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A Journal Established to Promate Theological, Philosophical, and Polity Discussions Germane to An
Appropriate Symbolism and Socioreligious Expression of the Fifth Epochal Revelation.

Guiding Principles'
An Appropriate Symbolism and Socioreligious Expression of the Fifth Epochal Revelation Should:

1. Be based on the Fatherhood of God and the brother-sisterhood of humankind.
2. Be the outgrowth of love.

3, Foster sentimenl, satisfy emotions, and promate loyalty,

4, Facilitate spiritusl progress through cosmic meanings, moral values, social development,

and personal living.

5. Provide supreme goals of living that are both temporal and eternal,

6. Be based on the biologic, social, and religious significance of the family.

7. Symbolize the permanent in the midst of unceasing change.

8. Glorify that which respects and unifies the diversities of society.

Q. Promote higher meanings, beautiful relaticnships, and the highest values,

10. Embody some masterful mystery and connote some worthful unattainzhble,
[1. Be meaningful and serviceable to bath the individual and the group.
12. Serve as the skeletal structure for dynamic personal experience.

The Purpose of Religious Institutions is to:

1. Dramatize the lovaloes of spiritual experience.

2, Magnify the lures of tuth, beauty, and poodness—supreme values,
3, Enhance the service of unselfish fellowship.

4. Glorify the potentials of family life,

5. Promote religious education.

f. Provide wise counsel and spiritual guidance.

T. Furmish and promote geoup worship.

&. Encourage friendship, neighborhood welfare, and moral values.

9. Spread the gospel of eternal salvation.

Heligious Institutions Should Aveid Dangers, Such As:

. Fixation of ritual and theology.

. Developing vested interests and secular involvement,

. Serving the institution instead of serving God and ministering to people,

. Forming competitive sects and developing a “chosen people” attitude.

. Developing authoritarianism, dogmatism, and false idens of sacredness.

. Wenerating the past while ignoring present needs and timely spiritual interpretations,
. Failing to hold the interest of youth and grow with the times,

. Losing sight of spiritual ministry and the saving message of salvation.
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Central Objective

The central objective of a group of people interested in initiating a new religious organization based on the
teachings of the Fifth Epochal Revelation should be to create a polity with maximum flexibility that would
function with small groups or large congregations, utilize lay leadership andfor ordeined clergy, have cross-
cultural adaptibility, and broad theological inclusiveness.

Such an institution would be * a gathering of persons who have sccepted a common purpose, and a
common discipline to guide the pursuit of that purpose, to the end that each involved person reaches higher
fulfillment as a person, through serving and being served by the common venture, than would be achieved
alone or in a less committed relationship.™

' Gea U. B. p. 966
! Robert K, Greenleaf, Servant Leadership, Paulist Press, New York, 1977, p. 237,
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Preparing for a New Spiritual
Paradigm

Ellen T. Charry, Associate Editor of Thealogy Taday,
observes in the April, 1999 izsue that bookstores are
brimuming with works on spicituality. A new and broader
view of spiciluality 15 being estublished in our culture.
“The Christian life,” she says, “can no longer be
interpreted inexclusively denominational or confessional
terms.” (p. 2]

In the May, 1990 issue of the Atdaniic Mowthiy,
Francis Fukuyama’s article, *The Great Distuption,”
describes the deterioration of traditional social values in
our posi-indostrial scociety, The information age is
promating moral individualism, toelerance, and cultural
diversity. Fukuyama believes we are on our way toanew
social order. The Most High planetary administrators, in
my judgment, are progressively preparing owr warld for
a new and expanded view of spiritual reality,

Marci McDonald, in the May 1, 1999 jzsue of 05,
MNews and World Repors, says that corpoeale America
appears o be in the midst of a spiritual “Damascos
conversion” with more than 304 titles on workplace
spirituality in bookstores. The American Management
Association has  conducted g forum on corporate
spiritwality, and 2000 economists gathered forthe Woeld
Economic Forum in Davoes, Switzerland with an agenda
o diseuss “spartual anchors for o new millennivm™ and
*the future of meditation in a networked economy.”
Spirituality seems (o be entering the main stream of our
secular culture. The ground is being prepared For a new
spiritual pacadigm,

Robert Wulthnow, in After Heaven: Spirituality in
America Since the 95z (Berkeley, University of
Californin Press, 1998), points out that doring the last
half of the twentieth century in America there has baen
adetectable shift from achurch or synagogue spirituality
to one that is detached from denominational allegiance.
People are developing a spirituality suited 1o their own
needs, The wraditional institutional view of God and
spirituality is no longer adeguate to minister to the necds
of the 21st century, The growing edge of people in our
world are seskers. Some day they will discover the Fifth
Epochal Revelation!

Creeping Fundamentalism

The fundamentalists among the religions of the world
are usually the centers of conlroversy, anlagonism, or

fanaticism, The foundation of the fundamentalist point of
view is the belief in the inerrancy of their scripture. With
the help of higher criticism of the Bible in the last century,
mainline Christian theologians have come o realize that
the purpose of revelatiom is spiritual enlighienment.
Although there are many errors of fact in the Bible and its
concepis are formulated in cutdated science, this does nol
invalidate its spiritual insight and truth.

Many years ago as I became acquainted with people
who were students of The Uraatioc Beok, T observed that
most were well educated and guite intelligent. 1, therefore,
assumed that they would be pequainted with mainline
Christian theological views of the Bible and there would
b little danger of viewing The Uransia Book as aninerrant
document. Furthermare, the authors of the Urantia Papers
repeatedly warn against such an attitude. They point out
that the science and cosmology of the book are not
inspired, and that all revelation is limited until we meet the
Universal Father. Mone of the authors are of divine-
creator status and the revelators clearly tel | us that thousands
of human sources were used., As Dr, Kenneth Glasziou has
repeatedly pointed out, the revelators used the science of
the 1930°s and 19440°s 1o give us o umiverse frame of
reference for the purpose of enhancing spiritual insight,

There have been vanous discussions on the Internet
under the general heading *Corruptions in the Revelation,”
Ermors of fact (science) and chronology along with
contradictions are cited in The Urantio Book, Vanous
motives appear to wnderlie these discussions, Bug whatall
students of the Urantia Papers should realize 15 that these
factual imperfections of the Fifth Epochal Bevelation do
nat diminish its spiritual purpose of presenting anenlarged
view of spiritual reality and insight. Hopefully, Urantia
Book fundamentalists will realize that all time-space
revelations, of necessily, parake of time-space limitations.
But they are the best approach to ultimate truth and reality
available to finite beings.

Urantia Movement Growth

A highly acclaimed boobk, The Rise af Christianity, by
Rodney Stark (Princeton University Press, 1996) may cast
some light on growth in the Urantia movement. Eodney
Stark who teaches at the University of Washington is
regarded by many scholars as the most signiticant figure in
the sociology of religion today. From the best available
dara, Dir. Stark estimates that Chostiwnity grew at the rate
of 409% per decade, Professor Stark has other ohservations
about the rise of Christianity, some of which refute
traditional opinions and may lend insights on growth in the
Urantia movement;
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* There were no miraculous rates of conversion.
Christianity grew in the normal evolutionary manner.

* Mew religious movements mainly draw their converis
from the ranks of the religiously inactive, discontented,
and secular communities. The most important influence is
that of family and friends.

* Most new religious movements fail because they
become closed or semi-closed networks. Successful
movements discover technigues for remaining open
networks.

* We have assumed that Christianity was a movement of
the dispossessed; in actuality. Christianity spread  first
among the middle class and educated.

*Chnstianity was firstand foremost an urban movement,

* Jews were asignificant factor in the rise of Christianity.,
People are more willing to adopt a new religion to the
extent that it retaing cultural continuity and works in pre-
existing networks,

* Women played a major role in the growth and
development of Christianity.

* The ultimate factor in the rise of Christianity was its
tenching of the love of God and the love of all people that
“prompted and sustained artractive, liberating, and effective
social relations and organizations.” ( p. 211) This new
religious paradigm inspired the behavior of the martyrs
and resulted in the substantially higher rates of survival in
the devastating epidemics of 165 A.D. and 251 A.D. in
which a quarter to a third of the Roman Empire population
e

Starting with the estimate that there were around 300
people in the Urantia movement in 1955, a 40% perdecade
grovwth cale suggests that there should be around 152
people in the Urantia movement in 1995, Using this
crilerion, it appears that we gre growing as well as or better
thin early Christianity.

One of the potentially cnppling factors in the Urantia
mavement is the semi-closed networks of the Fellowship
and the IUA where in-group activities predominate. We
lack religious organizations primarily devated o ministry
and outreach, A redeeming factor is Urantian Web Sites on
the Internet. Hopefully, we are laying foundations for the
advent of new religious organizations that will carry the
paradigm of the Fifth Epochal Revelation throughout the
world.

Science and Theology
The October, 1998 issue of Theology Todayexami

the growing conversation between science and theology

The tone is much different from the conflict wage
between religion and science described by Andre
White's classic book A History afthe Warfare of Scienc
with Theolopy in Christendom (1896). There is a
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increasing realization in both disciplines that there is a
basic unity of knowledge, that all academic disciplines
could learn from each other. This trend is seen in the
thinking of Teilhard de Chardin and Alfred North
Whitehead where scientific data is a mejor component of
their philogophy and theology,

The conversation between science and theology is
taking place on many different levels and in numerous
places, such as the Vatican, the Center of Theological
Inguiry at Princeton, and the Center for Theology and the
Matural Sciences at Berkeley. The lead article in the
October issue of Theology Today is “The Universe as
Theater for God's Action” by Owen Gingerich. It sounds
like the broad general theme of The Urantia Beok, Patrick
[ Miller, the editor of Theology Today, reports that the
Center of Theological Inguiry has decided to follow up the
essays in the October issue by “a sericus enpagement with
the subject of eschatology as a topic for the discourse of
science and theology.™ (p. 303)

One can hardly imagine a more appropriate theme on
which the Fifth Epochal Revelation has more exiensive
and appropriate information than on life after death and
“ultimate or last things.” No other source in religious or
theological literature has more extensive and rationally
credible information on eschatology. For the last forty
vears | have been pointing out to mainline Christian
leaders that The Urantia Book is insightfully contributing
tothe growing edge of issees in Christianity and is the best
hope for & reformation and renaissance of the Christian
faith,

Itis regrettable that there has not been a serious attémpt
Lo examine the book by contemporary theologians, One
wanders how long it will be before Christianity is upstepped
by the Fifth Epochal Revelation? Historic observation
suggests that it will take considerable time.

“Christianity exhibits a history of having
ariginated out of the unintended transforma-
tion af the religion of Jesus into a religion
about Jesus. It further presents the history af
faving experienced Hellenization, papaniza-
How, Secularization, institutionalization, intel-
lectual deterioration, spiritual decadence, mar-
al hibernation, threatened extinciion, later re-
Juvenation, frapmentation, and more recenl rel-
ative rekabilitation. Such a pedigree is indica-
tive af inherent vitality and the possession aof
vast recuperative resources.” p.2075:2




Interface

In Plain Speech

Jesus was o mastecful teacher who was always aware of
the teachable moment of his listeners, He realized maost of
the people who followed him were nol always able to grasp
the import of his message; even the disciples at tmes
strugeled mightily with his waords.

He occasipnally used terminology which he
acknowledged was not the best wiiy to describe the realiny
he sought to convey, i.e., the “Kingdom of God.” [t was a
necessary compromise, given the mind setof the time. He
accepted the compromise, but proclaimed the day would
come when the more accurate terminclogy  of “God's
family™ would rightly be used,

In addivion, as his popularity erew. and large crowds
began to follow him, there were always detractors and
enemics on hand who sought to entrap him,

o Jesus taught in parables, By so doing, he said, those
who soght the trach would find i, and Gind iton their own
level, while those who were not honest of heart would
simply be confounded. To the disciples he said: “In
patience have [ instructed you all this time. To you it is
given to know the mysteries of the kingdom of heaven, but
to the undiscerning multitedes and (o those who seek our
destruction, from now on, the mysteries of the kingdom
shall be presented in parables, And this we will do o that
those who really desire (o enter the kingdom may discern
the meaning of the teaching and thus find salvation, while
those who listen only to enspare us may be the more
confounded in that they will see without seeing and will
hear withous heanng, (U, B., p. 1639,

However, Jesus added, “'Let me tell vou that nothing is
hid in the kingdom of heaven which shall not be made
manifest; neither are there any secrets which shall nog
ultimately be made known,”(Ll, B., p. 1692).

When he was prepaning the disciples for his departure,
he said “It was for this purpose that | have been talking so
plainly to you ffom the very bezinning.... as one friend to
another...."(U.B., p. 1951.)

"Down here [ have taught you in proverbs and spoken
toyou in parables, [ did sebecavse you were only children
in the spirit; but the time is coming when [ will talk to yvou
plainty concemning the Father and his kingdom. AndIshall
dothis because the Father himsell loves vou amd desires 1o
be more fully revealed to you"(UB., p. [952.)

God always seeks to reveal as much as we, individually,
and as a people, are able and willing toaccept. Thus Jezus
came “in the fullness of time.” The same desire of the
Heavenly Father to be ever more fully revealed 1o his

miorial creatures has led (o the Uranta Papers, albest
through a remarkably varied assembly of intelligent beings
who do his bidding and share this passion.

It is time for the church, and the world, o grow up. [t is
time 1o speak plainly of the realities of the greater family
of God on earth, as well as in a vast, almost unlimited,
universe.

Recently, 1 shared The Uransia Beok with a former
parishioner with whorm Thave keptin touch. Seeking to be
patient and wait for the right time, [finally pave himacopy
and, with some anxiety, waited to hear his response,

His response was, Tt will take me a while to put all this
in perspective .., butit’s a wonderful book and 1thank you
for it After 200 pages of reading, mostly in The Lifeand
Teachings of Jesus, he said, “This book has already
changed my life so much, Lean hardly imagine what it will
be like when 1've read the whole thing."”

It remiinded me, even in a moment of caution and
chastened enthusiasm, of justhow many people are secking
what The Urantia Book has to share. A great harvest
surely awaits our effons in the future, because God has
prepared the field and given us the task and privilege of
sharing the nwessage,

Let us not out of fear or uncertainty fail to seek wisely
(o share such a gracious gift, because Ythe Father himself
loves you and desires to be more fully revealed to you"™—
in the plain speech of The Urantia Book,

=Meelvn Cox

“Mistake not! there ix in the teachings of
Jesus an eternal nature which will not per-
mit them forever to remain unfruitfud in the
hearts of thinking men. The kingdom as
Jesus conceived it has to a large extent
failed on earth; for the time being, an oui-
ward church has taken its place; but you
showld comprehend that this church is only
the larval stage of the thwarted spiritual
kingdont.... The kingdom of the divine broth-
erhood is siill alive and will eventually and
certainly come forth from this long sub-
mergence, just as surely as the butterfly
evenitually emerges as the beawtifiul unfold-
ing af its less attractive creature of meta-
morphic development.” (1866:4)
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The Quest for Spiritual Culture:
Toward a Paradigm of Spirituality
for the Twenty First Century

Plenary address given at SpiritQuest 200,
Intemational Conference, 1999

David A. Kantor
Key quotes from the Urantia Papers:

Religian does need new leaders, spiritual men and
wentent whe will dare to depend soalely on Jesus and his
incomparable teachings. {f Christianity persists in
neglecting its spiritual mission while it continues to busy
itself with sociol and material problems, the spirituoi
Feraissance must await the coming of these wew feachers
af Jesus' religion wha will be exclusively devoted fo the
spiritual regeneration of men. And then will these spirit-
born souls quickly supply the leadership and inspiration
requisite for the social, moral, economic, and political
rearpanization of the world, (p. 2082)

The religious challenge af this age s 1o those farsecing
and forward-loaking men and women of spiritual insight
whowill dare to construct a new and appealing philosophy
af tiving our af the enlorped and exguisitely integrated
modern concepls of cosmic truth, universe beairy, and
divine poodness. Such a new and righteous vision of
morality will attractall thar is pood in the mind of man and
challenge thar which is best in the humean sowl. Truth,
beauty, and goadness are divine realities, and as man
ascendy the seale ofspivitual living, these supreme qualities
af the Eternal become increasingly co-ardinated and uniffed
in Crod, wihho ts fove. (p. 43)

Welcome and Overview

Good Momning. When we gather together like this from
the distant regions of our world, it seems appropriate that
we consider the state of our planel and ask what we, as
bearers of an epochal revelation, are doing about iL.The
Lrrantia Book describes o paradigm of spirituality which is
fundamental to the social development of normal worlds.
We're going to explore that paradigm this moming, We'll
look at how the Lucifer rebellion has retarded its
implementation on our world; and we’ll ook at how Lhe
seraphic planctary government is mobilized in support of
it. The result should be a very practical understanding of
how weeach can support this paradigm, and thus pamicipate
cooperatively in the transformative tasks of the fifth epoch.

Religionists often view entanglement in the institutional
affairs of government, economics, industry, and civil culiure
as detracting from more important personal spiritwal
pursuts, Medieval Christianity taught that the authority of
the state and all the institutions of this world were an
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ordained punishment forthe sinof Adam. Badical Calvinism
took the position that true believers had been mandated by
God to control sin by means of civil institutions.
Conservative Islam seeks to place social and governing
institutions under the control of the clergy.

And while geod men and women of faith struggle
valiantly throughout the world, trying to secve humanity as
best they can, the fact remains that the world is desperately
short of compelling visions by which a spiritual
transformation of its institutions might even be
contemplated, We live today in a world where we are
struggling to keep the basic human institutions of marriage
and family intact. It is not surprising then, that we would
find great confusion and difficulty inattempting o achieve
meaningful personality integration at higher levels of
social complexity.

It 15 helpful to think of “institutions" as co-ordinating
mechanisms, In a world of active, creative personalities
there needs (o be means for coordinating their activities so
they may be mutually sustaining where passible and,
hopefully, not muteally destructive. In today’s world, the
ways in which we affect each other"s activitics are changing
rapicly. When the rate of change exceeds the rate at which
coordinating institutions can adapt and remain effective, a
threshold 15 crossed where social breakdown bepins o
Appedr.

As the world continues to flirt with this threshold, the
magnitude of the potential difficulties seems overwhelming,
Global ecological problems, whose solutions will require
an unprecedented level of intemational cooperation, loom
on the herizon, Fledgling institutions of world government,
developed Lo prevent catastrophic wars between
superpowers, are finding themselves unable to prevent
regional civil wars rooted inethnic confliet. And throughout
the developed warld, the breakdoam of that most basic and
fundamentil of all human institutions, the family, continues
o accelerate,

There has been great success in building military,
cconomic, 2nd industrial systems, but a frilure (o advance
systems which are inherently social and moral. We have
utterly failed 1o match the astonishing accomplishments of
our heads and hands with & comparable development of
our heants. In Paper 92 we are told that, “Modem man is
confronted with the task of making more readjustments of
human values in cne generation than have been made in
twor thousand years,” In Paper 99 the revelators describe
our time a5 “psychologically unsettled,’” characterized by
“the economic upheavals, the moral crosscureents, and the
sociologicrip tides of the cyelonic transitions of a scientific
era."” The popular mentality is again filled with apocalyptic
fears and expectations.

Historian Oswald Spengler, in his book The Decline of
the West, comments on our lendency to equate cultural
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crisis with apocalypse; to become so overwhelmed by the
magnitede of change taking place that we lose the ability
to rationally process it and end up projecting metaphysical
meanings onto evenis we observe in the world around s,
Spengler goes on 0 point oul that “crisis” i3 the normal
state of Western Civilization, Mahatma Ghandi, upon
returning to India after his ficst visit to England, was asked
what he thought of Western Civilization. He replied that he
thought it would be a good idea.

Civer the next half century, human society will undergo
vel more profound changes. It will experience a radical
demographic transformation, be challenged by unforeseen
etfects of ecological neglect, experience fundamental shifis
i the global Balance of econcmic and political power, and
cope with nearly continuous technological change, These
transformations are inevitable—the forces which compel
them are already in place—but what the outcome will be,
no one knows,

[t is such & complex svstem of inter-related factoss that
no one can reasonably predict its likely state at any point
in the future. It is impossible to know whether the twenty-
first century will usher in an era of human advancement
and global integration, ora period of conflict, environmental
degradation, and human tragedy on ascale thatovershadows
anything which has previously occurred—homanity is
literally “quivering on the brink.”

Czech Presidens Vaciay Havel kas commented
thet “Neothing shorr of @ new spiriiwel vision of
global dimensions will save human civilization. ™

Broad social trends, such as rising levels of education,
attempts to stabilize an emerging international economy,
rapid increases in literacy world-wide, and the growing
ceonemic and secial liberation of women, are examples of
powerful forces with unknown potentials foriransformative
change, The information revolution, with its ability 1o
prafoundly affect public opinion, is spreading globally far
maore quickly than did the indostrial revolution, And it is
clear that the majority of the social, economic, and political
effects of this sevolution have yet to appear.

The vnderlving forces which determine all these trends,
however, are human processes driven by human decisions
being made on a daily hasis, We may not be able to predict
the future, but we certainly are shaping it through the
choices we make on 2 moment by moment basis.

The general consensus of opinion held by individuals
who attempt to study these trends and theie implications, is
that the long-term social and ecological health of our
planct will be determined by decisions made in the next 25
yedrs of so—during the lifetime of vinually every perzon
in this room; edch of us will participate in determining the

putcome. Czech President Vaclav Havel has commentad
that “Mothing short of a new spiritual vision of global
dimensions will save homan civilization,”

Personal Spiritual Experience

Most of us would agree that The Urantio Book provides
such a vision. But how do we go about applying the ideas
im this book to the problems of our world? How do we get
from ink and paper to an advancing civilization ruled by
spiritual wisdom? While the revelators have generously
provided us with a comprehensive overview of the cosmic
context within which the present planstary siruggle s
taking place, the challenge of effectively applying this
information lies before us today.

The Urantia Book describes religion as “the mighty
lever which lifts civilization from chaos.” (p. 793} Bul we
are also wold that instmenional religion “cannot afford
inspirationand provide leadership in this impending warld-
wide social reconstruction.’” (p. 1087) We are told that
*“Omly the real religion of personal spiritual experience can
function helpfully and creatively in the present crisis of
civilization.”

And it 15 this “real religion of personal spiritual
experience” along with The Urantia Sook's portrayal of
the ideals of cosmic citizenship, which holds such great
hope for transforming human  institutions, With these
concepts, The Dranria Beok profiles a paradigm of
spiritualiny unlike thatof any existing reli gron orphilosophy
in the world today. It links personal spinitual development
te meaningful personality imtegration resulting in the
brothechood of man.

The grand panorama of a personal cosmos is first laid
out in the Farewaord of The Urantia Book, The revelators
make it clear to us that the future of the cosmos involves a
dizcovery and exploration of the new realities which
gctualize when personalities interact with each other in
creative ways., As the revelation unfolds we are told
something sbout the cosmic purpose of all this personality
experience—preparation for creative participation n the
communities of personalities which comprise the momal
corps of the finality, communities of personalitics who
have experientially, over the long journey to Paradise,
discovered, explored, and developed their potentials for
working together creatively for the Father's purposes.

We are told about our ascent through the *psychic
circles™ which involves cosmic soclalization and the
realization of universe citizenship. Social integration and
spiritual growth are imseparable in The Urantia Hook's
puradigm of spirituality. In this paradigm, the locus of
spirituality is in the relofionships between personalities.
This revelation describes relationships between persons,
from the Paradise Trinity down to those which we sustain
with our family members, as the living realities within
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which the continuous discovery and exploration of an
infinite cosmos takes place,

Im Paper 103 a Melchizedek admonishes us to
“Remember that in the religion of all ages the experience
which is paramount 15 the feeling regarding moral values
and social meanings, not the thinking regarding theologic
dopmas or philosophic theories.” Tust as information about
the material world makes impressions on the conscious
mind through the eyes and the ears during the process of
looking amd listening, 0 do spiritual valees make their
impressions on the superconscious mind during the process
of reflective personality interaction.

In & loving, caring. “authentic” exchange with anather
personality the superconscious functions of mind are
mobilized in a state of dynamic receptivity, open 1o the
discovery of divine values which the immediate moment
holds as potentials, Imagine for a moment that you are
engaged with another person inoan elfort to solve a
problem.You're sincerely seeking the best possible
ouloome, As you engage in this discussion, you try to do
your best thinking, you simulianeously attempt o be
consciows of the moral and ethical values in the
situation, You rry to phirase yourcommunicalion in a carng
and loving manner, The interaction is free from any effort
to psychologically or emaotionally manipulate the other. As
¥OU COmMunicite you are trying to remain *‘conscious of
consciousness —you've mobilized your best resources
and while applying them you arc still actively evaluating—
secking todiscern even higher values, Y ow may even attain
alevel of involvement where you actively seek to bring an
understanding of the Father's will into the interaction—
you're sharing the inner life with God as you participate in
this relationship.

This experience, in which the personality engages in a
choice-making dance with the meanings and values of the
cosmos, i5 the living process by which we open ourselves
up o spiritual goidance. The Midwayers comment that,
“Every time man makes a reflective moral choice he
immediately experiences a new divine invasion of his
soul,” (p. 2095) Spiritual values do not exist independently
of the process of personality interaction. This living process
of relationship is where the fruits of the spirit appear, It is
where we apply the higher levels of the golden rule. It is
where we implement Jesus® greal commandment. It s
where Jesus' brotherhood of the kingdom is experientially
discovered. Thix is the paradigem of spirituality which the
apastles fmiled o grasp.

And [ask today, Do we getit?™ Have we really gained
any more understanding than the apostles had regarding
the profound implications of Jesus' teachings about the
kingdom ofheaven? In Paper 170the Midwayers comment
that 1o his apostles Jesus always tsught the kingdom as
embracing man's personal experience in relation 1o his
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fellows on earth and to the Father in heaven” “The
kinpdom of heaven," suid Jesus, “is a spiritual relationship
between God and man,”

Giiven this paradigm of spirituality, and the apastle's
difficulty in grasping it, appreciate the remembrance supper.
"This sacrament, which Jesus initiated, has the patential for
invoking a social context in which it is possible to
experientially discover that which he was unsuccessful in
communicating to his followers. The remembrance supper
is an intimate social activity. Through the employment of
this sacrament we are encouraged to attempt (o become
conscious of our personal relationship with the Father as
well a5 our relationships with our fellows, and to merge
these into an experiential wholeness catalyzed by a shared
appreciation of the Master's life.

Spiritual values do not exist independently of
the process of personality interaction, This living
process of relationsfiip is where the fruits of the
spirit appear. It is where we apply the higher
levels of the golden rule, [t is where we implement
desus' great commandment. It is where fesus®
trotherfiood of the kingdom ix experientially dis-
covered, This 15 the paradigm of spirituality which
the apostles failed to grasp.

Said the Masteron the occasion of that first remembrance,
“Every soul who attains the realization of this united nature
of God and man shall live forever, And this bread of life
which [ give to all who will receive is my own living and
combined nature, The Father in the Son and the Sen one
with the Father—that is my life-riving revelation to the
world and my saving gift to all nations.” (p. 1711} In the
context of the remembrance supper our souls can
experientially feel the spiritual state of personality
integration which The Urantia Book indicaes needs 1o be
actualized as a cultural reality on a browd scale.

A Melchizedek refers to the remembrance supper as
“the practice of the presence of God which eventuates in
the emergence of the brotherhood of man,” The Mid wayers
comment that by establishing this sacrament, “the Master
sought o set man's reborn soul free upon the joyous wings
of a new and living spiritual liberty,”

This “religion of personal spiritual experience,” the
Lirantian paradigm of spirituality, 15 creative participation
in a progressive culture of integrated mortal-divine
personality association. [t contains an ideal of daily living
in which every single encounter with another person is an
opportunity to participate directly in the spiritusl
transformation of the world.

Repercussions of the Lucifer Rebellion

Once we begin to appreciate the critical importance of
the relationship between mortal personality and the

G



The Quest for Spiritueal Culture, coni.
personality of the universal Father, we can mone fully
appreciate how the Lucifer rebellion has affected human
institutions. In Paper 53 areview of the Lucifer manifesto
shows that item number one in Lucifer’s declaration of
war against Michael was a denial of the reality of the
universal Father. And even today, tens of thousands of
years later, there is still confusion in the world regarding
whether or not this essential relationship with the Father
is real, or merely a conceptual illusion,

The long-term repercussions of failing (o establish a
spiritual basis for zocial evolution may be seen when we
compare the state of our institutions with those described
for a normal world in & post-Adamic epoch. Failure 1o
establish a relationship with the Father significantly
reduces an individual’s chances of perceiving and
implementing values which transcend self-interests., And
iLis from this impoverished set of values that many of our
waorld's institutions derive their characier.

Recovery from the Lucifer rebellion requires elevation
of the values by which the people of our world conduct
their affairs. On the level of planctary institutions and
culture, the realization of full recovery is limited only by
individual free-will decision making processes which
choose and actualize values within the cultural miliew on
a moment-by-moment basis. [17s the ultimate
democracy—we each cast a vole every time we make a
choice of values which affects a human interaction,

Wecan get an idea of how the universe authorities are
dealing with this situation by observing the focus of the
last thres epochal revelations, Each of them has
represented an attempt to re-establish a spiritual
foundation on the planet from which cosmic citizenship
might develop, Machiventa Melchizedek dealt with the
very basic dynamics of the relationship with God—its
faith-grazp by the mortal mind. Jesus continued 1he
process with a revelation of the nature of the Father's
personality and his love for each individual, Each of
these revelations aimed at restoring the integrity of this
underlying relationship betwesn the individual and God.
Jesus, with his teachings about the kingdom, also laid the
groundwork tor a fuller appreciation of the interpersonal
nature of reality,

The Urgnpa Book Turthers this process with iis
revelation that this emerging network of spiritealizing
personality relationships is a vital part of the living
cosmos. The primary task of the fifth epoch seems
clearly laid out before vs—Ffostering the development in
our world of a cosmic foundation of spiritualized
personality relationships. This is the essential
infrastrecture which must be in place before a meaningful
spiritual culture can evolve. Upon such a foundation,
men and women will more easily discover those higher
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vatlues of universe socialization and cosmic citizenship by
which our institulions might truly be transformed.
Seraphic Ministry

There are indications in the book that the numbser of
serapium devoted to this task is enormous. T suspect that
almost everyone in this room, gt one time of another, has
feltadeep desire to assist our unseen friends in some small
way in theirtask of planetary enlightenment, to suppoart the
plins they no doubt have implemented relative 1o this
revelation.

The primuary task of the fifth epoch seems elear-
Iy laid out before us—fostering the development
in aur warld of @ cosmic foundation of spiritual-
ized personality relationships.

In atternpting to get a useful idea of what cooperation
with the revelators and their secaphic associates involves,
we can study the way in which seraphic involvement in
human affairs 1s deseribed in The Urantio Book With tha
knowledze it should be relatively easy for us o recognize
what we need to do to suppon and reinforce their effors,
If we could accomplish this and foster the growth of a
readership in which each individual 15 actively secking
cooperative engagement with the program being
implemented by the planctary government, we might be
able to do a great deal in terms of helping “apply spiritual
pressure from above” to the problems of our day.

S0 how dothe seraphim work? In Paper 113 we are told
that they are “mind stimulators,” continually seeking to
promote circle-making decisions in the morial mind; tha
they “operate from the ootside inward, working irowgh
the social, ethical and maral enviconrmentof luman beings."
This netwaork of spiritualizing inferpersonal relationships
i5 real. It forms & morontia enviconment in which the
seraphim are able to minister (o participating minds and
sonls,

In Paper 196 we're reminded that, *The human mind
does not create real values; human experience does nat
vicld universe insight. Conceming insight, the recognition
of moral values and the discernment of spiritual meanings,
all that the human mind can do is to discover, recognize,
interpret, and choose,” (p. 2004) It is the Seraphim who
make spiritual values “visible™ (o the superconscious, as it
functions in the social, ethical and moral environment of
interpersonal communion,

In The Lirantic Book we are encouraged to pray for
values; we are told such praying indicates that religion has
“evolved to that level where the human mind recognizes
the reality of heneficent powers or beings who are able o
enhance social values and to augment moral ideals....” (p.
993} From the ministry of the Mighty Primary Supernaphim
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whofacilitatethe relationships betweenthe diverse residents
of Paradize, to the Primary Seconaphim, who facilitate
relationships between the Ancients of Days, the Trinity,
and the Creator Sons, on down to the Home Seraphim, who
function within the relationships between your family
members, the ministry of the Infinite Spirit is continuously
fostering the value-potentizls inherent in personality
assnciations,

These relationships—our first living connections with
the infinite cosmos—are fragile, tenuous affairs which
flicker back and forth from reality to unreality inaccordance
with the quality of values being implemented in any given
interaction. This is the arena in which the seraphim labor
to reinforce the faintest flickers of faith, 1o strengthen
newly emerging souls and immediately begin integrating
them with the cultere of the spiritual cosmos.

AL a conference like this, we can actually feel this
process taking place—we feel spiritvally invigorated and
challenged o be our bestin our friendships. New meanings
and values appear in our relationships with each other on
u daily, if not hourly, basis, Consider for a moment some
of the angelic orders which serve in this personal universe:
e fnterpreters of Cosmic Citizenship, The Union of
Snds, The Spivits of Brotherhood, The Ethical Sensitizers,
The Social Architects, The Heart of Counsel, The
Sutisfection of Service, The Quickeners of Moraliny—the
list gowes o and on,

Just contemplating these names gives us a glimpse into
the personal nature of the spiritual cosmos. This entire
ministry of the angelic orders is focused on the spiritual
enhancement of relationships between personalities, The
Master Seraphim of Planetary Supervision foster the
development of human institutions by making higher
vilues availuble to the mortals who panicipate in the work
of those institutions, These seraphim minister within social
groups—the angels of the churches, the angels of the races,
the angels of progress, the home seraphim. The angels of
enlightenment are occupied, not only with the mental and
moral training of individuals, but of small groups—families,
groups, schools, communities—virually any association
of mortals persisting over some period of ime seems to
provide a context for seraphic minstry,

How do we support theirr work?  Six quick action-
points:

1. First and foremost is our personal relationship with
the Father. The Urantia Book tells us that the secret of
Jesus” unparalleled religious life was his consciousness of
the presence of God; and he attained itby intelligent prayer
and sincere worship—unbroken communion with God,
Giod needs to become an integral part of all our processes-—
not just when we're alone in prayer or worship, but also
during the process of engagement with the problems of our
lives and our world.
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2. We support seraphicefforts by cultivating a sensitivity
ta the divine values they attempt 1o bring to our attention.

3. We suppont their work by courageously choosing
those values 1o shape our relationships with others—"hy
decisions, by more decisions, and by more decisions.”

4. We support seraphic services when we reinforee the
higher value-choices we recognize being made by our
fellows—stabilizing and affirming existing values where
appropriate; recognizing and reinforcing religious living
in others.

5. We lay the groundwaork for enhanced seraphic action
when we provide spiritually useful information. Get The
Lrantia Book spread sround the planet! Remember the
parable of the sower in Paper 151, Jesus said that this
parable was a hint as to what messengers of the kingdom
might expect in their ministry from generation to generation
a5 time passed, Maximize all available opportunities and
resources for the spread of the revelation, Don't wait For
things to happen— muke them happen.

6. Be involved; participate creatively in human
associations. Rededicate yourself toservice invour marriage
and your family, your work community and your study
group. The culural icon of the monastic saint living in
contemplative bliss aloof from the cares of less enlightened
folk is nolongeruseful. Mother Theresa, Dag Hammersjobd,
Waclav Havel, countless men and women with high ideals,
working in the inner city, in classrooms, in cherches,
struggling to revitalize our instilutions—these are the new
icons of the applied spirtuality of the fifth epoch, The
benign virus of love is not poing toinvade the sentimental
emation stredm of humanity unless we' re out there helping
(o make the personality connections necessary for its
Loinsmission,

By dedicating ourselves 1o such a program, by choosing
the highest values we can recognize in any given situation,
we can serve as conduits through which the higher values
of the spiritual world may be passed to the mortal world
and incorporated into planctary institutions. “True religion,”
a Melchizedek tells us, “is the devotion of the self to the
service of meaningful and supreme values,” (p. 1012)

This vision is ennobling: it is empowering. Your family,
the local school board on which you serve, your kid's
soceer team, the youth group at your chureh, the working
group at your office—when you realize that these are all
arcnas in which the seraphim are laboring to achieve a
spiritual transformation, the most commonplace tasks of
duily life take on cosmie significance and become worthy
of our best efforts, This is how the religion of personal
gpiritual experience can become “the mighty lever which
lifts civilization from chaos.” (p. 793)

Conclusion

In closing, I'would like to ask you to take a deep breath,
and take a moment to look around you. Impress upon your
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mind the image of this beautiful concent hall and the
hunidreds of readers sitting arcund you, Recall the moments
of worship you have experienced here this week, insights
you may have gained, friendships you may have advanced.

Andas you serve in the years tocome, when you run into
difficulty or feel overwhelmed by circumstances, reflect
back on this moment, & time in which you sat in assembly
with a mathering of universe conscious citizens of Urantia,
In your times of challenge, rest assured that many of these
individuals are valiantly serving the Father's purposes in
their own comers of the world, in their own sets of
challenging circumsiances,

Look ahewd s well, to a reunion on the mansion worlds,
where we can reminisce about the Urantia adventure,
deepen our friendships, and perhaps be launched on the
universe caresr in the company of cherished fricnds from
the moral adventure,

And as vou leave here today, and see yvour fellows
streaming out of the doors of this auditorium, appreciale
the fact that they are on their way to Africa, Asia, the
Pacific. to Europe, o Nerth and South America,
ambassadors of a dawning new age of religion on our
planet, carrying a heightened understanding of the Kingdom
af heaven to be planted in the families and human
associntions of our world.

May the call to high adventure contained in The Urantia
Boek, this call 1o support the seraphim in the work of the
fifth epoch, mcreasingly dominate the maotivations,
pspirations, and creative effocts of each one of vs. And may
Ciowd richly bless each and every one of you with unlimited
oppartunitics to participate in the spiritual rehabilitation of
our world.

Dol Kowter 5 a designer of computer safiware
wyed for managing corporale volce and dafa
communication nerworks, He has been a stedent of
The Urantia Book for more than thinty years and 15
the manager of the Fellowship Website.

It ix just because the pospel of Jesus was so
mrrry-sided ot wilkin a few centiries studenis af
the records of his teachings became divided up
it so many cnlis and secis, This peifl swldivi-
sion of the Christian believers results from failure
to discern in the Master's manifold teachings the
divine oneness of his matchless life. But somedaoy
the true believers in Jesus will not be thues spirie-
ally divided in their anitude before unbelievers.
Always we may have diversity of intellectual com-
prehension and interpretation, even varying de-
rrees of socialization, but-lack of spiritual brotk-
erfiood 15 both inexcusable and reprehensible,
p. 1866:3
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META-VALUES II

The Reality Thermals of the Universe: Truth,
Begury, Goodness, and Love

Larry Mullins
Note: The term “Meta-Values " was coined originally
by Abraham Mazlow. Dr. Maslow believed a “ Science of
Values" should be developed, an idea that hax yet 1o be
reafized, Urantians can readily grasp e concepr of
Meta-VYalues, and can e it ve nprove theirabiliy fo live
the reachings of the Urantia Papers.

An Urganized System That Seeks Truth

Human activity, weally, is an organized Meta-Value-
driven “system” that must operate within & changing and
difficult world. Modern discoveries in quantum physics
show that closed, old-fashioned systems and organizations
which sirive for sfaldlity and contral are doomed toentropy
and decay, while only resilient, organic svsiems survive
and thrive amid the rapid changes of modem life. Do not
bediscouraged if you discover yourselfrepeatedly slipping
“out of the rone,” Consider this analogy: the successiul
Apollo flight to the moon was on course only ten percent
of the time! Keep at it amnd you will become so adept at
“course corvection that it will happen unconsciously, and
virlually automatically,

The Unity of Truth

Values and Meta-%alues have been written about by
many religionists. The Urantin Papers have sought to
interface with the highest and most enlightencd precepts of
science in their revelation of spiritual insight, Tie Urantia
Papers, as ne other document in history, establish the unity
of truth that 15 underlying the highest scientific precepts
and the richest spiritual insights.

As Urantizns, we arecalled upon to release the prodigious
concept of Meta-Values from the twin-tombs of religiouws
dogma and scientific materialism, where it lives comatose
with a logic-tight barrier preventing “cross-pollination.”
The concept of Meta-Values needs to be re-activated, To
energize and activate the concept of Meta-Values, we musi
understand it as synthesized and connected with all
enlightened discoveries and with the disciplines of science,
religion, and philosophy. If this is done, Meta-Yalues can
be transcultoral and unifving, in the same way technology
15 transculiucal.

Indeed, Urantians know that Meta-Values are part of the
unity of truth that underlies all of reality, Therefore, we
miist assert that Meta-Values are nol a mere question af
taste and preference, but & universal language of cosmic
realitics, Therefore, whar is True for me is also True for
you, and for Aborigines, Chinese, Spanish, or Russians.
Likewise, what is Beautiful and Good transcends— or
should eventually transcend—cultural barriers. Love, or
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Truth in Action, is the ultimate universal language of
Urantians. With these points in mind about the unity of
Truth, we will revisit the scientific grounds wpon which an
enlarged Urantian theory of Meta-Values may partially
rest.

Goodness—the Meta-Value of Relationships

Some of what the Urantin Papers tell us was discovered
clinically and presented by Abraham Maslow when he
coined the term Meta-Values, and proposed a Science of
Values several decades ago. The major difference between
Dir. Maslow's ideas and the Urantian perspective is that
Maslow believed Meta-Values to be higher bialogical
drives that have no relationship to spiritual realities. The
enlarged Urantian theory proposes that Meta-Values are
spiritual realities, that they originate in God, and these
spiritual realities impinge upon the human psyche, through
the Thought Adjuster interaction with an enlightened
mind. People and things have value. Meta-Values are
value,

The difference between the two views is significant,
We cannol have a relarionship with even the maost
personally attuned of the Meta-Values—Goodness. We
can only have a relationship with another person, In the
inner life we can have a relationship with the personal
aspects of God, the loving Father of the Universe, Itis this
living relationship that is the basis for The Step Bevond' .
Without such a relationship, goodness is only a
philosophical principle.

We Lirantians fnsise thar Goodness 15 far more than a
bromide: Goodness 1s THE basic personality-reloted
reality of the benevalent universe, As Rodan abrerved,
God s far more than this personality reality—but he
canmal be less,

Dr. Maslow cemainly was aware of the perplexing
question of the true origin and nature of Values. Had he
anributed Meta-Values toa personal God, Maslow would
have prabably been ridiculed by hiscolleagues, and quickly
Fallen into academic oblivion, However, he wrote boldly
and went farther than most scientific minds:

" Man demeonstrates (7 TS 0wn RQIUFe 4 Pressure
rovward filler and fuller Being, more and mare actu-
alization of his humanness ....Man is wlimarely not
molded or shaped info humanress or taught to be
higma.... This ix not contradiction 1o the data that is
already amassed which show clearly that living ina
fanmily and in a cultere are absolutely necessary to
actialize these psychological patentials that define
fumeanness, " *

D, Maslow is asserting here that we absalurely need
people-associations to actualize our own human potentials
as tungible realities. The Urantia Papers extend that premise
1o say that we also absolutely need a relationship with a
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“person’” in the inner life—God the Father—to actoalize
our spiritual potentials. The fruits of success in the inner
life naturally overflow and enrich the way we think and st
Testimony after testimony by Twelve Step participants,
and falks who have had peak religious experiences, prove
that this is at least a plaosible, if not a certain conclusion—
even when approached by secular scientific methods,

The Urantia Papers propose that the “self-sctualizing”
process of Dr, Maslow is significantly a spiritual as well as
apsychological process. More than that, the Papers propose
that the self-actualizing process itsell will never be
understood by psychology until the reality of spiriteal
factors are accepted. The self-actualizing process was
acknowledged by Maslow as moving us toward higher
realitics—ioward what is True, Beautiful and Good. tis
therefore not unreasonable to argue that self-octoalizing is
in essence a spiritualizing process, so to speak, Again, Dr.
Maslow also saw the clear connection:

"[f the various extant religions may b faken a5
expresiions of Ruman aspiration, Le, what people
would like to become if only they could, then we can
see here oo a validation af the affirmation thar all
people yearm toward self-actualization, or fend fo-
ward it. This is se because our description af the
acteal characteristics af self-actualizing people par-
allels many of the points and the (deals wrged by the
religions, e.g., the transcendence af selfl the fusion af
rhe true, the pood ard the beawiiful, conribution ra
others, wisdom, honesty and noturalness, the fran-
scendence af selfish and personal motivations, the
giving up of “lower” desires in favar af “higher”
ones, increased friendliness and kindness, the differ-
enriation between ends (franguility, serenity, peace, )
and means {money, power, stofus, ) the decrease in
hostility, cruelty and destructiveness (Although deci-
siveness, justified anger and indignarion, self-affir-
mation, efc. may very well increase. )™ 7

In this brilliant series of insights Dr. Maslow compares
the Values and qualities he discovered in studying the
highest and best humans with the spiritual gualities of
religionists. It was in a later work, Values, Religion and
Peak Experiences, that Maslow declared that the domain
of Values shonld be appropriated, or impinged wpon, by
science for study. His opinion was that religionizis should
no longer be able to lay exclusive claim to enlightened
Values. A scientist, he believed, should face the facts of the
discovery of Meta-Valees as intrinsic (but usually latent
qualities) in all normal humans, Meta-Values fully emerge
as the fruits of maturity in the highest (most efficient,
effective, mature and successful) human specimens.
Maslow insisted that seientists should objectively study
thase Yalues,



Meta-Values I, cont.

Untortunately, Maslow did not {perhaps could not)
propose 1o appropriate “God™ along with Meta-Values
forscientific study, However, Viktor Frankl, the Austrian
Psychiatrist who survived the Nazi death camps, was not
reluctant to factor God into the human psyche, Frank| did
not advocate that science retum its original role of hand-
maiden to thealogy, but rather had a more daring vision
for scientists:

“In contrist o the 'fluid’ border bepween the
conscious and wnconscions. the line between the
spivitual aned the instincteal cannot be drawn sharply
enaugh....Since human existence is spirituel exist-
ehog, we row see e distincrion benwvgen corscions
indd unconscious becomes unimportant compared
i another distinction: The real eriterion of authen-
teally human existence devives from discerning
wihether a piven phenomenon is spiritual or
instinereal., .. This is due to the fact that—in con-
trasd fo the prycheanalytic concepr—being humean
is ol being driven but ‘deciding what one i going
to fre” To guote Jaspers._or o quote Heidegger: 'f
wirield Say Thal being human is being responsible ,
- respransilile for one's own existence, "™

Viktor Frankl's observations deserve careful
consideration by Urantians, He believed in an inner core
of spiritual reality as the critical reality-factor in human
development. The Urantia Papers define this irreducible
essence of self as personality, making the distinction
between the essence and human personality, which may
be said to be the shadow of the essence. Moreover,
Frankl lived this truth in the concentration camps of Nazi
Crermany and survived deprivation beyond curimagining.
Frankl delined religion as an inner, personal experience
of this spiritual reality:

“If relipion is to survive I will kave to become

o profoundly personalized religion which allows

any feman being to speak a langeage of his or her

own when addressing himsell or herself to the
nitimate being.... God is parner fo our most infi-

male seliloguies. " *

Mo wise Urantian will fail to note the parallel of
Frankl's insights with the revelation of the Urantia
Papers:

“Since true religion is @ matter of personal
spiritnel experience, it is inevisahle that each indi-
vidua! religionist must kave kis own and personal
interpretation af the realization of that spiritual
experience. Let the term “faith” stand for the
individual's relation to God rather than for the
creedal formulation af what some group of mortals
have been able to agree upon as a common reli-
pious anivede. "Hove you faith? Then have it o
yowerself, ™ (UL B, p.1091)
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Unfortunately, much of the gremt work of Viktor
Frankl has not been fully recognized due to the influence
of the sacred cow of “scientific” mono-materialism.
Indeed, much of modern science has broken with the
tyranny of religious dogma, only to become virtually
bound in the tyranny of mono-materialism. So, when
mHstquantum scientists run up against the unexplainable,
timeless, spaceless mysteries of the very small, they find
it safer to postulate a preposterous serics of “infinite
parallel universes,” than to allow for a more clegantly
Iopical First Source and Center,

These scientists would rather affront our common
sense than admit to the existence of God, even as an
impersonal foree. Thus they fail to sec that it is logical
that emerging reality of the inconceivably small is
timeless, spaceless, and not under physical law. Forthey
are looking at the fringes of the UngualifGed Absolute—
they are sesing the peripheral stages of the mind of God
as, amid his Absoluteness, he makes “room"” for time and
space. Therefore, we Urantians must now challenge the
ultimate sacred cow of science (not of all scientists, but
contemporary science in general}—that God is territory
that is virtually forbidden to scientific inguiry.

Especially imporant evidence that clinically supports
the concept of a contactable God-presence in the human
psyche may be drawn from the abundant testimony of
Twelve Step participants. There are overwhelming signs
that there is “something”—yvet (o be scientifically
accounted for—that is functioning in Twelve Step
Programs, Why is it forbidden 1o postulate, from this
evidence, the possibility of a personal God—just as
science posiulates black holes and “strange attractors”
by examining only the provisionary evidence of their
existence?

Surely a master practitioner of enlightened modem
scientific objectivity could place a negative template
over the earlier stated insights by Dr. Maslow and
thereby discoverevidence of a void—a missing dynamic
that could be filled if a scientistwere “allowed " 1o at least
consider the possibility of the existence of a personal,
inner God as postelated by Viktor Frankl.

Consider what Dr, Maslow has said; Firshis assertion
of an absolute need for personal relationships if we are
o actualize as fully functioning humans, Second, Dr.
Maslow saw the intrinsic nature of Values as peralle] o
religious feelings, and as qualities which emerge from
within—without exception—in all healthy, Self-
Actualizing people. If we add to these two postulates the
mountain of human testimony about the inner life
experience, God becomes a reasonable, perhaps a
compelling possibility, We muost, then, be puzzled o
ohserve modemn science cripple and distont itself as it
twists and turns to aveid even considering the factoring-
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in of God a5 a cosmic reality. The mono-materialistic
scientist is a high priest of a dogma that is as restrictive as
that of the 19th century theologian,

Meta-Values and Growth Choices

It is arguable that Abraham Maslow perceived Meta-
Values, and understood them on the operative level better
than any well known psychologist or religionist before or
since, He understond that we must make “gut level” value
judgments, or cholces, constantly. What we elect as our
core valees matters enormously, Wit we are ix clearly
revealed by our gut-level choices and unconscious, habitual
Actions.

“Actualizing” us a psychological concept parallels
spiritual growth in that it is ultimaiely about elfective and
productive choosing. Actualizing i the process of choosing
the more “actual” or the more real overany otheralternative.
Actualizing is the choice of the Good over the less good,
the Beautiful over the less beautiful, and the True over the
less true. Actualizing is about choosing Love over
indifference, Finally, actualizing is choosing Growth over
inertia or safety, These psychological concepts espoused
by Dr. Maslow are in perfect parallel with the Urantia
Papers. The Urantia Papers are, 10 a large degree, an
education toward the ability to make decisions, with the
repetitions caveat that a decision is never completed until
it is acted out, How do Meta-Valwes help ws decide which
path is the patf o growin?

A Loving Higher Power - the Great “Attractor”

When an individual personally discovers the reality of
Beauty and Truth in the universe, this experience allows
him to conjecture {at least) the existence of an impersonal
Higher Force. The discovery of Goodness, or benevolence,
in the universe goes further. Ttallows us to suppose that the
source for this universul “Torce” is personal and caring, On
the level of our own experience, we discover the power of
Goodness when we sec that it is the Meta-Value most
closely related to people and relationships. Does this
matier? Yes, it matlers enormously:

Every evil philosophy that has done harm, that has
exploited, humiliated ard persecuted people, every belief
that drenched our planer with innocent blood, was devaid
of Goodress in its core values,

The Missing Ingredient from Mission Statements

If you arc  Urantian business person, a career-seeker,
or any type of visionary, Meta-Valoes can add a single
ingredient to your “Mission Statement” or your life vision
that could multiply its effectiveness many limes. Meta-
Values provide a core of strength and stability within— a
strength that will never fail you—and yet Meta-Values
will also stimulate and Fuel fearless growth and progressin
the face of a changing world.
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Perhaps the best way to explain the importance of the
key Meta-Value of Goodness, and how it works o configure
behavior, is o consider what can happen when people
overlook it. Our highest and most enlightened leaders and
scholars too often forget its importance. For example, Fr,
Theodore Hesburgh, a man whom the Economist has
called; “God's man in action,” has defined leadership in
this way: “fLeadership] requires three things: having a
clear vision, articuloring it well, and gelting your feam
enthusiastic abowt sharing ir. And above all, the leader
sy be consistent. As the Bible says, no one jollows an
rcertai trmpet,”

The problem with this definition is that it conld work
fand did work) for an Adolph Hitler or any criminal mind
asefficiently as for a high-minded leader, When Goodness,
in the sense of unconditional concern for all people, is
omitted from a philosophy, the philosophy can drive a
leader to do great harm. The development of leadership
charactenistics, divoreed from values—especially Meta-
Values, and particularly Goodness—can result in a virlual
human monster wha is hungry for power and contral atany
cost. Greatness, in reaching its most enlightened human
levels of attainment, cannot be divorced [rom goodness. A
nation of people that does not collectively require Goodness
and integrity from its leaders is on a slippery slope.

A Value-sensitive definition of Urantian leadership is:
a leader who establishes a core set of worthy Valwes and
whie pursuesa Vision that is harmonious with these Values.,
¥es, the leader needs to be clearand decisive, and mast be
able to excite her followers., But any mission or vision that
daes not take into accourt goodness, or the greates! good
forall concerned, ix inadequate toaddress the approaching
millenniunt,

Loving Service—the Shortest Route, the
Createst Urgency

The Urantia Papers make it clear that awthentic
spirituality does not stop at the front door of a business.
Further, the theme of The Urantia Book, from ome
perspective at least, hinges upon the reality and application
of Meta-Values as the most practical, powerful, and
transforming forces on earth, In the balance of this article
we will examine ways Urantians can apply Meta-Valuesto
revolutionize their lives,

Add an element of Ioving service to your life each day.
Buckminster Fuller declared that the secret to his enormous
success was his effort to orchestrate each encounter with
each person for their benefit and spintual advantage. At
first, apply loving service within your own normal field of
activity, If you have a difficult phone call to make to a
friend or relative, resolve that it will result in their benefit
and spiritual advantage. Look for the continuous small
opportunities we are given o serve 4s you pass by.
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Meta-Values I, eont.

The *Yoga of Love” is the royal road to freedom.
KEemember, the yoke of Truth and Love is light, it is never
a burden. The Urantian-actualizer is generous and loving
nol as a reaction to guilt or imagined “duty,” but rather
becguse he or she overflows with an abundance of the fruits
of Truth, Beauty, Goodness and Love, The flow of Meta-
Value encrgies into the personality is actoally enriched
when an individoal pours the [ruits of Meta-Values out
wpon the world.

As you operate within your usual sphere of activity,
watch also For the creative "wnicom™ of opportunity which
may appearatany moment. Be ever-vigilant, ever-prepared
Lo make the faith-action leap. Even as you leap, know that
you are miking a Faith-Action—and are entering into an
endless process. And, even as you succeed, know thar soon
youwillagain be called upon to startle those who know you
with an even maore daring leap of [aith. Faith-Action will,
however, become secomd nature. And one day, almost
unnoticed, the great peace that is beyond understanding
will be yours. You will realize that anxiety, doubt, and
tension have disuppeared completely. You will then know
you are in the zone, in the flow, and you are propelled
toward your destiny upon the exquisite cosmic currents of
“light" itself,

Mot a Day Without Alignment

Recall the motto of the fledgling artist: “Not a day
without a line.” As Rodan observed, your only task, each
day, is to diily achieve Meta-Value alignment. Once we
have alignment with the Father, all else follows. Without
sich alignment, you po forth to bend the universe to your
own will. Anxiety, fear, exhaustion, and a continuous
feeling of impending doom is the result,

What to Do

|. Meditate First on the Will-Ta-Beaury. Tn your daily
meditation, ask the Father for a deeper enderstanding and
awareness of Beauly. Look for the means 1o bring more
order o the material chaos around you. Consider that your
own greal gift will be as beautiful in its own way as any
Beethoven Sonata, or Shakespeare Sonnet, or Michelungelo
stutue. The domain of Beauty encompasses all the material
tactors of the universe. In pragmaric terms, the scientist’s
search for order is a search Tor Beauty. The discovery of
Beauly amid the apparent chaos of the universe is the great
juy of the scientist.

Beauty may be discovered in the material world by the
scientist, or it may exist spiritually as a Pattern that is a
patential in the mind of God. Look for the Pattern that is
yours, the one that cries out to be brought into material
manifestation for the Supreme by your heart and mind and
hands and feet, Spiritually, strive to capture your Pattern of
what "ought 1o be.” Beauty is continuously secking to
actualize in your life. Each day try to foster the actualization
of more Beauty, The state-af-mind we seek 1o rise fo as we
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meditate wpon Beawry is one of supreme confidence: We
have a valuable pift 1o pive.

2. Meditate en the will-To-Goodness. Once you have
acuired a feeling of confidence, as a practitioner of
Beauty you will use the creative imagination of the inner
Iife to explore opportunities to do good. As a Urantian Vol
know that Goodness can best be understood through the
medium of our relationships;

A, Goodness is the Meta-Value of Personal
Relationships. (Including your relationship with God, the
LIniversal Father,)

H. Personal Relationships transcend all other realities
¥ou can know in your lifetime.

C. Personal Relationships are ends in themselves.

D. We cannot go [orth to do great things if our Personal
Eelationships are in disorder.

E. Before we can do great things we must leam to do
good things,

Az we Urantians go through our lives, if we are active,
energetic people, we will brush and bump against other
personalities, The riddle of other personalitiecs must be
solved. Knowing that you are a child of God, it is axiomatic
that other people share equal spiritual status with you in
this regard. You are not an only child, The Fatherhood of
God clearly implies the brotherhood and sisterhood of
humankind. This we Urantians cannat escape.

Sokeepin mind that when athirty-yearold Buckminster
Fuller stood at the shores of a desolate, dark lake and
considered suicide, he also stood upon the shores of
destiny, When Fuller looked into the reality of non-life, he
felt a life-changing, down-grasping message resonate in
his heart. " You have ne right to destroy vourself You do
not telong 1o you., You belong o the Universe, ™

Thus it is that we have no right 10 exit life, nor even
avoid life because it seems 1o be a bleak strugple against
impossible odds. As Cyrano declured: “A man fights for
mare than the mere kope of winning. " You belong to the
universe no less than Buckminster Fuller, and the universe
would have you claim your birthright as a child of God.
The universe would teach us, at whatever cost, 1o love and
serve our fellow brothers and sisters, We leacn Lo love them
through knowing them. As Marva Collins (the brilliant
black teacherin Chicago whomade Shakespesrean scholars
out of “hopeless™ drop-outs), looked beyond the pross
appearance and amitudes of the rejected children who came
Loy her, we must [eam 1o do likewise. Ms. Collins said she
hugged them until “their eyes began o dance,” As the
images of alf those you know Mot into your consciousness
during meditative moments, bless them with conviction
and ungovemned energy.

3. Meditate upon Your Will to Truth, Our Will 1o

Goodness 15 manifested in raw energy as Love, and it

becomes wise and prudent Love (or Goodness) when it is
in a living relationship with our personal Will 1o Beauty.
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As we leamn in the Urantia Papers, Teuth itself is an
emerging, vibrant and living relationship of Beauty and
Croodness.

Truth is a living, conscious drive toward objective
reality. Truth is 4 growing composite of the exhilarating
meanings and insights that we discern when we are “in the
zone,” in a perfect dynamic balance between Beauty and
Goodness. Truth i 2 pulsing, actualizing, creative and
energetic attitude of recognition, conflidence and love,

4. Meditate upon Your Personal Truth. 1 cannot go
beyond definitions of Truth that may seem bland and
rhetorical. We Urantians know our personal Truth must be
defined and expressed by ourselves by living it Truth can
only be defined by living it. It is a great paradox, perhaps,
that while we all pursue the same objective Reality (God
the Father), our perception of this reality will be ever
personal and unigue. And yet, it will also be discovered to
he harmonioos with the differing, bt equally enlightensd
perceptions of athers. It is a basic premise of the Urantia
Papers that all ordinary, normal human minds already
possesses an appropriate measure of personal Truth—aour
problem is to live up to that Truth. When we do that, new
insights and greater truths will become spiritually
discernible. And who can judge—perhaps vour Truth may
“have something to impart to this generation which other
generations hiave refused to hear?™

5. Meditate upon and Understand the Process of
Erhancement. We are not called upon to struggle against
error. We consider our Ydeficiencies” as non-realities, a8
arcas of non-actualization or lack of development, We
seck to enhance the appropriate Meta-Value to foster
growth in those areas that are impoverished spiritwally, so
that they may unfold in their natural glory.

We do not seck to curb either our assertiveness nor our
Will to Beauty, nor our compassion or Will to Goodness,
Mo Meta-Value can be excessive. A Mets-Value can,
however, cause problems when it is out of sync and
harmony with its complement. So we struggle to maintain
a position of equilibrium, or an exquisite poise, by
enhancing the counter-part Meta-Value. Thus, if we are
“ton apgressive,” we rejoice at this energy, and balance it
with an appropriate degree of compassion, If we are “too
nice,” and are taken advantage of, we leam to rejoice tnour
aptitude of compassion, and foster an appropriate degree
of assertiveness, or self-interest to achieve balance in
future relationships.

In my job a5 2 management consultant, [ have learned
that women managers are often wonderfully
compassionate, but are actually frightened by theirinstincts
tor be assertive. Men, on the other hand, are generally very
pleased with their assertiveness but afraid of the “touchy-
fealey”  stuff. They are afraid of their own Will to
Goodness. Yet nothing is more compelling than the
manager who is a dynamic balance of compassion and
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assertivensss, Confidence and Love, in appropriate
measure, form the requisite dynamic for leadership in the
dlzwning millennium.

Thix idea af enhancement of the desirable rather than
repression of the less desirable is a unigue paradigm shift
thiet fesus affered us, 5o please consider it carefully. This
is the spiritually-transcendent method of making dramatic
change. It 15 easily understood, but requires eareful and
thoughtful execution. If you have understood the
requirements of the Master and have eliminated the
resentments and self-doubt that bar the way, you can maost
cffectively use the enhancement technique. When vou
apply it, you will experience results that are virtually
beyond imagining, because you are engaging the mightiest
Torces inthe universe, Rather than inhibiting, or controlling,
or directing Meta-Values, you are leaming o enhance
them and balance their enormous enecgies, Mo ore can
predictthe result when Meta-Values achieve the enthralling,
ephemeral moments af perfect balance in the human
pavche.

6. D a Meta-Value fnventory. James W, Fowler wrote
an excellent book on the psychology of human faikh, and
our quest for meaning: Stages of Faith. Init, he postulated
a powerful set of guestions. Answer them, and you will
know how far you are “into" the process of self-
actualization, { e definition of Self-Actualizers is: people
whe are where they want fo be and are doing what they
Waet ta . )

* What are you spending and being spent for? What
commands and receives your best time, your best energy?

» What causes, dreams, goals or institotions are you
pouring cut your life forT?

= A ywou live your life, whal power or powers do you
fear or dread?

* T what are you committed in life? In death?

* With whom or what group do you shere your maost
sacred and private hopes for your life and the lives of those
you love?

* What are your most sacred hopes, those most
compelling goals and purposes in your life?

These are powerful, deeply stirring questions for
Urantiwns. They are disturbing because they challenge us
tothe inner core of our being. They probe oure Values, They
remind us that we may be on the wrong “bus,” and that we
may one day find ourselves in a place where we never
intended to be. When we are young, we may take this bus
or that one, we may make many detours, and, laughing
with the joy of childhood, pick up the pieces, and start
again. When we are voung we seem [0 have a limitless
abundance of time,

But for all of us, there comes a day when we sense that
itis time tobe about the task we were created to fulfill, We
nolonger havethe luxury of wasting energy and squandering
time. And we [ace the fact that, locked within our heart and

17



soul is the nine-tenths of us that the Supreme—and the
world around us—most desperately necds. Now is the time
1o take the shortest rond, with a sense of the preatest
urgency. Too much is at stake to delay another day, cven
anather moment,

S0, if these questions disturb you, T urge you to read
them again, Read them every day. Read them until you can
answer them with an attitude of confidence, peace, and
love. As Urantians, we have a unique opportunity to set
into motion a true “science™ of Meta-Values. Young
Urantians watch our loyalties to Values, and leamn by
watching. Yet, even if we are loyal and wise, we older
Urantians may not live to see a Urantian University of
Meta-Values materially arise upon our planet. Even so, we
may trust thiat our loyalties will inspire the hands and hearts
of tuture Urantians, who will follow us and actually create
such an edifice, and [ill it with spiritual light, And, we must
have faith in the grander vision of the Urantia Papers: Upon
all of the untracked and lonely vistas of the intellectual and
spiritual fronticrs that we dare to penetrate and stand upon
today—however tenuously—one day will come awave of
new Urantians whose fresh energy and vitality will build
wondrous cities of Light and Life,

This material has been adapied from Chapter
i7 of a work in progress by Larry Mullins, The
Step Bevond. © Copyright 1998, Larry Mullin,
Bowlder, OO Larry Mulling iz @ consultant i
advertising and marketing. He is an editorial
consultant o the fournal and author of Dnma-
ture People with Power and Jesus: God and
Man.

' Larry Mullins, Copyright 1998

* Maslow, Abraham. Toward a Psychology of Being.
Mew York: Nosteand Reinhold, 1968: 1601461,

Yibid., p. 158

' Frankl, Yiktor. Man 's Scarch for Ultimate Meaning,
Insight Books, 1997: 32. (A recent update of The
Linconscious God by Viktor Frankl, first presented as o
series of lectures tn 19473

*ibad., pp 140-1 51

If something has becone a religion in your ex-
perience, it is self-evident that you already have
become an active evangel of that religion since
you decin the supreme concept of vour religion as
Being worthy of the worship of all mankind, all
universe intelligences. If you are not a positive
and missionary evangel of vour religion, vou are
self-deceived in that what you call a religion is
only a traditional belief or a mere system af infel-
lectual philosophy. p. 1780:6

Living The Family of God
Marvin Gawryn

“Jesux sought to substinete many erms for the
kirgrdenm but always without success, Among others,
he used: the family of God, the Father's will, the
friends of God, the fellowship of believers, the broth-
erfiond of man, the Father's foid, the children of
ol the followship of the faithful, the Father's
service, and the liberated sons of God.™

(L5 8., p. 18461)

“(Jesus) next explained thar the "kingdom idea’

was pol the best way to illisirate man's relation o

Crond,ofesus said, "The people of another ape will

better undersiand the gospel af the kingdom when it

is presented in fenms expressive af the family relo-

tionship...."" (U, B. p. 1603)

lesus taught a radically new way of living, in family
relationship, with God ns our spiritual parent and all
people as our sisters and brothers, This way of life can be
thought of as patterned by seven central truths, cach of
which can be lived out within successively larger circles
of family relationship.

1. The Fatherhood of God. The spiritual parent'child
relationship is our primary experience in the family of
Ciod,

2. The Brotherhood of Man, Life in the family of God
is profoundly fraternal and sororal.

i. The Indwelling Spirit. God has placed a perfect
fragment of himself within each human being, Spiritual
Tamily life is intimate. Ttis cInsc,cu;:-ns'rn.n:,:unlmml'urling_

4. The Will of God, God offers us guidance in cach
pissing moment, We can discemn his will and attempt o
follow it, Life in God is family, is progressive. We grow
increasingly like God as we ascend toward his presence on
Paradise,

3. Love. Relationships in God's family are always
affectionate, dedicated to the good of others,

6. Eternal life, We can feel secure because these family
relationships will be there for us forever. We are just
beginning an endless adventure of growthin God's family,

T, Faith, We can trust God utterly. As children in the
Family of & divine parent, we are perfectly cared for, Our
ultimate welfare is secure. Increasingly, we can depend on
God, follow him; and that changes the way we live,

The fumily of God experience invalves living these
truths in the context of at least five successively larper
family circles, each of which is an arena of activity and/or
service:

L. The fnner Family, including our Thowght Adjusters,
Jesus (the Spirit of Truth), our angels, and the presence of
our local umiverse Mother Spirit.
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2. The Home Family, parents and children (and/or
others) whao live together and create a home culture.

3. The Fellowship Family, any group of like-minded
hehevers.

4, The Interfaith Family, the family of all believers, both
within and outside of organized groups.

5. The CHlobal family, all of God's children on this
world, including these who have not yet discovered him.

Twoadditional family circles, which we willincreasingly
encounter in the elemal ascent, are impaortant 1o consider:

1. The Qriginal Family, the Paradise Trinity, providing
the puttern forall subsequent family relationships: Universal
Father, Etermal Mother-Son, and Infinite Spiric.

2. The Universal Family of all beings in the grand
UMIVELSE,

Jesus taught a radically new way af living, in
Jamily relationship, with God as our spiritual par-
ent and all people as our sisters and brothers,

This constellation of thoughts regarding the family of
God emerged during three vears of research in The Uransia
Book and in religious history on the general topic of the
socialization of religion. 1"d like to share a few of the other
conelusions drawn from these studies, primarily regarding
cultevolution, central spiritual truths, and religion as a way
of living. What does the book tell us about the socialization
of religion? This quote focuses on the nature of cultism:

Every inspiring ideal grasps for some perpetuat-
ing symbolism—seeks some technique for culieral
manifestation which will insure survival and aug-
meent realizafion..., Fram the dawn of civilization
every appealing movement in social culture or reli-
piows advancement has developed a ritual, a symbol-

ic ceremoniel..,, Every effective religion unerringiy

develops a worthy symbolism.... Regordless of the

drawbacks and handicaps, every new revelarion of
truth fhas piven rise to a new cull, ond cven the
restatenent of the religion of fesus must develop @
new and appropriate symbolism... This enhonced
svimbol must arise our of religious living, spiritual
experience. And this higher symbolism of a higher
civilization must be predicated on the concept of the
Fatherhood of God and be pregnant with the mighty
ideal af the brotherhood of man, (U, 8., p. 965-0).

What i5 this higher symbol the revelators speak of?
Omnce again the book provides us some guidance:

“The family occupied the very center of Jesus
philosophy of life—here and hereafter. He based his
teachings obout God on the family....” fLr
B, p. 1581)

Rodan states, “f de not hesitate thus to glorify
Sfamily life, for your Master has wisely chosen the
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futher-child relarionship as the very cornersione af
this new gospel of the kingdom. " (UL 8., p. 1770)

{Jesus) next explained thar the “kingdom idea’ was
not the best way to (lustrate man's relation o
God....Jesus said: “The people of anather age will
bedter understand the pospel of the Eingdowm when it
iv presented in ferms expressive of the family rela-
Honship_. " (UL B. p. 1603)

“Jesus swepl away all of the ceremonials of sacri-
fice and atenement.... The creatwre-Creator relation-
ship was placed on a child-parent hasis.... All cere-
provtials not a legitimate part of such an intdmate
femily relationship are forever abrogated,” (L1 8.,
p 1133)

So, if we ask the guestion, “What might this central
melaphor be, this new and higher symbol which eventually
will develop out of the revelation?”, perhaps the answer is
family. “Mo cult can endure and contribute to the progress
of social civilization and individual spiriteal anainment
unless it is based on the biologic, sociologic, and religious
significance of the kome.” (U, B.. p.9%66) There are many
other quies that point to family as the central symbol
which emerpes from a study of Jesus' gospel in The
Lirantia Book,

Returning to the broader subject of the socialization of
religion, what is it about symbaols and cult that make them
soimportant? Maodemn life is very complex and distracting,
The Urantia Book, while it is wonderfully clarifying, is
also huge and many-faceted. We need a way o highlight
and simplify its most essential treths, (o remember them
constantly, & way to carry them inside us. We need a way
to hook these truths together into a meaningful whole, a
vivid symbol which shapes the way we live.

Madern life is very complex and disiracting.
The Urantia Book, while it is wonderfully clari-
fving, is also huge and many-faceted. We need a
way ta highlight and simplify its most essential
truths, to remember them constantly, a way o
carry them inside us, We need a way 1o hook
these truths together into a meaningful whole, a
vivid symbol which shapes the way we live.

This symbaol, this ideal, must motivate us. It must
inspire us 1o live out the truth in our daily lives, both as
individuals and in our various group relationships. Even
beyvond our personal and social lives, cult and symbol can
etjuip us to act s apowerful cultural force which, eventually,
can transform human society, This way of living in the
family of God is one possible representation of Jesus’
gospel. It is a way of pulling together and connecling the
central truths of the gospel, which are also the central truths
of The Uranrio Book,
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Living the Family of God, cont.

The symbeol of the family of God has value only insofar
a5 we translate it into an actual way of living our lives. It
it remains simply a set of ideas, then it is dead. “Truth
cannot be defined with words, only by living.” (U, B., p.
1459) “When theology masters religion, religion dies; it
becomes a doctrine instead of & life” (U, B, p. 11410 1t
must become an ongoing experience, a et of unfolding
relationships between God and human beings, These truths
and family circles are simply a series of louchstones, I we
use them, they can help us live mare spiritually fruitful
lives,

These elements of life in the family of God are simply
aseries of road signs that point the way along a path. They
can help to keep us channeled within an unfolding process—
a provess of living out our lives as children in God' s family.
Youmight ask, “Why these particular seven truths 7" They
emerged from the research in The Urantic Book. They
appearcd over and over again, hundreds of times, sprinkled
throughout the text. And they were almost always highly
emphasized as central to Jesus' gospel. Here are just a few
examples:

Fatherkoed of God, “And when all iz said and
done, ean do nothing more helpful then to reiternte
that God s your universe Father, and that you are all
his planetary children.” (U, B., p. 72}

firotherhood of Man. “The acceptance of the doc-
tring of the fatherhood of God implies that vou also
freely accept the associated truth of the brothechood
of man,” (U, B,, p. 2053)

fndwelling Spirir. " The Kingdom of God is within
vou' was probably the greatest pronouncement Jesus
ever made, next e the declaration that his Father 1s o
living and loving spiric.” (U, B, p. 2054}

Will of Giod, *lesns always and consistently inter-
preted religion whaolly in terms of the Father's will.™
(L. B.. p. 2088)

Love, “Therefore man’s nearest and dearest ap-
proach to God is by and through love, for God is
lowve. (U, B, p. 50)

Erernal Life. ... Jeaus had blended man's highest
moral ideas and spiritual ideals with man’s most
sublime hope for the future—eternal Life. And that
wis the gospel of the kingdom.” (U, B., p. 1866)

Faith, “lesus taught, *Faith is the open door for
entering into the present, perfect, and etemal love of

God." (U. B., p. 1545)

Indeed, there are many quodes where four or five of
thesccentral iruths of the gospel cluster together inasingle
sentence!

.. & penuine religious experience ... CoONCcerns

itself only with leaming and doing the will of the
Father in Paradise, The earmarks of such a religion
are: faith in a supreme Deity, hope of elemal survival,
and tove, especially of one's fellows™ (U. B, p.
1141}

“_..by faith accept the truth which porrays that the
Universal Father so loved the world as to provide for
the eternal spiritual progression of its lowly inhabit-
ants....”" (L. B, p. 28)

“The religionist of faith believes in o God who
fosters survival, the Father in heaven, the God of
lowve,” (LI, B., p. 68)

It wis as a resull of this clustening of truths, and similar
repeated support for the impartance of the family circles,
thatthis listing emerged. Hopefully, nothing really essential
to the gospel has been left out, and all elements connect to
the eentral symbaol of the family.

These truths and circles can be explored and developed
within each of our lives. If you would like to ey working
with this framework in your own spiritual life, vou might
sturt with Inner Family activity: prayer, worship, and
communion. The first priority is to begin and maintzin a
habitof regular prayer and worship. Evenif you spend only
1 5-20) minutes a day, [ believe you will start to experience
powerful resulis.

The firse priovity Is to bepin and mainiain a
habit of regular praver and worship, Even if
your spend only 15-20 minutes a day, [ believe
you will start to experience powerful results.

You can use these elements of the family of God's way
as @ framework, a kind of inner process template, You can
iry to spend inner time working with cach of the seven
truths on a daily basis, living with them, experiencing
them, letting them enfold inside of you. And you can pray
about how to live the truths more fully within each of the
family ciccles.

You might find that, as you stan to get your Inner
Family life going strong, it is nameral o begin applying
these truths in the other family circles as well—in your
home with vour partner and children, with fellow believers
and believers from other traditions, and in your life in
reneral.

You may see these truths blossoming in your life in
different ways: encountering a sister or brother with a
problem and feeling the satisfaction of helping them with
it; or encountering a difficult choice, asking for a sense of
God's will, and getting clarity; or perhaps during a pause
inthe day, feeling the Father’s presence within loving you,
and loving back: or ar the end of a long day, [noking up at
the stars in the night sky, and getting excited about the
eternal adventure,
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Living as a child in God's family can become an ever-
present expenience for each of us, The potential of the
family of God symbol ligs in the power it has to unify
human experience, if it becomes an actual way of living.

"There is great life coherence in the integration of family |

relationships on all conceivable levels: from the original
and inner families to the home family, from the fellowship
family to the family of all believers, from the global family
of all human beings to the universal family of all beings in
the Father's vast creation.

copyright Marvin Gaweyn 1999

i These ideas were presented in an earlier form at the
Fellowship's 1993 International Conference under the
title *The Familist Wav," copyright 1993)

Marvin Gawrwe is o Mariage and Family Therapisi,
the authar af Reaching High: The Psychology of Spiritual
Living, awd i fong-time student of The Urantia Book,

A Clarification

The Spring issue of the Journal carried am aricle
"Understanding Evil in Human Experience” in which the
following paragraph appeared;

The second major source of evil in human experience 15
centered in finite personalities. Much of the suffering
experienced in our world 15 the result of human evil—the
ignorant violation of universe law and spiritual truth, and
in humankind’s sinful behavior—knowing and deliberate
infraction of natural law and the will of God. These
innumerable human fomms of @vil and sin precipitate crime
and violence, and are socially compounded, resulting in
brutalities ke Dachan and Auschwitz and in wars with
mss destruction like Hiroshima and MNagasaki,

It has been called to my atlention that some people
reading this might assume that [ was implying that Dachau
and Auschwitz were in the same ethical classification as
Hiroshima and Nagasaki. This certainly was not intended.
Under Tie Uraniia Book definitions ol evil and sin, Duchau
and Auschwitz are sinful human ectivities; while Hicoshima
and Nagasaki, and war in general, would usually be reparded
as human evils {lack of perfection). My intent was to cile
Hirashimaand Magasaki as illustrations of mass destruction,
nat to equate them ethically with Daschauw and Auschwite.

-MIS

Fall, 1999

The Principles of Jesus® Teaching
Richard [. Bain

It is a great privilege to be a teacher, especially 1o be a
tepcher of The Ueaniin Book, Bul it is also an awesome
responsibility to teach about a book whose authors identify
as the Fifth Epochal Revelution. Quite often the initial
impression of this book will be determined by what we say

and how we say it. Can we measure up to such a

responsibility? I belicve that we can, with the assistance of
the Spirit of Truth, become worthy teachers. We can dothis
because we have one of the greatest teachers of all time as
or example and mentor, We who aspire 1o be 1eachers of
The Urapric Beok would do well to consider and adapt the
principles used by Jesus in his teaching for he was a
consurmmate teacher. In asense, his whole life was 1 series
of lessons in which he teoghe the world not only through
what he said, but what he did, His role as teacher is
especially notable during bis ime with Gonod and Ganid,
the Indian merchant and his son, a5 well as his time with the
apostles and disciples during his three year public ministry.
In fact, the very principles he used in teaching were those
he taught to his apostles and disciples.

Even if we never expect to be a teacher, if we talk o
cthers about The Urantia Book, then we can be sure that
sooner or later some spintually hungry soul will pepper us
with questions about this book and then we will suddenly
be thrust into the role of teacher. Are we prepased to
function in this rale? Only a few of us can hope to be the
master feacher that Jesus was, but 1 believe we can all
function acceprably il we adopt and incorporate Jesus®
principles of teaching into our teaching,

By principles, I mean the way Jesus approached teaching
and the philosophy behind his methods, as opposed o the
methods themselves or the content of his teaching, But it
is sometimes difficult w separate the principles from the
methods, The following list is my attempt (o point out
many of the principles that guided Jesus® teaching.

Teaching Principles of Jesus

|, Bespect and be sensitive to a person’s beliefs and the
customs associaled with their religion. On page 1635, the
authors tell us that Jesus dealt with the Jewish traditions in
a positive manner, He pointed out that which was good in
the Jewish teachings of his day, but he did not compromise
truth to win souls for the kingdom, Jesus nsed the best of
Jewish scripture to teach the truths he wished to convey.
(pp.1674., 1767, 1769) He advised his apostles (o avoid
attacking existing older teachings, (pp. 1582, 1436) For
instance, Jesus pointed out to his apostles when he first
taught them, that he did not denounce the teachings of
Moses and the prophets.  (p. 1592)
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The Principles of Jesus’ Teaching, cony,

2, Add something of value to a person’s religion; don't
ley o lake away from a person’s system of beliefs. (p.
1542} Emphasize what 15 good in a person’s belief system;
ignore the undesirable; let the good crowd it out, This isthe
rmethod Jesus used in working with the leaders of various
religious groups in Rome. (p. 1456) There may be those
times when something you say will undermine an incomect
belief, When this happens, be sure to offer something of
grearer value for that which is no longer credible., (p. 1672)

3. Mever use fear as w motivator; rather, accentuate the
positive. All oo often religious teachers have relied on
suiltand fear to bring people into the fold. True, Jesus did
warn that the unfruitful vines would be destroyed, but more
impaortantly be taught that our Father loves us and we
should love one anather as spiriisal brothers and sisters. (p,
1592)

4. Adapt the content and level to the pupil. (p. 1692)
Consider the comprehension capacity of the students, (p.
15333} MNote that Jesus did not expect the same level of
understanding of the Alpheus twins as he did of his other
apostles. Jesus also counseled his apostles and disciples o
begin with the simple and progress 1o the more advanced
truths, He told them to bring people into the temple before
explaining all the details of the temple. (p. 1592)

3. Be humble. W are separated from our pupilz only by
our accumulated knowledge and, hopefully, evolved
wisdom. One day some of them may be better teachers than
we are. Bven Jesus said, when addressed as “Good
Teacher,” *"Why do you call me good?" (p. 2088) He
reminded his apostles that, “Tt is net your kingdom; you are
only ambaszadors.” (p. 1593) Lest we think that because
we have The Urantia Book we somehow have a monopoly
o fruth, let us remember that a portion of the book is a
restalement of eternal truths that have been taught to
mortels through many books and many teachers, We are
privileged to have the clearest restatement of these truths
available since the time of Jesus, but our possession of the
book does not make us in any way chosen or special.

6. Use examples and ideas from everyday life to teach
deep spiritual truths. (p. 1692) Jesus did just this with his
parables. Congider his parubles concerning new wing in
old wineskins, or sewing an unshrunk patch on a garment.
He used many different sorts of illestrations Trom the
everyday life of the Jewish people. He used illustrations
familiar to bakers, carpenters, farmers, herders, tailors,
and those of many other professions. He used illustrations
familiar to the everyday lives of both men and women.

I- Be flexible and adaptable, When Jesus was teaching
his apostles, they might ask & question somewhat off the
subject Jesus was teaching about, but Jesus would seize
upom this opportunity to teezch a valuable lesson on the new
subject. While Jesus did do some strucmred reaching. his
lessons were more often spontaneous, arsing from the
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| situations in which he and his apostles and disciples were
involved. As the authors of the Jesus papers express it,
*Jesus was a teacher who taught as the cccasion served: he
wils not a systematic teacher” (p. 1672)

8. Live what youtench. This is perhaps the mostdifficalt
principle to follow. Jesus said in reference to himself that
whoever hias seen the Son has seen the Father. He not only
taupht about the Father but he acted as our Father would in
his interactions with others. Jesus lived what he taught. {p.
I'744) But we aren’t Jesus—can we really expect to live up
to his level? Perhaps not, but can we expect people to
believe our words if our lives are a poor example of the
truths we try to teach? As Jesus told his apostles, “OF the
teacher more is expected than of the pupil.” (p. 1570) Itis
difficult to hold wp truth, beauty, and goodness s supreme
values il they don’t shine forth in our lives. Jesus spoke o
this issue when he said, “The measure wherewith truth
seekers are drawn 10 you represents the measure of VoLr
truth endowment, your fighleousness, The extent towhich
you have o go with your message tothe people is, in a way,
the measure of your failure to live the whole or righteous
life, the truth-co-ordingted life.” (p.i726) If we are
spiritually fragrant, then we will attrect people to us,

Y. Do what you love, If teaching others doesn't inspire
you, then perhaps you should consider another rols in the
Urantia community. Many hands are needed for
innumerable tusks that don’tentail teaching. Bean Andrew
or & David Zebedee. Mevertheless, il you are called wpan
to be a teacher because no one else is available, give it your
besteffort. If you feel intimidated. considerall the spiritual
forces that are aligned with you: the Spirit of Truth, the
Holy Spirit, your guardian angel, your Thought Adjuster,
and the other person’s Thought Adjuster. If there is any
spitilual receptivity inthe other person’ s soul, how can you
fiil with such a great team on your side?

10. Don'tisolate yourself from life, Jesus often went of T
Lo pray and commune with the Father, but it was useally 1o
pray for his apostles and the waork he commissioned them

to do. He participated in life fully. He waorked at many
different protessions and did them all well. He spent time
learning how people of many different celtures live and
worship. He taught and fraternized with the poorest of the
poor and the maost wealthy of his culture. He was o versatile
and well rounded person.

There are many other books besides The Uraniia Book,
and many other spiritual communities besides our Urantia
community, How can you compare The Urantia Book with
the Bible to a Christian inguirer if you know very little
about the Bible? What would you say to a Baha'i or a
Muslim about The Lrantia Beok? 1t is pood to have a
support group and friends within the Urantia community,
but do you have friends who are not students of the book?
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[ 1. Expect some disappointment and you won't be
overly discouraged. When Jesus and the apostles visited
Chorazin, they were not well received; the apostles were
very discouraged about this. (p. 16443 AL another time,
James and John wanted Jesus to call down fire on the
village of Samaritans who would not let them stay in the
village ovemight . (p. 15537 Obviously, James and John
had a bit to learn about dealing with disappointment.

Surely, few of us will have to suffer as much
disgppointment as Jesus did. His family misunderstood
him and. except for Ruth and later hag brother James, did
nat fully accept his mission and teachings. The Jewish
hierarchy almost unanimously rejected his teachings and
even pletied o kill him. After the feeding of the 5,000,
most of Jesus' followers tumed away from him, And
finally, he was execoted on the cross as a common criminal,
Muany of those we would like to introducs to the book will
reject it. Itwill be a real test of our character to see if we can
accept this rejection but still be friends with that person.
Like the Havona pil grims, wemust “feast upon uncertainty,
fatten upon disappointment,™ p. 291

[2. Don’t rely on a strictly emational approach in
teaching truth. (p. 1705} The authors advise us that strong
cmOlions are nof necessarily a sign of spiritual experience.
(p. 176061 While we should not rely on highly emotional
appeals, we can use them o gainattention when appropriate.
Jesus taoght the apostles that they can use emotions as a
key to open the door to the mind, then appeal to the soul
through the mind, (p, 17300

I3, Daon't do for others the things that they can do for
themselves, Jesus several times told hiz apostles that they
had 1o moke decizions themsslves; Jesus would not take
that leaming experience from them, (p. 1668) Also recall
that when Rodan eame seeking counsel with Jesus, the
Master declined and assigned Mathaniel and Thomas wo
confer with Rodan, Jesus knew that Nathaniel and Thomas
were capable of helping Rodan integrate his philosophy
with his new found faith; and Jesus® faith in them was
justified, This principle is certamnly anapt one for teaching
our children independance.

4. Be patient with everyone, including yourself, {pp.
1393, 1390, 1672, 1739 Jesus had every reason to be
disappointed with his apostles, They were forever debating
about who would be greatest in the coming kingdom. Even
at the last supper, after all the times Jesus had admonished
therm about the Last being first, they were vving for the seals
of honor close o Jesus and once again debating about their
positions inthe coming kingdom, But Jesus dealt patiently
with their human failings until the end.

Tact and telerance are the handmaidens of patience.
lesus counseled his aposties that these are necessary virtues
when dealing with people, {p. 17400 Patience, tact, and
tolerance are the lobricants for the wheels of progress.

Eall, 1999

15. Ewery pood teacher is also a pood studen
human Jesus wasn't bomm with inherent knowledge. As
child and as a voung mamn, he had 10 leam new ideas as we
do—at least until ke was able (o contact his divine neture.
(p. 14603 T have often been surprised at the insights a new
student with a fresh point of view can bring (o a study of
The Urantia Book, This book 15 such a treasure trove of
information and ideas that we can hardly exhaust them
even after studying the book all our lives. I admire people
such as the late Dr. Jim Bills, who went back to school,
obtained his Master's degree, andthen his Ph.D., long after
he retired 5o that he could attempt to being The Uranfia
Book 1o the notice of academia.

16, Be gennine and natural. (p. 1771} Nothing will
alienate people more quickly than discovering thata teacher
15 niod what he or she pretends to be, The authors instruct us
that Jesus was unaffected and natural in his dealings with
peopla. (p. 1594)

7. Don't dogmatize. (p. 1592) The authors of The
Liransia Book tell us quite plainly that the book has some
flaws and that it is only one of a conlinuing series of
revelations, If we hold this book up as perfect truth, we are
bound o be embarrassed at some point as those we seck to
teach find and point out the flaws. The authors point out
that attempting to crystallize truth is & sure way 1o kill it As
lesustold hisdisciples, ""You are not given truth toerystallize
into settled, safe and honored forms.” (pg. 1917)

18, Beapood hstener az Jesus was, (p. 1474) Sometimes
we are 50 anxious to tell the story of The Urantia Book that
we forgel to pause to et the reaction of our listeners. One
of the greatest gifts we can give someone is 10 listen
sympathetically to them. But sometimes being a good
listener requires priming the pumpto get the words flowing.
Jesus knew how to draw people out. Sometimes he used a
startling saying such as telling someonc that they had to be
*bom again.”” Or he would often ask a question ro get the
mind of the other person activated.

19, Respect the personality of the individual you are
teaching. Don't vse physical force or overpowering
arguments to coeree men and women into the Kingdom. (p.
[ 765} As Jesus taught his apostles, * allow each soul to
develop in its own way." (p. 1582)

20. Use humor as an effective teaching tool. (pp. 549,
[874) The authors mention how Jesus could have pood
naturedly handled the unruly crowd at the synagogue in
Mauzareth if the apostles hadn®t stirred them up, (p. 1686)
Cmn page 1736 we are informed that Jesus appreciated
humor, Unfortunately, much of Jesus™ humor is lostin the
Bible and even in The Urantia ook . [t may be in par
because his humor was subtle and related 1o the Jewish
culture of his day. Also, much of it may be lost when his
words are translated into English. We do know that he
referred to James and John humorously as the “Sons of
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The Principles of Jesus' Teaching, cont.
Thunder™ after they wanted tocall down lightning on some
Samaritans. {p. 1552) Also, his giving the name Peter to
Stmon Peter apparently had humoroos overtones. (p. 1550)
A number of years ago, I read a book by Elton Trueblood
cilled The Humor af Chriss, in which he points out the
types of humor found in Jesus™ words in the Bible, The
humaor is there, if you look for it.

The authors of The Urgnriz Book devode a significan
amount of space o humor when describing life on the
mansion worlds, One of the great sdvantages of humor as
ateaching aide is that it helps us to achieve insight into new
truths or faces, (p. 5349

21, Do’ overteach. One of the illustrations of human
philosophy used in teaching morontia mota states in part,
*a pint can never hold a quart.” {p. 536) Jesus knew the
capacity of his apostles; he dida't overteach them.The
authors warn us that oveneaching can precipitate confusion.
{p. 1535) The authors also remind vs, *While light dispels
darkness, it can also be so ‘blinding” as to confuse and
frustrate.”” (p. 1572)

22, If you wish to be a teacher of religious values, it
woithd be wise to ignore the civic, gocial, and economic
realms in vour teaching. (p. 1542) 1 is no secrel that
cerain conservalive religious groups have tried to gain
control of the United States congress. This attempt seems
to have backfired, and some are now calling for a return to
attaining spinitual ends through changing individuals. And
it has been to the derriment of some of the fiberal Christian
churches that they have focuzed on social action whilse
neglecting spicitual 15sies,

Jesus refrained from commenting on scientific issues,

sociil concerns, economic policies, and political problems.
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When pressed on the 1ssue of the cule of Rome over the
Jews, he wisely said, "Render to Caesar the things which
are Caesar's and (o God the things which are Gad's." {pp.
1580, 15399)

[ believe that in an age to come, The Urartia Book may
achieve a status approcching that of the Bible in Western
Civilization today., There will be many with a great hunger
(o know what the book has (o say on numerous quasions,
There are those who will be so awed by the size and
complexity of this hook that they will scek out teachers to
help them understand the deeper concepts. There will be
others who lack the patience or time for an in-depth study
of the book who will look to teachers to give them the
essence of the book. The time for such ateaching corps has
nof arrived yet, but the hour for prepacing for such a time
is upon us.

I believe that today we are in the phase of the Urantia
community's evolution of teaching teachers.We need to
give them the tools to successfully introduce the book to
miany different sons of people in many different situations.
With what better tools could we equip them than the
teaching methods and principles of Jesus?

Richard Bain is an clectrical engineer and an
editor of fnnerface International. He is o long
time student of The Uraniia Book.

Aowte day a reforsation in the Cheistian church
may strike deep enough fo get back to the unadul-
terated religion of Jesus, the author and finisher
af our faith, [2001:5)
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