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The Spiritual Fellowship of Students of The Urantia Book

A Spiritual Leadership Network Inerested in The Urantia Book as a Resource in Living,
Creative Service, Teaching, Preaching, and Writing.

Guiding Network Principles

L. We believe The Uranria Boek can make a sipnificant contribution 10 the stimulation of
spiritual creativity in churches, synagogues, and other religious institutions and their people.
2. Webelieve that at the present stage of spiritual development it is wise [or ministers, priests,
and rahbis 10 use The Lrantia Book as a resource for preaching and teaching rather than
referring to the book isell or directing attention 1o it. Almost every concepl in The Uraniia
Boaok can be asspciated with some 1hr_ulub_;|.3n philosopher, or scicntist in the past or preseidt.

3. W believe that, although one should not be secretive about interestin The Urania Book,
one should use discretion in recommending it 1o people. The light of enhanced truth can
frighten and blind as well as guide and illuminate.

4, We believe The Urantia Boek's claim (o a revelatory source and status is nol germane 10
its usefulness in the presentation of spiritual truth. Truth has an inherent appeal, regardless of
its source, and can be used 10 enrich one’s preaching, teaching, and living.

5. We believe the Spirit of God works among us in a differential and evolulionary manner;
therefore, we recognize thal for whatever reason some clergy may not wish to read and
cntically evaluate The Urantia Book, This diversity should in no way sland as a barrier L cur
mutual respect, Eellowship, and love,

6. We believe the leavening process of creativity stimulated by The Urantia Book should be
ccumenical in nature,

7. We believe The Urantia Book will eventually be recognized by the great majority of the
world's religious leaders as one of the most constructive spintual messages our world has
received since Jesus™ ministry on carth.

Network Recommendations
1. Read the entire Urantia Book 10 gel its sweeping universe view of reality. Many of us
started reading the book at Part IV, The Life and Teachings of Jesus. 1f you should like to et
a quick overall view of the hook you might read “The Gift of Revelation,” a twenty-1wo page
summary of the basic facts and truths of The Urania Book.
2. Havethe Concordex of The Uraniia Book available to helpin researching topics on which
you are preaching or teaching.

3. Usethe Paramaony, which is a parallel and harmony of the Bible and The Uransio Book, 10
locate Uraniia Book material on the Biblical text you are using in sermon preparalion.
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The Renewal of Theology

Jahn B. Cobb, Jr., professor of religion at the Claremont
Graduate School, in an article in the June 2%h issue of The
Christian Cenmry entitled, “Faith Seeking Understanding:
The Renewal of Christian Thinking,"says that thealogy no
longer plays animportani role in the church s life, and calls for
a renewil of Christian thinking. “Theology,” he ohserves,
“has boen relegated 10 professional specialists and increas ing-
ly abandoned by them as well.”

This stagnation of serious and relevant Christian thinking
by the rank and file of contemporany church members has a far
deeper root than is perceived by mast theologians. There has
been 4 procession of modemn theologies atiempling (0 restore
the dynamistn of the Christian faith: existential and neo-

arthodox theology, liberation theology, theologies of hape, of

play, and of story, process theology, and many athers, These
theologies, proping for spintual relevancy, have been unable
10 sustain an inspiring interest in Christian thinking by the
commim person because they are based on a view of reality,
i revelation, designed 10 serve the reality frames of reference
of the prescientific views of early Western Civilization—ar
they lack the empowering foundations of a relevant and
recognized epochal revelation,

This stagmation of serfous and relevant Christion
thinking by the rank and file of comtemporary church
members has a far deeper root thaw is perceived by
mosi theologians,

The basis of an impelling and inspiring theology is a
relevant view of reality, a revelation of truth configured 1o
speak 1o the needs and longings siemming oot of contempo-
rary human experience. In our post-mademn age, the latent
potentials of the timeworn prescientific paradigm of realily
are nearly exhausted. No amount of theological brilliance or
perseverance can breathe life into the old paradigm. A new
vision of reality is desperately needed.

And it is here in the form of The Urantia Book! Fulure
cxperience on our planet will discover this fresh spiritual
paradigm of reality that, in time, will transform our world. 1is
enlargement of theological parameters staggers the imagina-
icm. [s inspiring spintual cosmolopy will once again stimulate
the masses of humanity to be absorbed in the spirilual quest.
s Christology is sweeping in its inclusivencss withoul
mstigating inerreligious rivalry, and yet is surprisingly
“orthodox. ™ The renewal of theology awaits is discovery by
the church. For each individual, however, this discovery can
be now!

-MAS
4

Whatever Happened to the Soul?

The soul has almost disappeared from contemporary
theology. The Urantia Book gives a description of the
soul that appears to lay the foundations for a meaningfil
use of the term again in religions language.

Aneditorial by this title appeared in the January, 1994 issue
af Theology Today, written by Patrick D, Miller, in which he
observes, "We don't hear very much aboul the soul in
thevlogical circles these days.” Television, art, and literature
givemorealiention 1o the soul than theology, The disappearance
of the soul in theological language is largely the result of
contemporary psychology’s lack of empirical evidence tor
the soul, and theological atempis o discard the dualism of
Pauline thought about human nature, Theologians have opled
tor the self as 4 more holistie and accurate term.

Felevision, art, and literasure give more attension (o
the soul than theclogy. The disappearance of the soul
in theological language is largely the result of
coterrporary psychology's lack of empirical evidence
Jor the soul, and theological anempis to discard the
duwalism of Pauline thought abont himan nature.

The authors of The Urantia Book give a description of the
sl that appears to ky the foundations for a meaningful use
of the term in religious language. The soul, they 1ell us, is a
dual creation of the indwelling Spint of God anrd human
decisions that are hammonious with spiritoal reality, This
combined effort creates a new reality, a faclualization of
human decisions, which s part material and part spiritual.
Ths transitional reality exists between the material and the
spiritual and s denominated as “morontia” As the soul
evolves, it has increasingly greater influence in human thought

| and action. 11 is a key aspect of personal development,

Eventually, in spirt-directed people, it serves as a kind of
second or morontia mind. The evolving soul is the indigenous
aspect of human personality which is indestructible,

When the flood tides of human adversity, selfishness,
cruelty, hate, malice, and jealousy beat sbowl the mortal
soul, you may rest in the &ssusance that there is one inner
bastion, the citadel of the spint, which 5 absoluiely
unassailable; & least this is true of every human being who
had dedicated the keeping of his soul 10 the indwelling
spirit of the eternal God. (U, B. p. 1096)

The root semantic meaning of psychology is “the study of
the soul.” Perhaps it is time for theology 1o restore the soul to
a place of significance in cur thinking and speaking abou
human beings. The Urantia Book opens the door 1o an en-
hanced understanding of the interrelatedness of mind, soul,
and spint in human psvchology.

-MUIS
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Goezst Editorial
A New Approach to Revelation

After many years of introducing both Christian laity and
ministers 1o Te Uraniia Book, 1 am increasingly faced with
the realization that one of the major ohslacles preventing them
from a serious examination of the book i ils claim o
revielatory status, Most people who grew up in the nuriure of
the Christian faith kave consciously or unconsciously de-
veloped a fundamentalistic attitude iowarnd the Bible: *This is
the word of God and should net be guestioned or doubied,”
This impression is reinforced in the book's concluding verses
which threaten anyone adding or tking away from the book
with plagues and other terrible consequences. (1t 15 not widely
known that this kind of threat was once very common, a
forerunner of what we now know as copyright.) Because of
this culiural conditioning. many church members assume thil
all authentic revelation ceased with the Book of Revelation.
We should not be surprised, therefore, if such people auio-
matically recodl from any suggestion of new revelation.

Some of us quickly leam that when introducing church
members o The Urantia Beok, one needs 10 alleviate fear by
saying something 1o the effect that “The book purports 1o be
revelatory, but read it critically like any other book. You will
find that it contains some excellent spiritual insights.” Inger-
cstingly, this is the method of evaluating revelalion recom-
mended by the authors of The Urarfia Boek. The only way
revelation can be validated, they tell us, is through the ruths
we have acquined in personal experience.

The Urantia Beok presents humankind with a new and
eminently reasonable understanding of revelation, Even ep-
owhal revelation is not infallible.

But norevelationshor ofthe atlainmentof the Universal
Fathercanever be complete. Allothercelestial ministrations
arc no more than partial, transient, and practically adapted
10 Incal conditions in time and space, While such admissions
as this may possibly detract from the immediate foree and
authority of all revelations, the time has arrived on Urantia
when it i sdvisable 1o make such frank statements, even
al the risk of weskening the future influence and authority
of this, the most recent of the revelations of iruth to the
mortal races of Urantia. (L1, B, p. LI(S)

Funthermore, a great deal of the exiual material of The
Urantia Baok already exists somewhere in the wnlien records
of ourworld. Atthe conclusion of the Foreward (p. 17T weare
inld that more than one thousind of the highest human
concepts have been collated in prodecing Part [ of the book.
The Midwayer (author) responsible for preparing Part IV, the
narmative of the life and teachings of Jesus, utilized thought
pems and superior concepls assembled from “more than two
Lthousand human beings who havelived on carth from the days
of Jesus down o the time of the inditing of these revelations,
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more comectly restatements.... In many ways [ have served
more a5 a collector and edifor than as an original narrator.”
(U. B. p. 1343} Superhuman revelatory sources were used
anly when the United Midwayers could testify that they had
failed 10 find the meguited conceplual expression in purcly
human sources.

As more and more people in our society understand the
openness and nonauthoritarian orientation of The Uratitia
Bock, they will experience a greater [reedom 1o examine it
both as & casual adventure, and in a critical evaluation. This s
especially true of the rank and file of the church. They will
discover what a marvelous treasure of spiritual insight and
imspiration it has for humankind. and how superbly it reinfone-
es (he basic ienants of the Christian faith.

Ken Glasziowe, Ph, DL, 15 a reseach screniist, refired,
wila [5 acrive in elreh work e Ausiralia, He is author
af Science and Religion; The New Age Bevond 200
A.D, and Chrisi or Chaos: the Evelution of a Revelation.

Interface:
The Mon-Historical Jesus

Hew weell can Jesus be known? Now that we've reached
the twilight of the second quest for the historical Jesus, the
answer is apparently much like the Grst—very livile. Reading
theough “The Five Gospels.” the published results of  poll by
a group of scholars knownas the Jesus Seminar, one wonders
if the result of all this intense effort has brought us closer, or
Farther awaay, from theone whosaid * follow me™ and proceeded
to transform the world.

Reading through the introduction, I'm impressed by the
thoroughness and reasonableness of their eflor, the combined
insights of decades of scholarship, and the properquestions 1o
be asked in such an undenaking.

However, the set ol assumptions which guide their etfort
is highly speculative amd leads 1o conclusions less than
convincing, For example, one of the criterion used is thal of
“dissimilanty,” which holds suspect any 1exis that are
harmonious with either the Jewish tradition on the ong hand,
or with the early church on the other. [ they are nol
“dissimilar” enough, they ‘e discounted as inauthentic, The
result is a Jesus who has been shom of any vital connection
with either first century Judaism or with the early church.

While the goal has been to avoid at all cosws making Jesus
nlo our own preconceived imape, some will find the results,
in fact, dictated by preconceived notions of who Jesus could
or could not have been. These preconceived notions seems
more in fune with twventieth century existentialism than first
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The A-Hristorical Tesus, cont.

century Judaism or Christianity. The new search for the
histonical Jesus leaves us with a curiously a-hisiorical Jesus,
i mystic and wandering sage, whose ideas about God could
neither have been grasped by frst century Jews or early
Christianity.

Instead of narrowing the gap, (his latest quest has, if
anything, increased the pap beeween the “historical Jesus,”
(the real Jesus) and the “Christof Faith.” a mythical construct
of the carly church, Since the first is essentially unknowable,
and the second is mythical creation of the early church, where
does thal leave us?

Frecently heard a Biblical scholar alk about the importance
ofarchaeology in these ferms: “we cannot believe in one we
dam't know, and we cannot love one we don't believe in, and
WE cannat serve one we do not love.” The implication is (hat
archacology is thus critical because it will build for us a basis
onwhich we can “know” Jesus—ihe firstslep in heing able 1o
believe and love and serve.

This would no doubt surprise millions down through 1he
centunes who have felt that they have “known" Jesus better
than anyone else in their lives—which would make Jesus the
best known person in all of history,

If we need more knowledge, it is a knowledge abot Jesus
hat unifies our knowledge af Jesus, notonly with the ancient
world, bul the world we live in, and the world of feture
ECTICrAliONS 1O come,

Theonlysource that holds out that possibility is The Lrantia
Book, and it does it so thoroughly and convincingly you can
only wonderat theskepticismand fearthat keeps it from being
read by scholars as well as laymen who are so thirsting for
what it contains.

=Merhar Cox

e RN ————————

-.paganized and socialized Christianity stands in
need of new contactwith the uncompromised teachings
of Jesus; it languishes for lack of a new vision of the
Master's life on eanth. A new and fuller revelation of
the religion of Jesus is destined tw conguer an empire
of matcrialistic secularism and to overthrow a world
sway of mechanistic naturalism.  Urantia is now
quivering on the very brink ofone of its most amazing
and enthralling epochs of social readjustment, moral
quickening, and spintual enlightenment, (U.B., p.
2082:T)

Issues and Answers:

Issues for thonght and debate

The Father Idea

AResponse10; “The Uranita Book and Sexist Lanpuage
by Judith L. Mace
Duaniel Love Glazer

Judith Mace asseris that “‘The unparalleled revelations of
e Urantia Sook are afflicted with our sexist language. The
dcceptance of these papers is serously threalened by this
offensive, inaccurate, and obsolete rhetoric, The book's lan-
guage clearly dddresses males and not females.” She gocs on
10 advocate a change in religiows language by, for example,
using Frinuin. Secumdum and Tertium 1o refer 1o the members
of the Trinity, and wsing fe for she/he, ter for hisher, and sfenr
for herhim. [ contend that Ms, Mace's argement is quite
ermnecws and represents a severe misreading of The Urantio
Bock, Anattempt o follow her propesal would do serious harm
to the Fifth Epochal Revelation.

Readers of The Spiritial Fellowship Jouwrnal are no doubi
aware that recent years lave seen attacks on the irditonal
language used for both man and God on the grounds that it is,
1o use Ms. Mace's terminology, “sexist, offensive, inaccurate,
and absolete.” The now classic critique of Mary Daly holds
that, “*Since God is male, the male is God."' Bue, contrary 1o
Mace and 1o the general tenor of The Spirimal Fellowstip
Jewrnal issue inwhich her article appears, it is far from obvious
that these attacks are soundly based and will (or should) carry
the day. In the Christian churches, there are spirited debates
aboul traditionsl versus revisionist (self-styled “inclusive’)

| language for Detty. | commend 1o the interested reader two

recenl anthologies which make the case for traditional language:

Kimel, Alvin E, Jr., ed. The Holy Trinity and the
Challenge af Feminism, Grand Rapids: Ecrdmans, 1992,

Hitcheock, Helen Ho, ed. The Politics of Prayer:
Femmist Language and the Worship of God. San
Francisco: lgnatins, [992

The Traditionalist Argument

Before joining the crusade 1o rewrile The Lransia Book, we
would do well 10 ponder the arguments made in these boaks.
[ will present a number of these arguments. Most of the
contributions to these anthologies focus on (e issue of language
about God, some also discuss languape aboul ma. (I presume
itis The Urantia Book's generic use of *man” and inclusive use
of “he” and “him" that leads Mace o charge that it “clearly
addresses males and not females,™)

Consider, for example, two points made by Suzanne R.
Scomsone:”

*“The Enghsh language has always, from the earliest
days of which we have any writlen record, used the word

The Spiritual Fellowship Journal
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‘man’ intwoscnses. Always there have been the generic
{equivalent to the Latin forg) and the male gender-
specific (equivalent to vir) ™

* *n1s._asimple and entirely familiar mental operation
for the speaker of English, from the most literary to the
most colloguial o sort the gender-specilic nses of*man.™
And here are Michael Levin's comments:’

*"Wie may dismiss the kdea that masculine pronoumns
are misleading. ... 11 & not possible to produce a woman
whe behieved (until feminists cleancd things up) that “He
who hesitates is lost" did notapply 1o her. [1is universally
understood that “he’ is used with intention of referring to
both men and women, and that this inention his
seltled into a convention.™

= “lurkish Incks gender, bul Turkish women lack
many Tighis enjoyed by women in countrnes with mong
'sexist’ native longues,”™
#As for language abowt God, listen, [or example. o Elizabeth
Achimeier.”

* *Itis universally recognized by biblical scholars that
the Crod of the Bible has no sexuality,”

*“'The few instances of ferminine imagery for God in
the Bible all take the form of & simile and ot of a
metaphor, and that distinction is crucial."”

*“The Bible uses musculine lanpuape for God because
that is the language with which God has revealed
himself.”

Achimeier goes on to state that the use of female language
for (o incluctably leads o identification of God with the
workd, Le. pantheism; she cites feminist references 1o the God
with Breasis” who has “brought us forth from the womb of
yiour being.” She and others also point out that a female God ai
one with creation was 4 Common concepl among ancient
peoples other than the Hebrews, in marked contrast 1o the
Biblical concept of the Creator distinet from his creation.

The names feminists have proposed as substitules for

“Father. Son, and Holy Spint” arc roundly criticized by several |

authors, “Creator” is often substiluted for “Father” and
*Redeemer™ or “the Chrst™ for "Cod the Son,” Yet the critics
observe that Christian theology holds that all three members of
the Trinity participate in creation and the First Person of Deity
is far more than a creator. And the traditional appellations,
“Eternal Son” and “Son of God™ and “Son of Man,"” are
necessary 1o express his relationship o God the Father, as well
as his personal nature,

Contributors o these anthologies point cut that Jesus, “1he
author and fnisher of our faith," always wsed “Father” 1o
imvoke God in prayer, and, moreover, explicitly taught his
disciples 10 pray, *Our Faher." Several authors also eriticize
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1he femninist's rewritings of Seripture for violating the imegrity
of the Biblical text.

Urantia Book Concepts

But, one may say, the authors represenied in these antholo-
pies presumably all wile without any knowledpe or acceptance
of The Uransia Book. 1f we accept Judith Mace™s reading, The
Lirantia Boak, despite being “burdened with sexist language,”
contains the principles which support the development of new,
“inclusive” language,

But Muoce's reading is highly skewed. For example, she
mutintains that *The authors probably knew of the impending
social evolution away from patriarchal languape—undoubied-
Iy they hoped for it This is pure speculation and projection on
her parl. For support she quotes the book’s declaration that it
necessarily contains etrors in “the associated cosmolagies
therein presented” (p. 1109 [emphasis added], & if cosmolo-
gies referred 1o “sexist language.”

Later she purports 1o cite e Uransia Boak when she says,
“No language can be considered universal and serviceshle
unless il is gender-inclusive or genderless,” Bul the passage
referenced actually siys nothing about gender, rather, 1t rofers
simply to*The conguest of dialecis—the triumph of a univer-
sal language.™ (p. S07:1 #10)

Mace noies, with approval, section one of the frst Paper
wherein many names are given for God the Father and we're
told that “The First Source and Universe Center has never
revealed himself by name, only by niture.” But she passes over
other statements in e very same section supporting the name
“Father,” Here ame twa:

=] Fwe beheve Lthat we arg the children of this Creator,
it 1% only natural that we should eventually call him
Father,”

* *(In a planet of sex credtures, in a world where the
impulses of parenial emotion are  inherent in the hearls
of its intclligent being, the term Father becomes a very
expressive and appropriaie name for the eternal God.”

Mace seems pleased o mention that The Urantia Book states
that “Jesus sought 1o substitute many terms for the kingdom bul
always withous suceess.” Under the apparent impression sl
it helps hercase, she conlinues quiding this paragraph: “Among
athers he wsed: the family of God, the Father's will, the fricnds
af God. 1he fellowship ol believers, the brotherhood of man. the
Father's fold, the children of God, the fellowship of the Eithlul,
the Father’s service, and the iberated sons of God,” (p, 18616
Though she quotes this full passage, she fEils 10 remark on the
significance that *kingdom™ is the word Jesus sought to replice.
The use of Father and the generic use of brothernood, man, and
SOMS &re 101 seen 1o presend a problem.

Mace then makes a startling claim. “In the last sentence of
The Uransia Book, the anthors write thal ai that time the Father
concep! was (he highest available imagery to descnibe God 1o
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... In the sixty plus years since the book was lransmitted,
radical changes have occwrred in our culture and one can
justiliably supggest the authors might now choose another
concepl,” Whoa! What does the last semtence of The Lirantia
fook aciually say? “When all is sald and done, the Father
iden fs still the highest human concept of God.” (p. 2007)
This is very different from what Mace repons. The phrase,
“When all s said and done” means when all that con be said has
beensaid, norsimply when we consider what is available at this
fime.

In fact, other human concepts cenainly were available 1o (he
book's authors, whose mandate is 10 “give preference 1o the
highest existing human concepls pertaining o the subjects 1o
he presented” and who “may resort to pure revelation only
when the concept of presentation has had no adequate previous
expression by the human mind.” (p. 16) In the Spring. 1993,
wsue of Hhe Spivimal Fellowship Journal, Matthew Block
reporns on his discovery ofa number of published works which
evidenily served as source material for The Urantio Book. Block
has observed that the book’s authors masterfully appropriate
matenal from these works, wsing ideas and expressions that £l
into the hook's structure and concepts, while freely editing and
upstepping passages that fail 1o conform o ihe book's message,

Block has recently come wpon the book, The Enduring Chtest:
A Search for a Philosophy of Life, by H. A. Overstreel (New
York: Wo W Norton, 1931) Block hes identified numercous
passages in this book which are clearly pamalleled in the
language and thought of The Urantia Book, Ina chapter entitled
*God and the Modern Man" are several passages which scem
10 find clear echoes in the concluding pages of The Dranta
Book. Among these are the apparent sources for *Morial man
has a spirt nuclews™ (p. 142) (Overstreet puts it, “What is most
characteristic of [man] e that he is, as it were, nucleated.” ), and
“All of man’s universe romancing may not be fact, but much,
very much, is truth.” (p. 20063 (CF, Overstreet on “The Truih
of Man's Romancing,” p. 208).

In a chapler of The Endiring Ouest called “God and the
Modem Man" are several passages which seem to find clear
echoes in the concluding pages of The Uranin Book. Along
with the passapes that apparently met with the approval of the
authors of The Urantia Book, we find the following:

Much that man once believed about God (or gods) we
can ebviously no longer believe.. In the patriarchal
stape of consolidation, the god was a Parriarch, a Father.

[n the monarchical siages, ke wasa King.... None of these
belicts about the deity will any longer adeguately scrve
us. Even the belicf with which we lave grown familiar,
aof God as Heavenly Fathed, who onders our welfare
and expects from us adoration and obedience, i from the
rcdert point of view, inadequare.” [emphasis added]
Overstreet goes on 10 recommend as & superior concepl of
God that of a “power greater than ourselves which makes for
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rood,”” And, of course, there were other human concepls of
and names for God available 10 he revelalors.

In other words, the idea of poing “beyond God the Father™
didl nol eriginate with Mary Daly. [t was present in other earlier
sources, mcluding a book which was one of the significant
human sources for Tiee Urantie Book. Yet the revelators
explicitly reject this move to go beyond; instead they affirm
the Father idea as the highest human concept of God.

Mace seems so intent on updating e Urantia Book with
her own notions of gender equity that she totally ignores
severdal ways in which the book does support certain uses of
“Mother” in referring to Deity:

* Consider this characterizationof the Eternal Son: “In
the same sense that God is the Universal Father, the Son
is the Universal Mother.” (p. 79)

* And on page 1289, we are told: “All soul evolving
humans are literally the evolutionary sons of God the
Father and God the Mather, the Supreme Being.”

* Then there is the “local universe Mother Spirit.” (p.
203)

* Finally, one of the “parable prayers” which Jesus
shared with his apostles contains (he saluwtation, “Glori-
ous Father and Mother in one parent combined.” (p.
1623)

These passages, and other, similar ones, demonstrale that
IMe Urantia Book does indicate that whatl we might call *God
the Mother' idea does have a legitimate place. Al the same
time, the overwhelming testimony of the Uramia revelation is
thal, a8 regands the first Person of the Trinity, “Father” i the
mxst APpropriale name inour mortal universe fmmeof reference.
OF many supporting passages [ could cite, [will content myself
with the following, written by a Divine Counselor:

First and last—eternally-—the infinite God is a Father.

OF all the possible tithes by which he might appropriately
b known, | have been instructed o poriray the God of all
creation as the Universal Father.... In all his personal
relations with the creature personalities of the universes,
the First Source and Center is always and consistenily a
koving Father. God is 2 Father in the highest sense of the
term. He i elemally motivated by the perfect idealism of
divine love, and that tender nature finds fis strongest
expression and greatest satisfaction in loving and being
loved. (p. 39) [emphasis in the original]

We who acceml The Urantia Book as an epochal revelation
of divine truth should bear in mind that Divine Counselors are
Trinity-origin beings who “are the perfection of the divine
vounsel of the Paradise Thnity.” They “represent, in fact are
the counsel of perfection.” (p. 217) [emphasis in the original|

The Contemporary Conflict
The battle over sexist language is raging in the Christian
churches, as well as in the culwre at large. T attended a
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Christmsas servicealone church where the first three lines of the
caml “Joy 1o the World” were changed from:

Joy 1o the world, the Lord is come!

Let earth receive her King:

Let every hean prepare him room.

in:

Joy 1o the world! The promised One

Has come shalom to bring.

Let ev'ry heart prepare a room,

[n the same church, when the Lord's prayer was recited,
several members of the congregation said, (more sccurately,
shouted) “Our Creator™ in place of *Our Father.™

[ the face of attempts 10 extirpate traditional language, the
1988 General Conference of the United Methodist Church
passed the following resolution:

The United Methodist Church aflfirms the right and
custom of the use of biblical languages and images in all
its forms in worship and in our common life wogether,
Phrases such as “'Lord” and “King" and “Father” are an
inttegral part of the rich heritage of the faith. A truly
inclusive church will not restrict its people as 1o what is
appropriste and whal is inappropriate languspe and
imagery aboul God, We, therefore, affirm the use of
biblical language and images in all its forms appropriale
for use in hymns, liturgy, teaching and in all areas of our
common life wogether.®

John Levenson reponts on ane prominent Christian semi-
nary where no practices or beliefs, nol even belict in the
divinity of Jesus, are required of students or faculty, except that
the use of “inclusive™ language is an absolule mandate.”

The Roman Catholic Church recenily issued a new edition
ofits catechism, Reports are that the final version of the English
translation changed “inclusive™ language in earlier drafis 1o
traditional language,

A "Re-Imagining” Conlerence held in Minneapolis last
November and supporied by several mainline denominations
has elicited a fire storm of controversy for featuring prayers and
liturgies addressed fo the goddess, Sophia, Theologian
Wholfgang Pannenberg has characierized the conference as
having “enthroned” Sophia as a female goddess, which “is not
in line with Christian teaching and is fagrantly opposed 1o
Biblical understanding.”

What is at stake in the language controversy? Alvin Kimel,
Jr. views the “inclusive Janguage” onslaught as an attempt to
replace Christianity with a new religion—and some outspoken
advocates of the new language admit as much. Kime] is wornh
quoding:

The influential Mary Daly describes *the significance
of the women's revalution as anti-Christ and its import

as anti-church,” and she has lefi Christianity. Rosemary

Reuther (a promincol feminist iheologian and seminary
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professor) his not gone that £ar, but itis well to remember

her statement that *feminist theology cannot be done

from ihe existing base of the Christian Bible.""

Will the new feminist vision of religion—non-Chnstian, or
minimally Christian and non-biblical—be closer than tradi-
tional Christianily to ihe enhanced revelation of the religion of
Jesus, as porimeyed in The Urantia Book? One may seriously
doubi it

G. K. Chesterton called tradition “the democracy of the
dead.” Many radical feminisis would like nothing betier than
1o overiirow traditional religion and culture, the creation of
benighted “dead, white, European, male, hetemsexual oppres-
sors,"”

A sure effect of succumbing 10 the pressure 10 effect a
wholesale revision of traditional language for God and man is
thal all books that use or have used such language will be
slipmatized as decadent and inferior, Indeed, (his is a chenshed
groal of many language revisionists. Before Urantio Book readers
accepl the Newspeak. 1hey should consider that the siipms will
extend not only to the Bible and ineditional Christian theology
and culture. but also 1o The Urantia Book. Judith Mace says
that *The acceptance of |The Uranna Beox] is seriously
threatencd” by the book's “offensive, inaccurate, and obsolele
rhetoric.” On the contrary, | maintain that it is precisely such a
false characierization of the book which is the threat.,

' Daly, Mary. Beyond God the Father: Toward o Philoso-
phyof Women 's Liberation, Bosion: Beacon Press, 1973, p. 19

= “In the Image of God: Male, Female, and the Lanpuage
of the Liturgy,” Hitchcock, op. cit.

" Feminism, Freedom, and Languzpre,” Hitchcock, op. cit.

*“Exchanging God for *No Gods": A Discussion of Female
Language for God,” Kimel, op. cit.

* Onersireet, op. cit., p. 107

* Owerstreel, op. cil., pp. 259-60

" Overstreet, op. cil., p. 261, quoting W. P Montague

* The Book of Resolutions of The United Methodist Church,
1988, p. 596

* “Theological Liberalism Aboring Iself,” Hitcheock, op.
cit, p. 37

“ “Language for God and Femninist Language,” Kimel, op.
cit., p. 26

Dianiel Lenve Glazer wax raised as a Jew, bt larer
becanre an agnostic and then @ vogl. Hiy spirineal
search uliimaiely led to a transforming encounier with
Grod. Shorily thereafrer, he discovered The Urantia
Bowk, and through its pages a knowledge of Jesus, He
WOrks as o compiter scieice feacher and 1s married,
with e children, He s aciive in kis local Deited
Methodist Chureh,




The Historicity of The Urantia Book
Meredith J. Sprunger

The fact that. The Urantia Book has won the a ppreciation
of thousands of people with capable minds and halanced
persomalities within the Christian and Judaic waditions, and
hias sold vver 250,000 copies withoul organized promaticnal
effor, atiests o the altractiveness of jts religious message.,
Years of experience, however, have demonsirated that the
first thing people wish o know about The Lrantia Book is ils
authorship and origin. This is a difficull question 1o answer
because the book does nol fit into conventional catemorics. It
claims o be new revelation and 10 have been wrilten by
supermortal personalitics!

Years of experience, however, fune demotistrated
that the first thing peaple wish to know abour The
Lirantia ook is its awhorship and origin,

[ the middle and late 1950's a group of United Church of |

Chrisl ministers made a serious attempt 1o evaluate the book
and answer the question oforigin. Among the various resoure-
es consulted, we asked Dr. Robert V. Moss Ir., who was at thal
time Professor of New Testament Studies at Lancaster Thea-
wgical Seminary and Presidemt of the United Church of
Christ, to evaluate the book. We metwith him in South Bend,
Indiana, October 6, 1958, and engaged in a spinted and
fruitful discussion. Dr. Moss. although he did not read the
entire book, remarked that the treatment of biblical material in
The Urantia Book was essentially in harmony with the best
scholarship of the day and observed that the hook had man y
inspiring passages. On October 13, 1958, he wrole saying;

It cecurs 10 me that we did not deal with one hasic
question. As you know, Christianity is an historical religion
and becanse of that the bises of revelation can be tested by
scholarship. It seems to me extremely important 1hat the
source of the Uranbia “revelations™ be set forth in any
serions discussion of its claim. To say there is no historical
biases for the “revelations™ is to say that it differs radically
from the biblical understanding of (he way in which God
acts.

Our group was already investigating this question, and we
continued 10 thoroughly research the mistoricity of The
Urantia Book. We had quickly discoversd the papens were
received by a small group of people in Chicago under the
teadership of Dr. William S. Sadler. Dr, Sadler was a highly
respecled psychiatrist who s sometimes referred © as the
father of American psychiatey, For many vears he taught at the
Post- graduate School of Medicine of Chicagn Universit yand
for almost thirty years was a lecturer in Pastoral Counseling
at MeCormick Theological Seminary.
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The Mind at Mischief

In rescarching books written by Dr, Sadler, we discovered
relevan! material in The Mine ar Mischief Funk & Wagnalls,
1929, The subtitle of the book is “ Tricks and Deceptions of the
Subconscious and How to Cope with Them." In the book Dr.
Sadler presents his view of mediumistic phenomena. On the
basis of considerable research, he mainiains that all of the
mediums that he stedied were either fraudulent or self-
deceived victims of subconscious mind activity in which theie
alicr ego appeared to them as a source of knowledge from the
spiril world, One case did not fit this classification, There is
fiutle doubt that this individual was the man whose supercon-
scious mind The Urania Book claims was used in some Way
in the materialization of the Urantia Papers. In the a ppendix
of The Mind at Mischiefl Dr, Sadler describes this atypical
S

Inthe discussionof fravdulent mediums or seli-deceived
psychics, the readerof this book has several limes encoun-
tered the statement that there were cenainexceptions o the
generdl indictments there made, and referred 1o this
appendix. It now becomes my duty to explain what [ had
in mind when those footnotes were inserted.....

The...exception has (o do with a rather peculiar case of
psychic phenomena, one which [ find myself unable 1o
classify, and which I would like very much o narrate more
fulky; 1 cannot do so here, however, becawse of a promise
which I feel under obligation w keep sacredly, In other
words, [ have promised not to publish this case during the
lifetime of the individoal. 1 hope sometime 0 secure a
modification of that promise and 1o be able 10 report this
case more fully because of its inferesting features. T was
brought in contact with it, in the summer of 1911, and I
have had it under my observation more or less over since,
having been present al probubly 250 of the night sessions,
many of which hive been attended by a stlenographer who
made voluminous notes,

A thorough study of this case has convinced me that it
15 ot one of ordinary trance, While the sleep seems to be
quite of & natural order, it is very profound, and so far we
have never been able 1o awaken the subject when in this
state; bt the body s never rigid, and the hean action i
never modified, thongh respiration is sometimes markedly
inferfered with. This man & uitery unconscious, wholly
oblivious to what lakes place, and, unless tokd abou i
subsequently, never knows that he has been used & a son
of clearing house for the coming and going of alleged
extra-planetary personalitics, In facl, he 5 more or less
indifferent 1o the whole proceedings, and shows a surpris-
ing lack of interest in these affairs as they cecur from time
to ime,

In no way are these night vEitations like the seances
associated with spiftwalism. At no time during the period
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of cighteen vears’ observation has there beoen a
communication from any source that claimed 10 be (he
spirit of & deceased human being, The communications
which have been writien, or which we lave had the
opporumnity to hear spoken, are made by a vast order of
alieged beings who claim 1o come from other planets 1o
visil this worbd, 1o stop here as student visfiors for study
and observation when they are in roule from one universc
o another o from one planet 10 another. These communi-
cations furtherarise inalleged spiritual beings who purpon
L have been assigned 1o this planet for duties of vanous
s0ris.

Eighteen years of study and careful investigation have
fazled lo reveal the psychic origin of these messages. | find
mivsehl sl the present time just where D was when [ sianed,
Psychoanalysis, hyvpnotism, inlensive comparison, fail o
show that thewrillen or spoken messages of this individial
have arigin in his own mind, Much of the matenal secored
through 1his subject is quile contrary to his habits of
thought, 10 the way inwhich he has been taught, and to his
entire philosophy. In fact, of much that we have secured,
we have [ailed to find anything of its natune in existence,
Its philosophic content is quite new, and we are unable 1o
find where very muchofit has ever found human expression.

Much as D would like to repon details of 1his case, [am
nolina position to dosoat present, [ean only say that [ ave
found in these years of observation that all the information
impaned through this source has proved 1o be consistent
within itsell, While there 1 considerable difference inihe
quality of the communications, this seems to be reasonably
explaned by a difference in the stale of development and
order of the personalities making the communications, [1s
philosophy & consistent. [t is essentially Christian and is,
o e whole, entirely harmomiows with the scientific facis
and truths of this age. In fac, the case is so unusual and
extraordinary (hat it establishes itself immediately, as far
as my experience goes, m a class by iiself, one which has
thus far resisted all my efforts 1o prove it 10 be of auto-
pevchic ongin, Our investigations are being continued
and, as [have intimated, | hopesome time inthe near Muure
1o secune permission for the more complete reporting of
the phencmena connected with this imMeresting case. (pp.
IR2-384)

Sadler Interview

On May 7, 1958, our proup of ministers had an appoini-
ment with Dr. Sadler to discuss phenomena associated with
the origin of The Urantia Book, When we armved he had
prepared a paper for us listing every imaginable form of
subconscious mind or psychic activity. At the bottom of the
outline he had a note saying, “The technigue of the reception
of The Urantia Book in Englishin no way parallels orimpinges
upon any of the above phenomena of the marginal
consciousness,” He wenton to el us that as neary as he could
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determine, the appearance of the Urantia Papers was associaled
with some form of superconscious mind activity.

Dr. Sadler candidly discussed any questions weasked him,
but he would not talk about two ihings: the name of the
individual whose superoonscious mind was used in some way
in the materialization of the Urantia Fapers, and (he detals
associated with this materialization. He said they were asked
to fake vows of scereey reganding these two things, When we
asked him why these restrictions were imposed on them, he
gave the following reasons:

[. The main rezson for not revealing the kientity of the
comact persanality i that the revelaions do not want any
heman being—any human name—ever 1o be associaled
with The Uirantia Book, They wani this revelstion o stand
on ils owndeclarbons and teachings, They are determined
that [uture penemations shall have the book wholly [ree
from all morial connections—a 51 Peter, St Paul, Luther,
Calvin, or Wesley. The book does nol even bear the
imprint of the printer who brought the book inte bemng.

2. There 15 much connected with Lhe appearance of the
Urantia Papers which no human being fully understands.
Mo one ceally knows just how (hs phenomenon was
execuled. There are numerous missing inks inthestory of
howe this revelation ciame 1o appear in writlen English, If
anyone should tel all he really knows about the technigue
and methods employed throughout the yearsof getting this
revelation, sucha mamation would satisfy noone—therne is
10 much missing,

Various members of the Chicapo proup speculated that the
revelators wished nothing “mirecalous” associated with the
baok and intended that it be accepled or rejecied entirely on
the worth of its teachings. On numerous occasions Dr. Sadler
told me that he really did not know how the materialization
was accomplished, and that just about everything known
aboul the orgin of The Crartio Bock 18 found in various
places in the book,

We found that during Dr. Sadler’s investipation of this
phenomenon he consulted with men like Howard Thurston,
the renowned sleight of hand artist who devated considerable
time to cxposing frsdulent medivms and psychics, and Sir
Hubert Wilkens, the noted scientist and explorer who was
interested in investigating psychic phenomena, All of them
agreed that the phenomena connected with (his individual
could not be classitied with other ly pes of psyehic phenomen:
such as aulomatic writing, telepathy. cliirnvoyance, trances,
spirit mediumship, channeling, or split personality,

Since it was obwvious that Dr. Sadler started as a profession-
al researcher and skeptic and tumed into a believer, [ asked
him why he changed his mind. He replied thatas they read the
early Urantia Papers he observed that many of the group
known as the Forom—which Drs. William and Lena Sadler
had started 10 discoss medical opics bul was now engrossed
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Histaricity, cond,

in examining the Urantia Papers—were becoming highly
impressed by their content. He was particularly concerned
about his wife. So one Sunday he made a specch aboul the
importance of objectivity and & critical approach 1o the
materizl. The response he got was Kind of a westimony
meeting, The essence of their reaction was, *We don't care
who wrole the papers, they simply make more sense than
anything we have read along this line,”

But Dr, Sadler thought his professional reputation was at
stake. He had publicly declared there were no genuine medi-
umistic phenomena, and he wisn 't going to allow oncbafiling
case to change his mind. As time went on, however, he was
increasingly impressed with the consistency and high quality
of the material. He was satisfied in his own mind that the
subject invalved in the matenalizations could nol have
produced the maierial as he did not have the gualilicalions or
abilities 10 do so. By this time he also was convinced that he
was dealing with genuine phenomens and not scime clever
trickery. Finally. he told me, when the paper evaluating the
personalitics of the twelve aposiles came through, he threw in
his imetleciual iowel. He said, “1I'm a psychiatrist, and | think
[ knovw my business, but this paper was a real blow 1o my pride.
If I had a half-dozen of the world's best psychiatrisis 10 help
me and years 10 prepare it [ was convineed that [ could not
fabricate 2 paper with this ring of genuinemness and insight. So
I said o myself, ‘1 don’t know what it is. but [ do know that it
is the highest quality of philesophical-religious material that
1 have ever read.™ From that time on, Dr. Sadler became not
only the professional directorof the group but also i1s dedicat-
ed leader.

He said, “I'mt a psychiatrisi, and | think I know my
dtisiness, but this paper was a real blow tomy pride. If
I had a half-dozen of the world's best psyeliatrisis (o
help me and years to prepare i, T was convinged that |
conld not fabricate a paper with this ring af genuineness
and insight. So I said tomyself, "Fdon't know what it 15,
but [ do know that it is the highest quality of
philosophical-religious material thar Thave ever read. "™

Events surrounding the origin of The Urantia Book have
little relevance in assessing the truth and spirital quality of
the book—these must be determined by evaluating its con-
tent, It is, however, an imporiant arca for research. The
findings of such research lends a significant contrbution o
the critical evaluation of the text isell. The ollowing siory s
the prsduct of years of investigation and many hours of
discussion with (hose associated with the originof the Uranta
Papers. [t includes a personal knowledpe and (neadship with
key people in the Urantia movement aver the past thiny -cight
years.
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During this period [served pastorates in the United Church

| of Christ and joined the faculty of Indiana Institute of Tech-

nology, acting as head of the Depanmentof Psvchology, chair
of 1he Division of Liberal Ars, and President, [ have been
especially careful 1o maintain academic objectivity and exer-
cise crtical evaluation of both The Uran iz Boak and the Urantia
mavement. The essential elements of the following nirmtion
have been cross-validated many times by numerius people
who had first-hand experience in the events associated with
the origin of The Urantia Book.

The Chicago Story

Dr. William S. Sadler (1875-1969), physician, surgeon,
psychiatnst, professor, and author of forty-twio books, was i
man of vnusual abilitics. He was a popular lecturer on
Chautauqua plaiforms and promoted modern medicine and
mental health issues through talks, magazine amicles, amd
books. As a result of this elfective advocacy, he and his wile,
Dr. Lena Sadler, were frequently asked by fricnds and ac-
quaintances 10 host an informal group where medical and
social issues could be discussed. Accordingly, the Sadlers
started a Sunday afternoon tea in the mid 1920°s, which
became known as “The Forum," where such iopics were
examined and sometimes debated. Intime the Forum came 1o
be composed of professional people: doctors, lawyers, den-
tists, ministers, and teachers, along with individuals from all
walks of life—housewives, secretarics, farmers, and common
laborers.

One Sunday a Forum member asked Dr. Sadler what be
{hought about a psychic medium who was drawing large
crowds in ane of the local theaters. Dr. Sadler replied that he
had investigated many such psychics and found they were
either dishonest frauds or sincere but self-deceived people
whose subconscious mind activity led them 1o believe they
were gefling knowledge from the spirit world, “Then,” he
added, “there is one that 1 haven't Ggured out yer,” They, of
course, wanted to know about this person, kiter called “the
contact personality,” and Dr. Sadler shared some of the
information gathered since 1911.

For a number of vears he and a small group of associates,
called “the contact commission,” had the opportunity of
testing and verifying the content of unusual forms of distant
communication. They were trained and familiarzeed with the
lechnique of communication and information imparted by the
alleged extra-planciary personalitics, later kiown as “the
revelators.” Through such a sharing of information, the agen-
da of the Forum was vinually taken over by the revelatons.

Around this time, & personality who claimed o be a student
visitor 10 the planet challenged the conlact COMOISSHN Siy-
ing, “If you people realized what a high spiritual source you
were associaled with, you woukd slop making these puerile
investigations to detect fravd and ask some significant ques-
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tions abaut the nature of reality and the universe.” Dr, Sadler
took this message o the Forum and suggested that they take
up the challenge by writing questions which could be taken 1o
the revelators, They dgreed o do so, and the many questions
submitled were orpanized by Dr, Sadler. The first question
presenied was, “'Is there a God; and. il so, what 5 he like? In
response (hey received five papers which the revelators
requested be read 10 the Forum and keptin Dr. Sadler’s office
safc.

Araned this fime, a personality whe claimed to be a
student visitor fo the plarer challenged the contact
commisvion saving, "I you people realized whar a
high spiritial source you were assoctated with, vou
weila stoyr making these puerile imvesigaiions todetect
Jraud apd ask some significant questions abowt the
neriire af reality aid the uiiverse, ™

Soon afier the first Urmntia Papers were presenicd, the
revelators requestied that they form a closed group. Each
member of the Forum was asked to sign a pledge which read:
“Weacknowledpe our pledge of sectecy, renewing our prom-
is nod to discuss the Urantia revelations or their subject matler
wilh anyone save active Forum members, and 1o take no notes
ofsuch mater as it 5 read or discussed at the Forum mestings,
0T make copics or noes of whal we have personally read.”
Membership tickets were issued and the charier membership
numbered thirty. From time (0 time new members were
received into the Forum afier being inlerviewed by ils officers
and signing the pledge of secrecy. Dunng the Forum's
existence its membership rose 10 a iolal of 486. Members of
the Forum were permitied to come to 533 Diversey Parkway
and read the papers, but they were never taken from the
building.

The oniginal papers were handwritlen. Handwriting ex-
perts agreed thatitwas not the writing of the human individual
whose superconscious mind was used in some way in the
materialization ol the papers. They were requested 1o have
these orginal papers typed and carefully checked by the
members of the contact commission. Whenever the original
papers were 1yped and checked, the originals in the locked
safe disappeared.

Occasionally, after papers were read and placed in the
office safe. they disappeared. When the contact commission
inquired about this disappearance, very little explanation was
given bevond the Fact that it was their decision 1o withdraw the
paper. Other papers were aliered afterbeing read fo the Forum.
For instance, one of the papers siated that the apostle Natha-
niel had ™a pood sense of humor for & Jew." The members of
the Forum chuckled at this comment. The next time they
oblained this paper from the safe, they discovered the phrase
“fora Jew" was deleted. The assumption was that they were
required 1o read these papers 1o the Forum so that these higher
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beings couldobserve human reaction 1o the materal presented.
In this manner the papers composing The Urantia Book were
received in the med 1930's.

[n 1939 members of the Forum were asked for voluniecrs
who would be willing 0 meet on Wednesday evenings 1o
seriously and systematically study the Urantia Papers. Seven-
ly persons expressed their desire 10 join this class, and they
became known as “The Seventy,” The seventy were imined
through papers and by directives [rom the revelatlors and by
Forum leaders up to the time of the publication of The Uransia
Boak, Special emphisis was placed on the evolutionary nature
of the acceptance of new truth and the danger of using miss
media and revolutionary methods in presenting the message
of the Unintia Papers o aur contemporary culture,

When permission to publish the Uraniia Papers was given,
the revelators stated that they regarded The Uraniia Boak as
i feature of the progressive evolution of human society. The

| hook helongs, they said, w the era immediately following the

idenlogical strugple in which they saw our planct involved.
Early publication was granted so that leaders and leachers
might be trained and (ranslations of the book could be
published in otherlanguages, Various instructions wen given
for the publication of the book including the procurcment of
an inlernational copyrght.

In preparation for the publication of The Urantic Book, the
Urantia Foundation was established by a Decliration of Trust
uneer the laws ol the State of lllineis on Janvary 11, 19308 The
Foundation is managed by a Gve member Board of Trustees
who are appointed for life terms, The trustees’ dulies and
responsibilities are defined in the Declarion of Trust. Among
the mostimportant of these are the publication of The Urannia
Boak and preserving its text inviolate in perpetuity.

When the Foundation made an appeal to the Forum mem-
bers for funds 1o cover the fimst printing of 10,000 copies, the
response wis immediate. The cost of the first edition was
arpund $75,000, The book is printed at the Crvwlondsville,
Indiana plant of B. R. Donnelly and Sons Company, and was
pulblished by the Urantia Foundation on October 12, 1955,

A French irnslation of The Uraniia Book was published in
1962. Finnish and Spanish translations were published in the
spring of 1993, Work continues on (he Dutch and Russian
translations, with translations into Korean, German, Swedish,
Hungarian, and talian on the horizon.

Study Groups and Societies

Members of the Forum recognized that some son of
frutemnal orpanization was sure 1o grow out of the teachings of
The Uranric Book, Accordingly they organized the Uraniia
Brotherhood on January 2, 1955, and the Urantia Brotherhood
Corporaton, which acts as the legal and Oscal agent of the
Brotherhood, on October21, 1955, under the laws of the State
of llinois. In December, 1959, the Intemal Revenue Service
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Histaricity, cont,

of the United States ruled that the Urantia Foundation, the
Urantia Brotherheod, and the Urantia Brotherhood Corpora-
tion were tax-exempl, not-for-prfit organizations,

The organizational building blocks of the Urantia Brother-
hood are local Societiecs which emerge from malure study
groups, and they function with greatautonomy. In 1989, as the
resultola dispute over democmatic control of the Brotherhood,
the Brotherhood severed organic connection with the Unantia
Foundation and changed its name o the Fifth Epochal Fellow-
ship, now betler known as The Fellowship for siudenis and
readers of The Urantia Book, withoffices at 520 Wrightwood,
Chicago, IL 60614. The Unntia Foundation,with offices al
533 Diversey Parkway, Chicago, [L 60614, is sponsoring a
new fraternal organization entitled The Intemational Urantia
Association. These fraternal organizatipns are primarily
interesied in the spinituwil stimulation and growih of people of
all faiths and religions.

Future Development

Baoth the Urantia Foundation and The Fellowship have
refrained from wsing mass media, believing that person to
person contact and slow evolulionary growih s the most
effective long term policy for introducing people o The
Uranna Book 1 is rather amazing that in a time when
reporiers arc cxamining all kinds of cults and new religious
movements, The Uraniia Book has received litile general
publicity, The academic world is just beginning to discover its
existence. In 1983, Dr. Jacques Rheaume at the University of
Ctawa wroie & doctoral thesis on the opic “An Analysis of 8
Revealed Text: The Urandio Book™ (Analyse d'un Texte
Revele: The Urantia Book). In 1983, there was an American
Academy of Religion Consultation on the theme *The
Urantia Book in Relipious Studies.”

The Urania Book 15 one of the most promising sources of
creative thought in philosophy, religion, and culture in our
contemporary world, It has extremely broad mmifications.
The avthors' overarching grasp of the dynamics of civiliza-
tiom and culture shed wisdom in almost every area of human
endeavor. Although weare confident the church will one day
view The Urairiro Book a5 an authentic and enlarged sounce of
spiritual truth, it will only gain such recognition through
critical evaluation by laypersons, minisiers. and theologians.

The Spirtiual Fellowship Jaurnal grew out of the Clergy
Network of the Chnstian Fellowship of Students of The
Lirantia Bock orpanized in 1979, 1t is designed to interface
with mainline ministers who have both the theoretical and

practical background needed 10 critically evaluate the book’s |

contenl. The recognition of enlarged spiritual concepts and

vilucs also requires courage, balance, and open-mindedness. |

We invite you 1o join the increasing number of religious
leaders interested in initiating & pericd of westing for this new
and fascinaling vision of spinitual reality,
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The Mystery of the Trinity:
Unity in Plurality
Stuan B Ker [

The doctrine of the Trinity has always posed conceplual
problems for Christian theology. How can three persons
constitute a unitary reality? Conversely, how does God dif-
ferentiaie his perfect unity into the plumality of his creation?
Hovw can the limitations of finitude be denved from limitless
infinity, iemporal succession from shsolute clemity, genenitive
possibility from primal necessity? The Ureniio Boak presents
a view of reality which places these perplexing questions
within the ramework of a new pardigm that makes them

| more undersiandable.

This expanded pictureof reality struclunes the compatibility
of awesome complexity and sublime simplicity, The Urarntia
Book reveals & cosmaos funclioning as a harmaonious syslem.
Divine infinity is mirrored in the multiplicity of finite things,
and divine elernity is imegrally expressed in the cndless
tem poral succession of cosmic events. The interrelatedness of
finite things to one another and 10 the whole expresses a
comprehensive and true “unity in plurality.”

The umiverse of universes is aliogether unificd. God i
one i power and personality. There is co-ordination of all
levels of energy and all phases of personality.
Philosophically and experentially, inconcept and in reality,
all things and beings center in the Pamdise Father. God s
alland inall, and no things or beings exist withoul him. (U.

B. p. 646:1)

The Evolutionary Nature of Spiritual Growth

Throughowt the progressive evolution ol humankind, indi-
viduals have striven to discover truths concerning the nare
of reality. That there is a “many,” a plurality of things, is clear
tomostofus, Bul the human intellectsearches foran underlying
commanality. We hunger for a sysiematic and comprehensive
view that ties things together. The goal of human thought in
science, philosophy, and religion i 1o uncover the elemental
and inherent wnity in things. We intuitively value a unity amid
diversity, a coherence of reality vibrant in richness and
vitality. The highest articulation of such a unitying reality is
our conceptualization of God,

11 has been the burden of bath expenence and revelation o
enhance our understanding of God. The knowledge of God
was acquired pradually as humankind became increasingly
able 1o receive it The Old Testament effectively deliversd the
pecple of the Levant from polytheism and lixed in their hearts
and minds the great and fundamental truth of the unity of the
Godhead. Readiness for the knowled ge of the Trinity, howew-
er, had to wait until the fullness of time when God's Son would
incarnaie in1o the world and the Spint of Truth would prepar
humankingd for an expanded knowledge of the Godhead.

The Spirtual Fellowship Joumal




Premature revelation would actually hinder religious progress.
Humankind needed to understand the unity of God before it
could profitably be taught the enigma of the Trhnity.

The dual nature of Jesus, as Son of Man and Son of God,
has been a significant help in our undersianding the mystery
of the Trinity. In Jesus we see a superbly unified person with
a dunlity of natores, Here we have unity combined with
diversity. The human nature of Jesus in no way detrels from
his divine nature, nor does his divine nature obscore his frue
humanity. These o natures are unified and supesummative
inguality, Even lowly human beings can experience a growing
unity with (he indwelling Spirit of God. 'We have been given
the choice of unifying our will with the Father's will and
gradually antaining attunement with God.

In Jesus we see a superbly uniffed person with a
duality of natres. Here we funve uiity combined with
diversity. The humoh natire of Jesus i no way detracts
fram his divine nanere, nor does his divine nare
otwwcure fifs true humanity,

The doctrine of the Trinity is an expansion of the docirine

of the [ncamation. Although different elements of the Trnity |

doctrine are found scatiered throughout all pans of the Bible.
there is no one place where this docirine is set forth in a
complete and sysiematic form. The New Teslamen! assumes
the Trinity witha sublime naturalness and simplicity. The first
use of the term ™ Thinity” dates to the second century. Tenullan
describes the distinctions in the Godhead as “persons,” not
meaning personalities. bul forms of manifestation. To wvoid
the pitfall of Trithesm, this same explanation of the Trnity s
encountered foday. When God acts as creator, it is & Father
funetion; when God acts as a savior, it is a Son function; when
Crodd acts a8 a sustainer, il 15 2 Spirit function. Orthodox
theologians, however, point out that all three persons of the
Trinity are involved in each of these functions.

The church has stated the doctrine of the Trinity in various
creeds, such as the Apostles Creed, the Nicene Creed, and the
Adhanasian Creed, The Founh Lateran Council in 1215
concisely summanzed the doctrine in these words: “Fromly
we believe and simply we conless that one alone is true God,
the Father, the Son, the Holy Spirt, three persons. one

es5enee, one substance, and one nature entirely simple, The |

Father is from no one, the Son from the Father alone, and the
Holy Spirit equally from both,.consubstantial, ¢o-equal, co-
omnipotent, and co-etemal.”
A New Paradigm of Spiritual Knowledge

Toduy, 20th century people are searching for a more
complele understanding of spintual reality. As we prepare 10
enter the nex1 millennium, The Uraviiia Book presents a new
paradigm of spinitwal knowledge with an enhanced and ex-
panded vision of the Trnity. In language which time-space
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conditioned beings can undersiand, we are (old that o the
dawn of elernity the Father-1 Am breaks [rec from the static
fetters of unqualified infinity confinement by the exercise of
his absolute free-will. This primal act repercusses in the
dynamic relationship of the Seven Absolutes of Infinity. The
Paradise Trinity is the existential core of this Deity Reality in
which the Universal Father is Primal. the First Source and
Center of all things, beings, and realitics, The Universal
Father is discernible as personality and is the divine Father of
all personalities.

The Son shares with the Father his diviee characier of
Dedty, They are [orever and inseparably one personal unity of
universe presence; and it is by viriue of this mutual omni-
presence that all creation rests upon the everywhere active
presence of the spint of the Elernal Son. The spint of the
Father s eternally ressdent in the spirit of the Son, but the Son
alone perfecily personalizes the Father's love and mercy, Ti
the universes of creation, the Son 18 the living revelation of
divine love.

As God 1 love, 5o the Son s mercy, The Son cannot

Iove more than the Father, but he can show mercy to

cresiures 0 one additonal way, he not only is a primal

creatorlike the Father. but he is also the Efernal Son of that
same Father theceby sharing inihe sonship experience of

all sther sons of the Universal Father, (LB, p. 73:0)

The Son is the perfect image of the Father, perfectly
mirroring and expressing all that the Father is. The Son is
uncreated, etemal. withoul begnning, equally God, The
Fatherand the Son love one another with a boundless Jove that
[ully expresses their reality: and this perscnal knve proceeding
from the Father and the Son s the Infiniie Spint. The Spintis
not created; the Spiritis a person co-equil and co-elemal with
the Father and the Son.

In language which time-space conditioned beings
car widerstand, we ave teld that in the davwn af eternity
the Father-I Am breaks free from the siatic fetiers of
wnguialified infinivy conflnement by e exercise af s
ahsaluse free-wall

The Infinite Spint s the third person of the Tnnily, and as
“unitive” Being, proceeding from both the Fatherand the Son,
maintains the unity of creation. Acting as the Conjoint Creator
with the Father-Son union, the Spirit is the universal and
divine minister af the Sen's mercy and the Father's love. The
Infinile Spirt is the source of universal amd absolule mind. [t
is through mind endowment that the Spinl serves as the
indispensable co-ondinator of both spintual and matenal
realities. He is the universal co-ordinator of creation, the
correlator of all actual reality. The Spint is the unifier of the
manifold energies and diverse creations which have appeared
in consequence of the divine plan and ctemal purpose of the
Universal Father.
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The Mystery of the Trinity, cont.

The Conjoint Actor functions throughout the grand
universe as a positve and distinct personality, especially
in the higher spheres of spiritual valoes, physical-eneroy
relationships, and truc mind meanings. He functions
specthically wherever and whenever energy and sparit
associate and interact; he dominates all reactions with
mind, wields great power in the spiritusl world, and exens
amighty influence over enerey and matier, Al all times (he
Third Source is expressive of the nature of the First Source
and Center. (L. B. p. 99:3)

The existence of these three etemal persons of Deity in no
wiy violates the truth of divine unity. The three perfectly
mdividualized personalities of Deity are as one 1o all persons
and things in the universe: “Trinily is Deity unity, and this
unily rests elemnally upon the absolute foundations of the
divine oneness of the three orginal and co-ordinate and
coexsstent personalities, God the Father, God the Son. and
God the Spint" (U, B. p. 108:2) All the diversity of the
chancter traits and infinite powers of the three persons of the
Trinity are divinely unified and undivided Deity realities.

The existence of these three eternal persons of Deiry
in no way vielates the truth of divine unity. The three
perfecily individualized personalities of Deity are as
oune to all persons and things in the wiverse; “Trinity
is Deity unity, and this unity rests eternally upon ihe
abseiute fndarions of the divine oneness of the three
ariginal and co-ordinate and coexistent personalities,
Cod the Father, Gad the Son, and God the Spirit, " (U
B p. 108:2)

Trinity Functions

Personality s inherent in the individual members of the
Trinity, but the Trinity is not, in and of iself, personal. The
onified essence of the Thnily might be undersiood more
properly as a supersummative conjoining of the three Deity
endowments of the Father, Son, and Spirit. These three eternal
personalizations of Deity become undivided and indivisible
within the Deily reality of the ‘Trinity, and this oneness of
Deity is existential and absolute, This divine unity encompasses
@ Deity reality which exceeds by far the simple sum of the
personal attribules of the three persons of Deity.

The Thinity interacts with manifested reality in a collective
sense, functioning in ways that are both personal and non-
persanal. 1t &s a divine reality comprising qualities, charac-
teristics, and functions which are unique, original, and nol
wholly prediciable. “The Trinity association of the three
Paradise Deities results in the evolution, eventuation, and
deitization of new meanings, values, powers, and capacitics
for universal revelation, action, and administration.” (U. B. p-
113:4)
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As weview the past, present, and future of time, the authors
OF The Uravntia Book tell us that of all things manifested in the
universe of universes, only the concept of the Thnity is
deemed incvitable: “The original and eternal Paradise Trinity
15 existential and was inevitable, This never-beginning Trinity
wis inherent in the fact of the differentiation of the personal
and the nonpersonal by the Father's unfettered will and
factualized when his personal will co-ordinated these dual
realities by mind.” (L. B. p. 15:7)

*The arigival and eternal Paradise Trinity is existential
and was inevitable, This never-beginning Trinity was
inherent in the fact of the differentiation of the personal
and the nonpersonal by the Father 's unfeered will and
factualized when his personal will co-ondinared these
dual realities by mind. " (U, B. p, 15:7)

The reality of the present master universe is unihinkable
without the Trinity, Only the conception of the Trinity union
of the Father, Son., and Spirit allows postulation as to how the
Infinite could possibly achieve threefold and co-ordinate
persomalization in the presence of the absolute oneness of

- Deity. No other philosophic or theologic proposal could

accouni for “the completeness of the absolutensess inherent in
Dreity unity coupled with the repleteness of volitional libera-
tion inherent in the threefold personalization of Deity.” (U, B.
p. 108:3)

Faith in the Trinity entails & aith in three divine persons
living in the deep etemnal relationships incumbent upon this
‘Trinity. The Father is always the Father io the Eiemal Son who
s ever his only-begotten and uncreated Son. The Infinite
Spiritlives always as the conjoint third person who administers
the ctemal love of the Father and Son 1o the universe of
universes, These persons revealed within the Godhead are
distinct; they are @ community etemally bound 1ogether in
perfect understanding and love. In learning the mysierv of the
Trinity, we realize that divine life can be shared, and shared
even by us created individuals who, as sons and daughters in
fanth, can be brought into the joy of the perfect community.

The Paradise Trinity is existent. The stage of universal
space & set for the manifold and never-ending panorama
of the creative unfolding of the purpose of the Universal
Father through the personality of the Eternal Son and by
the execution of the God of Action, the executive agency
for the reality performances of the Falther-Son creator
partiership.” (L. B.p. 91:1)

Steart Kerr, 115, is @ marketing program specialist for
GE, with technical expertise in industrial adhesives and
coatirgs. He fuas been a student of The Urantia Book for
FHEIY Vs,
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Stgnificant Books

Meeting Jesus Again for the First Time

The Historical Jesus &
the Heart of Contemporary Faith

Marcus 1. Borg
Harper San Francisco, 1994, pp. 150

Biblical scholars like Rudolf Bultman have pointed out
that using the resources of secular history, we can know
almost nothing about the life and perssonality of Jesos.
Contempuorary Biblical scholarship confirms this pavcily of
information about Jesus in secular literary sources. Marcus 1.
Borg, Distinguished Professor of Religion and Culture ai
OrnegonState University, in his most recent ook, Meenngfesus
Again for the First Time, shows that even thou £h wie cannot
verify much abeowt Jesus, we can appreciaie and participate in
the religion of Jesus, He describes his own pilgrimage from
naive, unguestioning belief in Christ, through collegiate
skepticism, o a mature Christian faith. This was a journey
from secondhand beliel 1o firsthand expenience.

Baorg's book stands in sharp contrast 1o John Crossman's
Jesus, o Revoluticeary Biography (Harper San Francisco,
1994). Crossman uses his extensive knowledge of cross-
cultural anthropology and Greco-Roman and Jewish histony
to reject most of the Biblical biographical dita about Jesus.
Amang the many recent books on the historical Jesus, only
Borg explores what the latest Biblical scholarship means for
personal faith.

Many Christians, especially in mainline churches, find
that their childhood image of Jesus no bonger makes much
sense, "L is for these people,” Borg says, “this book was
writlen,” (p.1) The author distingoishes between the pre-
Easter Josus (historical) and posi-Easter Jesus (early Christian
faith). Jesus' relation o the Spirit of God was (he sournce of
evervihing that he was and did, * For Jesus, compassion was
the ceniral quality of God and the central moral quality of a life
centered in God.” (p. 46) The dominant social vision of
Judkinsm wis centered in holiness: " You shall be holy, for I the
Loed your God am holy." (Lev, 19:2) This Jewish purity
system created a world of sharp social boundanes: between
purc and the impure, Aghteous and sinner, male and female,
richand poor, Jew and Gentile, There was something boundary
shattering about Jesus' message and activity: “Be
compissionate as God is compassionate.” (p. 58)

Borg observes that the Hebrew word for compassion,
whose singular form means “womb,” is ofien used of God in
the Old Testament. And wisdom 15 & feminine noun in both
Hebrew (hokmah) and Greek (sophia). “To say that God is
like 8 womb i to say that God is like a woman, just as the
personitication of God as Sophia suggests that God is like a
Fall, 1994

woman; and Jesus is a spokesperson for the compassion of
Sophin/God.” (p. 103) Jesus criticizes the central values of his
social world s conventional wisdom: family, wealth, honor,
purity, and religiosity. In the place of conventional wisdom,
he presented an allernate, even subversive, wisdom such as,
“You cannot serve God and mammon.” (Mait, 6:24)

Like other Biblical scholars, Borg acknowledpges there s
insufficient extra-Biblical evidence 1o postulate the divinity
of Jesus, “The multiplicity of images for speaking of Jesus’
relationship o God (as fogos, Sophia, Son—I1o name but a
few) should make it clear that nonc of them is 10 be taken
literally. They are metaphoncal.... Thos it is not the case that
Jesus is fiterally the Son of God.™ (p. 109)*As one who knew
the Spirit, Jesus moy have imagined and/or expenenced the
Spirit as Abba and Sophia, But did he, in addition, think of
himself as ‘son’ {in some special sense) of the one he called
Abba?.. Given the nature of our sources, [ find it difficult 10
imagine how a judgment of historical probability could be
reached on this particular mater.” (p. 110)

Daring the last two decades, a movement known as siory
theology has called attention 10 the narmative character of the
Bible. Borg speaks of the macro-stories of scriplure as the
excdiis story, the siory ofexile ad return, and thepriestly story,
These stories, Borg says, have shaped our Chostology. The
priestly story has dominated and distorted the popular
understanding of Jesus, “The notion thal God's only son came
1o this planet o offer his life as a sacafice [or the sins of the
world and that God could not forgive us without thiat having
happened, and that we are saved by believing this story, is
simply incredible. Taken metaphorically. this story can be
very powerful. But taken literally, itis a profound obstacle 1o
accepting the Christian messape. To many people, it simply
makes no sense, and 1 think we necd to be straight forward
about that,” (p. 131)

“Believing in Jesus does not mean belicving doctrines
about him. Rather, it means 1o pive one's heart, one's sell at
its deepest level, 0 the post-Easler Jesus who s the living
Lo, the side of God wmed toward us, the face of God, the
Lord who is also Spinl.” (p. 137) This means moving from
secondhand religion o firsthand religion.

The strength of the intellectual honesty of conlemponiry
Biblical scholarship along with its lack of evidence in the
understanding of the divinity of Jesus. underscores the great
need in mainline Christianity for the inspining insights of The
Liratia Book. Uraniia Book Christology reinforces both the
historic Chrstian faith in the divinity of Jesus, and many of the
ingights of modemn scholarship. It liberates us from the
divisive religion abont Jesus and reemphasizes and magnifies
the religion af Jesus.
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The Urantia Book
and Spiritual Renewal

The Transforming Encounter
Carol Hay

When [ was a young woman [ found myself facing a
growing spinitual dissatisfaction that [ could not find a way 10
resolve, Allhough | had a solid Christian background, |
hungered for more, [ needed semething that would Gl in the
gapsinmy personal religious experience and would realistically
help me transler my religious beliefs into religious living,

We have all heard the saying, “Be careful about whal
you're praying for, because you might getit!” The truth of this
saying hit kome with me the day [ opened The Lirania Book
fior the first time. Here wasa book that expanded my Knowledge
of God, offered new information about the universe, and
brought an exciling new dimension to my personal relation-
ship with Jesus,

['s difficult to explain all the ways in which The Drania
Baok has changed my life. The information in its papes has
given me inspiration for almost 20 years now, The book has
atfected me from the inside out, aliering my view of reality in
a way that could only be described as transformative,

The fiest thing that happened o me as T read the book was
a startling shifl in my perspective of our place in the cosmos,
It was similar 1o the change which one would experience afier
findling out that he lived in the United States after only having
been aware of the exisicnce of his hometown. Whata glorious
aniverse home we live in! The expanded realization of God's
immense grandeur which 1 have leamed from the book has
ennched my worship expenences a (thousandfold,

The Lraniia Book's descriptive account of our continwing
extstence beyond our briel sojoumn on earth then expanded my
perspective of time. Once | was able 10 embrace the concepl
of life in eternity. my eanthly difficulties seemed 1o shrink into
manageahle challenges, and [ have found that there arc no
problems in life which cannod be overcome.

But the most expansive change that has occurred in my life
because of reading The Lrantia Book has to do with the
compelling narmtive of the life and teachings of Jesus of
MNazareth. Here, the book comes alive with the account of a
human being whose eloquence in living and commitment 1o
his Father's will has answered every question | have about the
way 1 want 1o live my life. The Jesus of The Urantia Book is
neither a passive mysie nor a fated manyr, but a robust God-
mtan who engages life o its fullest. The Jesus [ find in The
Urantia Book has imeless appeal that reaches out 1o me inmy
time and place, helping me recognize the spidiual presence of
Jesus thal permeates our world today. [ have learned (hat true

L&

religion is a religion of the spint and consists in the way our
persomil relationship with God inspires how we respond to the
challenges of day o day living and shows us how we cin
aspire o mising the mundane aspects of our earthly exisience
10 the level of true art as we express the Father's love o others
m aur aw lives,

The Llraniia Book presents the opportunity 1o expand oor
perspective of the meaning of life and our purpose on this
planct and bevond, But better sull, it offers information that
will expand our relationship with the incomparable personal-
ity of Jesus, inspifng new opporlunities o expenence the love
of the Father,

Carad Hay, a long time studest of The Urantin Book,
speaky exfensively o church groups on persomal
refigions groweh, She is also an editor af the Invisitle
Fellowship Magazine.

Psalins Today

Spiritnal Progress
How long, O Lord, must we wait for the
enlightenment of humanity?
Howr long will we be atraid to tum our face
trward inuh?

Huw long must [ bear this anguish of soul,
strugeling with closed minds and stented souls?

How long will your people be led by the priesis
of the past inslead of the prophets of the future?

Give me the patience to co-operate with your
laws of creative evolution.

Deliver me [rom the tolly of devising shon-cots
lo sound spiritual growth.

May I not indulge in the shon-lived joys
experienced by the midwile of the premature.

Rather, O Lord, give me the joys of those who
stand alone on the mountain wop.

Give me the sausfactions of those pioneers who
break new tnils knowing that others will follow,
sellle, and build.

May all the lone voices of truth crying in the
wilderness become & chorus of humanity affirming
yaur will and way,

[ have complete trust in the tnomph of your
great plan for humankind. Your sieadfast love and
ratherly care are present at every siep of the way.

In the midst of the problems and suffering of my
life, T live in the bountiful blessings of renewal,
growih, and inner peace you provide me.

I'will praise you etemally! (13)
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The Supreme Potential of the Family
Janet Farrington

Editorial Introduction

For most of us growing up in Western Civilization, even
thotigh we were active and knowledgeable chirch menibers,
the discovery of The Urantia Book opened a new and exciting
vista af Reality. fn addition 1o the centrolity of the Trinin,
The Urantia Book describes Absolutes of potensiality and an
evolutionary aspect af Deity, called God ihe Supreme. The
Supreme graws as e personalities in ihe evolving universes
attain Godlikeness. This developing factualization of Deiry
is very close to Deity concepis in the writings of Jung,
Teilhard de Chardin, and Whitehead, The Supreme is that

evelutionary aspect af Deity in which we “iive andmeove and |

fave our being. " God the Supreme Is the cosmic womb in
which finite potential grows, the Universe Mother of the
evolving finite creation. The Supreme is the realn of the
actual and the potential: “The great struggle of this universe
age is between the potential and the actual—the seeking for
actualization by all that is as yer wrexpressed, " (L. B, p.
125:4)
The Challenge of Parenthood

As [was pondering the potential and actual aspects of the
evolution of the Supreme one day, and folding yet another
basket of laundry for my active family of five, [suddenly had
an Aha! experience regarding the nature of the Supreme. 1was
folding & sock that my baby Hannah loves 1o pull off her tiny
teet and chew, and [ was thinking abow how hersocks would
EAln in size over the years as her feet grew. Larger and larger
would they become umil suddenly they would rival my own
and then, when my baby reaches womanhood, her socks and
not-so-tiny shirls would no bonger fill my haskel. T realized
that each little Hannah-sock reflects the potemtial that my
davghier will someday prow large enough 1o actually do her
own laundry.

I picked up my son’s little league tee-shin and imagined
how small it would look next to the high school jersey he
might some day toss into the basket. [ thought of all the tee-
shirts [would surcly foldas he jouneys on towards manhood;
that with each folding, yet another aspect of his potential
would be unfolding, and would someday be actualized; thai,
he to, will someday do his own lundry.

Aspicked vp cach little dress and pairof worn jeans, Tiried
w burn into memory the expericnce of holding an actual
moment of my life with each child, as symbolized by these
so0n-10-be-outgrown clothes. And then as L held this moment,
I scanned across the potential that awaits us and imagined a
much older woman looking back and remembering, that her
half-empty basket wsed to hold so much that has now been
actualized and is held within the sweel cmbrace of the
Supreme, In that moment | set a new personal standard for
cosmic laundry folding.
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My Aha! expenence was the result of discovering that as
a parent [ hold both potential and actual in my hands, jusi as
does the Universal Mother, the Supreme Being. There is no
arena of living that reflects the greal strupgle between the
aciual and the polential better than family life. When [ think
of the challenge human parents face when they strupgle
nelpactualize the poiential of their children, [ become awestruck
by the incredible responsibility with which the Fatherentrusts
us. With the birth of a child two great “potentials” spring inio
existence. One is the simulianeous birth of a family, either
new or newly configured. Anctheris the evolution ol a cosmic
citizen, which depends greatly on the pofential realized within
the family. The potential of the human family is o emulate the
living and supportive relationships of the divine family—ihe
kingdom of God.

The Faradise Father realizes that in order for his monal
children to achieve theirspiritual destiny and contribute to the
[uture of the Supreme, they need 1o feel his presence. And,
therefore, the Father sends his Spirit, the Adjuster, 1o indwell
eachofusasalfrend, a puide and a loving parent. The Adjusier
prowvides a consiant and loving presence af the Paradise Father
and reflects the universe model for tamily life—loving parents
mising cosmic citizens through their wise and constant
presence.

Human parents have complete responsibility for this role in
the lives of their young children prior o the coming of the
Adjuster, T believe this is why the first, formative years are so
impaortant. [ Galls wpon the shoulders of human parenis 1o give
not just @ part. but the whole of their presence. And i1 is not
time alone that we speak of. Just as the still small vasce of the
Spirit of God is always present and ready o help. 50 human
parenis shouldalways beavailable and supportive of children,
saying 1o each of them and every day of their challenging life,
“you are loved, and we are with youw.” If all children in our
society could depend upon this level of parental presence from
hoth their parents, whether they lived with them or not, the
need for mercy on our streets would greaily diminish.

Withoul this presence, without a constant, loving parental
presence, children of God will not evolve their full potential.
And for this reason, family life provides the most imponant
[oundation wpon which human destiny is attained and Deity
realization of the Supreme is achieved.

To the extent that we do the will of God in whatever
universesiation we may have ourexistence, inthal measure
the almighty potential of 1he Supreme becomes one slep
muore actual. (L, B, p, 1278)

The Family as a Microcosm of the Supreme

Human destiny originates and is actualized within the
framework of the family throughout our universe career, Like
an ever expanding circle, the family reaches beyond the
original few 10 encompass an ever increasing number of
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Supreme Potential af Family, cont.

peoplewith whom wework and live. Andas ourconsciousncss
expands, 50 does our realization of family. We move from an
ariginal definition of our human family owards a global and
[inally a cosmic definition. There is never a time in the whole
of our wniverse career that we do ot define cur existience on
some level in lerms of family.

The human family is the first training ground for cosmic
citizenship. 1t 15 within this first family that we begin 1o
understand the gift of frée will. From (he earliest siates ol
human consciousness, the evolving child struggles (o exercise
free will, Every milestone in the child’s development is
redated (o how the child expresses free will. Initally, the child
i5 exposed o the limits within which free will can be exercised.
Eventually, step-by-step, the child, if given the chance, will
leam 1o exercise frec will in @ way that leads 10 progress.

The human family s a microcosm of the Supreme. The
evolution of the family is dependent on the realization of
potential by cach of ils members. Step-by-siep, the Gamily
evilves as the individuals evolve. Every interaction betwecn
individuals in the family serves 1o either contribuie 1o the
growth of the whole family or 10 inhibil that growth. And
when the growih of the family is inhibited, the growth of the
individuals within that family also suffers.

[ believe we need w expand the delinition of the human
family. What first comes 10 mind when family s discussed is
mom, dad, and the Kids. This is a limited perception. Mom,
dad, and the kids is only one configuration of a family. The
coneept of the family needs 1o be defined in a way that
recognizes thecreative and supportive potentials ofall possible
arrangements of human beings who live in close relationship
to one another; who share with each other their constant and
loving presence: who strive fo understand their responsibility
1o all God’s children.

The child resides within the Supreme, within the family of
humanity, and within aspecilic human family simulianeously.
But it 15 within the primary human family (hat a child first
learns what il means o be dependent on and responsible tor
others—brother/sisterhood. It is within the human family that
a child first expericnces the love of panenis—maother!
fatherhood, The responsibility [or leaching loving relationships
5 4 challenging lask for parents who may be overworked,
undenrained, and struggling. The job of teaching our young
brothers and sisters how to develop their minds, heans, and
souls is such an imporant task that it falls upon all shoukders
in the cosmic family. This s Supreme wark!

The child represents a nearly limilless potential for
Supremacy. The child who grows in the loving embrace of an
extended human family experiences the kinship of humanity
during the critical formative years. Service becomes a natural
extension of love for others. The child who is parenied as a
child of God by a loving family grows secure in an expeniential
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Fzith in the FatherMdotherhood of God, Outreach becomes a
matwral extension of God's love,

Man can discover the Father i his hean, bl he will
have 1o search for the Supreme in the heans of all other
men; and whenall creatures perfecily reveal the loveof the
Supreme, then will he become a universe actuality 1o all
creaturcs. (U, B p. 1260)

A Philosophy of Family

Many people of cur society have pointed 1o the need for
hester child training. We will achieve betier child training nol
by means of a specific theelogy or methodology for children
bt through an improved broad philosophy of Bmily. [Us not
a program 1o separate and educate children that will suppen
the family, bul a process W incorporatc &nd illuminate all
farnily members. We need 10 recognize the desperile need [or
(he extended family in ourcommunity and sociely s a whole.
We need 1o undersiand the potential reach of Bmaly beyond
mother, father, and the kids, 10 encompass elders, mentors,

and friends, We need 1o share our prescnce with each other as

members of a loving exiended family.

We need clders 1o sit with attemive children at ther knees
and share siores flled with wisdom and love. We need
meniors 1o walk side-by-side with adolesoenis is they prepare
for entry into the world of adulis by defining valees and
discovering goals. We need friends 10 stand with parenls in
times of need, 10 offer support and suslenance as we all strive
1o muse childeen with kindness and love. We need (o fecl cach
others” presence: 1o towch each others” inner spinls.

The Supreme & the beauty of physical larmmony, 1he
truth of intellectual meaning and the goodness of spiriual
value. He is the sweelness of inie suceess and the joy of
evertasting achievement. (L. B. p. 1278)

A comprehensive philosophy of lamily would recognize
1l separate, simullaneous, and Supreme realities of family
lifee, We each belong to an onginal family, 4 primary family.
an extended family. a global family. and a divine family, Each
new expression of family builds upon all fomer expressions
and encompasses all that a child of God has discovered about
lowving relationships.

An insightlul philosophy of Eamily would recognize that
the human family is & microcosm of the Supreme, and
provides a forem for the expression of the spiritual realites
thatactualize the Supreme. 11 s in relationship with others that
wi discover spiritual truth: it is the discovery and expression
of spiritual truth that evolves the Supreme.

A spiritual philosophy of family would recognize that
human relationships offer both a divine and daunting challenge.
Within the family, in every relationship. we strupgle 10 love

| each other as we koow our Paradise Father loves us. W
| strugele for the patience to allow uniue expression 1o

individual free will. when what we really crave is conformuty
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and ohedience. We strugple to ask questions when our instinet
and training is to issue commands, We strive to embrace those
with whom we disapree and stand with patience and love in
the face of adversity, when the way of the world is 1o throw
stones, We carve out of potential the actuality of the Supreme
when we push ourselves beyond our personal limits and Find
forgiveness and love for others. We evolve as the Supreme
evolves, struggling for Deity expression in the experiential
reality of finile exisience.

Forgiveness

Forgiveness is the currency of evolution. Without
forgiveness our relationships with each otherwould deteriorate;
without forgiveness we could not move forward. Our struggle
for progress is dependent on fecling the need for change, Tha
need is ofien bom of conflict and pain, Withoul forgiveness
the emerging child of God would be continuously burdened
by the mistakes of the evolving child of humanity. We must
forgive ourselves by excrcising faith and forgive each other by
expressing love. We must gather unio ourselves great siores
of laving forgiveness and spend liberally.

We must forgive the mistakes of our parcnis, just as we
hope to be [orgiven by our children. This does not mean
forget. This docs not mean ignore. We cannot hope 1o progress
without understanding those forces that have brought us 10 the
crossroads of our lives as parenis and children. [n those
moments when we feel the urge 1o repeat the mistakes we
suffered in our childhood, we need 1o forgive—our parents,
ourselves, our children. And in that moment of forgiveness
the Supreme evolves, the family evolves, and the kinship of
humanily progresses one siep beyond what it was a moment
before. In that moment of forgiveness the reality of God is
reflected in the life of a human child.

Wi must forgive the mistakes of our brothers and sisters,
Justas we hope 1o be forgiven by them. This does notmean we
should ignore evil. This does not mean we should overlook
injustice. We cannot hope 1o progress without a wise
examination of the decisions and actions that shapse our world,
and we cannot hope 1o progress withouta gentle response. The
urge 10 crticize olhers is often stronger than the desire (o
forgive and encourage resolution; yel a continuing conflict
does very little wevolve the Supreme. The lack of forgiveness
and resolution retards evolulion just &s much as the more
abvious forms of evil and injustice: “The fruits of the spirit are
the substance of the Supreme as he is realizable in human
experience.” (U, B. p. 1290

The Supreme does not evolve as a result of the success,
power, prestige or pasition acquired by an individual, The
Supreme cvolves as a resull of the loving relationships
aciualized between individuals. And these relationships are
dependent on forgiveness, tact, wlermee, encouragement,
and kindness. There is no limit o the power of loves if i
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motivates all behavior, it can bear all response, This is
especially true in the family. Thenz is no betier way to each
children respect, than to treat them with respect. There i no
betierway o reveal the existence of God than to reflect God's
love.

If forgiveness is the cormrency of evolution, then the family
15 the bank of the Supreme. The interest that is aocumulated as
a tesult of forgiveness and love in the family grows
expanentially throughout cternity. Children who are forgiven
their Baulls in their onginal family leamn to forgive their own
children in their primary family. People who are forgrven their
mislakes in the exiended family. lean o forgive all their
brothers and sisters in the global family. These human
invesiments have spirtual value. These arc the dividends that
eviofve the Supreme,

When you find the Father, you will find the great cause
of your spiritual ascens in the universes; when you find the
Supreme, you will discover the great result of y our career
of Paradise progression, (U. B. p. 1291)

The Father is the cause, the Supreme is the result. [ believe
the family is the way: The way o integrte spinitual values
wilh social progress; the way to initiate FatherMotherhood
and inves1in brother/sisterhond; the way 1o realize the cosmic
value of finite experience as a child of God in the family of
humanity. The family can provide a sale haven, a loving
embrace, 4 place W lum 10 when living gets hard.

The family of Uransia Book readers s an extended Bamily
inspired by a larger vision of Reality and an enhanced
appreciation of the interrelatedness of all people. We are a
commitied and diverse family of readers who support each
ather in times of need and share with cach other the bountiful
harvest of the fruits of the spinit. Inspired and empowered by
1his new revielation of truth, we are dedicated o the expansion
of nterfaith boundarics, We sinive o offer something of
Supreme value 1o our spintually hungry brothers and sisters
of all faiths throwghout the world: A spinwal philosophy that
promotes family livingasa ool forcosmic growth; a philosophy
of living that truly helps the child of God grow within the
family of humanity. This. after all, is the stuff of which the
supreme is made. Thes, my brothers and sisters, is the Supreme
potential of the family.

Janel Farvingion, a long iime siudent of The Urantia
Bool, is vice-presidens of The Fellowship for readers
af The Urantia ook She is a family mediaior and
also provides managenment training for business and
schoal organizations.,




Chureh and Cultore

A New Beginning For World
Religious Unity
Part 2
Byron Belitsos

This s the final seciion of @ two pant repord on the
19493 Parligment of the World's Religions.,

For anyone intercsied in the future of religion, the Parlia-
ment of the World's Religions, held in Chicago list Septem-
ber, was a central eventaf pur limes, a jubilee for interreligious
dialogue, It also marked ihe cenfennial of the world-historic
1593 Parkament of World Religion, now recognoeed a8 1he
founding event in the interfaith movement. The 1993 Par-
liament heralded a new bepinning of the movement toward
religious unity ina postmodemn workd.

Models of Interfaith Dialogue

Throoghowm the week, lay people, theoloemans, and reli-
rious lenders prappled with vadous approaches to interfaith
dialopue. Allofus, even the proselylizers, were swept up into
a vast experiment of shanng and listening,

Speaker after speaker advocated that each of us listen
apenly and graciously 1o the beliels of all others, no matler
how different or strange. We were urged 10 atlow the other to
share, and allow the other to listen, This reigning philosophy
poaded those of us who are nsed o dispuising our religious
affiliation—notably Uransia Sook readers—Io come ool of
the closet, After 19years of reading the Book, this was the first
religions pathering | haveaticnded where [ felt quite uninhibited
ghout sharing my belel in Fre Crantia Book.

After 19years of reading the Book, this was the first
religions gathering I have attended where [ felt quiie
uminhibired abour sharing my belief in The Uransia
Book.

The spirit of the Parliament was one of general openness,
butl [ was able to dentily al least four distinct models for
interreligions dialogue that seemed 1o animate the parici-
pants: exclusivist, inclusivist. pluralist, and functionalist,

Exclusivism

We all know that many religions have spawned fundamen-
talist movements that [ind mtolerable the relativism implied
in interfaith dialoguee.  For example, the Soolhern Baptist
Convention sent no represeniatives o the PWR, nor did any
of the strains of Islamic fundamenialism. My own mother
church, the Eastern Orthodox. surprised many by withdraw-
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ing on the third day of the Parliament, on orders from the
Patriarch in Istanbul, Torkey. The Orthodox were offended
by the presence of several small “neo-pagan” groups, notehly
WICCA and the ¢co-feminist proup called Covenant of the
Goddess.

It was an embarmrassment for me o realize that my two
religious affiliations, the Greek Orthodox Church and the
Urantia Fellowship, were nol represenied at Lhe 1993 Parlia-
ment of the World's Religions.

Others of the exclusivisl simin were more pragmatic,
There was no shortage of proselytizing erganczations who
used the Parliament as a platform 10 promulgate “truth.” 1
personally met many atiendees who held [orh on the supe-
riority of thewr tradition over others, or who had considerzble
difficultly allowing me 10 share my own peculiar Baith.

I stippase [ am an inclusivisr.  The Urmintio Book
seems io etdorse hiis position in the “Second Discotirse
& Religion" (UB:1732), where we read fat “ife
religion of the spirit reguires anly uwaily of
experience., .only unite of spirit feeling.

The exclusivistapproach might be described as “esoleric.”
as opposed 1o the "exaleric” lendencies that exist within these
same traditions. Generally, esoteric religionists identily as
*“absoluie” some feature of the external [orm ol their religion.
A revealed texi, a ntwalistic practice, or some definition or
symbol of God, is seen as supenior insomesense (0 all others.
Tox permit relativism would cause an unaceeplable insecurily
in the faith.

Inclusivism

By comrast with the esoleric, the exoteric’s faith is hased
on a direct arvstical or personal experience of the Ullimate,
Symbals and beliefs are expenenced as lransparent—an
expedient way to mediate the encounter with God. "The
exoteric finds the Absolute within traditions as poets find
poetry in poems,” says Frithjot Schuen. who has elaborated
the distinction between esoieric and exotencin The Transcen-
eental Unity of Religions and elsewhere.

Exoteric belicvers in any tradition have an obvious basis
for dialogue that is prounded in their common mystical
expenience. This would imply that there are only two types of
religions: the esoteric and the esoteric, and these divergent
approaches are (o be found in cach iradition, Schuon says the
real divisions in world religion are not between the many
religions, but these two wvery different types of religious
persans,

Isuppose [ am an inclusivist, The Urantia Book seems o
endorse this position in the *Second Discourse On Religion™
(UB:1732), where we read that “the religion of the spiril
requires only unity ol experience...only unity ofspint feeling.”
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The ultimate meaning of the Parliament for me was inthe |

growing sense ol the wnity of religious experience as the
groupa for interrclipious dilogue, A unity of religious
feeling was always palpable at the interfaith meditation
sessions held cach morning and evening, This sense of unity
was especially true of plenary sessions—grand evenls with
several thousand peaple ofien in attendance, some watching
by closed-circuit TV in adjoining ballrooms.

The witimate meaning of the Farliament for me was
i the growing sense of the wnity of religions experience
as e pround for inferreligious diafogue. A unity of
religicnis feeling was always palpable at the inerfaith
meditation sexsions held each moming and evening.,

The culminating experience of spirit unity for me was the
plenary on “The Inner Life,” held on the founh night. Repre-
sentatives of the major religions spoke— each one a master of
Uhe exareric path within their tradition. As each intoned his or
her experience ol mnscendent realities, the audience seemed
1o become more sl An unspoken consensus of the unity of
spirilual expenience hung in the air. 1felt this especially in the
pognantsilences between their presentations, in the dignified
demeancr of cach representative, and in the ardor of the
listening audience.

Pluoralism

The meetings of the academics and theologians were
concurrent with the popular workshops and lectures. They
were open o any lay observers who could it into the crowded
ballrooms.

The academics wrestled with more exacling models for
creating o legitimate basis for interfaith dialogue. A dominant
made] among today’s theologians is * pluralism.™ Raimundo
Panikkar, a keynote speaker in the Conference on Pluralism,
wimed that we must be skeptical in our search fora* universal
theory" or even a common essence of religion. He and others
made clear the danger of a rush 1o find a “common essence,”
for in the process we might miss what is genuinely different,
and therefore whatis genuinely challenging inother religions,
Stating in advance what is common may inhibit cur ability to
really listen, 1o be simply open. While rejecting the need o
always hind common ground, the theologians of pluralism
paradoxically hold fast 1o the value of diglogue, while always
warning againsi the pitfalls ofa “radical skepticism.” They try
10 walk the difficult path between “inclusivism™ and total
relativism.

Functionalist

[ define the funclionalist model of interfaith dialopue as the
search for broadly common goals and purposes. especially
that of uniting all humankind—even non-belicvers—for the
sake of the survival of the planet. Functionalists are pragmat-
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ic. They realize how difficult it would be to unite *.the
tollowers of the diffenng intellectual theologics which so
characterize Urantia.,” (UB: 1010}

Functionalists can find considerable support for their ap-
prodch in The Uraniia Book, which preaches that “Someday
religionists will get together and actually effect cooperation
on the basis of unity of ideals and purposes rather than
atlempting 1o do so on the basis of psychological opinions and
theological beliefs.” {UB: 1091}

Declaration of a Global Ethic

This Uraertta Book statement i a fair description of the
Partiament! The Assembly of Religious and Spiritual Lead-
ers did succeed inunilying around the Declaration of a Global
Ethic, which was issued on the final day of the Parliament,
Meeting for three days in the auditorium of the Art [nstilute of
Chicago, the site of the 1893 Parliament, the delepates debat-
ed this and many other proposals, and with a few abstentions
approvid the document.

The Declamtion bases unity on shared ethical panciples,
net theology. [t affirms a broad and common understanding
for ethical behavior [or all peoples. [or norms and standarnds
describing what is aecepiable and unacceptable across all
religiows and spiritual traditions, This includes commitments
10 non-violence, just economics, olernce, equal rights, and
respect for life. It also condemns inequities in the world
ecomomy, environmental abuses, media manipulation, scx
discrmination, and religious violence, The Assembly also
affirmed a process by which the Declaration could take root
in the world community. through an ongoing process of
debate and discussion in the religious community. aided by
scholarly inpul and crtique.

The Declaration was drafied by the noted Swiss theologian
Hans Kung, by invitation for the Council of the Parliament.
An extended argument for such a world ethic appears in his
most recent book, Clobal Responsibility: fit Search of a New
Ethic, reviewed in a recent issue of the Spiritual Fellowship
Joumal,

The 1993 Pardiament of the World's Religions was a new
beginning for world religious unity, Hopefully, the day will
come when humankind will schieve thal spiritual maturity
where religious tolerance and interfaith understanding will
enable us fo achicve religious unity amid our theological
diversity.

-Byron Belitsos

Byron has been a journalist and television producer
anel s presently a consultant in the telecommunications
ISy,
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My God is a Sweet and Juicy Apple—

Without the Waxy Cover
By Man Meibaur

While serving a mission in Argentina for the Mormon
Church, [ had a dream. At the time 1 was working in a district
of Buenos Airnes called Mataderos. This is the district containing
the stavghter houses, The discarded animal remains were
burmed, leaving a dark smoke over the neighborhood, The
sewage system was poor and often overflowed allowing the
gutters of the cobblestone streets to fill with blood.  The scent
of death was everywhere. | thought ofAuchwilz, as [ dodged
CaHrs on my rusty bike,

Cne night afler a late discussion with a prospective mem-
ber family, [armved at ouraparnment exhausted, and collapsed
inbed. | bepan iodream. This was no ordinary dream. 11 was
100 vivid, and it refused to fde from memory like most
dreams do, [remember thal Twas ina Momon Temple. They
have & special mwom known as the Celestial Room, an eanhly
representation of what heaven is like. lis clean with white
walls, gakd mirrors, curtains, and plush carpet.  As [ enlered
this room Isaw inthe distance an imageof Jesus. [approached
him cautivusly, wondering if there was some mistake in
allowing me this appadtion. As ] drew nearerit became clear
it this was Jesus, and it was mo misiake, Humbled, fearful,
yetjoyiul and excited, I ushed toward him, Ina spontaneous
gesture of overwhelming love, I threw my arms around him.
I relished this moment. thinking that my diligence in the face
obsuch adversity had made we worthy of such an experience.
As [wept, I noticed that His posture had not changed. He was
rigid. 1 stepped back hesitatingly and inspected him. His
expression had not changed. Puzzied, | reached up and
cautiowsly ouched his face. 1 gaeedal my fingers inamazement
—wax. Green and yellow under my finger nails. To my

abhorrence, He was a statue—made of wax. [ woke up, my
bed was drenched in sweal, In the coming years, this dream
often retmed 10 haunt me.

Abaut twelve years later, 1 bad become dissaisied with
my church. It seemed so superlicial, so caught up with
appearances. [ thooght of how they wax apples in the
supermarkel 10 make Lthem shiny and more appealing (o the
consumer. 1was a waxed and shiny apple, bul was | sweet or
sower on the inside. [ wondered? At this time, [ had, perhaps
by accident. discovered The Uraniia Bosk. Abier reaching the
last panl dealing with the life of Jesus, T had a religions
experience. Novisions, novoices, noapparitions, oranyihing
like that. In fact, I can’t describe what [ expencenced. [t was
an oul-pouring of love, a feeling of connectedness e God and
all mankind. el it was more, and I knew it was real. Amd
afterwards, [ knew that God was real, and good-—infinitely
rood. My life had been changed, iransiormed. The shiny
waxy ouside was OK, | Cl:ll'ljl‘_'EI;IJ'l'I:lﬂ.\,h'l,lt the flavorof the real
thing was so much betier.

Al this junciure of my life, everything was new and alive.
I'saw God in everything and everyone, | began 1o search for
references of my new God in Scrptores, books, pocms,
philosophy. Eastern and Western religions. He was
everywhene, but you had iolook, Refercnees that made Him
out to besilly, manlike, jealous, pugnacious, and the like. were
no longer tenable. This could not be the God that | knew, The
Scripture passages that previously seemed learful and
forboding, now seemed quaint and foolish, My God is 1o
good 10 be involved in homicide, mountain pushing. and war
mongening, My God is a sweetl and juicy apple, withoul the
WY LOVET,

Mart Neibaur is a docror af Internal Medicine living
ardackronmctlle, Flavida,

Boulder, CO 20303,

and Finnish editons of The Urantia Book.

Urantia Book Resources

Clyde Bedell (1898-1985). a widely recognized author and speaker in the feld of advertising, over many years
compiled an index-concordance of words, concepts, ideas, 1opics, and themes found in The Uraniia Book. He published
the first edition of the Concordex in 1971, The third edition came out in 1986 and has over 110,000 references, The
Comcotdex is an indispensable research 1ool for finding passages and stedying opics in The Urantia Book.

Dr. Duane L. Faw, Professor of Law emeritus of Pepperdine University School of Law, spentsix years compiling
a parilleland harmony of The Uraniia Book and the Bible, The Parameny was published in 1986 and contains 23,000
eross-relerences revealing the similaritics and differences between the facts and concepts of these two great books, Dr.
Faw has been a teacher of adult Bible classes for 40 years and a cenified lay speaker in the United Methodist Church
for aver 25 years, The Canconder and Paraymony can be purchased from The Good Cheer Press, P O. Box 18764,

An exhaustive Urantia Book Concordance was published by the Urantin Foundation in 1993, 1f your local
bookstore does not carry The Urantia Book or The Urantia Book Concordance, they can be ordend from the Urantia
Foundation, 533 Diversey Parkway, Chicaago, IL 60614, The Urantia Foundation also publishes French, Spanish,
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