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The Spiritual Fellowship of Students of The Urantia Book

A Spiritual Leadership Network Interested in The Uraniia Book as 5 Resource in Livin E.
Creative Service, Teaching, Preaching, and Writing,

Guiding Network Principles

1. We believe The Urantia Book can make a significant contribution to the stimulation of
spiritual creativity in churches, synapogues, and other religions institutions and their people.
2. Webelieve thatal the present stage of spiritual development it is wise for minisiers, pricsis,
and rabbis w use The Uranila Book as a resource for preaching and teaching rather than
referring 10 the book itself or direeting atention 1o it. Almosi every concept in The Urantia
Book can be associated with some theologian, philesopher, or scientist in the past or present,
3. W believe that, although one should nol be secretive about interestin The Draitia Book.
one should wse discretion in recommending it 10 people. The light of enhanced truth can
frighten and blind as well as puide and illuminate.

4. W believe The Urantia Book's claim Lo a revelatory source and status is not germane o
its usefulness in the presentation of spiritual truth. Trath has an inherent appeal, regardless of
s source, and can be used 1o enrich one’s preaching, teaching. and living.

5. We believe the Spiril of God works among s in a differential and evolutio nary manner;
therefore, we recognize that for whatever reason some clerpy may not wish o read and
eritically evaluate The Uraniia Book. This diversity should in no wa v sland as a barrier 1o our
mutual respect, fellowship, and love.

6. We belicve the leavening process of creativity stimulated by The Urantia Book should be
ecumenical in nature.

7. We believe The Urantia Book will eventually be recognized by the preat majority of the
world's religious leaders as one of the most constructive spirilual messages our world has
received since Jesus' ministry on earth,

Network Recommendations
L. Read the entire Uransia Book 10 gel its sweeping universe view of reality. Many of us
stirted reading the book at Part IV, The Life and Teachings of Jesus. If you should like to gel
@ quick overall view of the book you might read “The Gilt of Revelation,” a tweni y-lwo pape
summary of the basic facts and truths of The Urantia Book,

=. Have the Concordex of The Urantia Book available to help in researching topics on which
You are preaching or leaching,

3. Use the Parameny, which is a parallel and harmony of the Bible and The Urantia Book, o
locate Urantia Book material on the Biblical text you are using in sermon Prepiration.
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Editorials

The Challenge of the Twenty-first Century

The traditional paradigms of cosmology, value, and reality have lost their
unquestioned relevance and authority for many people. The challenge of
the twenty-first century is 1o find an inlarged vision of relaity that will
unily and énergize our world,

The Scandal of Current Spiritwal Cosmology .o 4
Challenged by an aimost imitless material cosmology, we are stll living
with a simplistic, horse and buggy spiritual cosmology, We need avision
of spiritual cosmology which will awe and inspire humandkind,

s

Artieles

The Purpose of Revelation—A response to Martin Gardner's
Urantia: The Great Cult Mystery ... R T T e

Manin Gardner presents  hedgepodge uf:lnf-i.'lrn'ullll.‘:-n:lnd misinformation
abowl The Urontia Bock. He altempls 1o denigrate the spiritual quality of
ihe book hased almosi entitely on the use of classic logical fallacics.

The Question of Revelatory InfalliDility ..imeeesssersasssssmssnsene 12
Ascientist and long lime reader of Te Uranta Sook examines its scienee
and explores the limitations of revelation and asks: Is the seience of The
Urantia Book infallible?

h]il‘liEII‘j ﬂl‘ld EEH icE: ﬂur {:ﬂ.l;!_ H R N EE A R R R R PR R A RR RS d A RRRA " !'I'
Service 15 viewed in the comtext of family relationships.  The Urannig
Book offers a new and brillianily integraed universe paradigm, sulficient
to meet humanity's needs for the next one thousand years.

Spiritual Perspectives in the Workplace ... vcvnsienisian: 18
Since we spend 2 major portion of our tme at work, il & impodant that
this activity be associated with significant values in our life. James
Moravee present insights on the methedology of making our work
megningiul and fulbilling.
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FEditorials

The Challenge of theTwenty-first Century

We are living in one of the major tuming points of history.
Qur times have been labeled variously as the post-industrial,
past-modemn. and post-Christian era. The traditional paradigms
of cosmology, value, and reality have lost their unquestioned
relevance and authority among contemporary people. The
sovial institutions which were structared by these traditional
concepls and values are deleriorating in vitality and influence.
The economic and political infrastructures of society are
breaking down and osing their credibility and effectiveness,
The mores that have been the foundation of human behavior
and cthical standards insociety are crumbling and immomnlity,
crime, and violence are endemic, Religious institutions tha
were once the central pillars of society are now relegated 10 3
peripheral position.

As we fice the twenty-first century there are numerous
scientific-lechnical innovations which will revolutionize the
wity welive. Computers and compauter technology are changing
the way we handle information and communication.
Microbiology 1s opening @ vast polential for aliering living
organisms. Recombinant DNA iechnology makes it possible
to restructure hoth plants ard animals and produce a vanety
of drugs. industrial lubricants, and enzymes. Human
applications will range from predicling inherited genetic
diseases 1o applying gene therapy Lor cormecting genctic
disopders, The new physics is radically changing our conception
of the nare of material reality. We are, literally, being
ushered into a new world of potential development,

Among the many problems that we face, the material-
environmental, cconomic, and political difficaltics are much
easker 10 cope with than the personal-spiritual and social-
cultural problems. Our industrial-technological civilization
nas broken up the small communities which were indigenous
to the agricultural society and isolated the individual in
specialization and urbanization, The advent of the computer
has accelerated this scparation and seclusion. The sense of
community and the extended family are greatly diminished.
Even the segregated industral-business groups and the nuclear
family existin relative cultural solaticn, This detachment and
soliton contribules 1o the deterioration of family and
community. influence. The inherent human henger for
communily and belonging causes young people o join gangs
with temritorial-defensive agendas and motivates adults o
affiliate with ideological and religious groups with exclusive-
resiriclive boundaries.

The oot of the breakdown of individual behavior, the
detenioration amd malaise of our social institions, and the
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failure of our religious institutions o satisfy our spiri)
hunger and inspire our creativity, is that our civilization is
Irying to draw resources and energy from a horse and buggy
paradigm of reality which has lost its relevance and
serviceability. There are diversc and confused views of reality
in foday’s world, Many scientifically orienied people have a
materialistic-positivistic undersianding of lifte, Most
religionists have a simplistic view of spiritual cosmology that
ties not harmonize with ourastronomical view of the cosmuos,
and a greal ponion of sociely is confused about what to
believe. The basic dilemma of our times is that we have no
unifying concepiion of reality,

The oot of the breakdown of fndividual behavion,
the deterioration and mealaise of our social instiniions,
el the faiture of our religions instinitions 1o salisfy
our spiritual hinger and inspire onr creativity, s that
air civifization is trving to draw resources and enerey
Jrom it horse and buggy paradign of reality which has
lost its relevance and serviceabiliy,

The singular ngredient which will bring meaning and
unity into planelary existence is an inspiring paradigm of
reality which will harmonize science, philosophy, and religion
and inspire humankind w stive for common goals and
chjectives, Only a new and enlarged revelawory vision of
reality has the potential of doing this, Hopefully, the searchers
ot our world will discover the Filth Epochal Revelation in the
twenty-tirst century, The Uranra Sook 15 the only source of
reality that is lurge encugh and spinitually empowering enowgh
W unify and encrgize the entire planct. Enculiurating the
waorld with the inspiring and ennobling teachings of the Fifih
Epochal Revelalion is the challenge of the twenty-lirst century!

-WLE

The Scandal of Current Spiritual Cosmology

The material cosmology of the prescientific Biblical word
wis a simplistic view of a flatearth overarched by & irmament
that had holes (stars) through which the lightol heaven shown,
Ourcurrent four dimensional scientific material cosmology in

| which distances arc measured in light years indicates how out

of date Biblical astronomy is. Even religious fundamentalisis
loday have abandoned a fag earth material cosmology.
What is amazing is that progressive, liberal theclogians of
the 1wentieth century have done very litlle 10 expand an
equally simplistic spirial cosmology. Currenl orihodox
spiritual cosmology consists only of the Trinity and possibly
a few vaguely defined angels. Astrophysicists are continually
speculating about matenial cosmological possibilitics, In a
MNovember, 1994 Scienific American anicle entitled, *The
Selt-Reproducing Inlationary Universe.” Andrel Linde
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nhbserves, I my colicagues and [ are right. we may soon be
gaying good-byc 10 the idea that our universe was a single
firchall created in big bane™ He comments about how this
new theory would make “a fundamental change in how the
cosms s seen,” We see no such creative imagination al work
among conemporary theologians regarding spiritual
cosmology or eschatology in general. Deductive theological
reasoning would project a spiritual cosmology al least as
extensive and complex as our material cosmology. It s not
surprising (hal many of our young people living in the context
of our impressive conlempoerry matenal cosmolagy are not
inspired by our antiquated spiritual cosmology.

{t 5 mot surprising thar many of aur voung people
living in the confext of onr impressive confemporary
pictferial cosialopy are nol ispived e e aniiguiated
spirtinal cosmalogy.

Here, a5 in so many other arcas of spiritual enlightenment.
The Urantta Book presents an expanded view of spiriiual
reality. The spiriual cosmology of the Fifth Epochal Revelation
celhipses cven the gigantic matenal cosmology of contemporary
astronomy. As knowledpe of the infinite spiritual cosmology
of The Urantia Beok infilirates our world, it will bring new
meaning and purpose o all of life. Young people will once
more be thrilled by the challenge of spiriial growth and
gchicvement, while those in advanced vears will be inspired
by the potentials of adventure beyond the grave,

-MIS

{ The Hidden God, canf,

It surzly follows, also, that such a Divine Person, who has
gone 1o such lengths to know and be known by his creatures,
might choose other means 1o add o ouwr Knowledge—
knowled ge made increasingly cssential for our understanding
of the divine plan by the new limes we live .

This s why The Urmmiia Book makes so much sense 10 50
many wha have taken the time o explore it 1L notonly in
keeping wilh the best insights of the world's greal religions.,
it i5 in supreme harmony with, and indeed atfirms as central,
the truth of the [ncarnation.

[ts rich cosmology and coordination of insights from major
disciplines. together with a greally enhanced description of
ihe Jife and eachings of Jesus, offer a wellspring of insight and
inspirtion [ur this new age, indeed for ages 10 come—ur @l
least until Divine wisdom reckons the world ready for yel
another upsicpping in a manner appropriate for that ime and
age.

=Merive Cox
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Interface:
The Hidden God

The philosopher Descaries once said that any philosophy
that does not affirm that God i hidden is not true. The
Pentateuch declares that no one can leok upon God and live.
Both are aflirmations of the distance between the fnite and the
infinite, Tt i, no doubt, the rationale tor the Deist beliel that
God made (he wniverse like a giant clock, an enormous sell-
comtained mechanism bound by i1s own lzws, and then retired
in splendid solation.

In more recenl limes it has served as a rationale for
skepticism. To many scicntists, God is a1 best a theoretical
First Cause, isolated by his own perfection. Formany laymen,
God remains a philosophical principle. o distant 1o be
refevant in their day o day lives.

The alfirmation o0 God s hiddenness thus often leads 10 the
assumplion that God is 100 removed by his nature 1o care, of
s an invalid, impotenl in the face of his perfection (o
communicale with is own crealures.

The affirmation af God's hiddenness thus often leads
tor the assumption thar God @5 too removed by his
nare o care, ar is an fmvalid, impotent i1 e face &f
his perfection to communicate with his own creaiures.

While the affirmation that God is hidden scems sell-
evidently true, the implied consequences are not. Forexample.
the idea that God is less than a person, and therefore less than
his own creation, is surely an absurdity. The idea of God as
an infinite person who does not love is likewise an absuedity,
if not a contradiction. The necessary impulse of such divine
love is surely 1o communicite with and wshare with—toscek
holy communion with—all other beings of his creation. This
is the philosophical basis of the affimmation of the world's
major religions that God reveals himself and the Christian
affirmation aof the Incarnation as the ultimate vnveiling of the
hidden God. Thas also the “scandal of particuladty,” the idea
that the infinite God has uniquely revealed himself in one
PLETSON.

[t hardly seems Eair or reasonable that God would reveal
himself gty in one person. But it 15 notl unreasonable o
believe that he might reveal himsell srast filly inone person,

[t hardly seems fair or reasonable that God would deny
aocess to himself to those who did not know or believe in that
one person, But it is hardly unreasonable 10 belicve he wauld
choose one to reveal a betier way, and ordain that through that
person all would eventoally come tw know him.

{Cantiniued, left cofinmn)
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The Urantia Book
and Spiritual Renewal

Miracle of Recovery
Jav Newbern

Since | have not been admonished by the Master 10 *Tell
no man,” [ feel free and even inspired 10 testify w the
expericntial reality of his unconditioral love and unfathomalble
merey, | would bear witness 1o the amazing prace of Christ
Jesus, my savior, Grace is the unmerited divine assistance
given humans for their regeneration or rencwal.

For nearly & quarter-century 1 have been a student of The
Urantia Book; however, two major obstacles were blocking
me from genuinely implementing the teachings of the Fifth
Epochal Revelation, One was that [ was merely intellectualizing
my religion; [ was thinking, believing, and talking about God,
bt ['was failing to aciualize and manifest his will which is io
engage in loving service to others. The other impediment
progress on the path of perfecting was Lhe fact that | suffered
from the terminal discase of alcoholism. In the depihs of my
despatr, I was reminded of Jesus” promise: “Forget not that |
will stop al nothing o restore self-res pect 1o thise who have
It it and who really desire w0 regain it.” (U, B. p. 1763)

The year of 1993 found me living and working in an
unheated warchouse in Santa Rosa, seat of Sonoma County
and California’s wine couniry, Going inand out of Alcoholics
Anonymous, the dranking and loneliness continued as |
religiously listened to K-Love, the contemporary Christian
muskc FEM station. The Good Shepherd whispered again o his
lestsheep: “1do not promise to deliver vou from the waters of
adversity, but]do promise 1o gowith vou through all of them, ™
(U. B. p. 1767)

In AA we say that a head full of The Program and a belly
tull ot alcohol don’t mix well atall. This truism applies even
more intensely o & long-time student of e Lramiia Book:
*“The Adjuster (indwelling Spint of God) remains with you in
all disasterand through every sickness which does notwholly
destroy the mentality. But how unkind knowingly 1o defile or
otherwise deliberately 1o pollute the physical body, which
rmust serve as the earthly abemacke of this marvelous pift
from God. All physical poisons greatly retard the effons of the
Adjuster 10 exall the material mind.. (and) likewise
tremendously interfere with the spiritwal progress of the
evolving soul,” (L. B, p. 1204)

Towands the end of my struggle with self-destruction, even
William Shakespeare was instructing me; ™ To be or not 1o
te—1hat is the question.” But [am sure that the most powerful
truth trom The Urandia Book which finally penetrated my
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fopged consciousness was the revelation of Jesus' decision
while hanging in agony on the cross. The Jewish women had
offered him drugped wine 10 lessen his suffering. “But when
Jesus asted this narcotized wine, as thirsty as he was, he
relused 1o donk it. The Master chose 1o retain his human
consciousness until the very emd.” (U, B, p. 2007) 1 finally
decided tha if our God-man could endure an excruciatingly
painful death withoul alcohol, 1 could endure a painless lite
withoul akcohal. 1 surrendered to win. My sohriety began on
February 19, 1994 and must  continee for the rest of this
carthly life. AA ieaches thal we geta daily reprieve contingen
upon the maintenance of our spiritual condition,

Ahout & week later Ed D, an Irish Catholic AA who had
shellered me in the warchouse and kept me off the streets for
more than a year, drove me from Santa Rosa o nearby
Petaluma and St Anthony s Farm [or the primany rehabilitation
program. Almost every moming at the before-work meditation
Iread appropriate passages from The Uranida Book which were
well received, Five-and-a-half months later [ grsduoated. | had
made in sobnety *,.Ahe greatest discovery possible for the
human soul 1o make—the supemal expericnce of finding Gosd
Lor yoursell, in yoursell, and of yourself, and of doing all this
as a fact in your own personal experience.” { U, B, p. 1731)

On August 1, three days before Jesus' 2,000th birthday,
[ Reft the lamm for St Anthony's secondary program at
Covenant House in San Francssco. | grwduated from this
program and experienced the reality of God's covenant in my
lite. “This covenant..fepresenis the prean Urantinn agreement
between divinity and humanity wherchy God agrees o do
everything: man only agrees o believe God's promises and
follow hisinstructions,” (U, B, p. 10207 [leontinued 10 observe
my covenant that I had made with the Father when [ook the
third of AAs iwelve sieps: “I made a decision 1o tum my will
and my life over to the care of God as 1 understood him,”
Sincere decisions followed by more sincere decisions.

While adjusting 10 the transition from runl Sonema County
hiack (o urbdan San Francisco, | realieed that 1935 had been a
very significant and landmark vear spinitvally. [n that vear the
revelators finished inditing The Drantic Book In the same
year Aleoholics Anonymous was founded. [ believe both are
gills from Jesus. Ieertainly needed both the 190 papers and (he
[ steps!

Aller eleven menths and graduation cenificates from both
oFSL Anthony's recovery programs, ibwas lime o mainsiream
back into the real world, The Catholics had certainly done
their pan. They would now hand me off 10 the Projesiants in
the formm of The Salvation Army. 1 chose my independent
living space a1 the Bridgeway Praject, the clean and sober
residential hotel in San Francisco's Tenderloin disirict
downiown. Bridgeway was constructive and affordable, it
required the discipline of cominuing sobriety and spiritual
gronvih,
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The only problem was the neighborhood. Denizens of the
‘Tenderloin include hundreds of homeless people, drog dealers
and abusers, prostitutes, cominals, and the insane. It also
contains poor people, Asian immigrants, and children. Twas
fearful and paranoid but [ knew that when vou really sign on
with Jesus, he leads yvou dicccily into the front-line trenches.
“T0 you dare 10 believe in me and wholeheanedly proceed (o
follow  atter me. vou shall most ceramnly by so doing enter
upon thesure pathway of trouble.™ (UL B. p. LT67) [ petittoned
Christ for his courage and he gave it 1o me. “Believing the
paspel will not prevent gelting into troukle, but it will insure
that vou shall be tinafraid when trouble does overtake vou.”
(LLB. p. 1767)

The Master's joy and peace have replaced my fear and
loncliness. | now work for The Salvation Army as one of
Bridpeway's front desk security clerks, ministering 1o and
lowingly serving my brothers and sisters in recovery., *When
min consecraies his will o the doing of the Father's will,
when man gives God all that he fas. then docs God make that
man more than he s.” (U. B. p. 1285).

Jesus quoting [saiah: “Then shall your light break forh as
the moming while your health springs forth speedily. Your
righteousness shall go before you while the glory of the Lord
shall be your rear guard. Then will vou call upon the Lord, and
he shall answer; vou will cry oul, and he shall say—"Here am
L™ (U, B., p. 1656)

~fay Newbern, ariginally from Amderson, Iidiana,
and formerly o correspondent for NBC News/Chicago,
is a fong-tine stident of The Urantia Book.

—

Stignificant Books

Leadership and the New Science
Lesrning about Organization from an Orderly Universe

by Margarer . Wheatley
Berretl-Koehler Publishers, Ine, 1994, pp.166

Margarct Wheatley uses insights denved from quantum
physics, selt-organizing systems, and chaos theory o reshape
our world view. She has written a “breakthoogh” book
regarding the dynamics of human organizations which has
intercsiing applications for church polity and administration.

The Mewtonian model of the world, she points out. 15
charactenzed by malenalism and reductionism. “In new
science, the underdving currents are a movement loward
holism, toward understanding the system as a sysiem and
giving primary value 1o the relationship that exisls among
stemingly discrete pars.” (p. 9) Quanlum physics suggests
Fall, 1993

that these seemingly separale entities may be influenced by
unseen connections. Space is not empty but is filled with
invisible fields which shape behavior. There is a
“contexiuglism’™ in universe phenomena which cstablishes &
participative process innature, This is monea world of process
than aworld ofthings, “I1would seem thal the more participants
we engage in this panicipalive universe, the more we can
access its potentinls and the wiserwe can become... “Whatever
wie call reality,” Prigogine and Stengers advise, 'it is revealed
i us only through an active construction in which we
participate.™ (p. 63) We live in an ininguing network of
interactions and potential relationships.

Living systems demonsirale that disequilibrivm 8 the
necessary condition for growth. Self-organiang systems ieach
ws Ehat the sure way 10 slagnation and death is 10 maintain the
security of a closed, dogmatic organization. The distinguishing
feature of self-organizing and self-renewing syslems is their
restfiency. The basic characteristic of this resiliency is seif-
reference, “Sclf-reference is what facilitates onderly change
in turbulent environments. In human organiztions, a clear
sense of identity—of the values, traditions, aspirations,
competencies, and culwre that guide the operaton-—is the
real source of independence from the environment,” (pA4)
Erich Janisch, in The Self-Crpanizing Universe, speaks of 4
profound eaching embedded in seli-renewing systems. " The
natural dynamics of simple dissipative structures teach the
optimistic principle of which we tend 10 despairin the human
world: the more freedom in self-organization, the more order.”
(p-Hl)

[nformation is the creative energy of all organizations, 1t s
the basic ingredient of self-renewal. Clien imformation
grarded and given only 10 the elite in institutions. Mainline
Christian Churches are an example of organizations which are
suflering because of a lack of information. They have been
steadily declining in numbers and vitality for decades. Most
ministers, forexample, have not shared unsenling knowled ge
about the onigin and nature of the Bible or the biood dtonement
drctrine that they learned in seminary. Sharing this information
would, indeed, shock many of the faithful. But it would also
lwy the foundations [or restructuring the church into 4 mare
relevant and vital spiritual fellowship, These same mainline
clergy have, by and large, refused to senously examine The
Urantia Book, Although the book's message will someday
mevitalize the cherch amd transform ouwr world, church leaders
are afmid of facing this possibility. New information is the
life-tlond of all of our instituticns. [Fwe are (o grow, it must
be shared with the rank and file of society,

—Meredith Sprunger




The Purpose of Revelation

A Response 10 Martin Gardner's
Urantia: The Grear Cult Mysiery

Meredith J. Sprunger

The purpose of revelation is 1o reveal and enlarge spiritual
truth. All presentations of revelation are communicated in the
intellectual-cultural frames of reference of the times in which
they are given. These human concepls carrying the revelation
are iransitory, but the tuth they proclaim is eernal. For
instance, the scven-day creation story in the Bible which
theologians now classify as*“myih,” made sense in the simplistic
cosmakogy of prescientific times and cifectively tmnsmitied
the spirilwal troth that God is the source of all creation,

Every epochal revelation and all religions EIVINg CXpression
tr the truths of revelation have a history of development that
have many commonalities because human nature tends 1o
£xiibil consistent patierns. and we can leam from sludying
these past religious developments. There is a tendency in Lhe
early stages ofall personal and social responses 1o revelation
1o idenlify the lemporal intelleciual-scientific-cul tural vehicle
concepds with the enlarged spiriial troths presented, The
enlarped spinitual vision is so captivating and fulfilling that
individual religionists and groups notcnly identify the iemporal
vehicle concepts with the etemal tnuths, they regard both as
intallible and inermnt. Such theological beliels have come o
he referred 1o under the rubric of “fundamentalism.” These
fundamentalisis are oflen dedicated. wonderful people.

Mairy teivicitals who believe in the inerrancy of the
Bible have spewt their entire lives attempting o
fatrmanize its femporal lunman concept carriers with
1 eternal spirimial traths.... It is the eternal spiritual
rruthes pointedd 1o by the Bille which make it an enduring
dacument, not its ourdated scientific-culural carrier
CERICETN,

Many individuals who believe in the inerrancy of the Bible
have spent their entire lives altempling 1o harmonize iis
lemporal human concept carriers with its elermal spinitual
truths. It wok centuries of experience and (heological
seholarship 10 linally separate the wemporal Biblica) camier
concepts associaled with the Fourth Epochal Revelation from
lis eternal spiritual truths and prepare the planet for the Fifih
Epochal Revelation. [tis the etermal spiritual iraths pointed 1o
by the Bible which make it an endoring document, not s
ouidated scicntific-cultural carmier concepls,

Demythologizing The Urantia Book

Students of the Fifth Epochal Revelation are now
expenencing this same inclination 1o identify i scientific-
cullural camier concepts with the enlarged and inspinng
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sparitwl truths it presents. The historic dichotomy which our
planet has expericnced between science and relipion no doubt
inspired the revelators of the Fiflth Epochal Revelation
present an integrated view of the relationships of science,
philosaphy, and religion in the universe, The mandates under
which the revelators worked, in my judgment, are wise and
spintually sound. They were required 10 use conlemporary
scienlific frimes of reference which they acknowledpe will
soon be in need of revision. They were instrucied 1o use
coneepls indigenous i our culture and only use their own
formulations when they could not find a human expression
that was relevant (o their purposes. They tell us that they used
thousands of the highest human formulations of truth. The
research of Matthew Block is verifving these stalements and
showing us the ingeniows ways they have improved these
huwman sowerces.

Since cantemporary Chrisiolagy is rooted in
prescientific material cosmology and an exmemely
simplistic spiritual cosmology. theologions are
regarding the docirine of exclusive salvaion through
faith in the post-resurrection Jesus as increasingly
nbelievable, They are no longer able to affirm what
fais been called the “scandal of pariicularin.

The ceniral thing 10 remember aboul revelation, as we have
mentioned, is that ils purpose is o reveal and enlarpe spiritual
truth. The accompanying scientific facts and coliural folkways
used 1o carry and present these spiritual truths are imnsiory.
[tis the genius of revelation that elemal spiritual truths can be
presented using femporal facts and changing cultural customs.
The cosmological and metaphysical concepis of revelation
are important because they are the frames of reference which
make i1s message relevint in the limes in which the revelation
is griven. The enlarged spiritual cosmology of the Fifth Epochal
Revelalion 5 critically importam lor mainline, liberal
Christianity—as well as all waditional religions. Since
comemporary Christology is mooted in prescientilic material
cosmology and an extremely simplistic spidwal cosmology,
theologians are regarding the doctrine of exclusive salvation
through faith in the post-resumection Jeses a5 increasingly
unbelievable. They are no longerable e aflicm whal has been
cilled the “scandal of particularity.”

Christian theology i in desperate need of the spinitual
cosmlogy presented in The Uraniiae Book 1o envision o
metaphysical conception of reality thatwill enable theologizns
i comprehend the “glory of pariculasity” in the posi-
resumection personality of Jesus. The Fifth Epochal Revelation
“does synthesize the apparenily divergent sciences of nature
and the thelogy of religion into a consistent and logical
universe philosophy, a co-ordinated and unbroken explanation
of both science and religion, thus creating a harmony of mind
and satisfaction of spinit which answers in human experience
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those questionings of the mortal mind which craves 10 know
fiow the Infinite works out his will and plans in mateer. with
minds, and on spinit.” (L. B. p. 1106)

The guthors of The Urantia Book on page 1109-10 give an
excellent descnption of the use of transitory knowledge and
etemal truth in revelation. “Troth may be but relatively
inspired, even though revelation is invariably a spirtual
phenomenon, While staccments with relerence 1o cosmology
are never inspired, such revelations are of immense value in
that they at least transiently clanfy knowledgae by

I. The reduction of confusion by the authomative
elimination of error.

2. The co-vrdination of known or gbout-to-be-known facis
and observations.

3. The restoration of imporiant bits of kst knowledpe
conceming epochal transactions in the distant past.

4. The supplying of information which will GIE in vital
missing gaps in oltherwise camed knowled ge.

3. Presenting cosmic data in such a manneras (o illuminate
the spimiwal leachings comained in the accompanying
revelation.”

While the colarged spirtoal cosmology  is basic in
presenting expanded spintual truth, the authors of The Lrantia
Book repeatedly warn against identifying the tempaoral
scientilic-culiural fmmes of reference of the book with ils
etemnal spiritual wruths. Lrania Book fundamentalisis seem o
have jusi as much irouble separating the emporal scientific-
cullural carrying-vehicle concepis from the etemal truths of
The Urantia Book as do the Biblical fundamentalises, They
retor, ™ The Urantia Bookis not the Bible!" Obviously not, but
the human mind makes the same identity responses linking
the temponland clernal aspects ol revelation. Inall probability,
they willspend theirlives atiempting io harmonize the book's
conlemporary carnier concepls with its elermal spiriteal troths.

While the enlarged spirinal cosmalogy is basic in
preseiing expaded spiviieal trugh, the avthors of The
Urantia Book repeatedly warn againsi ideniifving the
temporal scientific-culniral frames af reference of the
back with ils eternal spivifual muths, Urntia Book
Jundamentalisis seem fo have just as much moulle
separating the femporal scientific-culnral carrving-
vehicle concepis from the eternal truths of The Urantia
Book as do the Biblical findantentalists,

Martin Gardner’s recent book. Ulranifa: The Grear Cult
Mystery, isdesigned 1o undermine the credibility of The Urantia
Boak. To accomplish this purpose Gardner deals almost
entirely with the human concept carniers of the spiritual truths,
nil Lhe spimtual truths themselves. In acluality, history may
show that it helped w focus atiention on the real spinwal
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quality of the Fifth Epochal Revelation (which he wally
ignores) that will ensure its recognition and appreciation for
centuries o come. Although Gardner's book abounds with
misinformation, ¢rroncous assumptions, and fantasiic
speculations, it may be forluitous that it appeared carly in the
Urantia movemenl.

Cardner s an indefaigable researcher reporiing
facts, evems, and rumars wiich make The Unantia Book
appear i the worst possible light, Urantia; The Great
Cult Mystery 5 @ hodeepodge of informarion ared
spectilanion about Ellen White’s revelations, Seventh-
Day Adventism beliefs, Qahspe revelations,
numeralogy, sciendfic errors i The Umntia Book,
deviant aciivites, and contrenversy in the Urantia
IROVERRE,

Gardner is best known as the author of columns in the
Scientific American and the Skeptical Inguirer. He is a
professional debunker of psychic and esolerc phenomena,
Gardner is an indefatigable researcher reporting facls, evenis,
and rumors which make The Urantia Bockappearin the womst
possible light. Uraniia: The Gread Cult Mystery 8 a
hodpepodge of information and speculation about Ellen
While's revelations, Seventh-Day Adventism beliefs, Oahspe
revelutions, numernlogy, scientific ermons in Te Lirmitio Boak,
deviant activities, and controversy in the Urintia movement.
The book is focusaed on the scientific-culiural carrier-vehicle
aspects of The Urantia Book and largely ignores its spiritsal
truths. He believes Wilfred Kellogpg channeled The Lirantia
Bookand Dr. William 5. Sadler edited and revised it. Since the
supermortal authors of the Urantia Papers tell us they have
used the ideas of thousands of human beings in the produection
of the book and rescarch is confirming this fact, 11 would not
besurprising if Dr. Sadler’s ideas were among this disting uished
group. Bui, for many reasons, [ am confident that Dr. Sadler
did not write or revise the book.

Crardner attempis 10 denigrate the spiritual quality of The
Lirarnia Book not by dealing directly with this issue but by
using many of the classic logical fallacics:

1. The Generic Fallacy, Gardner asserls that The Urania
Boak is the produc of channeling; therefore, he implics, its
message i inferor, or,at least the productof human authorship.
The Uramntfa Book is not the product of channeling activity. In
1958 1 arranged a mecting of a group of ministers who were
making a critical study of The Uraetia Book and Dr. William
5. Sadler 1o discuss the paginof the Urantia Papers. When we
arrived, he had prepaned a paper forus listing every imaginable
form of subconscious mind or psychic activity, including
channeling. At the botiom of the outline he had a note saving,
“The techniqueof the reception of The Urantia Bookin English
in no way parallels or impinges upon any of e above

o




Furpose of Revelation, cont.

phenomenaof the marginal consciousness.” He went on i tell
us that as nearly as he could determine, the appearance of Lhe
Urantia Papers was associated with some form of
superconscious mind activity,

Evenifithe book werea product of cha nneling. orany other
lechnique orsource of authorship, the only way o asceriain its
quakily s Dy evaluating its content or eachings, The real jssue
of spiritual quality is not seriowsly considered by Gardner,

2, The Fost Hoc Ergo Hoc Fallacy (Afler this, therefore.
becawse of this). Gardner points 1o the contradictions in Sister
Ellen While's pronouncements, documents her plagianisms,
and recites disputes among Seventh-day Adventists, Early in
my comespondence with Gardner [ observed that he had an
emotional fixationon Seventh-tay Adventism, Iwas therefore
not surprsed o read on p. 181, ] have always been interested
in the history of Seventh-day Adventism eversince asa VOung
oy, for a pericd of about a vear, I considered myself an
Adventist.” After these extensive references 1o Seventh-tay
Adventism, Gardner implies that since Dr. Sadler s a youn 1]
man was active in Seventh-day Adventism minisiry, e
Lirantia Book s in many ways an outgrowth of the beliets of
Seventh-day Adventism.

This is a vast distortion of Factand trath, The Urasiia Book
conlains many (heological and philosophical psitions which
are harmonious with insights in many of the world religions.
Although it most closely parallels the insights of Progressive
mainline Christian theology, historical analysis iy show
that the Mormon movement, Seventh-day Adventism, and
ather contemporary religious movements were instrumenial
in preparing for the advent of the Fifth Epochal Revelation.
The Urantin Book a1 the same time differs, particularly in its
spinitual cosmology, from all traditional religions positions,
Gardner again fails w discuss the spiritual truths presented by
The Urantia Book with which he may disagree.

3. The Faulty Generalization Faliecy. Gardner cites {he
absurd dictary beliefs and practices of Dr, John Kelloge, Vern
Grimsley's deceptive pronouncemenis, the strange visions of
Joe Pope, and the controversial beliefs of the channeling
moverment, and implics that these reflect the content of
Uraniia Book teachings, He cleverly avolds comparing any of
these activities with Urantia Book leachin gs—tor there are
none!

4. The Irrelevant Conclusion Fallacy. Gardner inalvzes
and uses the scientificerons in The Urmiria Book 1o depreciatc
i1s value even though the authors clea rly state thal the science
and cosmalopy of the beok are nio inspired and will soon need
10 be updated. He also notes that human sources were used,
which he labels s plapiarism, and thereby implies that 1he
spinitual quality of the book is equally erroneous and human,

As wementioned eatlier, the authors of The Uranria Book
clearly state that they have used human sources and why they
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are using them, The use ol these human sources is often
handled in such a way as 10 arrive ata position differing from
tht of the human author. To seeuse the superhuman authors
of plagiarism is a bit far fetched, as they are not concealing the
use of human sources and they deliberately avoided reference
10 specific human personalities—hey do not want any S,
Peter or 51, Paul connected with the Fifth Epochal Revelation.
This, in my judgment, is cenainly a wise decision, There is
very litile in The Uratrria Book which would support Uransia
Bock [undamentalism! Nonetheless, revelation always gives
rse 0 fundamentalists.

3. The Ad Hominem Fallacy. Since Gardner is apparently
notinterested in grappling with the spiritual contentof Urantia
Book \eachings, he attacks the activitics of people he assumes
are assoeiuled with iis ongin orwho are Drania Book readers:
seventh-day Adventisis, the atypical people in the Urantia
movement, a5 well as Dr. Sadler, He quotes Harry Loose (Sa
far as | know, no one in the Urantia movement has ever heand
ol him except Harold Sherman) as saying, “The truth is that
Sadler is mentally unsound, A paranciacwith a religen-power
complex—Ifeverishly grasping for greater jurisdiction of the
mentalities of the many."(p. 149} “Sherman was convineed,”
Gardner wriles, “that after Lena died Sadler became parancid,
Ris mind “perverse and deranged.' Both he and his son Bill,
Sherman wrote, “will lie and frame an vbody and [do)anything
o accomplish their purposes.™ {p. 150) Gardner's personal
opinion of Sadler is a litthe more reserved, “Alithough | do not
question Sadler's honesty and sincerity, 1am convineed thay
he fell victim in his declining years o delusions of self-
importance and grandeor of the sort that cccasionally descend
on the elderly.” (p. 403)

Aiyoire wiho knew Dy, Sadler will recopnize that
these stalements are ridiculons. Dr Sadler was an
excepiionally well balanced, rational individual, He
dlicd wot try 1o consrol peaple and usually did hot express
fiis apinion abous an ivive miless asked. . Pwas amazed
athisability to remove himself from leadership influence
and allow younger people o assune responsibility
withot his interference,

Anyone who knew Dr. Sadler will recopnize that these
statements are ridiculous, Dr. Sadler was an exceptionally
well balanced, mtional individual. He did not try to control
propte and wsually did not express his opinion about an issue
unless asked. He delibersely removed himself from leadership
responsibilities in the Urantia Foundation and the Urantia
Brotherbood and did not try w influence their decisions, He
did everything he could 10 prevent his name from being
associated with The Uraneia Book, [ was amazed at his abilit W
o remove himselt from leadership influence and allow VOUREEr
people 1o assume responsibility withowt his interference.,
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Hewas also a very competent leader and | assume he could
be autocratic with anyone who wanted w alter the content of
The Uransia Book, Christy (Emma Christensen, a member of
the contact comemission wha received the Urantia Papers) wobd
me that Harold Sherman wanted 10 enter matenal on extra
sensory perceplion in the beok and was calegorically refused.

Even though Martin Gardner's book contains many things
which 1 think are erroneous and has evaluations with which [
disagree, it is the first extensively researched public record of
events surrounding the ongin of The Uransia Book written by
a person who 5 a skilled debunker and does “"‘U'.'-'”:'i“;a'
possible 1o underminecredibility inits leachings. [tis important
in anopen sociely 1o have such criticism availuble, and it helps
prevent a cult mentality in the Urantia movement. The high
spiritual quality of the Fifth Epochal Revelation will survive
such attacks much as the spiritual truths of the Fourth Epochal
Revelation survived the persecutions of the early Christian
COTIMAMILY,

i s important v an open society to kave such
criticisim available, and it helps prevent a cult mentality
in the Urantia movement. The high spivital qualine of
the Fifth Epachal Revelation will survive such attacks
much as the spiritual truths of the Fourth Epochal
Revelation survived the persecutions of the early
Christian community.

A Critical Approach to The Urantia Book

W should encovrage a cntical approach 1o The Uransia
Boak, Since it purpons 1o be the Fifth Epochal Revelation
authored by supermortal personalities, it S important (o have
a clear understanding of the philosophical criteria of truth
necessary in evaluating such claim. First of all, claim or
duthonty s not a phitosophic criterion of truth. Secondly,
knowing the origin and/or authorship of a book may give
some insights, but it 1s not a reliable philosophic criterion of
truth. Whethersupermorials or human beings wrote the book,
it must be evaluated by the quality of its content, not by what
it claims, or who may have writlen it.

The central objective in evaluating The Liranfia Book is (o
assess the quality of its spiritsal truth and insight. This must
be done by individuals using their total capacity o evaluate its
philosophic coherence and cxperiential spiriual relevance. Is
the spiriteal quality and insights of the book inferior 10, equal
with, or supenior 10 our traditional sources of spiritual truth?
During this penod of testing, a consensus will gradually
evolve reganding its quality. IEthe general opinion & negative,
the book will Fade into obscurily, If the consensus is positive,
continued evaluation will determine the level of its spiritual
coninbution. Is it just another uselul spiritul resource, or does
it have the quality of revelation? My philosophic hypothesis
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i thit if it has the spiritual quality of revelation, its influence
will continue 1o grow in society thronghout the world.

My personal view, afler almosi fonty years of critical study
and evaluation, is that The Lrawtia Book is of superior guality
in it least four calegories:

1. Its comprehensive view of Deily and Reality, including
the Paradise Trinity.

2. The presentation of enlarged s piritual cosmology which
5 commensuraie with our gigantic maicnal astronomical
cosmology.

I Anoverview ol a vast army of spirtual personalities that
function in & hierarchical system of ability and power, which
must exist if we are 1o make any sense of the spinitual cosmos,

4. And finally, a preatly expanded presentation of the life
and teachings of Jesus, that is solidly rooted in the New
Testament realities,

Inshon, The Urantia Book is the best view of an integrated
universe, the best model of wotal reality that T have encountered.

Generations of scholars will be probing the human aspects
and personalities whose concepls were the lempornl carriers
of the eternal spiritual truths of the Fiflth Epochal Revelation.
‘T'his is both interesting and appropriate research which may,
along with the confines of the English language, shed some
light om the limitations of (the latest spochal revelation. But the
real quality of The Urantia Book will be determined by its
spiritual truths and insights. In my judgment, they are withoul
peer on our planet.

The Ascendancy of the Fifth Epochal Revelation

During the fimt fory years of its history the Urantia
maovement has evolved from a handful of readers in Chicago
1o hundreds of study groups and 1ens of thousands of readers
throughout the world, Without mass publicity or promotion
aver 250,000 copies of The Lirantia Boak have been sold and
translations are available in French, Spanish, and Finnish.

| Work continues on the Duch and Busstan translations, with

editions of Korean, German, Swedish, Hungarian, and [talian
translations on the drawing board. Auwdio and compuier

| wersions of the book are available and numerous study aids

have been published. Regional and International Conterences
are being held and secondary works are proliferating.
All this is impressive bul of much greater imporiance is the

| tempering and structuring of the Urantia movement in

preparation for its world-wide mission. The rugged struggle
of these carly years has established sobid foundations for
carrying a new paradigm of spiritual reality to humankind.
The Urantia movement very early in its history has encountered
most of the challenges that have threatened religious iransitions
down through history. We have received an experiential
vaccination against these viruscs which have threatened
creative spiritual growth in the past, The Fitth Epochal
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FPurpase af Revelation, cont,

Revelation has demonstrated its dynamic and power in sheer-
ing the movement repeatedly through critical perinds and
controversial cncounters in our journey.

The Urantia movement has been confromted by centralized
organizational control and we have witnessed the power of
individual initiative and creative diversity to establish a
pluralistic foundation for outreach ministry. We have escaped
oligarchical-authoritarian direction in the triumph of
participatory democracy and openness. We weathered the
threat of kegalistic-power strategics through the dominance of
conperalive leam work.

Soom alter regional and sational conferences were held,
studentsof The Liransia Book were captivated and challenged
by the intrigues of chanismatic control of the Urantia movement.
With the passing of time, we recopnized the danper of
charismatic influence and witnessed the emergence of
evolutionary-rational decision-making. On the heels of this
lem pering cxperience. we were conffonted by a more subtle
form of chansmatic infuence in the captivating channeling
mavementamong readersof The Lrmitia Book. Following the
example of the Christian church in dealing with similar
movements in its history, we have achieved the spiriwal
maturity 1o allow individual freedom w evaloate the
authenticity of spirilual expenence.

W are now enlering the intellectual-spiritual strugple
which ook mainline Christianity centuries 1o largely resolve:
distinguishing between the contemporary, fullible human
carrier concepts used in revelation from its etemal spiritual
truths. Martin Gandner’s book, Urantia: The Grear Culr
Mystery, may help 1o shorien his period in the Urantia
mavemnent, [t may also help 1o guard against cull attitudes
among those who have lving faith in the enlarged spiritual
truths of the Fifth Epochal Revelation.

Thesolid core of the Urantia movement has come through
these tribulations with renewed dedication and halance, We
have come of age. Spirual freedom and participatory
democracy have lawght us that there can be unity of purpose
in the midst of intellectual and political diversity. The Fifth
Epochal revelation will make its way and overcome any
barriers placed in its way, We are standing a1 the threshold of
“one of the most amazing and enthralling epochs of social
resdjustment, moral quickening, and spiritual enlightenment™
(U. B. p. 2082) on our planer. The preliminary, orienting
growth developments of the Urantia movement are larpely
behind ws. The potential of an exciting outreach mission of the
Fitth Epochal Revelation is awaiting us. The Maos: Highs have
prepared us and our planet for the most thrilling vision of
spintual reality since Jesus of Nazareth walked on our world,
This outreach mission will be many-faceted, pluralistic, and
victorious!

-Meredith Sprimger
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The Question of Revelatory Infallibility
Is the Science of The Urantia Book
Revelatory?

Kenneth Glassiou

Some years ago [wrote an anticle for a newsletiercirculated
among Liratita Book readers implving that the sciemific
content of Tire Urantia Book contains emoers, This statement
hrought an impassioned response categorically denying that
the book could contain errorand siating that in noclreumstances
would the revelators lic 10 us.

| admit o having subscribed o similar sentiments when T
first discovered the book’s high quality of spiritual truth.
Eventually. however, [ discovered so many examples ofwhat
I fell sure were ervors that the demands of simple logic
required me either 10 abandon my laith in the book as
revelation or (o delve more deeply into the nature of epochal
revelation. In part, what follows s a result of that research,

The Limitations of Revelation
The avthors of The Urantia Book clearly tell us the book is
limited by our finite conceptual capacities and language, and
the restrictions of their revelatory mandates, The Foreword 1o
The book states:

The cancept af the T AM is a philosophic concession
which we make to the time-bound, space-fetlered, finite
mind of man, 1o 1he impossibility of creature comprehension
el etermity existences—nonbeginning, nonending realities
and relationships, To the lime-space creature, 2l things
must have abeginning saveonly the ONE LINCAUSED—
the primeval cavse of couses. Thereforedoweconceplualize
this philosophic value-level as the 1AM, at the same lime
instructing all restores that the Eiemal Son and the
[nfinile Spirit are coclernal with the | AM; in other words,
that there mever was o time when the 1 AM was not the
Fatirer of the Son and, with hirm, of the Spint. (p.6)

In giving us such time-dependent concepts, the book
unabashedly acknowledges that they are “inaccurate,” bui
that il is necessary 1o do so because our feeble finite minds are
meapable of comprehending the incomprehensible—a
spaceless, imeless inlinity. Remarkably., the revelators have
managed 10 perform a feat of philosophic explanation that
permils us o relain the conceptofa monotheistic theology. an
idea than proved so serviceable for the welfare of the children
of Abraham, and subscquently 1o Christianity and Islam. So
did the revelators lie w us” No, of course not, for they tell us
what they ire doing,

Tor [ully appreciate the Fifth Epochal Revelation, we need
to consider the encmmaouos difficulties confronting the revelators
In coping with our relatively primitive mental and spiritual
capacities. There were also lerther imitations imposed by the
muandates under which they were authorized 10 work. In
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addition, we need w note that this revelation nowhere claims
to be divinely inspired, or a product of divine dictation. 1t is
given 1o us by a goodly number of celestial or superhuman
beings manging from very high personalities (Divine
Counselors, Perfectors of Wisdom, Universal Censors, gic.)
1o mere midwayers and semphim whao, reputediy, ane notall
that far above our cwn levels of intellect. And even in Pan |
of the book provided by the senior group of authors—all of
whom have probably expenenced the very presence of the
Universal Father on Paradise—ware observe their humble
admission of limited knowledge in words like “1fwe do not
know/understand/comprehend...” at least 35 times!

In giving us such dme-dependent concepis, the book
unabashedly acknowledges that they are “inacourate, ”
but that it is pecessary to do o because our feeble
Jinite minds are incapable of comprehending e
incomprefensible—a spaceless, meless infinity.

Jesus, in discussing the Scripturcs with Nathanicl, says,
“Mark yoaur well, Nathaniel, nothing which heman neture has
touched can be regarded as infallible. Through she mind of
meek dlivine e may Brdeed stine forth, butalways afrelanve
purizyandpartial divitnne The creaniremay crave infallitiling,
but only the Creators possesy i, ™ (UL B, p. 1768) Only the
Creaiors possess infallibility? None of the authors of the
Urantia Papers were of Creator status! Hence we would
indeed be foolish to regard The Urartiia Book as an intallible
revelation. The anthors of the book furiher tell us;

Truth is inconcussible—lorever exempt from all
Iransien vicssitudes, alben never dead and formal, always
vibrant and adaptable—rmadiamly alive. But when truth
becomes inked with fact, thenbodh tme andspace conditon
its meanings and correlale s values, Sweh realities of truth
wedded 1o fact become concepis and are accondingly
relegated to the domain of releme cosmic realifies.
(emphasis added) (p. 1297}

Mone of the Fifth Epochal Revelation claims to be infallible
truth. The authors of the book repeatedly state or imply this
fact. In discussing the Urantia Papers they tell us;

These papers differ from all previous revelations, for
they are not the work of a single universe persomality but
acomposite presentation by many heings, But no revelation
shor of the atainment of the Universal Failer can ever be
complete, All other celestial minisiralions are no more
than partial, transient, and practically adapted 1o local
conditions in time and space. While such admissions as
this may possibly detract from (he mmedise foree and
authority af all revelations, the time has amved on Urantia
when il is advisable (o make such frank sialemenms, even
aithe rek of weakening the future influence and authory
of 1his, the most recent of 1w revelations of truth o the
maoral rees of Urantia, (p. 100)
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There are other important statements that should make us
aware of the imitations of The Uravitia Book. In the Foreword
the authors state that, " we shall, i all owr effors to reveal
muthandco-ordinaie essemtial knowledge, give preference o
ifie fighesr existing uman carrcepis periaining o i subject
fo be presented. ™ (p.16) For Pan | of the book we are wld,
*.anore than one thousand human colroeis represeiiing the
highest and most advanced planetary knowledge of spirigial
valuesandiniversemeanings ™ have been wsed, (p. 17) In Pan
IV of the book, the midwaver responsible [or preparing the
narrative of The Life and Teachings of Jesus wtilized thought
gems and superior concepis assembled from “more thar o
thaesane fuman beings whohmee fived o earsfyfron e days
af Jesus dow to the time of the indising of these vevelations,
mare correcdly restatements, " (p. 1343) Other sources were
used only when the midwayer could testily that he had failed
10 find the required conceplual expression in purcly human
SANLTLOES.

Studentsof The Uraiiia Boeok arc introdeced oa remarkable
and inspiring presentation of spiritual truth. We are on 4
journey of discovery, For us truth is relative, progressive,
experiential. There are grades of relativity for the truth in the
book. Each of us is expected 1o discover his or her own trath.
Undoubtediy some of its trull comes close 10 being divine
ruth—may even be divine truth, But thal discovery is personal
and experiential.

Science in The Urantia Book

Al the very bottom of 1he gradation of relative truth is the
science component of The Urantia Book. The revelatons el
us:

Mankind shoukd understand that we who panicipats in
the revelation of truth are very rgemusly limited by the
instructions of our superiors.... We full well know that,
whibe the hisloric fc1s and relizious truths of this serics of
revelatory presentations will stand on the records of the
ages 0 come, within & few shorl vears many of our
staternents regarding 1he physical sciences will stand in
need of revision in consequence of additional scienibe
developments and new discoveries,... The cosmology of
these revelations & wo!f bespired. 1t s limited by our
permission for the co-ordination and sorting of present-
day knowledge, While divine or spiritual insight is a gift,
Frnemavr wisedonn aneist evelve. (pe LLOR)

Only in special circumstances could he revelators go
beyond the bounds of present day [1930°8) knowledge,
[mporiant lost knowledge could be restored, and where there
were vital gaps in otherwise eamed knowledge, information
could be supplied. What could be clearer abowt the scientitic
knowledge of The Uranria Book™ [Lcontaing a coniemporary
cosmology 10 help integrate a revelation ob spiritwal truth. In
effect it says, “Expect 1o discover ermors, bul please doy 1
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throw out the baby with the bath water, do not diseard the
genuine religious truths comtained therein,”

Many of us have tended 10 ipnore these statements of 1he
limitations of The Urantia Boek. Only in recent years has
there been any concerted effort o wentify the human sources
of Uratia Book materizl. Slowly il s becoming evident that
the book’s own slalcments regarding liuman sources are
accuraie. Much of ils science and cosmology is dircctly
derived from human sources available at the time of the
inditing of the Papers,

The Urantia Book contins revelation; of that [am sure! [t
contains a vastamount of authentic and orjginal religious truth
just waiting for us 1o discover and make our own. [t also
contams a cosmology appropriate 1o the level of human
knowledge in the 1930's, Hidden in that cosmology. there is
prophetic information 1o discover that covers vital nusami.,

gaps in our knowledge. Why was the book writlen in this
strange way when many of the problems so generated could
easily have been avoided simply by not mentioning them?
Was it really necessary 10 give us such near unbelieviihle
information such as the incredibile passenger birds, that every
tourth child of Adamson and Ratta was bom invisible, or thai
a single couple gave birth 1o red, green. blue, yellow, and
indigo children?

{ da not pretend 1o have the answers to the iy
nind-boggling riddies that have arisen during rveniy
years of centintionus sirugele o tinderstand The Urantia
Booke My persatal conclusion is that it is wor infullible.
It does contain errors and some of it for me is
incomprehensible, Nonetheless, ny awe and respect
Jor the book hias inereased with time. As the vears go
by, more and more, its contents becomes the fub ahout
witich my very exisience revalves,

i do not preiend 10 have the answers o (he miany mind-
boggling riddles that have ansen during twenty years of
continuows struggle to understand The Urantia Book. My
personal conclusion is that it is aot infallible. 1 does contain
ermars and some ofil for me is incomprehensible. Nonetheless,
my awe and respect for the book has increased with time. As
the years go by, more and more, its contenls becomes the hub
about which my very existence revolves, But it is not the mere
book that is the center of the hub. 1t is ils simple central
message: he revelation that I am the child of 3 gracious,
compassionate. and loving Heavenly Fatherand the recipient
0f @ progressive spiritual ministry unfokding the meaning of
my existence.

Ken T Glasziow, M, Sc., Ph. D, is a research SCIEnist,
retiredd, wha is aciive i cherch work in Ausiralin, He
is author of Science and Religion: The New Ape
Beyond 2,000 A_D., and Christ or Chacs: The Ev alution
of a Revelation.
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Ministry and Service: Our Call

Marvin Gawryn

I'd like 10 begin sharing with you on the 1opic, “Minisiry
and Service: Our Call.” by relating a stary 1old by a friead, Jim
Davis, the associate pastor of the church we attend. You may
have read in- the papers 1ast vear of the outbreak of disease in
[nctia that killed many thousands of people, In the midst of
those who were dying, Mother Theresa and her co-workers
ministered to the needs of those who were leaving this world,
Mother Theresa, in her 80°s, herself in feail health, was
working dav afier day, 15and 16 hours a day. A reporter who
wis following her around finally asked her, “How can you
keep doing this™ “1 have 10, she replied, “1 love God, znd
these are God's people.”

Our Calling

In the topic chosen, “Ministry and Service: Our Call,” I'd
like to take a look first at the “our call” part, What dees it mean
10 b carlled’? Mother Theresa said, *T have to. [ love God and
these are God's people.” What does she mean "1 have w?”

There’s a feeling 1've had inside, and | would guess many
of you have had asimilr feeling. Iis a feeling of being pulled,
a constant twugging at the soul. God is pulling us all the time;
he doesn’t let up. Our sense of it ebbs and flows, geis more
conscious and less conscious, Butsomewhere in curawareness,
God keeps pulling us and we feel it. How does this pulling
begin? 1 think it begins when, al some point, we fioak ourselves
1y God,

Perhaps some of you are acquainted with “carabeeners?”
ey are used with ropes 10 do serious mountain climbing,
Once they are hooked together, they are very sccure, They
dumn't slip apart even under tremendous tension. | beliove we
hook ourselves 10 God by loving him. We attach ourselves 1o
God securely and repeatedly each time we worship him in
love. And then steadily, and increasingly, God can hegin 1o
pull us.

He: puilds ws in two direciions; inward towards himself;
ared outward in service to his children, It s this
constant pull outward to minister to our sisters and

brotfiers that we have come to undersiand as “our
call.'"

He pulls us in two direwtions; inward towands himself, and
outward in service to his children.lt is this constant pull
ouiward o minister (o our sislers and brothers that we have
comic 10 understand as “our call.™

Each person’s calling evolves over time, and it is a5 unigue
as the person who feels called. Cur Father knows our special
qualities, and he inspires us accordingly. We vary greatly in
lemperament and expericnce. If we love God and follow his
call, he will lead us 1o those panicular service paths which
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exciic our higher passions. ‘When we feel deeply called.
there's & sense of nghi-fit between what is needed in a
situation, and what we can olfer 1o 011 that necd. So, not only
do we feel *1 have 10:" a1 some deep level we also feel, thal
with God's help, [ can.”

A Sense of Duty: Service

The wellspring of our sense of calling flows not only from
aurlove for God; inalso taps down tea core senseof diy, When
we realize how much the Father gives us in every single
moment, we feel we should give back. We want 10 do
something W balance the equation, Giving ourselves in service
deecply satisfies this urge o [ulfill our duty.  We can make
our contribution to the cosmic balance. [t becomes our great
oy, our great satisfaction, 1o give back (o God by ministering
1o his children. As the authers of The Uranria Book observe:
“This is the binh of cosmic morlity and the dawning realgztion
of wmiversal duty,” (p. 1206)

Fow me the word, ministry, o become associated
with the conveying of trih 1o a hingry soul, in all of
the mamy wayy it can be conveved. Far me the word,
service, i5 the Droader ienm ifal coitnoles doing good
Jior another in all differens kinds of ways.

Before falking about specific arcnas of service, | should
like o lalk aboul two distinclions that Rave been very imporianl
to me as 1 have thought about this wpic. The first distinction
is boasely tied to the wo words: ministry and service. For me

the word, mindstry, has become associated with the conveving

of truth 1o a hongry soul, in all of the many ways it can be
comveyed. For me the word, sendce, 15 the broader term Lhat
connotes doing good [oranother in all different kinds ofways.

This distinction was quite clear and imporiant 1o Jesus. In
descnbing hes personal ministry on p, 1461, the authors of The
Ulrarntia Book say he lisened sympathetically, olfered practical
suggestions, and spoke words of comion and consolation, [n
addition. however, “invanzbly would he tell these distressed
morials aboul the love of God and impart the information, by
various and sundry methods, that they were children of this
loving Father in Heaven.” On p. 1931, @lking 10 [y of his
followers, Jesus makes the distinction guite explicit. *Let all
mankind benehit from the overtlow of your loving spiritual
ministry, enlightening intellectual communion, and uplifling
social service: bul none of these humanitanan labors, nor all
of them, should be permited 1o 1ake the place of proclaiming
the gospel.”

And on p. 1465, alter Jesus and Ganid retumed a lost child
to his mother in Rome. Jesus said. *You know Ganid, most
human beings are like the lost child.... Did we not supremely
enjoy this ministry of restonng the child w his mother? So do
those wholead men 1o God expenence the supreme satisfaction
of human service.” So the hiphest form of senvice, the
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indispensable service that Jesus always included, in various
and sundry ways, was the ministry of sharing the essential
soul-saving truths of the pospel.

Asecond distinction that's been imponant io me is beiween
two of the ways of shanng spiritual truth that we have
available 1o us. First, is sharing the Bible or Tie Urartia Book
themselves, and second is sharing, in their simpler form, our
own best understanding of Jesus' main teachings.

Unfortunately, al times, we have fallen into the trap of
thinking one or the other of these approaches is the “rightor
“best” one. As usual, Jesus’ piercing Insight can cormect our
misundersianding. On p. 1474 he says o the miller in
Corinth, " Give the milk of truth o thase who are babes in

| spiritual perception, [n your living and loving ministry serve
| spiritual food in attractive form and suited to the capacity of

receplivity of each of your inguirers.” Serving spiritual food
in a form that is attractive and suitable w the needs of our
different inquirers s an art form which combines skill,
intuition, and a cookbook with more than one recipe.

The Urantia Book was designed 10 respond w the
sophisticated spiritual guest of the many modem men and
women whose needs remain unmel by the current evolutionary
forms of religion. The book presents a universe view, i
theology, and a namative of global history that deeply satisfics
and reorents the modern mind, and sireiches i o the very
edyes of its current capacity. Two of ils most innovative
theological contributions are an incredibly detailed descriptzon
of the ¢temal life which se1s this Liest life in a soul-satsfying
context, and more than Aty pages devoied exclusively o
revealing the Father’s most astounding gilt to each one of
us—his indwelling presence. For many people who are
sgarching beyond contemporary religious sources, The Urantia
Book may well satisly them in their search for truth.

Wost of us have discovered however, that, for many other
people, the book iself i just 100 unconventional, even
indigestible. And yet, another unique feature of The Urantia
Boofk is that it also equips us to minister in special ways to the
more basic needs of these hungry souls as well.

Mast of us kave discovered owever, thal, for many
aifier peaple, the book frself is just too uncoventional,
even indigestible, And yer, another wnique feasire of
The Urantia Book is that it alse equips us lo ninisier i
special ways 1o the more basic needs of these hungry
souls as well,

We have a replete, clear restaternent of Jesus' life and his
ariginal teachings. The authors of The Lrasiia Book state that
cach of the apostles ught theirown version of the gospel, and
that Jesus konored the variety and originality of their leachings.

Tthink thatene of the most important things those 0l us wha
feel called to minister can do is similardy 10 develop our own
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understanding of this modem restatement of Jesus® teachings,
50 we citn express them clearly in our own ways, amd senne
spinitual food suited o the capacity of each of our inquirers,
Forwecan only show another what we ourselves have clear] ¥y
SCCIL

For me, the gospel centers on 1he mircle of the nurluring,
guiding parent-child relationship we have with God, Our
Father's Spint fragment resides at the very center of cach of
tur personalities: it is an incredibly intimate kind of
companumship weshane with God, available in every moment.
And there is puidance and ditection in this miraculows
relationship; we can discern God s will and as we follow il we
grow spiriwally, becoming more like God. This core of inner
family relutionship can eventually come to patierm our outer
relationships. The joy of inner love overflows natuzally in
service 10 sisters and brothers amund us; our sense of the
family grows larger.

For me, the gospel centers on the miracle of the
RUTIUFIng, mifding parent-child refaiionsfiip we have
with God. Our Father's Spivit fragment resides ar the
very cemiter of each of our persomalities: it is an
iicredibly intimare kind of canipanionship we share
with God, avatlable in every momens.

And 1his astounding gift of childhood in God's Family
never has 10 end. We are offered an eternal life Glled with
spiritual adventure, new worlds on which 10 serve, and
charicier growth all the way to Paradise! And whatis the price
of eniry to this grand universe Bmily? Simple faith. All we
have 10 dois open our heants in childlike trust, and receive the
gift our Father so much wants 1o pive us, simply reeeive the
gifl of a hfe shared with him.

The Global and Interfaith Families

In thinking about ministry and service, its been VELY
helptul for me o look at four different contexis or different
aremas in which we can serve. Each of these service arenas can
alsobeconceived of as a family, In a sense a sub-family within
the Father's larger universe family. 1'd like 1o spend some
time now looking at how we can minister in each of these
service familics,

The farst, the plobal family, is the largest. Qur primary
calling in this arena is 10 reach oot o those lost souls who have
not yet found their way home, who have not vet discovered a
living relationship with God. They are everywhere around us,
spiritual orphans, wandering arownd in the con fusion and pain
of their selt-conceived solation,

We must open ourselves 1o feel their need. Jesus was
constantly scanning for them. Look closely a) his Irip W
Bome: the young man who was alraid, (he two women of the
night, 1he mistress at the inn. the Chincse merchani, the
runaway lad, and the criminal condemned 1o die, He felt their

I

| need, and he made bold to approach and cngage them in

conversation. OF course he was a little unconventional; he
ook some social risks. He could have been rejected; but he
rarcly wis, His love af those he served opened the way forhim
1o towch their souls. We wo must learn o love like thal. We
100, al times, must take risks, act a linle unconventionally, if
we are 1o louch the hungry souls of our fellows

They are all amund us. People in crisis, people with so
much on their minds. We find them at work and among our
VEMDUS acquaintances, al the lunch counfer next 1o us. You
want 1o know how 10 stant? Read the section on “Personal
Ministry,” p. 1460, and see how Jesus approached people.
Usually he started by asking them questions. Tt takes a linle
vourage, but it works, and the more you do it, the easier it gets,

A second, and smaller, arena for service is the interfaith
tamily. the Family of all believers, both within established
traditions and outside them. These are people who, 1o onc
degree or another, have already found God. There is a areat
dealof service we can give and receive in this arena. If we have
genuine respect lor other peoples® beliefs, we can graciously
share the best ot our understanding of truth and still realize that
we hiave much 1o gain by gratcfully receiving the best in their
traditions.

The Uramtia Bock highlights the greal imponiance of
promoding loving brnherhood among the followers of different
religions, Look at Jesus” ministry to the religious leaders in
Rome, and his service to the interfaith community in Urmia.
ltisan interesting lestimony o the coumenicity of The Uransia
Bock that so many of its readers feel called 1o dialogue with
people of all traditions.

The Home Family

S0 far we have looked at service in the global family and
the Enterfaith family. Each one is & smaller subset in God's
cverall Bamily. The third seevice arena 1'd like to mention is
still smaller. and yet it is probably the most imense, constanl
opponunity for devoled service that any of us are likely
experience. |'mspeaking of the home family, and the 20-vear-
long-non-stop-service of raising children.

Firstofall, [think we tend 10 underestimate the value of our
minisiry in the home family. Sharing sources of truth 1o a
hungry humanity seems more grand and glorous, So much of
raising children is mundane. nuts and bolis care-giving, [ think
maost of the time in home ministry we don’l even recognize
that we areserving, The sheerlabor involved isofien numbing.
Al the end of most days, I don’t feel much deep soul-
satislaction of service rendered; [ just want 1o fall into bed!

And yel this experience is basic in our spiritusl trmining,
Indeed, this is where most of us really leam what it means to
SEFVE, [0 put our inlerests aside for the wellare of another, 1o
act selllessly on 4 devotion that turns our lives upside down .
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When I have felt the [rustmtion of family responsibilities
keeping me from “more direct” evangelistic effons, it has
beenvery helptul forme o remember that Jesus, according 1o
The Uransia Book account, spenl twelve vears aficr Joseph's
tragic death raising his father's family and four vears
ministering to the world. For him Gamily ministry was clearly
i high priority.

And it's not all mundane. Introducing our children to a
living relationship with our Farther is spiritual ministry of the
firstarder, [P we do thatwell, we can look foreand (o an ctemnal
fricndship with cach ofourchildren in which tosavor the fruits
of our labors. A few months ago [ was tucking in one of my
children for the night and T said o her, *I'm so glad God has
Fiven you 10 me to raise as his child.” She gave me a huge hug
and said back, “'['m so plad God gave you 0 me 0 be my
doddy.” T felt the bells were ringing on high: it was an
incredibly full moment!

Lowve and senice are spanitually linked, On p. 1419 of The
Clramtio Boak we read: “Tesus, Joved his family, and this
natural aflfection had been remendowsly augmented by his
extraordinary devotion to them. The more fully we bestow
ourselves upon our fellows, the mone we come 1o love them:
and since Jesus had given himsell so fully 10 his family. he
boved them witha greal and fervent affeclion.” 5o i seems that
ke and service are very recipnscal. The more we Jove
somennde, the more we wanl o seree them, and ||'|I: TTILTE W
garve them, the more we grow o love them.

The Inner Family

This insight leads into the fourth and [ast service arena |
would like to mention: the inner family. By inner family |
meidn the constant sct of intemnal relationships that each of us
enjoys with the indwelling Spirit of God, the Spirit of Truth.
the Holy Spirit, and our Guardian Angels. [ believe thal, w the
extenl we cultivate these relationships. they constilute a
genuine expenence of inner Gamily lite,

Now how i 8 thil we can render service 1o this inner
Family? Toserve is o determine what would most salisfy and
benelit another person, and do that for them. Whiat is it that the
indwelling Spint of God most desires from us? 11 is our
love, our trusting affection &s his children, God wants 1o share
with us in a mutual loving relationship, the full expression of
which occurs only in the embrce of worship.

Look again at Jesus. He spent so much of his time in
worshipful communion with his Father. This is where we
cncounter the living heart of his gospel. This is whene we feef
like God's child. This is where we ourselves ane renesed and
nourished in s love, which then oveflows in our ministy o
others. Without worship we dry up, like a dusty nverbed cut
off from its source. On po 1616 we read, “Worship is the
technique of looking 1o the Owe for the inspiration of service
10 the meny.”
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e are also old that “the Spint of Trath came 10 help the
believer 1o wilness to the realities of Jesus” teachings and his
life as he lived it in the flesh, and as he now again lives ilancw
and atteshin the individual believer of ench passing peneration
ol the spirit-filled sons of God.” (L. B. p. 2061) [tis in prayer
thatwe developourrelationship with Jesus, and open ourselves
10 the transformation of his Spirit. I we have enlisied in Jesus”
ongoing work on this world. the more our relationship with
him grows in prayer, the more he can live in us and throegh
us, the more effective we can be in his scrvice.

We are also told that our angels guide “ihe [Dosieps of the
human personality into paths of new and progressive
experiences.. working through the social, ethical, and morl
environment of human beings.” (L. B. p. 1245) [ think that il
is in our inner lives, throwgh sincere praver, thal we can
develop frendshipand a working pannership with our angels
and the angels of others. and thus be more effective in our
efforts w minister o our fellows,

[ think we honor and seve and wark with the members of
our inner family by choosing 1o spend time in relationship
with them in the depths of praver and worship. And [think all
of our service and minsiry effors in the other three tamily
arenas take root and are susiained in ths life of the inner
family. It is the vita| wellspring from which all of our service
ellons must low.

So, summarizing, we've looked at the nature of being
called. We've looked at a conple of distinclions: between the
minisiry of shaning spiriteal truth and all other types of
service; and between sharing sources such as the Bible and
The Urmnita Book, and personally shanng the simple essentals
of the restated gospel. We've looked al four arenas in which
we can serve: the global family. the interfaith family, the
home family, and the inner Eamily. [ believe that ifour service
ciforts wre to remain balanced and be eftective in the long mmn,
we need o be involved o some degree in service in each of
these family arenas.

Before closing. I'd like 10 make an observilion about the
window of lime coming up 10 the end of the millennium. The
philosopher, Richard Tarnas, has wrilten a book that is well
worth reading, The title is The Passion of the Western Mind:
Ulndersianding the Ideas that have Shaped Our World Fiew:
[nit he tells o three thousand yearstory of the struggle between
philosophy, science, and religion in their efforls 1o deline
reality and the human condition. Pul very simplistically. the
Greeks dominated for & thousand vears with philosophy.
Then. through the Grst millennium and the middle ages, the
Chrstians dominated with religion. Starting [ive hundred
yeiars ago, science and philosophy progressively displaced the
religious pamdipm and installed a rational and mechenistic
warld view in ils place.

In the tast two hundred years, however, we have worked
ourselves inlo a rather disturbing comer. Philosophy has
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argued itselb 1o a standstll: it now admits it can’t definilively
know anything at all. And the new science now, as well, is
beginning 1o acknowledge its profound inability w offer a
defining universe pamdigm,

In the midst of all this lack of definition. the common
person has been eft o drilt with no moorings on a confusing
sca of relativism. Nothing scems quite sacred orsure anymore.
and lite just keeps getting more complex and confusing with
each passing year. And yvet something clse is going on here.
Sociologisis report a great surge of people searching for
spintual direction. both within the established traditions and
outside of them. Conlemporary periodicals abound with
articles that have titkes like, “America’s Quest for Spiritual
Meaning,” and “Solving the Mystery of Jesus. and Why it
Matters Today." The keitle seems full and the waler is
beginning 10 bubhle, | believe there s a cultural wave of
spinitual searching that will continue 10 build until it crests at
the end of the millennivum.

The Urantia Book has so much of thal for which people
hive been hoping and searching, Blending science, philosophy,
and religion, it offers a new and brilliandy integrated universe
paradigmn, sulficient 1o meel humanity's needs for the next
ane thowsand years, proclaiming thil:

* The universe 15 God's creation, and we are his beloved
children:

* God dwells intimately within us where we can enjoy his
COMSIARL COm panionship,

* God wishes us 1o lean and grow under his puidance and
serve our brivthers and sisters in his  famil v

* This life: s but the barest beginning of a vast voyage of
discovery, unfolding over aeons of lime, on countless worlds,
in association with & great host of celestial beings:

* Weare destined for Paradise, where we will come into the
personal presence of our Universal Eather at the center of all
things, and then enter into God's elemal service in the never-
ending ages (o come.

These amazing truths are the feast for which our world
hungers,

On page 2048 Jesus says 1o Peter, “Feed my sheep. Do not
forsake the Hock...Love the fock as 1 have loved you and
devate yourself 1o their welfare even as [ have devoted my life
o your welfare,™

May we each, in our own way, heed the Master's call 1o
minisicr and serve.

Marvin Gawrvn isa Marriage and Fumily Therapizy,
the authar of Reaching High: The Psychology of
spiritual Living, and a long-time stident of The Urantia
Book. He lives with fis wife and two childven in the
Seiie arei.
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Spiritual Perspectives in the Workplace

James Moravee

One of the must impenant aspects of life is our vocation,
the activity in which we spend the major portion of our time,
Let uws suppose that you put in a 40-hour work week. Add 1o
that 44 hours the time spenit preparing for work, gelting toand
from work, and any exitra meetngs and confercnces, In a
typacal week you have spent at least 4535 of yourwaking hours
in work-related matters, If you are self-cmployved, work
ovenime, or bring your work home, it is easy W approgch G0%
ormore of your teme engaped in work activities, The workplace
occupies sucha significant portion of our lives that we should
serously consider its place in our spintual destiny.

In a npical week you have spent ar least 45% of
your waking fiours in work-refated marers. If veu are
seff-employed workovertime, or bring vour work home,
it is easy to approach 60% or more of vour time
engaged in work activities. The warkplace occupies
such a signiffemnt portion of aur lives that we should
seriously covisider ifs place in our spiviniad deseinmy.

Rodan of Alexandria observed. “The iwo major problems
of life are: making a tempoml Iiving and the achievement of
clernal survival. And even the problem of making a living
requires religion for its ideal solution,” (U, B. p. 1778:4) The
daily problems we encounter in the workplace will be most
easily solved if we can maimain a spiriiual perspective or, as
Webster defines perspective, “a view of things in their true
relationship or relative imporance,”

Weall have puta great deal of thought and effon into career
planning butwe read on page 435 of The Uraniia Book than 1l
B ool s0omuch what you leam in this Grst Bfe: iods the
experience of living this life that is imporiant, Even the work
of this world., paramount though it s, & notnearly so imporant
i Lhe wiay in which vou do this work.”™ How is it then, that we
raintin ourspintual perspective while dealing with the daily
challenges at work?

Creativity Linked to Values

In order wr put first things first in our lives, we must focus
on values. No matler whal vocation or work we are engaged
in, the way in which we do this work is determined more by
our dominant values than any olher lactor, Jesus taught his
followers that the will of God can be done in any earthly
pocupation. All things are saered in the lives of thase who are
spirit led, that is, subordinaied 0 iruth, ennobled by love,
dominated by mercy, and restmined by faimess-justice, [Fwe
know and kove God, our real business on earth is sow live as
tr permit the Father to reveal himself in our lives. [n this way,
Crind-seeking persons will be atircted to these higher ways of
living and may even ask forour helpin finding oul more about
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the God who inspires such cxpression inowrlives. Think of the
many people you encounter in the workplace, all poential
spiritual brothers and sisters in the kingdom. Are truth-seekers
drawn 1o youby the way you conduct yourselfin the workplace,
or do you easily lose sight of the spiriual perspective when
bogeed down by deadlines, quatas, under-staffed depanments,
and the multituce of daily problems?

That which the enlighiencd and reflective human
imagination of spiritual feaching and leading
wiholehearedly and urselfishly wants o doand be, becomes
measurably creative in accordance with the degree of
meortal dedication 1o the divine doing of the Father's will.
When mangoes in partnership with God, preal things may,
and do, happen. (LB, p. 1467:6)

One aspect of the workplace that makes it difficult
maintain our focus on the spintual is the mood that is created
Wilay by the dominance of the profit motive, Many of s find
our work environment adverscly affecied by others who are
driven 10 attain increasing amounts of material possessions
while they give little auention o spirttual valucs.

Presemi-day prolil-motivatsd economics s doomed
unless prolil molives can be augmenied by service motives.
Fuifiless competition hised on nurmow-minded sell-imerest
5 ultimately destructive of event hose things which it seeks
to maintain, Exclusive and sell-serving profit motivation
s incompatble with,..the teachings of Jesus. (L. B. p.
B5:0)

How well celestial personalities know us, for they go on 1o
say. " But the profit motive must not be suddenly destroved or
remaoved: 1t keeps many otherwise slothful momals hard at
work.” (LLB. p. 805:7) So, if we are sincerely dedicated 1o
doing the Father's will—if we whole-heanedly apply ourselves
1o trying (o matniain our focus on spiritual perspectives—we
will become increasingly more creative in finding solutions 1o
our work-rebaled problems, This is definitely a challenge, one
that requires greatl effortif we ane Lo zccept it and progress,

Several prople in The Uraniia Book story discuss work-
related problems with Jesus. His replies are just as relevant
today as they were two thousamd years ago, For those of us
who find ourselves in vocations (hat involve providing a
service loindividuals whose behavior is far [rom spinitual, we
can find inspinng words in Jesus® discussion with the mistress
ofa Greek inn in which he said, " Minister your hospilality as
one who entenains the children of the Most High. Elevate the
drudgery of your daily il to the high levels of a fine ar
through the increasing realizaon thal you minister 10 God in
the persons whom he indwells....” (U.B. p. 1475) Even the
smallest task pecformed when thought of as a service 1o God
will be performed in the best possible way, with the preatest
care and aliention, Leoked at from the spiritual perspective,
every sclion becomes. poientially, an act of love—a work of
art.
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A young Greek in the shipyirds asked this question of
Jesus: *If the Gods are interested in me, then why do they not
remove the cruel and unjust foreman of this workshop?™ Jesus
replied with these wonds:

Since vou know (he ways of kindness amd valoe justice,
perhaps the Gods have brought this erming man near that
yor may kead him into this betier way, Maybe vou are the
sall which s to make this brother more sgreeabke 100 all
oiher men; that is, o vou have ol oSt your savor, As s,
this man is your master in that his evil ways unfavorably
influcnee you, Why not assen your mastery of evil by
virlwe of the power of goodness and thus become the
master of all relations between the two of you? 1 predic:
that the rood in you could overcome the evil in him if you
gaveila lurandliving chance, There is no adventure inthe
course of moral exisience more enthralling than o ensjoy
the exhilaration of becoming the matenal life paniner with
spiritual energy and divine fruth inone of their triumphant
struggles with ermor and evil, Tt 5 a marvebous and
transforming experenes 10 become the living channel of
spiritual Light to 1the moral who sits in spiritual darkness.

If youare more Blessed wwithouth than i (his man, Jus need

shoull challenoe you, Surely youare nol the coward who

could stand by on the seashore and walch a fellow man

who coukf not swim perish! How much mare of value 15

this man’s soul flowndering in darkness compared 10 his

body drowning in watee? (UL B. p. 1430:3)

I"'m sure this discussion with Jesus helped this young Greek
view his problem from a mone spintual perspective, And as
we use this spiriieal frame of reference in viewing our
conlemporary problems, we will @rrive al more creative and
effective soluticns,

The authors of The Urantia Book poiir ot thai Jesus
wirs constannly doing pood things for peaple “as he
passed b " A siedy of the ways in witich Jesus related
fapeaple indicares that e had a high degree of personal
preparedness in his persaval encowiniers.

Guidelines for Action

The authars of The Urmiifa Book point out that Jesos was
constantly doing good things for people “as he passed by.” A
study of the ways in which Jesus relaied o people indicates
that he had a high degree of personal preparcdness in his
persanal encounters. A listof some of the skills or fechniques
that Jesus possessed, which enabled him 10 minister w his
fellow morals so effectively. can serve as an excellent
ruideling im our efforls 10 mainiain our spinieal perspective.
When relating with people, Jesus was:

* VEry pErceplive, sensitive (o the person’s inner thoughts
and feelings: (We can show increased sensitivity and
perceprivity by developing good listening skills, tking the
time 0 be awane of body language);
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* conscious of the individeal’s level of spiritual and
micllectual development, alwavs making sure o address
them at the appropriate level;

* always interested in what they were doing while e
seldom olfered them advice unless they asked for it

* cautious in not directly pointing out another's flaws but
would mther, through a series of questions, lead them o
recopgnize those Maws themselves:

= never drawn inko conflicts that could not be adequately

dealt with when directed 1o the appropriate channel, (As we |
are not personally able w deal with every problem that arises, |

wi should make an effornt 1o become knowledgeable in the
services that are available for dealing with conflicts);

* always able w provide words of comfort. He looked for
the good and praised it, He left his fellows with some
sugeestion that was practical and immediately helpful. And
he would abways include in his discussion some missage of
the love of God and the truth that they were loved children of
the Most High.

Opportunities for Service

To Ganid. the young man from India, who Jesus served as
a tutor, he said, T become acquainied with one’s brothers
and sisters, o know their problems and to Jeam o love them,
15 the supreme experience of living,” (U, B. p. 1431:1) Later
e also tawpht Ganid that he should, *Become interested in
your fellows: learn how 10 love them and waich for the
opportunily o dosomething for them which you are sure they
want done.” (U, B. p. 143%:1)

“Service occupations steadily have growat to beconre
the econamic roois of the U 5. work force, Acconding
ter the U 5. Bureaw of Labor Siaristics, mave than two-
thirds of the naiion's employvment growil during the
Past twWeniy years fias come m e service seclor: By
2000, it's predicted that as meuch as 905 of the UL S
tabor force will work in service ocoupaiions,

Although some of us may be emploved in high tech
professions where oppartunities for infimate encounters and
personal service o one's fellows are limited, we are currenily
undergoing a shift in the American job scene, The following
15 a quote from.Jobs of the Fuitre by Marvin Cetron, “Service
accupations steadily bave grown o become the ¢conomic
s of the U, S, work force. According 10 the U. S, Bureau
af Labor Statistics, more than two-thirds of the nation's
employment growth during the past twenty years has come in
the service sector. By 2000, it's predicted that as much as 90%
of the LI 5. labar force will work in sepvice occupations.”

Jesus pave the following message to the apostles in his
farcwell discourse.
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o havee no merely chasen me, bul | have also chosen
youl, 2nd [ have ordained youio go forh imo the world 1o
vield the [ruil of loving service (o your fellows even as [
have lived among you and revealed the Father 1o you, The
Father and T will both work with you, and you shall
expenience the divine fullness of jov if you will only obey
my command to love ane another, even g 1 have Joved
you. (U, B. p. 1945:2)
Theavthors of the Jesus papers commenton Jesus” farewel|

discourse with these words,

I vouwould share the Master's joy, you must share his
Jovee. And to share his love means that you have shared his
semviee. Such an experience of love does no deliver you
Tromm (he difficuliies of this world; it does nol create a new
workl, but it most certainly does make the old world new.

Keep in mind: It is loyalty, not sacrifice, that Jesus
demands, The consciousness of sacrifice implies 1he
absence of that wholeheared affection which would have
made suchaloving service asupreme joy. The idea of dury
signifiesthat vouaresercant-minded and hence are missing
the mighty thrill of doing your service a5 a friend and for
4 [riend. The impulse of [Mendship transcends all
convictons of duty, and the secvice of a Tnend [or a foend
can never be called a sacrifice. The Master has taughr the
aposiles s they ane the sons of God, He hias called them
brethren, and now,. e ¢alls them his friends. ( UL B, p.
1945: 3.4)

The old religion tawehi seli-sacrifice; the new religion
iaches only seli-forgeiiulness,; enhanced self-realization

ut comnjoined social 2ervice and universe comprehension,

The old religion was motivated by fear-consciousness; the

new gospel of the kingdom 15 dominated by trath-

conviction, the spird of eternal and universal truth. And no
amoun of piety or creedal loyaliv can compensasie for the
absenceinthe life experience of kingdom believers of thai
sponfaneous, generous, and sincere friendliness which
characterizes the spirii-tormsons ofthe [iving God, Neither
tradition nor a ceremonial system of formal worship can
alone for the [ack of genuine compassion forone's felows.

(L. B.p. 1951:2)

It is abvious that both through the example and teachings
of Jesus and the contemporary condition of our sccicty, we
have a tremendous 1ask before us, Toshift our attention from
the material 10 the spiritual in order to betier deal with the daily
strugple of the workplace will take a very conscious effor., We
can make a beginning at intemalizing this spintual perspective
in owr lives in the here and now, but we are teld this process
will conlinue in the next phase of our elemal caneer:

oo will learn (o lef pressure develop stability a2nd
cerainty; to be @ihiul and ezrmest and, withal, cheerful;

o accepd challenges without complaint and o face
dilficulzes and uncertainies withoul fear... I yvou fl,

The Spiritual Fellowship Joumal




will you rise indomitably to try anew? If you succeed, will
you mainiain a well-balanced poise—a stabilized and
spiritulized aittude—hroughout every elfon inthe long
struggle fobreak the feiers of materal inertia, o alain e
freedom of spint exislence?

wyou will keam 1o suffer less through sommow and

disappoiniment, firsl, by making fewer personal plans

concerning other personalities, and (hen, by accepting

your Iot when you have faithfully performed your duty,

You will learn that you incresse your burdens and

decrease the likelihood of success by taking yourself too

senously...nothing equals the imponance of the work of

the workd in which you are actually living. Bul though ihe

wark s important, e selflis noL. When you feel important,

youlose energy 10 the wear and tear of ezo dignity 5o thal

there is liuthe encrgy kefl to do the work. Sell-imporance,

not work-importance, exhausts immalure creatures; | is

Lhe sell element that exhausis, noi (he effort 10 achieve,

You can do mporant work if you &0 nol become self-

imporant; you can do several things as easily os one if you

leave yourself out. (L1 B, p. 553: 4-6)

Dealing with Problems

Some fime ago, | anended a weekend retreal entitled
“Pathway 0 Wholeness—Understanding Siress and Our
Crazy Extremes." The seminarwas very insightful and | came:
home with many practical guidelines for dealing with daily
problems. [ learned thal stress is the response o finding
ourselves in a sitwation in which we have not developed
adequate coping resources. We are all aware that twodifferent
individuals putinthe same predicament will probably respond
dilferently, While onc may become anxious and begin 1o
show the classic symploms of siress, the other may efliciently
deal with the situation without any difficulty @ all. The
difference is the resull of one having had adequate resources
o cope with the problem. They may have been throoph a
similar situation i the past, and had some experience in
dealing with the problem. Pechaps this person may have slept
better the mght before, or may have been in better health.
Whatever the reason, they fell adequate and knew they could
handle things.

Throughoul the weekend we continued 1o talk aboul ways
10 IMpPIoYE ourcoping resources in order o avoid siress, There
are seven aspects of our lives which need o be fosiered in
order that we grow into well-balanced, adeguate individuals.
We should stive to develop:

* oplimal physical health,

* rewarding Lamily life and relations with primary others,

+ opponunitics for mental stmulation and growth,

« the abality W express one’s emotional ex perences.

* job salisfaction,

= the abilily and the time 10 have Dun, and
Fall, 1995

* an cver decpening and enrching relationship with our
Creator.

We should be siriving io develop adequate coping resources
in arder 10 better deal with the problems we are faced with on
a daily basis. We need 10 progress o the level on which we can
maintain our focus on the spinwal perspective and avoid
conflict and stress by wholcheartedly believing in the power
of God's poodness and (s eventual triumph over evil,

The etfiort 1o maintain a balanee in the wse of our time and
energies will continue throughow our long sojourn owand
Paradise. Everand anon we will be engaged in work. progress,
and pliry activities; or stated otherwise, in service, study. and
relaxation aclivities. Jesus set (he perfect example. He knew
the importance of regular quiet time for prayer and worship,
a time o revitalize oncselt, (o direct cur focus to the spiriual
perpectives in ordertnal we might retwm from our medilations
with a stronger dedication to doing the Father's will,

The authors of The Urantia Book repeated!y remind
s that one 's vocaion can be nrilized as an effeciive
“reflecior” for ihe dissemination of the {ighs of fife.

The authors of The Uraniia Book repeatedly remind us thal
one's vouition can be wiilized as an cifective “reflecior” for
the dissemination of the light of lile. We are admonished 1o let
our light s0 shine that our fellows will be guided into new and
godly paths of enhanced living, To help us maintain cur focus
on the spintwil perspective Jet us remember Jesus ™ words 1o
the Alpheus twins in one of his resumecton appeannces.

Mever forgel that, when youw are & faith son of God, 2]
upright work of the realm is sacred, Nothing which a son
of God does can be common, Do your work, therefore,
[rom this Lime on, #s for God, And when you are through
on this world, | have other and better worlds when: vou
shall likewise work for me. And in all of this work, on this
world and on other worlds, [ will work with youw, and my
spirl shall dwell within youw. (U B. p. 2089:4)

Janres Moravec serves as o county assessor and 15 a
designer of chitrel chaneels and ofier archifeciiral
cotpoiienis, e fives in Eqple River, Wiscansin,

*Service—more service, increased service, difficult
service, adventurous sepvice, and at last divine and
perfect service—is the goal of time and the destination
af space.” (316:5)
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Putting the New Apocalypticism
in Perspective
Bvron Belitsos

Let me venture a -rophecy: The remaining vears of this
decade— ot this millennium—uwill witness an upsurge of
apocalypiical prophecy such as the planet has never before
seen. Visions of apocalypse will become the coin of the realm
in religious and political circles. The tem “apocalypse”
means a revealing, or “unveiling” of truth; the apocalyptical
scenanas that will be widely disseminated in the late *90's
will claim 1o unveil the secrets of the end-times, when
sutfering and even history itself comes 10 an end. As global
political and ecological chaos worsens, such apocaly ptical
unveilings of the future will cascade across the land, A myriad
of self-styled prophels—some posing as scientisis, some as
politicians, some as spiriteal teachers—uwill arise o preach
sofme mixture of planctary doom and salvation, with the action
culminating around the year 2000, 11 s in this environment
that Urantia Book activists may be challenged 1o present the
book's own prophecies of the the faith-challenge of the
planetary journey i the days of Light and Life. (Regarding the
Age of Light and Life, see Papers 52 and 55 in The Urantia
Book)

The vareties of end-times prophecies will be vasi, extend-
ing across a broad spectrum. Af one extreme will be what we
might call *New Ape” millenialism, offering an ecstatic
apocalypse of the self, at the other, fundamentalist Chrstian
millenizlism, preaching a fiery apocalypse of history.

The varieties of end-times prophecies will be vasy,
extending across a broad spectrum, At one exireme
will be what we might call “New Age " millenialism,
offering an ecstatic apocalypse of the self: ar the ofher,
fundamealist Christian millenialism, preaching a ffery
apocalypse af kistory.

What shall we make of these new jeremiads of an “cnd-
time™ Maost of the end-time prophets around us—both false
and true—will have at least two things in common. First, their
prophecics are all o some depree sourced from the Bible
itself, Second, they will manifest a universal human tendency
seent in all culleres; humans everywhere have dreami of
putting anend tosullering and evil by inventing arr end io time
as we kaw i, Centuries ago St Augustine wondered, “Time
must ave its conchesion in some stale redeemed from present
sutlening, for who could bear such an eternity of seffering?"!
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The Biblical roots will be easy 1o trace. Literl or lgumtive
nterpretations of prophetic passages in Daniel, Ezekiel, the
New Testament, especially the book of Revelation, will hang
everywhere in the air.  The apocalvprical movement will
include those who unconsciously pay homage 1o biblical
prophetic traditions by using modern culiural spin-affs from
these traditions, 1t will also include others who will use clever
viriations on or even inversions of the themes found in these
ancient iexts. Many of these prophecies can be traced 1o one-
sided selections from the many phases of Jesus” own teaching
about the Eingdom of God as presented in the New Testament,
The Urantia Book itself updaies and purifics the prophetic
passages in the Bible, presenting visions ol the future thai
could enter into the dialoguee with apocalyptical thought.

e park of apocalypticlsm is lis impatfence with
evolutian, fit chafes ar the presence of evil; it is imolerans
af imperfecion. As a resul, it becomes presumprive
abaut the conrse af evolusion, rather than hopeful and
jpatient.

[t is more ditficull 10 tace the universal human urege that
underlies apocalypticism, but there are many clues. One mark
of apocalyplicsm is its impatience with evolution. [t chafes
at the presence of evil: 1t 18 intolerant ol imperfection. As a
result, it becames presumplive aboo the course of evolution,
rather than hopeful and patient. [t presuppaoses that God will
#cl according to some human agenda of putting an end 1w evil
and sutfening, Furiher, it looks for and even demands signs 1o
confirm (his agenda; it even manufacieres signs. Above all, it
presumes 10 know how 10 read the “signs of the times™ with
exactitude. This leads apocalyptic prophets W po so Far as to
mike firm predictions as 1o when deity is going 1o appear and
put an end 10 evil and suffering.

Apocalyplicism contains a cenain pride of knowledpe—
whatl we might call “pride of revelation,” Traditionally,
apocalyptical prophets claim that it is possible o know when
time willend; they believe they hold the secret of how evil will
finally be vanguished upon the return of Christ. It is with such
presumpluousness thatapocalypticism shoricus the challenges
of faith.

As [ see i, faith depends on our hope in the promises of

| God: The Urantia Book promises us a DAY of personal

perfection, our fusion with our Thought Adjuster, and a
“DAY of the Lord" (1o use the phraseology of the Bible, as in
I Cor 1:8ar Phil 1:10), the sometime returmn of Michael 1o his
birth planet. These promises always beckon us forward in
hope. 1118 in this sense that (aith and hope are interdependent.
Genuine faith induces soul growth as we face an unknown
future, energized with hope in the promises of God, Andwhat
arc these promises? That some day all truth well be unveiled.
And that some distant day, a1 the literal end of time, at the
consummation of this universe age, the Supreme will emerge

The Spiritual Fellowship Jowrnal




inumphant, ai the great jubilee of his power-personalization,
the DAY of the true apocaly pse of this age.

But faith sulfers when our sublime hope in the fulfillmen
of these promises becomes a presemptuos knowledge of a
mythic “end-timc"—the end of (he wials of evolution. The
mierdependence of fith and hope is tom asunder.  The
challenge of free-will choice in the fice of uncenainty—as
wellas the oiher* inevitabiliries of evolutionary creature life”
spoken aboul in the much-loved passage on page 31 in The

Uirantia Book — is stolen from us. This is the danger of |

apocaly plical thinking 10 personal growih and 1o the orderly
progress of the human community.

But faith suffers when owr sublime hope in the
Muifitiment of these promises becomes a presumpions
Amowledge of a mythic “end-iime "—the end of the
trials af evolution. The interdependence of faith and
hope 18 torn asunder:

The early warning signs of the approach of an apocalyptical
erd are upon us now. In fact, prophetic millenialism has been
growing in intcnsity at least since the 1960's, One key source
was in the idealism of the political struggles of the '60's,
which had taken on a millennial turn by the late *70's, In those
days of its political disillusionment. the *60°s generation
transkated its hopes for change inlo a 1mnscendent version of
its formerly this-worldly politics—the so-called New Agpe
movement, with ils near-chsession with dramatic inner
ranslormation, sometines Joined with occasional outward
millennial events such as the Harmonic Converpence of 1987,
The rightist reaction to *60's liberalism and feminism also
birthed ils own native millennial vision, This ook the form of
apocalyptic Christian fundamentalism, ofa kind and intensity
nob seen in America since the Millerile movement, which
predicted the retum of Chist in 1844.° It appears that 1hese
two forms of apocalypticism are abowt to achieve their final
expression over the next few vears.

In Judeo-Christian terms, the dream of the millennivm is

the fullest realization of the promises of God o the Hebrows— _

the Kingdom of God proclaimed by Jesus, New Ageism and
piblical Fundamentalism emphastee very different phases of
Jesus” teaching on the kingdom. Jesus' concept of the kingdom
was rich with varied meanings:

Jesus never gave a precise definition of the kingdom. At
ome time he would discourse on one phase of the kingdom,
and at another time he would discuss a differen aspeet of
the brotherhood of God's reign in the hearts of men. Inthe
course of this Sabbath afternoon’s sermaon Jesus noled no
less than five pleses, or epochs, of the kingdom, and they
Wene

L. The personal and inward experience of the spintual
lite of the fellowship of the individual believer with God
the Father,
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2. The enlarging brotherhood of gospel believers, the
soctdl mspects of the enhanced morals and quickened
ethics resulting Irom the reign of God's spinit in the heans
of individual believers.

3. The supermontal brotherhood of invisible spiriiual
beings which prevails on earth and in heaven, the
superhuman kingdom of God.

4. The prospect of the more perfect fulfillment of the
will of God, the advance woward the dawn of a new social
order m connection with improved spiritaal Tving—he
nexl are of man,

5. The kingdom in ils fullness, the fulure spiritual age
of light and life on eanh.

Wherefore must we always examine the Master’s
leaching to ascertain which of these five phases he may
have reference 10 when he makes use of the 1erm kingdom
of heaven. By this provess of gradually changing man's
will and thus alfecting human decisions, Michael [Jesus]
and his associales are likewise gradually bul cenzinly
changing the entire course of humsan evolution, social and
otherwise. (UL.B. p. 1872-3)

What Lam calling “MNew Ageism” emphasizes the sudden,
impaticnt advent of the kingdom within, The teaching that
“the Kingdom is within you™ is the [irst and most importan
phase of the Kingdom teaching. Bul here we are speaking of
an apocalyptical version, a namow interpretation. This can
come i the form of a Buddhistic annihilation of the ego as
tuught in some culis and communities in North America; or,
more commonly, through a “one-eved” spiritualism that
reduces this powerful kingdom teaching 10 the ecstasy of
tinding “God within® and then keeping him there. The funda-
mentalist Christian reverses this “inside out” spintualism of
the New Age,

The Umntia Book  clearly tells us that the early
Christtans, having lost sight of the crucial first phase
of the Kingdom teaching, instead tragically set the
Kingedom off into the funire. This ervor is the roor of
much Chrisiian apocalypiicism af the past centuries as
well as curvent fundamerntalisiic Chrisiianity,

The Uraniia Book clearly tells us that the eady Christians,
having lost sight of the crucial first phase of the Kinpdom
teaching, instcad tragically sel the Kinpdom off into the
future. Thisermoris the motof much Christian apocalyplicism
of the past centories as well as current fundamenialistic
Christiznity. Prophelic apocalypticism became so atirctive,
because the church itself taught that the kingdom was to be
delivered at the end af this age, from “the ouside in:"

When Jesus® immediale followers recognized theis
partial failure 1o realize his ideal af the establishment of the
kingdom in the hearts of men by the spir’s dominaton
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New dpacalyoticism, cont,

and guilance of the individual believer, they set about 1o
satve his teaching from being wholly Jost by substituting
tor the: Master's ideal of the kingdom the gradual creation
of a visible sbeil organization, the Christian church, And
when they had accomplished this program of substitution,
in order 10 mamlain consistency and 10 provide for the
recognition of the Master’s teaching regarding the fact of
the kingdom, (hey proceeded fo set the kingdom off into
the [utore. The church, just ns soon as It was well
estublished, began to teach that the kingdom was in
renlity to uppear at the colmination of the Christian
age, ot the second coming of Christ.

In this manner the kingdom became the concept of an
age, the ideaof a future visiation, and the ideal of 1he final
redemption of the saints of the Maost High, (U.B.p. 1865,
emphases added)

The key text of Chrstian apocalyplicism, the book of
Revelation, speaks of a “New Jerusalem” miraculously
delivered from outside (and above) in a sequence of events
culminating in the Batile of Armageddon and the millennial
reign of Chrst. But it makes almost no reference 1o Jesus”
crucial teachings of the “Kingdom within.™

In my view, each of these approaches outlined above are
impatient shoricuts on the rocky road of evolution. The
thythm of evolution requires that we come 1o teems with the
evil of time by the evolutionary techniques of faith and hope.
To keep faith and hope in balance, each of the phases of the
Kingdom leachings are necessary t realizing any one of ils
phases. e must neither overemphasize the goal (the
“milkennial reign™ of Light and Life) nor the staning poini {the
“Ringdom within”) of this long journey. And this is another

wav of saving that the Fatherhood/Maotherhood of God and
the brotherhood/ssierhood of humankind are interdependen:
realities,

" See Stephen O'Leary, Arguing the Apocalypse: A Theory
of Millennial Riwtoric, (London: Oxford University Press,
145k, chapters 2 and 3.

= Here | follow in part the argument of the Protestant
theologian Jurgen Molimann, Theologvaf Hape (New York:
Harper & Row, 1967)

* Ibid. p. 207-8,

* For histories of Christian apocalypticism see: Bemard
MeGinn, Visionsafthe End, (New York: Columbia University
Press, 1979); Paul Boyer, When Time Shall Be No More
{Cambridge: Harvard Univ. Press, 1992); and Michael J. S1.
Clair. Miflenarian Movements in Historical Conrext {New
York: Garland Press, 1997)

-Byron Belitsos

“The religions challenge of thisage is 1o those farsecing
and torward-looking men and women of spiritual insight
whowill dane 1o consitruct a new and appealing philosophy
of living out of the enlarged and exquisiicly inlegrated
modern concepts of cosmic truth, universe beauty, and
divine goodness. Such a new and righteous vision of
muorality will atiract all that is good in the mind of man and
challenge that which is best in the human soul.™ (43:3)

Urantia Book Resources

Clyde Bedell (1895-1985). a widely recognized author and speaker in the field of advenising. over many years
compiled an index-concordance ofwords, concepis, ideas, topics, and themes found in The Uraniia Book. He published
the first edition of the Concardex in 1971, The third edition came out in 1986 and has over 110,000 refercnces. The
Concondex is an indispensable research tool for finding prssages and studying topics in The Urantia Book,

Dr. Duane L. Faw, Professor of Law emeritus of Pepperdine University School of Law, spent six vears compiling
a parlleland harmony of The Urantia Boak and the Bible, The Paramearny was published in 1986 and contains 25,000
erss-reterences revealing the similanties and differences between the facts and concepts of these two great hooks, Dr.
Fawe has been a teacher of adult Bible classes for 40 years and a certified lay speaker in the United Methodist Church
for aver 25 years. The Concordex and Faramenry can be purchased from The Good Cheer Press, B O, Box 18764,
Boulder, CO 80303,

An exhaustive Uraniia Book Concordance was published by the Urantia Foundation in 1993, 1f your local
hookstore does ot carry The Urantia Book or The Urantia Book Concordance, they can be orderd from the Urantia
Foundation, 533 Diversey Parkway, Chicaago, [L 60614, The Urantia Foundation also publishes French, Spanish,
and Finnish editions of The Urantia Book:
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