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The Spiritual Fellowship of Students of The Urantia Book

A Spinitual Leadership Network Interested in The Urantia Book as a Resource in Living,
Creative Service, Teaching, Preaching, and Writing.

Guiding Network Principles

L. We belicve The Urantia Book can make a significant contrbution 1o the stimulation of
spiritual creativily in churches, synagogues. and other religious institutions and their people.

2. Webclieve that at the present stage of spiritual development it is wise for ministers, priesis,
and rabbis (o use The Urantia Book as a resource for preaching and teaching rather than
referring 1o the book fiself or directing attention 10 i1, Almost every concept in The Urantia
Book can be associated with some theologian, philosopher, or seientist in the past or present.

3. We believe that, although one should not be secretive about interest in The Urantia Boot,
one should use diseretion in recommending it to people. The light of enhanced truth can
frighten and blind as well as guide and illuminaie,

4. We helicve The Urantia Book's claim 10 a revelalory source and siatus is not germane to
its usefulness in the presentation of spiritual truth. Truth has an inherent appeal, regardiess of
its source. and can be used 1o enrich one's preaching, teaching, and living.

3. Wi believe the Spinit of God works among us in a differential and evolutionary manner;
therefore, we recognize that for whatever reason some clergy may not wish 1o read and
critically evaluate The Urandia Book. This diversity should in no way stand as a barrier to our
mutual respect, fellowship, and love,

6. We believe the leavening process of creativity stimulated by The Drantia Book should be
ecumenical in nature,

1. W believe The Urantia Book will eventoally be recognized by the great majority of the
world's religious leaders as one of the most constructive spiritual messages our world has
received since Jesus’ ministry on earth.

Network Recommendations

L. Read the entire Uraniia Book 1o get ils sweeping universe view of reality. Many of us
started reading the hook at Part IV, The Life and Teachings of Jesus, 1 you should like 1o get
a quick overall view of the book you might read “The Gift of Revelation,” a twenly-twi page
summary of the basic facts and truths of The Uraniia Boolk

2. Havethe Concordex of The Uramia Book availableé 1o help in researching topics on which
vou are preaching or teaching,

3. Usethe Paramony, which is a parallel and harmony of the Bible and e Drantia Book, 10
locate Lraniia Book material on the Biblical fext you are using in sermon preparation,

b
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' Editorials

The Unique Function of Religion

Mainline churches have lost almost five million members
since 1965, Thereisa widespread concern about this loss and
4 worried recognition that mainline churches no longer speak
as the “central voice™ of our cultore, Many individuals and
groups within the churches have recommended strategies for
spiritval renewal. In the December, 1990 Reader's Digest
{*Look What They've Done with My Songs”) John S.
Iompkins, a Presbyterian kay person, sugpgests that professional
minisier-burcaucrats have emphasized 3 thealogy which
downplays the spiritwal and have substituted social, economic.
and political action for the real function of religion—spiriiwl
enlightenment and nunurance.

The Presbylerian Lay Commitice, which publishes The
Presbyterian Layman, agrees with this indictment. 1is editor,
I. Robert Camphell, says that the church should stay out of
politics and stick 10 ils unique mission: “the proclamation of
the Gospel and making of disciples.” A survey laken of the
church-at-large by a special commitiee of the denomination
found that sixty percent of those responding considered these
eriticisms “a valuable voiee of dissent in the church.”

Those of us among the elergy in mainline Christia nity tend
10 be sensitive about such criticism and believe i1 is not
halanced evaluation of our leadership. Neverheless, we do
recognize thal the church has traditionally been involved with
secular socicty. Many of us have promoted this relationshi p-

This sccular involvement of the church was inkerenl in its
development in Western Civilization. Christianity fumished
the dynamic for the new culure, Theolopy was the mother of
all of our inteliecieal and sciemific disciplines. Minisiers in
pasl gencrations were often the most educated people in local
communifies, 11 was a common practice to select minisiers as
administrators of hospitals and other social agencies. Clergy
served as college presidents, professors, and teachers. They
wiere clected o the board of directors of the most prestigious
local and national organizations. The Church became deeply
imvalved in our secular culture and evolved social, economic,
and political working alliances. As our increasingly secular
sociely lost its spintwal foundations, the church shared this
spiritual deteriomtion.

The church will not regain its ability w minister creatively
and bring spiritual renewal to humankind vntil it understands
the wnique funciion of religion in society. Religious insti-
Hons, §ereligiomists in groups, must concern themselves
exclusively with religion—spiriteal enlightenment, nurtur-
ance, and prophetic insighl, ‘The church's central minisiry
must be the spintual transformation and growih of individu-
als.

4

These spiritually transformed individuals will, in wm,
irnsform society and its institutions.  Religionisis sy
engage in social. economic, and political activities as -
vielialy, not as institutions or partics. As the church devotes
isell single-rmindedly ta religion, it will enable its members
o find spintual empowerment and puidance 0 become
leaders and supporters in social, economic, and political
reformation and growth. The church, as an institution, should
be free from secolar alliances,

The church must evolve creative, comforling, and love-
expanding fellowships which promote progressive spirtual
insight and faster the appreciation ofand dedication 1o supreme
values, Let the church be the church, nota hybrid religious-
secular orgamization. Only as the chorch brings spiritual
ministey 1o individuals will it be able 10 renew isell and is
members, who will, in twm, tansform society.  Religion
achieves ils most effective social ministry when il is not
functionally connected with the secular institutions ofsceiety.

But since the church as an institution is so deeply involved
in secular activities, how can i find spirinal renewal and
function asa truly religious institation which can give direction
and spiritually undergird oue entire socicty? 1 have been
contemplating this question for over thiny years, and am
convinced thal The Urantio Book has the greatest potential of
any contemporary resource for facilitating 1his ransition. |1
his the revelaiory depthand breadih o restructure ourconcep-
lion of Reality. 1o give the church a clear picture of its mission,
and 10 bring speritual inspiration Wwempower us for ransform-
ing ministry,

Bible Appreciation Enhanced

Many years ago a friend who was the senior minisier of o
prominent city church asked me, “How do you view the Bible
afler reading The Urantie Book™ He had brielly examined
the book and assumed it would have a negative effect on my
evaluation of the Bible, He was, therefore, a bit surprised
when Tanswered, “[ have a much greaterappreciation of the
Bible since I have been studying The Liraniia Book.”

Theauthors of The Urapiia Book place Biblical wrilings in
a holistic picture of progressive revelation on our world, They
impart a new appreciation for our courapeons forebears and
their historic witness o trath. Much that modem scholarship
has regarded as myth in the Biblical narmative we leam has an
actual historical basis and validity. The stones of Adam and
Eve, the towerof Babel, Noahand the ark, and olherevents are
examples of Biblical accounts which have a solid historical
base but have been reshaped by trdition  for religious
PUTPCSES,

e Urantia Book presents a background and setfing for
many Biblical statements and cvents which oday seem

| tarfetched or*deus ex machina” happenings and makes them
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undersiandable and reasonable when seen in context. [ have
observed that some pastors whose scholardy inclinations have
led thern o take a mther liberal position regarding Biblical
material have, afler reading The Drania Book, staried using
Biblical relerences in their preaching with new conviction and
JLBLLLS

Authentic new revelation always buikls on the best of the
old. The New Testament is continuous with the highest truths
ol the Old Testament. In the same way, The Urantia Book
confirms the essential traths of the Biblical message, The
place of Jesus” mole in revelation and salvation is affirmed and
enlarged. The primary effect of reading The Urantia Book for
most Christians is 2 new and expanded appreciation ol the
stature and wisdom of Jesus and an enlightened gratitede tor
the effectiveness of his saving ministry 10 our world and
universe. This, along with an expanded view of universe
reality, we belicve is destined 1o bring an enhanced spiritual
authenticity 1o the proclamation of the gospel in our con-
lemporary socicty.

Mainline Destiny

The Lilly Endowment publication, Progressions (January,
L9, gives an eloquent secount ol majos fesearch etforts o
anderstand the decline of mainline Christianity over the past
25 years. The Presbytenian Church (U.5.A.), which celcbraied
the 2000k anniversary of iis firsl General Assembly last year,
has lost one-third of its membership since 1965.

Dr. Robert H. Bullock. Jr., editor of Prestyterian Cuutlook,
reculls the prophetic words of the moderator of the Southern
Preshyterian Church in 19612 " Chur greatest concern..shonld
o be the rising or falling of siatistics but whether..we are an
instrument of God's purpose for these times”  And Dr.
Dorothy C. Bass. associate professor of church history in
Chicago Theological Seminary, insightfully comments:*The
decline of mainstream Protestantism’s ability 0 address
Agnerican culture in 2 clearand authentic voice isa much more
serious matter than the declining size of ils membership.”

The must imporiant factor in the resurgence of mainline
Christianity is being an instrument of God 's purpose [or these
times and confirming the authenticity and power of 165 spir-
itual message. We believe The Urantia Book, which claims
tobea new epochal revelation W our planct, has the concepiual
view of reality and the spiritual dynamic o generate a spinal
renaissance in the church,

This i why our Clergy Network recommends a cnitical
sudy of The Urantia Book by church leaders and scholars.
The church historically has depended on consensus 1o guide
its patlway. It is, therefore, important for many minds 1o
evaluate this unusoal book. IFil survives this ngommus 1est, &5
we believe it will, the church will have a tremendous resource
which will inspire humankind for centunes o come. 1o

Fall, 1%

Interface:
A New Revelation? Who needs it?

One of the moest pervasive and inhibiting initial reaclions
1o The Urantia Book, 1 belicve, aside from it's seemingly
pnostic clemenls, comes from our assumptions aboul revela-
tion itself, namely that a truly conlemporary revelation Lo our
workd is neither expected nor needed.

With the formation of a canon of authoritative wrilings
\aking shape, Tertullian remarked that “the Holy Spirit has
heen chased into a book, " implying that revelation would be
considered o thing of the past, and the Spirit would, by our
reckoning, be limited 10 working through these records of
God's past actions in homan history.

Whatever (he wisdom of the carly church in fixing the
canon of seriptures, that implication has indeed been carned
and strengthened over the past two millennia, wntil in minds
of even the most devout Chiristians today, both scholarly and
Jay, no more revelation is expected—at least until the second
coming. Even that has been largely abandoned 1o the mone
conservative of the faith, being considered too embarrassing
for most mainline Christians to take literally and therefore
relegated 1o a mythical and never quite achievable eschatalog-
ical hope.

That one shoukd be cautious and even downright skeptical
of revelatory claims seems healthy enough. Every age has
provided evidence that religious fanaticism needs litde out-
ward enconragement; it needs only the inner medium of its
own fervent hope and spinitual longing in which o grow.

But I suspect our skeplicism about even the passibility of
revelation is groundid in more than historical perspective. i
comes from g prior aSsUmMpHOTS wWe CAITy, Bssumplions nol
necessarily in harmony with our conscious belicfs,

Why would we assume that further revelation i neither
possible nor necessary? First of all, there is the finality, the
once-and-for-aliness, of the incarnation itself. One docs not
add 1o the perfection of such divine revelation, Secondly, we
have the scriptures, with all things necessary forour salvation
contained therein, What more could there be?

The answer | believe is understanding: a fuller, ncher
understanding of Jesus' life on earth, without the inevitablc
distortions of human memaory and perception, and a larger
universal framework in which 10 understand the incarmatiom
itself.

Whether the scriptures, o even the church for that matler,
were intended by Jesus, they appear 10 us today o be the

| inevitable by-products of his eaching and revelation. Bui our
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New Revelation? cont.

knowledge is shadowy, imperfect and contentious, notwith-
stamding the power of the image of Christ (o shine through
those imperfections.

Scholars continue an on-again, off-again quest for the
historical Jesus, and poll themselves on which sayings of
Jesus in the New Testament, if any, can be regarded as
authentic, The resulis are meager,

Isanew revelation necessary” Ifone means is our salvation
at stake—no, Bul il one assumes that God 1S the God of the
living, whose desire is always 1o reveal as much as each
individual andeachage is ready and able (o receive, then why,
given the poverty of our understanding, would we no longer
expect i, hope For it even long for it?

It God so fully disclosed himself in the Incamation that
anyone who has seen the Son has seen the Eather, would he not
desine for us all a elearcr, fuller understanding of the same?

Grod is not arbitrarily hidden— he is intentionally revealed,
I we heve finally achieved a point in the history of the world
that represents a readiness for an up-stepping of our under-
standing of the eternal plan for all of us, who would wish to
say, “No thanks, we have enough.”
-Merlyn Cox

Empowering the Church

Thes fealure is writien by laypersons active in thelr churches,

How the Urantia Book
Can Contribute to the Church

Polls and opinions indicate that there is a surge of religious
interest in the couniry, yet the support for some churches is
faliering. Many that are ihriving have found that constructive
self-examination can lead to more satisfying experience for
indviduals and more effective service o the faith community.
The Urantia Book offers a relevant evaluative 1ool, as well as
an intriguing and credible approach w new frontiers of
spiritual understanding.

The role of the church can be defined in different ways. If
religion is a personal experience and if the mission of any
religions group is 0 nuriare the unigue spirtoal jouney of
each individual within it, then valid self-evaluation first asks
hiw cffective that nurturance is. There is nothing unusual
aboul doubt and confusion regarding God and the universe:
there is nothing new in personal strugsles with death, Joneli-
ness, fear, wounded self-csteem. and moral and ethical
pressures, although these may be especially difficull in a
materialistic, secular society with a fast and impersonal life
style. What s new is a resource which reasonably and effec-
tively addresses all of these!

]

Inits remarkable diversity, The Urantia Book helpsiobring
ageless truths nto a conlemporary seiting. Its insights cover
many arcas vilal o the church, among them:

* Tradition may cither sirengthen or strangle, and non-
emotional reasoming can help distinguish one from the
other.
* Rital and ceremony, modified over centluries, become
more meaningful when their origins are understood.
* Evolution—creation in lime—is a law of the universe,
basic in physical, mental, and spiritual development, both
personal and planctary,
» Sound religion is the foundation upon which progressive
dvilizations evolve, through the inspired creativity of
individual cooperating minds.
* Evilis the inevitable concomitant of the gift of free will,
As immature creatures, molded by biology, chemistry,
culture, economics, and child rearing, we make some poor
chaices: bul not 1o have such Creedom is to be enslaved.
= Unity among religious faiths will come only with
acceplance of Gid's sovercigniy overall diverse religious
belicts,

= Political peace requires the sovereignly of a world

govermmenl over mililant nationalism,

* We are learning thal our planct is a speck in space. The

countless numbers of galuxies becoming visible in our

scientific age are consisenl with the vist inhabited wni-
verse superbly described in The Urantia Book,

The eamest seekerasks: “How can Tknow God? Whal is
spirit? Areangels eal? Whois Jesus forme? Whatam Tdoing
here? Where am [ going? If there is eiernal life, wha
survives™ The Bible's priceless guidance for these concemns
15 broad in application and refatively brict, The Urantia Book
addresses them in defail and in a manner which s consistent
with late 20th century developments in science, philosophy,
and religion,

Jesusskillfully faueght atthe level of hes listeners, who were
newcnmers 10 the idea that the “spint within™ is the spark of
God residing in each human mind— eternal, close, non-
coercive, loving. Uraniia Book readers often say that, after the
life and teachings of the Son of Man, the description of the

| amgin, nature, function, and destiny of this God-fragment

within us is the most valuable section,

The book recounts the “ordinary” expenience of Jesus'
“hidden years,” his family, education, riendships, and work.
These specilics bring inspiration and comfon by descrbing
how he faced sirugpeles, disappoinimenis, and death with
forgivencss and the overriding joy of complele Gaith in his
Father.

Herman Fiefelin New Meaningsof Death remarks, *'...one
wonders whether, in the last analysis, it is only a compelling
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vision of man and his role in the eniverse which can prepare
us 10 face the certainty of death and its sequelae.” Readers of
The Uraniia Boek who declare, “Tt has changed my life,” will
mos1 ofien mention iis clear, logical, and compelling vision
ol deah asa transition o another level of reality, a slepan the
experience of an enduring human personality Gnding God.
We elect this journey through our lifelong choices, free will
decisions to scek o do his will; we take along ourvalues and
refationships. God accompanics ws with his spiril and sur-
munds each of us with forces and celestial personaliies 10
tcach, guide, and comforl, As a truly loving parent, he does
not indulge or punish, bolenvelopes us all with aftection as we
prow in our graspol his teachings and the sirenglh of our faith.

The church is reminded that its mission can be crippled by
rigidity and over emphasis on organization, The kingdom of
heaven that Jesus taught is the unsecn, within-the-hear,
borderless fellowship of alf believers in the Fatherhood of
God, the kinship of humankind, and the survival of personal-
ity in a fricndly universe. A religious organization & a visible,
social community of believers. Within it Jesus “would teach
how to perfect your inner spiritual life so as 1o render you
manyfokd more competent o atizck the solution of your
purely human problems.” (p. 1581)

The Uraviia Book demonsirates that genuine revelation is
possible in these times without ecclesiastical authority, ego,
publicity, power, profit or “proot” in phenomena. 1t makes
understandable much which has heen abstract, elusive, and
mysterious; it fills gaps in the records and offers reasonable
cause 1o reinterpret of discard some of them. Thenz is practical
guidance for living with the problems of rich and poor, self-
aggrandizement, family and parenting, personal and political
violence, There are plausible explanations of humankind's
origin, the role of this planct and our ultimale destiny, and the
world's present disorder and confusion. The incaration of a
Son of God is setwithin a cosmic context consistent with our
space age, comioring each person by bringing @ new intima-
cy with Jesus as a divine being who lived a fully human life,

How ministers may choose 1o open the way for The
Ulrantia Book o coniribute 10 the church depends on the
readiness ofthe congregation. They could adapl concepts inlo
sermons #md counseling. menlion the bock a5 a reference,
sugpest il as an aid 10 Bible study, lend it, encourage griwps
1o read and discuss it, and welcome the readers who armve
with it. (There are many who are active in their churches.)

While disclaiming infallibility or Anality, The Urantia Book
presents @ milestone in the intellectual and spintual evolution
of the planet. This remarkable resource can help o deepen our
personal faith in the degree 1o which it is woven into our lives
by solitary search, in study groups, or in any church which
earnesily and fexibly undertakes to nurlure faith as a devel-
opmental task.

-Helena E. Spragie
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Clergy Evaluate the Urantia Book
Meredith 1. Sprunger

Many of us as we read the Gospels marvel that the
Pharisces and Sadducees did not perceive (he high spirtual
quality and wisdom of the teachings of Jesus. We tend 1o
forpet the great influence of tradition and the power of
authority in institional religion, Prophetic messages are
usually opposed by institutional powerstructures for decades
before the truth of their insights is generally recognized, This
is the nature of religious prowth. All individoal and social
development has a basic evolulionary component.

Same thirty-five years apo while serving as vice-president
of what was then the Indiana-Michigan Conference of the
United Church of Christ, Judge Louis Hammerschmidt, the
lay member of our conference board, gave me a copy of The
Uraniia Book. My life has not been the same since. After
several years of critical study and thought, | became con-
wvinced that it had an authentic revelatory message. 1t seemed
that my entire existence and cxperience had been prepared for
its transcendent spiritual vision,

1 knew that my life must be dedicated o building an
interface between (his amazing book. which claims to be the
Fifth Epochal Revelation in the history of our planet, and
mainline Christianity. ] spent years thinking about how this
could be done wisely and effectively. After decades of
bootleeging Urantia Book concepts in my preaching and
leaching, it became clear 1o me that noamount ofevolutionary
eloquence or insight s an adequate substitute for the revela-
tion itself. Through experience I became convinced that only
ihe Fifth Epochal Revelation has the integrated spinitual
dynamics 1o bring a spiritual renaissance in our sociely.
Therefre, in 1979 we organized and incorporated the Chris-
tian Fellowship of Students of The Urantia Book to serve as
an aegis for such a4 minisiry.

Starting in 1983, we senl letiers along with a pamphlct and
an offer of a loan book 1o all of the United Church of Christ
ministers in the United States and the United Methodisi
ministers in the North Indiana Conference, From the 8,000
personal letlers sent, there were 330 minsters who asked for
loan hooks. This 455 request for loan books was greater than
the 1% which we hypothesized would ask for books. Around
259% of those who examined the book have purchased their
awn pemsonal copy. As anticipated, wereceived both positive
and negative comments on the book. The following is a
representative sample of each.




Clergy eviaftiale, coii.

“Thank vou for introducing me 10 The Uranitia Book, |
nodiced itin & hooksiore vears ago, but passed it by, already
fee] the need 1o find a forum for some discussion zhout this
baok. Even within the political restrictions of the professional
ministry, there are some persons [ can speak 1o regarding this
work..reading it has invigoraled my preaching and restored
much of my fuith in Jesus as the Son of God rather than just
a wise speaker and just man. While [ am at liberty o refer 1o
The Urantia Book with my secretary and friends here (al
church). Istill feel stifled as the urge moves me to use the book
as 3 source document!™

“Having examined in considerable detail The Dranta ook,
Tam now retuming it to vou under separatecover. The process
of cvaluating the book was challenging and nferesting and
there is much therein 1o commend this mysterious work,
However, 1 have come to the tentative conclusion that this is
a product of human reasoning and imagination, nol divine,
extrateresinial revelation. Given that the book came inlo
being in the mid- [930°s [see a number of conce ps that reflect
the paradigms of that period, not necessarily what we know
ioday, especially in terms of scientific concepts.., Finally, the
organization of the wniverse follows hierarchical pattems
reminiscent of the centralized 1930's, Using Occam’s Razor,
this explanation seems 0 me (o be overly-complex and
burcavcratic. Based on these criteria, 1 Gnd it difficalt o
accept Lhe authenticity of The Uraniia Book. Thank you so
much for sharing it with me.”

“Evenas aneophyie student of The Lrawiia Book il is clear
to me that this book can at the very least be classified as finst
class wisdom hiterature, One major theme appears (o be that
of understanding all change as some form of evolutionary
process, While this s a thesis | have bong held The Uransia
Book carrics itout ina grand and convincingscale, Thanks for
mtroducing us.”

“Its & [ascinating book. I've read Jarge pans of it and the

other malenals you sent me but I must admit 1 don't know |

whal to make of il [am a liberal thinker, well read in biblical
criticism. ancienl mythology, Jungian Psychology, World
religions, the history and theolopy of the Christian Faith and
the histery oCar, Atual and culiure, Thave anopen mind. But
[ find it very difficult o relate the Urantia materal to my world
view of reality and my faith perspective. liscems 1o be a literal
projection Of the inner *spiritual* realm of the Psyche on o the
outer historical world. This is very dangerous. 1 you have
ather material which might help me understand the origin and
intent of the book (right now [ am very suspicious of its
esoteric nature and doubiful o its authomshipand *revelation”™
[ would still be interested (even purchasing) in further read-
ing."

“The book has made a iremendous impact on the thought
lile of a number of faculty al the University of when
I recently introduced it 1o them. 1'm completing my doctoml

8

studies this year...Since the book is making the ‘rounds” af
present could vou possibly send another copy as well, since
my wife and | are making a 4th reading of it.”

*1 already have a copy of The Uransia Book. But I am so
exciicd o find & group of kindred souls within the church who
wanl 1o teke it seriously. Please send me more inlormation
aboul becoming a pan of your Fellowship, and about any
interpretive lierature you may have. Praise God and thanks.”

“Thank you Tor your letter regarding The Urantic Bock; it
helped give additional credibility 1o my frequent use of the
guidance and revelation the book has provided me since |
acquired it over three years ago. | showed il o another retired
U.C.C. minister a couple of years ago and his response was
something like *alithough pants of itseem far-leiched, the well
writicn book seems to offer some truthful insight.” Thank vou
[or the work you ane doing.”

Even asa neopiiyte shtdeit of The Uraniia Book iris
clear o me that this book can at the very leasi be
classified as first class wisdom reranire,

“Thank you very much forsending me The Urantia Book...1
was glad 1o get a look at il as it 15 an extraordinary book
indeed, though I had never heard of it before vour brochure
came n ke mail.  Whoever wirole it had an incredible
imagination and akse a complex and beantifully structured
mind, since as your brochures indicate, even a brief reading of
paris of it give the impression of a highly unusual consisiency
amidst all the exuberant imagination.

"It reminds me a hile of Emmanuel Swedenborg, yet
without Swedenborg's concern lor virtue and the ethical life.
It stinkes me that the author could have made a tremendous
career in modern seience Getion, 1don'tsay thai dispamging-
ly. We need people and literature which widen our horizons
spiritually, and let us know thal there are more things in
heaven and on canh thian dreami ol in our philosophy.

“Where | find the book unsatisfying is sy, the lack of
relationship 1o the concrele realitics of our world, the obsta-
ches and diffscultics which we actually face in living. [t s like
‘Dungecns and Dragons,” seductively capable of drawing
someone ol inio the higher spheres and losing all ouch with
ciarth. - Second, the Ffact that the author or authors chose o
conceal themselves is very unsatislying, Thatagain bespeaks
the minimizing of history and of historical connections which
the book presuppeses, 1Us a Kind of mammoth *Goostic'
document for our lime, attractive, ['m sure, (e those who need
o feel thit they have some kind of supemor esoleric knowl-
edge not available (o most poor morals. Finally, for all its
claim 1o represent entirely new. indeed infinite fevels of
knowledge, there are already aspects of its language which
sound guainl, passe, a5 in the references {o the *Fatherhood of
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God and the brotherhood of man.” A1 leastin the UoC.CL such
one-sidedly sexist language is no longer acceptable,”

“l am finding the book interesting and thought-provoking,
and thank you for making il available o me.” “Lam absoluicly
intrigued with The Uraniio Book, My only regretis that Lhave
fess tme o read and think than [ wouold like” “Dhdn’t oet
finished with the huok, Super piece of work.” “Thank you for
koaning me a copy of The Uraniia Book, 11 was fascinating
reading!” “Ttsa greatbook. Thank you forsharing itwithme.”
“This book wis very enjoyable. Thanks.”

We received many more commenis but all pretty much
reflecting these same positive and negative observalions,
Most of 1hese ministers had the book [or only three months
and obviously did not have the time [or an in depth. cntical
evaluation. The Chrstian Fellowship of Students of The
Ulrantia Book is infcresied in stimulating knowledgeable
people in all fields of leaming, cspecially those with back-
grounds in theology, philosophy, and science, o undenake
critical evaluations of the book. This is the way revelation is
valilated or invalidated in our sockety and culiure. We believe
The Uranzia Book will hold up under such examination. In
any case this ks the acid test ol truth which determines whether
spiritual teachings live and nourish humankind or are passing
phenomend on the human scene.

[ should like 1o ¢lose this brief paper by quoting from a
letier we received froma Professor of Philosophy who teaches
i one of the well known universities of the country. He [rst
heard of e Urariia Sock in the carly 7005 and wis unim-
pressed. Some time ago a former student suggested that he
read the hook, Since he respected the student’s judgment, he
got a copy af The Uranda Book and started reading i, Al-
thowgh ths professor has not Hnished reading the book and
therelore does not wanl his name atteched (o any recommen-
dation, heis amaeed ol s substntive content, He comments:

Wi believe The Lraniin Book will kold up under such
examination. Le any case this is the acid test af trth
witich determines wheher spivitual feachings fve ard
nourtsh hnankind or are passing phenomena on the
i sceve,

It is, in my judgment, an amazingly sophisticated, spinito-
ally moving. and metaphysically insightful document, this
Llrantia Book! 1 have boen reading philasophical and theo-
logical tracts (my major wark has been in Heidegger and
German philosophy) for many years, and Fhave never comée
aTuss 1 work that is both so philosophically satisfyng in its
depiction of the Divine, & well as o uplilling, reassuring, and
spiritually profound, Clearly, the appearance of this book is
an imporant event in world history, 1is desenplion of and
justification of the existence of a iruly personal, althougl
inlinite, Divinily is simply beautitul, ['m not sure what else
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I need to say 1o you, excepl that [ am inicrested in becoming
somehow invalved in a network of people who have en-
countered this text and who have been moved by it in a way
similar to the way in which it is effecting me...

What fx it about this boak that makes it for me and for so
many other people, such a compelling, persuasive, and mov-
ing work? ['ve read a preal many spiniiwal tracts from a grea
many religious traditions, bot none of them has had the
penetrting power of this book, 1 really am a loss of what o
mitke of it, except 10 conclude that it really is what it purporis
1o be. Of course, the very idea thal—in effecl—angelic
entities communicaied this work through & human being is
absurd 10 the contemporary secular mind, but such 2 mind is
very limited, We humans are barely evolved beyond the level
of animals, s il & nol surpnsing that we have dithoulty
imapining end taking serivusly levels of reality that transcend
OUr OWIL,

Wit is it about iis ook that makes i, for me and
forso many other peaple, sich o compelling, persia-
sive, and moving work? I've read a greal many
spivitetal tracts from a greal many religions tradifions,
byt e of them heas fad the peretrating power of this
hook, Freally am a loss of what o make of if, exceptio
conclude thar it really is wheat it purports fo be.

This professor voices the reaction which most of us "reli-
gious professionals” have when we finst lnok at The Uramiia
Book—"gnostic,” “esoteric,“absurd.” Then thase ol us who
lake the time to actually read (he book find something gquite
different than we anlicipated, [t has subsiance, balince,
spiritual insight, and an amazingly coherent universe picture
of Reality. Because of its greal potentinl fo contribuie o the
spiritual cnhancemnent and well heing of humanity, we think
it is imporan for ministers, theologians, philosophers. and
others o engage inascholardy study, criticism, and evaluation
of the book.

| “The lime is ripe o wilness the fgurative resumection
of the human Jesus from his burial tomb amidst the
theplogical traditions and the religious dogmas of nine-
leen centurics, Jesus of Nazareth must nid be longer
saerificed to even the splendid concept of the glorified
Christ. What a transcendent service iE, through Lhes reve-
Lation, the Sonof Man should be recovered from the tomb |
ol traditional theology and he presented as the living
Jesus 1o the church that bears his name, and o all other

religions!” (2090:3)




Science, Religion and The Urantia Book
Kenneth T, Glasziou

Materialism and atheism are modem diseases—or phe-
nomeng, depending on one’s point of view—ithat had their
rools among the empiricists of the 16th, 17th, and 18th
century. Prominent in this group were Francis Bacon, Tho-
mas Hobbes, John Locke, and David Hume, Perhaps the best
knowi statement originating from their work is that of Hume
who, inhis Enguiry Concerning Human Understanding, said:
“When we run over our libranies, persuzded of these princi-
ples, what havoe we must make. If we take in our hand any
volume of divinity or school metaphysics for instance, let us
ask. docs il contain any absiract reasoning conceming quan-
tity and number? No. Does it contain any experimental
reasoning concerning matters of fact or cxistence? No.
Commit it then to' the fames for it can contain nothing but
sophistry and illusion.” Presumably an, literature, poetry, and
music also woukd have contributed 10 Hume's bonfire,

The present dying stages of the age of materialism present
bath a challenge and an opportunity to prepare the way for a
new era of relipous revival, The age of materialism should
really have terminated in 1909 when Geiger and Marsden,
working under Rutherford in England, bombarded a thin
sheet of metallic foil with alpha particles and, 1o their amaze-
ment, found that mest of the particles wenl stmight through
the metal foil without touching anything. A few of these
particles, however, rebounded as if they had collided with
something solid.,

Al than time, when we thought about the nature of matter,
our minds would be likely to picture some solid object such as
a brick whose micro structure was packed with billions of
atoms with their electrons embedded like currants ina Christ-
mas pudding. The new alomic model that emerged [rom
Rutherfurd’s laboratory was composed ofa tiny nucleus, only
4 thousand billionth of a centimeter in size, surrounded by a
cloud of elecinons that extended out 10 a distance of about one
bundred millionth of a centimeter. This tiny nucleus occupies
one- one hundred thousand billionth of the volume of the
atom, Todate it has not been possible to show that an electron
has any measurable dimensions, Thus, interms of its nuclous
“matler” component, a brick s almost cntirely emply space.

Few ol us have the ability (o grsp the full meaning of this
discovery. Our bodies, the material houses we live in, are
made upofatoms. [tmay help 1o picture what the result would
be ifall of the “matier” of our bodies were squeezed wogether.
Sumething similar to this occurs during the dying phases of a
large star when it collapses 1o become & neutron star, In such
circumstances our body volume would be very much less than
the head of @ pin. But even the [inal nature of this matler
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component is in doubl. Each of the nucleons that make up the
atomic nucleus is iself thought w0 be made up of three
unimaginably smaller point particles called quarks, and these
in lurn may only be the expression ol some kind of force fGeld.
Thus the "concrete™ world that is sipnaled (o ourbrains via the
medium of our senses, and translated by our minds as * mate-
ral reality,” is really cnly the nebulous inferplay of the force
liekds. Realistically, the physical world is empty space and
very lillle else. Perhaps Bultmann, the great German theolo-
gian, intuitively grasped this truth when, in his book Existence
anel Faith, he said, "God's ereation is out of nothing; and to be
(rod 's creature means absolutely and in every moment to have
anessourcein him. and insuchaway that were he to withhold
his creative will, the creature would fall back into nothing-

an

TIESS.

Our understanding of the nebulous nature of matler was
turther fortified as & result of the work of Direc which vividly
exemplified the true meaning of Einstein's famous egoation
equating energy and matler, Dimc’s theories were explicable
if all particles had an anti-particle, their mirmor image in all
respects.  The coming together of two such particles was
expected to resull in their mutual annihilation during which
they would be converted 1o pure energy. This expeciation was
soomn realized experimentally. Nowadays, the production and
annihilation of such particle pairs in physics laboraiores 15
routine.

The presentdying stagesofthe ageofmaterialism
present both a challenge and an opportunity ta
prepare the way for a new era af religions revivel.

Maodem physics has many such bizarme findings o tantalize
our minds but we will deal with only one more—ihe pairs of
virtaal particles. particle and anti-particle. that flash in and out
ol existence as a result of borrowing energy rom a vacuum.
This would indeed be an "Alice in Wonderland" fantasy if it
were not forthe fact that the expenments of Hendnck Casimir
and others have established excellent confirmatory evidence
[or this phenomena. Other predicied oulcomes of viriual
particle effects such as the Lamb effect on the hydmogen
spectrum have atso been confirmed, This is but a tiny sample
of the extracrdinary behaviorof the minuie particles that make
up the micro world of physics. Bul it is not just (the micro
world that contrdicts the materialist conceptof “what | see i
what there 15." Einstein’s relativity theory, as well as 1elling
us that matler and energy are imlerconvertible, has also forced
us 10 revise our ideas of time and space and to accept that time
can stand still amd distance can shrink 1o nothingness.

1t 15 worth noticing &t this point that both real and vinual
particles have a common feature—boih may be derved from
and converted inlo coergy.  Bui what is this enerpy?  We
cannol see i, uch i, smellit, weigh it or locate itin time and
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space,  We cannot even imagine . Pure encrgy is an
abstrction o which we can atinbute no properties other than
to assure ourselves that somehow or other it exists, and that it
is the source of all matter. The modem educated materialist
his nooprion but i admit that these stalements are Bactual and
have been demonstraled by empirical means, Bul there is an
unbridgeable gap in this knowledge—the materialist has no
explanation for how the abstract becomes “real” or vice versa,
How foolish humans are when they deny the reality of God
and their own soul as being irrelevant and wishtul absimc-
tions, while al the same time blinding themselves w the facl
that the source of supposedly material reality is also an
ahstrcton! Meither should the matenzlist scientist discount
religious experience on the grounds of credulity so long as
ey persist with the assumption thal man's seli-awarencss,
his intellectual and philosophicil endowiments, and his imnate
sense of morlity, emerged spontancously from some lifeless
primordial ooze!

Nefther should the narerialise scieniist discount reli-
giows experience on the grounds of eredulity so long as
they persist with the assumption that man's self-
awareness, his intelleciel and philosophical endow-
ments, ane his innate sense of moralivy, emerged spon-
terecnsiy fiam some lifeless primordiol coze!

It i5 frue that the materialistic, mechanistic concept ol tine,
space, and matlersill persisis ameng mostal our population.
Even Humn-:]ﬂr':' sehoolchildren, however, ang novw awane il
our scienlisls can accelerate particles 1o near the speed of light
and dircetly observe 1he attenuation of lime and distance.
Clocks are available that are sulhcwently accurle W measure
the differences in the lapse of time between the wop and the
bottem of acity building due (e gravitational effecs (the clock
at the 1op of the buikling runs fasler). We can shoot a nacket
into space and demonstrate thal, because of its velocity, a
elock there runs more slowly than one on the ground.  Mate-
malism & indeed on hormowed Lime.

Still 1o penetrate o the knowledge sphere of general
society is the significance of the work of matkematicians such
as Godel. Church. Tuning. Shannon, and many ethers upon
ourconcepts of the limitations of human knowledge. Godel's
incompleteness thearem, parphrased, statcs that all consis-
Lent axiomatic formulations of number theory include unde-
cidable propositions, Algonthmic information theory 1ells us
that incompleteness ol randomness arc natural and perva-
sive in mathematics. I uncertainty pervades mathematics,
and mathematics is the basis of all science, how then can &ny
scdeatist claim that one day we will know all of the secrets of
creation?

In these days of enormously rapid advance in the fechnol-
ogy of compuler sysiems and the growih of the concepts of
“clever” machines and artificial intelligence, many of us are
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inclined 1o believe that there is nothing unusual ghout the
human mind, thatit (oo can be described in ferms of the laws
of physics and may even be cutstripped by computers. But
thiny years of research in these ficlds have really only led 1o
a growing awareness of the incredible complexity and abili-
ties of the human mind, Ignoring the fact that compuiers arc
programmed by human minds ( even a self-programming
compuler is the work of the uman mind), the work of Taring
1ells us that the bounds of computability musl remaim maore
limited than human thinking, if for no odher reason than that
many mathematical problems are not susceptible o algonth-
mic analysis. Roger Penmose, a British mathematician and
theoretical physicist, suggests that these bounds of compui-
ability are related 1w Godel's thearem., in that the undecidable
proposilions inherent in axiomatic systems may be self-
evident truths to the human mind, but musi remain forever
umdecidable 10 the computer. This suggestion has Br-reach-
ing implications for our concepl of the nature of mind.

Ourconceptofvalues has taken an enomous beating from
{he pronouncerents of the empiricists that only things that
can be measured or counted have meaning and value. This
philosaphy led direcily 1o the conclusion that there is no basis
for morality, heauty, or goodness and to the pessimistic
viewpoint that the fact of existence is a crucl absurdity. W
now know that the axioms of the empiricisis were guite
wrong, butar: we ready 1o fill the gap left by these discrediled
assumplions?

Contrary 10 its effects upon religion, philosophy, ethics,
and morality, the philosophy of empincism has had many
beneficial and remarkable results because it gave rise 10 the
selentific method of thinking that has brought us into the age
of technology. Certainly there have been negative effccts
because of oo rapid advance, nevenheless modem technal-
oey his brought enormous benefis in that it has liberated the
mujority of humankind from the fetters of a litetime of
continuous struggle o obiain the barest esscntials of subsis-
tence. Bul not without exacling a price,

Our concept of valtes ias taken an encraots beating
fronn the pronouscentents of the empiricists that only
things thar can be measured or cauted have meaning
anel valie, . . W gow ko that e axioms of the
empiricists were quite wrong, but are we ready o fill the
gap fefi by hese discredited assumptions?

— —

Obviously enormuus stresses on human socicty develop
during times of dynamic change which then require rapid
readjustments 1o compensate for any adverse effects. Forall
complex systems where a large number of factors interact,
stability is favored when automatic compensalory effects are
built imio the system-—aoflen known as negative feedback
comtrol,  In free markel economic systems, for example,
stability tends 10 be penerated by compensatory adjusiments
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of supply, demand. and prices. Al such syslemsare inherenily
oscillatory and good design s required o minimize (he
amplitude of oscillations, Human society is a vast and
exceedingly complex system, largely self-regulatory because
of negative fecdback coniml. Such systems adjust satisfacto-
rily when those inputs that produce oscillations change by
only small amounts or else change slowly. Large and rapid
changes tend 1o produce very large oscillations which, if
uncomected. may desiroy the system,  We are living in 2
perid of history inwhich socicty is undergoing rapid change.
For the foresceable future, human society will go from crisis
tocrissand willindeed be forunale not o collapse. The rmitia
Book indicates that we can expect continuing instability for
the next one thowsand vears during which period religion will
be presented with unique opporiunities as a stahilizing influ-
ence. One of the major contributing factors o instability will
be the rapid exhaustion of non-renewable resources. Others
will be our inability 1o regulate population growih, and genetic
deteriormtion due 1o removal of natural selection pressures.
Bath are problems with challenging religious overtones,

[ do nio believe that human intelligence, human wisdom,
iand human compassion are in any way adequate to Compen-
sute for the dominating self-asserlive and self-preservation
tendencies inherent in human nature, 1t appears that we are
heading for disaster. Perhaps this is why the Urintia papers
haveappeared on earth at this time. 1t may be that these papens
were never meanl o usher in a new Christian or even
Jesusonian religion. They may have been given so that
tarseeing and lorward looking menand women will wilize the
supenor know ledge and wisdom contained in these papers o
consiruct new and appealing philosophies of living, specifi-
cally adapled 1o the needs of all communities that have the
cammon bond of beliefina God whose dominant relationship
with all people is bove. Traditional religions may not be able
o fill the gap that has developed since the logic of science
challenged the dogmaiism of religious authoriananism, Al-
though we now know that there ¢an be no empirical test that
will reveal absolute trath, the doctrines of both science and
religion must be able 10 withstand the rgors of rational
examination; increasingly an educated population will not
accept assertions that are an affront to personal intelleciual
honesty and integrity. From the viewpoint of all responsible
religionists, these new philosophies of living must be evolu-
lionary and progressive so that men and women from all
nations, races, and religions, and from all levels of intellectual,
social and spiritual advancement will have a common goal—
the Fatherhood of God and the kinship of all people. Unity of
purpose is desirable, indeed essential. but uniformity of
reans i1s neither practical or necessarly desirble,

Whether or not the Urantia papers are accepicd as revela-
hion or whether they are utilized because of the quality of their
conienl i nol as imponant as the pragmatic necessity that

i'.'

these concepts help to guide the religious and spiritual growih
of humankind. Noris it importani that the Urantia papers be
acknowledeed as a contribuling [aelor in any new revival as
long as the teachings they contain that bear upon the univer-
sality of the Fatherhood of God and the kinship of all people
are introduced into corrent religious thinking.

The teachings of the Urantia papers have the potential o
markedly enhance the quality of thought and effectiveness of
the work of those farseeing men and women who are destined
to create our new phitosophies of living, It may be helpful o
some 10 know of my own expericnces as a scienlist in coming
to accept the Urantia papers as genuine revelation. Twas bom
in 1923, the second son of lower middle class parents who
were moderately dedicated members of the low Anglican
Church, There were no fundamentalist overiones, no over-
emphasis of the imperance of communion or any other
sacrment or creed in our church. The acceptance ol the
concept of a Father-Gad and the sonship of Jesus Christ was
nod in doubl, and the essence of all relipious instruction
centered on the pospel teachings. My early years wern
dominated by depression and war, At the age of 16,1 gave my
life 10 Jesus, and excepi for a few years during and afles World
War I1, this commitment has guided my life,

Traditiomal religians may not be able to fill the gap
that fasdevelaped since the fogic of science challenged
e dogmatism of religions auoritariamism,

I 'was a late starter a1 the university—26 years o age when
Tentered the Faculty of Science at the University of Sydney,
My religious faith was then in tatlers and one of the contrib-
uling factors o my entering higher cducation was that a [riend,
who had just completed his Bachelor of Ans degree, assured
me that the Gwculty al the University knew that there was no
God. My desire 1o enter the university was panly motivated
by curiosily as 1o how such knowledge could be obiained,

I commenced at the university with a firm belief that a
prominent principle of university edocation was an inalien-
able dedication 1o the pursuit of truth, By my second year, |
had lost this llusion but bad also rediscovered my earlier Gaith.
The years rolled by, Lentered upon a research carcer, took my
tamily overseas 1o the California Institute of Technology, and
later built 4 research instiute at Brishane, Ausiralia, where |
remained unlil spinal injuries received in war-time forced an
carly reticement. Durning all these years T was a regular
member of the Anglican Church and a conscientious reader of
the Bible. In retrospect. | realize that my Bible readings ook
anunusual course. Whilein the United States we had acquired

| a King James translation that had the spoken word of Jesus
| prnted in red ink. Gradually my Bible reading became

confined 1o those words in red, and eventually T knew most of
Jesus® spoken word by rote, Some of the words attibuted (o
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Jesus seemed out of character and were sel aside. From the
remainder, T developed a concept of a Father-God that was
quitedifferent from that preached by many religions sects, bul
nevertheless inline with much of the great Christian literature,

[n about 1974, one of my sons brought home e Urantia
Hookand asked me o lookat itand give an opinion. 1 read Par
IV the Life of Jesus, and in it met the Jesus whom 1 had come
10 knowe and Jove from the red ink words in my King James
Bible. | read casually in other pans of The Urantia Book, bt
was nol overly impressed except that [noticed the superlative
quality of the wriling and & remarkable consisiency in the exi
of the book. Cnly slowly did T appreciate that this book was
seriously cloiming (o be a revelation. My acquired skepti-
cism, bred of a long career in rescarch science, led me w
mentally reject such a claim.

fit abaweit 1974, one af my sons brought home The
Liragmtia Sook and asked me o look af if aeed give an
apinion. fread ParedV e Life of Jexus, amd in iimer the
Jesus wiham fhad come toknow and lave from the red ink
wands in iy King fames Bible.

Soon [ staned o notice odd sialements in the science
content of the book that | knew wonld have to have been wakd
puesses il The date of its publication in 1955, 1 though! that
including such siatements was a guite extraordinary thing (o
do, for my attilude was that if just one of them proved o be
untrue, the elaims of the book would be invalidated. Tasked
mysellwhy such an obviously clever and well informed group
of authors would write a 2000 page book with such enormous
dedication and care, then nisk having il falsified by just one
wrong and wally unnecessary prophelic stalement.

I came 1o assume that the authors must be allempling 1o
upgrade our planetary religious outlook in an effort (o cown-
teract the awiul threat of atomic warfare incumbent upon the
world at that time. T assumed that the authors were an
altruistic, God-plaving commitiee of academics on a save-
the-warld mission, Since [ had panicipated in the production
of several books in vanous areas of biclogical science thal
were pul together as individual contnbutions by a number of
authors, 1 was fully aware thal such books usually furm out (o
be inconsistent and disjointed. So there was a difficully. The
consisicncy of The Lrantia Boak seemed 1o be 100 high 1o
have been the product of a committee of even exceplional
human beings: on the other hand both the quality of ifs content
and the extent of knowledge that it demonstrated seemed (o be
well beyond the capacity of any single person.

Graduoally eccumulated a number of stalements from e
Ulrartin Book that [ knew would have been sheer guesswork
in 1935, As their number grew, 1 readjusted my assessment
af the likeliheod that (he book really was what it claimed 1o
be. By this time [ had read the book from cover (o cover and
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become familiar with the mandate given to the authors, and
thus realized that much of its science content would be of the
early 1930's vinlage.

One requirement of the mandate was that the anthors were
not permitied 1o provide os with unearned knowledge. In
discussing matters with a science component, the authors
were instructed 1o wiilize ihe best available concepts of the
day. which was around 1934, However there was one clause
that allowed the supplying ol information which could £l in
vilal missing gaps in otherwise eamed knowledge, Presum-
ably ihe prophetic statemenis that | had noticed were consid-
ered w0 be in this category. Inall, eollected more than twventy
iterns of information that woeuld have been guesswork in the
early 1950's and which had since been accepted as correct by
the science community,

I Einally accepled the book without reservation in the carly
[980's. This acceptance has been sirengthencd by contacl
with like-minded readess of The Uraniia Book whivhieve noted
other information in this book that could not have been
oained with cemainty prior t its publication. One of these
is the dates assigned 1o a triple conjunction of the planets,
Jupiter and Sarn which The Urantia Book 12118 us gave nise
to the story of the three wise men from the cast who were
puided 1o the binhplace of Jesus by (he star of Belhlehem.
These diales were not known with any high degree of accurcy
prior i the writing of a compuier program in 1976 in a
cooperative veniure by Califormia’s Jet Propulsion Laboraio-
ry and the LLS. Naval Observatory. Although sill not in
perfect agreement, the estimates for these conjunctions caleu-
latesd with the best of today's technology are within a day of
those given in The Uraniin Book, which was in print before
computers that could perform such a task became available.
The chances of predicting these daies through puesswork ane
incredibly small.

The consistencyaf The Urantia Bpok seemed to be foo
high to have been the product of a cammittes of even
exceptional human beings; on the other hand both the
quality af its contens and the extent of knowledge that it
demanstrated seemed to e well bevand the capacity of
ary sirngle person.

We have seen that materialist science can provide no direct
proof for the existence ol “pure energy™—that which 15
conjectured o be ihe altimate source of matier and motion,
Science otfers the idea of pure energy as a rational explanation
for empirical experience. Similarly the existience of God can
never be proved by scientific expenment orby (he pure reason
of logical deduction. The only proolthatone human being can
offer ioanother for the existence of God is also expenence—
in this case their own personal experience of the presence of
the spirt of God within themselves. For those who have nol
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had this expenience, 1o observe true poodness and spiriuality
in & God-knowing person may provide the window through
which the fintest ghimpse of the glory and wonder of God
may be prmsped, and thus provide the motivation for such
observers 10 discover that same God within themselves,

For me, accepiance of the revelatory authority of The
Urantia ook has many connotations, 1t is refreshing and
confidence building when even such exalted personages as a
Divine Counselor can state; “T portray the reality and truth of
the Father's nature and aitributes with unchallengeable au-
thority; | know whereol T speak’™; but in other sections of the
book discluim authoritarianism by use of terms such as
“profably™ and “possiblv™ and stalements such as: “T cannot
presume 1o speak with perfection of understanding concem-
ing the infinity of many of the divine atinbutes, Infinity of
mind alone can fully comprehend infinity of exisience and
etemnity ol aclion.” Undoubtedly the spoken word of Jesus,
Creator-Son of God, must be accepted in totul faith by his
followers, but in the main The Urantia Book regards truth as
being dynamic and evolutionary, progressing ever upwarnls
and omwards in step with our own individeal spiritual and
intelieciual prowth, I really leaves no room for enppling
adherence 1o the vut-of-dale static proclamations of funda-
menialists or (he filed dogmatic conservatism of mainline
religious institutions. We are encouraged as freewill sons and
daughters in the ever-cxpanding family of our Eather-God, 1o
courgeously undertake the thrilling adventure of being guided
by the spint in our own individual pathway o etemity, e
Urantia ook iclls ws that Jesus founded a religion of personal
cxpenence in doing the will of God and serving the human
brotherhood. Iis as simple as that, but nevertheless profound
in its simplicity. The message of Jesus, as presenied in the
boak, is not specifically Christian: it is for all people of all
races, nations, and religions who worship our Father-God, no
matier how mudimentary therr undersianding s of this God.
The Uranuia Book has the potential 1o remold world destiny,

K. T Glasziou, M. Sc., Ph, [, is a research scientis,
retived, wite I8 aciive in churel wark in Australia. He is
authir af "Science and Religion; The New Age beyond
204 B

“The modern age will refuse w accept a religion !
which is inconsistent with facts and out ol harmony with
its highest conceplions of truth, beauty, and gocdness,
The hour is sinking for a rediseovery of the true and
wnginl fundations of present-day distoried and com-
promised Christianity—the real Jife and teachings of
Jesus."™ (2083;2

The Urantia Book
as 2 Sermon Resource

Duane L. Faw, JD

‘While teaching law in London in 1982, T leamed that the
Vicar ol a nearby Anglican church was a "closet reader” of
The Urantia Book. He was reluctant o $ee me in his church
office or rectory, so we agreed 1o meet in a convenient
neighborlood pub. explained o him that 1was attracied o
the book becanse over 98% of its quolations were from the
Bible, the Apocrypha and the Pseudepigrapha, As an adull
Eible cluss teacherand cenified lay speaker, I wanied o know
what hoth the Bible and The Urantia Book said about a text or
concepl before [ used it The margins of my Uraniia Book
contaimed all the Bible references | could find for each
guotation and concept, und [ could go from The Uranria Book
1o the Bible with ease; bul withou! marginal notes in a Bible
refernng tothe pageandling of relevant passapes in The Urania
Book, i1 was impossible to go from the Bible 10 The Lrantia
Book using this same techaigque. Therefore, used a computer
progrim W reamange my margingl notes into a format which
facilitated going in either direction. [ showed him the latesi
prntout of this material which I brought 1o England for my
oW persomal use,

The Vicar expressed inlerest in cxamining the printout and
borrowed it This was the last [ saw of it. He reported that it
proved most useful in helping him prepare his talks and asked
o keep it a while, After selecting a Biblical text or texis on
which 1o base his sermon, he checked the appropriate part of
the printout 1o delermine iCany such text were wreated in T
Llrantia Book. 1€ so, he also read The Urantia Book version.
[ he liked i, he would use it; if not. he would disrepard it. He
virlunicered that he was surpresed that so many of his texis,
particulariy from the Gospels, were found in The Uraniia Book
and that he had used far more Urantia Book materals than he
had ignored.

[asked him il his congrepation knew that he was using the
boock in preparing his sermons. He replied, “No, they are not
ready lor that yel. Whenever approprale | incorporte
teachings of the book not only in my talks, bul in my public
and privale conversations, bui the source of the teachings—
no” He pointed vut that there was very litile difference

| berween the Bible and The Lramntia Book concerning the in-

cidents thal happened dunng the litetime of Jesus, and that he
tound The Liraynita Book inlerpretation 10 be the more accepi-
able, even without accrediting the source, The same wis true
ol many Ol Testament stories—ihey made more sense in The
Urantia Boak's historical perspective.

When | was preparing 1o leave England, the Vicar sull had
the printout. He asked that [leave it with him because he found
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it useful and, since | had the onginal disks, Teould duplicate
(he printoul. There was no indication as o whether or not it
improved the quality of his homilics, butif certainly Gecilitated
the preparalion process.

Ministers who have personal reservalions aboul (he au-
thenticity ol the book, or feel that their congregations ane nol
ready for i, may wish o expand their exposition of Biblical
themes with illusirtions and concepis inspired by The
Urantia Book, T Christobogy reflects some lofly concepls
anly dimly presented in the Bible. Inmy judgment, (he Joesus
depicied in Parl IV of the book is both more “human” and
more “divine'” than the Jesus shown in the pages of the Bible,
Furthermore, the Forewond and first ten papersaf e Ui
Boak present the most highly developed and succincily pre-
sented concepts of Deily it has been my privilege (o find i all
othersources combined. A full understanding of these papers
cannol help butl provide a new paradigm against which 1o see
and understand God.

The late Clvde Bedell compiled a combination concor-
dance and wpical index which is published under the coined
name Covtcoredex. 11 is the most comprehensive instrument
avaitable through which one can Gnd any specific iem or
aeneral concept in fre Urantia Book. Any serious researcher
is handicapped without il

The compuicr printow refemed o above his now been
published under the coined naome Parameny. [Lisanexiensive
cross-reference between e Urantia Bock  and the Bible
through which the user can go in either direction betwecn
similar passages of the teo hooks. 10is also useful as either a
parallel o a harmony.

Those who Love the Bible will find the Paranrony 10 bea
most uselul ool [Lcan be wsed odeepen one’s undestanding
and love tor cither ook by becoming aware of their similar-
itics and differences: or il can be used 10 point oul the
shorlcomings of imitations ol either book, The Farmmany 15
not & commentary on either book, but miher a ol [or
discovering if a matter coversd in ane is also incleded in the
oither and, iFso, where it s loced. Comparisons are left 10 the
reader.

Ministers wio finve personal reservasions about the
anthensicity of the book, or feel that felr congreganions
are not ready for f may wish to expand their exposition
af Bibfical hemes with lhisirations ohd conceps -
spived by The Urantia Book.

Those formerly apethetc to Chnst@nity, oreven (ured off
by i, who have foend 2 personal relaticnship with God
through Fie Uraiig Sook oltien develop a curiosity ahoof the
Bible. The Paranraery ofters them an easy access 1o parallel
Biblical teachings. 11 15 surprising how many people have
developed a new respect for the Bible through this process.

Full, 19%1

Mo one should be afmid of truth; indeed. we should all
welcome it. Yer. Pilate’s perennial question, “What is truth™
sill challenges humankind. Readers of the Bible and/for The
Lirantia Book are confronted with this problem of truth cval-
uation. One person s ruth” isanother person's heresy.” and
still another person’s “superstition.” Although the Bible and
The Uraniie Book are in basic agreement conceming the
nature of God and spiritwal realily. each person must rely on
his or her inner spiritual guidance in making their own truth
allirmations,

Those formerly apatheric te Cheistianity, or even
nertred aff by i, whe have found a personal relationship
with God through The Urantia Book often develop a
crriosity about the Bible. The Pargmony affers them an
easvaccesstoparallel Biblical teachings. Itissurprising
haw many people have developed o new respect for the
Bibie throwgh this process,

Ministers, by the nature of their training and practical
needs, are usually interested in commentaries on the relation-
ship between God and humankind. It makes litile difference
whethersuch commentaries confirm, challenge, or coniradict
their belicls. In any case their thinking & stimulated. Hope-
fully. the end result of this intelleclual and spiriteal grappling
i growth. The Vicarin the above siory is a case in point. He
is still a closet reader. He accepis, or puts on a shell, much of
Lirantia Book theology for himself: but he is not ready 10 ask
his parishioners 10 doso, Yel he is subconsciously prepanng
a way [or their acceplance of the book by wsing i1s teachings
in s scomons.

Upon my return from England, I found my home church
had a minister who was exiremely personable and rellecied a
deep Jove of God, bul whose sermons were nat very inspiring,
As chairman of the Parish-Pastor Relations Commitice, this
concemed me. One day 1ook him aside and asked him 10 do
me & personal favor, | handed himacopy of The Uraintia Book,
and a copy of the paperback “Experimental Edition™ of the
Farantany which was hotoff the press. Hold him [Thad printed
2000 copics of a prototype of the Paramany a5 an expenment
ty determine whether or not illustrations from The Urantia
Book would he useful 10 ministers in the prepartion of their
sermons. [asked him o pod read The Urantia Book until he
had determined the scripture which he was touseas a fext, and
then 1o look up the passage in the Paramorry. (f it referred o
a passage in The Urantio ook, he was to read il for passible
use in his sermon. The next few Sundays several members of
the congregation commented 1o me on how good his scrmons
were, Each Sunday I checked his text with the Parmmary and
[ound at least one reference to it in The Drantia Book. Onno
Sunday did his approach o his subject conllict with the
approach of The Urania Book. [t wis nol until the Bith

{Cenriined on page 17 )
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The Urantia Book and Spiritual Renewal:
Confirming a Spiritual Pilgrimage

ez

This feaire is written by ministers, Since The Uraniin
ook ar this point i iime is potentially cottroversial, the
manee of the authaor is somerines withheld s ox ol to
irrterfere with bis or her rapport in iinisiy.,

Spiritual renewal i pnmarily an cxpericntial process. |
doubtif The Uraertia Book or any olher *ouside” source can
bring about spiritual renewal unless experience has prepared
the ground for spintual growth and there is an active longing
and seirch formoere encompassing truth and a larger vision of
Reality.

Belore true spintual growih is possible, one must have
graduited Irom the second hand religion of one’s family and
culture, and evolved asirong and living personal faith. Those
wha dre prepared [or sipnilicint spiritual renewal have trn-
scended the limited authorilarian view ol scripture, and
developed the courage fo think critically and fearlesslv. They
are comlumable with the Tetest scicnee, and have cullivited
perceptive intelligence and seguinsd spintual insight. These
liherated souls hunger for truth and are willing 0 [ollow
wherever 11 Leads,

The above deseription s a summation of my own intel-
lectual-spiritual pilgrimage before 1 was introduced o The
Crantia Book. T my surprise, | discovered this strange and
somewhal awdciows book synchronized with my own ex-
perience of God and truth. 1t not only confirmed my v
spinitual expericnce, it opencd a vision of Reality thal wis
beyomd my highest philosophical and theclogical expectation.
This 2000 page book coniirmed, renewed, and revitalized the
basic tenants ol my Laith. This unparalleled vision of spiniual
Reality enlarged and cohanced the tried and tested truths by
which Fived. [s unique weaving ol science, philosophy, and
religion inte an integrated and unified picture of Reality
mnspired my imagination and contirmed my fith as mothing
had ever done. 11 Glled me with enthusiasm and joy and a
desire 10 share (his impossible-possible discovery wilh my
lelloas.

The Urenniter Boesk's porirayal of the essence of religion as
a persenal relationship with God, the expanded description of
the life and teachings ol Jesus, and s swe-inspinng spintus]
cosmoalogy prescnts the most promising source of spiniual
remewal Wi ppear in e kst 2000 veams, Thelicve The D
Bock: will be o key lucior in the resurgence ol mainline
Cliristianily and olther progressive religious movements. and
establish them as the culting edge of a new spiriual renais-
sance on pur plinct, #

Ly

Stgrnificant Books

Global Responsibility:
In Search of a New Ethic

By Hans Kung
Crossmoad, 1991, 158pp.

“No sunvival withoul a woerd ethic. No word peace
wilhout peace between (sic) the religions,

Mo peace between the religions withoul dialogue beiween
the religions. That is whal this book is about,”

Foung begins his introductionwith (hese wonds and tiey do,
in [act summariae the message of this book. Starting with the
sentilicaion of 1915 a5 & wming pointin histery, he calls our
attention Lo the signilicance ol the collapse of bourgenis
society and the Eurocentric world, leading to the time of
pilycentmsm, i desire for pesct, 1 caicism ol ndusialism,
in emphass on human nghts, and the beginnings ol ecu-
mienism. This process has requined a dramatic paradigm shift
In walues:

*+  From an ethic-free society o an ethically responsible

S0CHCLY:

* Fromatechnocracy which dominaies people 1o a tech-

nology which serves the huminity ol men and women;

»  Froman imdusiry which destrovs the environment
an industry which furthers the rue interesis and needs ol
rem e wirmen n accard with nalure;

* From the legal form of a democracy o a democracy
which is lived oul and in which freedom and justice ane
reconuiled.”

These values mow must become glohal ged in the same way
that other aspects ol human lile have become plobalized. As
Kung poinis oul, “The key concepl for oer stralegy [or the
future must be: human responsibility for this planet, a plan-
ctary responsibility.” Responsibility is the essenlial foundation
lor & new global ethie,  The human ree muosi become
responsible for our soceety and the envimonment in which we
live—and we must do this not just [or ourselves bul [or the
gencratioms W foflow,

Inonder o accomplish this we need a coalition of helievers
and non-believers. “Even believers,” he says, “would have 1o
concedt that a moral life is possible without religion.” Sec-
uliensm by dsell, howeever, is mod capable of producing the
paradigm shill that is necessary. “In particular, scientisis aml
technokivgists siress indiy that while seientific gnd wehnolog-
ical thoughl is capable of destroving a traditional ethic which
his becomue alicn t reality, much of the immaomlity which has
been disseminated in the modern pennd 18 nol the result ofill
will but an unintended ‘by-product” of industralization. or-
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banization. secularization and organized imesponsibility. But
modern scieniific and technological thought has from the
beginning proved incapable of providing the foundations for
pniversal vaiues, human nghts and ethical critena,”

Therelore the religions of (ke world are needed 1o bring
abouta new global ethic, .. awho would be betler suited today
than the world religions o mohilize millions of people fora
world ethic? o mobilize them by lormulating ethical aims,
presenting key moral ideas and motivating them both ratio-
mally and emotionally., so that the ethical norms can also be
lsved oul in practice?™”

The world's religions carry with them common sireams of
elhical teachings. Through careful study and dialogue, such
streams can be identified and restaled in a common set of
auidelines for human responsibility. “According w the ethics
of the world religions ane there nol something like universal
sins, something like “world vices', and happily also virlues
which are called for universally, something like *world vir-
tues'? 7 this is the case, why should not the world religions
lind themsclves in (he fight against world vices and in the
encouragement of world vinues™

Kung, speaking from his own Christian perspective, de-
scribes the Christinn contnbutions that mark a beginning
toward a world ethic, and calls upon the leaders of all of the
world’s religions 10 join in the search for a common view.
“What would i1 mean for womomow's world if the religious
leaders of all religions, great and indeed small, decided woday
1o give resolute expression o their responsibility for peace,
love of neighbor and non-vinlence, for reconciliation amd
forgiveness?

The strztegy that can lead 10 a coalition for a workd ethic is
dinlogue, " lovally ioone's vwn tradition and Luth commuinity
does nol exclude asensitivity lowards those of other Baiths that
s onented on dialogue.” Dialogue implics a willingniss 1o be
open 10 the other even while sull being rooted in one’s own
parlicular conviclions. A prerequisite, however, is that one
must be willing 1o be sclt-citival. not o amive at a new
syneretic expression. hub o cvencome RSLnic anigonisms
among the religions. “The final goal of all our elfons cannot
be a unitiery religion: i must be an authenlic peacemaking
hetween religions,”

This, Kung savs, has already begun, . new post-
valonial, post-imperialistic, postmodem workd constellation
is in the making, and thus a polycenine world which is being
bound ever closer iogether by new communication iechnol-
opies. Butat the same time this polycentric world must be a
transculiural and multireligous word” “The stogan of (he
hour is therefore, “We must begin on global religious under-
standing here and pow!™ We must advance inter-religious
understanding energetically in the local, regional, national
and imicrnational spheres. We must seek ecumenical under-
standing with all groups and at all levels,”

Fall. 1991

And Kung ends his book as he began, with

“s no human life wogether without a world ethic [oe the

nations;

* no peace among the nations without peace among the
religions;

= popesve among the religions without dialogoe among

the religions.”

The imporiance of Kung's contribofion foward creating a
climaic fordialogue should not be undersstimated, For, whike
the paradigm shifi he describes is ruly taking place. ihe
inevitnble backlash retreat into the security of circumscrbed
belief systems has taken hold of many individuals and insti-
tutions, The risk of reaching oul i one’s histonc enemy, or
to a stariling new religions phenomenun, i$ more than many
can bear.

The Urantia Bock 12lls us that a mature planel enjoyvs the
congenial aimosphere of one rce, one language, and one
religion.  But in our present multimcial, multilingual, and
multireligious world, only dialogee seems 1o be the accept-
able channel for reconcilistion among the religions, Kung's
astule reading of the current situation and his vision of the
immediate future should provide & foundation foraction in the
years [0 come a5 3 meaningful siep toward the more disiant
harizon illustrated by The Urantia Book.

Feter Laurence, Execuiive Direcior of The Temple of
Uiderstanding, a global interfaith association located i
The Cathedral af St Joln the Divine,

(The Dlrgadig Book 05 Serman Resarree, coni),

Sunday, when hewas preaching on ™ The Wormnan at the Well.”
that I had proof positive that he was using The Urantia Book
as a reference source: he called the woman “MNalda,™ Not a
soul in the congregation excepl me and my wite noficed il

Since publication of the frsi handhack edition of the
Paramany in 1986, 1 have received many letlers from minis-
lers, Sunday School wachers, and others wlling me how
uselul it s been in helping them Lo preparc for their public
presentations. The real surprise is how many have writlen (o
say it has helped them with their privale studies of he two
books. Only one letter confained a crticism, and even thal
letter was more positive than negative. Several pointed oul
typographical errors, which will be corrected in the 2nd
edition.  Letters indicating both errors and omissions are
invited.

Dxeane Faw is a former Appellate Judge, a Brigadier
General, U5, Marine Corps (retired), and a Professor
of Law, Emeritus, at Pepperdine University School of
Laws, on Emvhas eeight adiele Bible classes for 40 vears
ard has been a certified lay speaker in the United
Methodist Church for 25 years.
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Iedia and Values

—
SLEL

Tuning the Inner and Outer Life

Im our last Media & Valoes column, Tadvocaicd the miher
prs el viesy thit televesion and the nes fomms of electronic
media can and should favorably affect the inner spinitual life
af the individual, Let's explore how this might oceur as the
rredia revolution of the FOSHs unfolds,

T create the right context, let's rn first for guidance 1o
The Uraniia Book and 1o the generl history of Christianity.

In Part [l of The Urantia Book, in papers B5-98, (he au-
thoes present in great detail a chronicle of the growth of the
inner life of humankind. the spiritual advancement of the
peoples of the eanih. Inmy reading, this history is the thrilling
story of how the average individual gels increasingly more
direct access fo the source of truth,

The Biblical view of Jesus” inner fife is bemtiful and

anecdoial, but the authors of The Urantia Book present

Jesus inmer spiritaal ife as astomndingly rich andvaried,

Al first, divine truth was the exclusive province of a
designated charssmatic individual or privileged group: in
tribal socicties it was the shaman; in Egypt the Pharaoh; in
India the Brahman priesthood. These auto-revelations (in-
sights derived from association with the indwelling spirit of
God) eventually became sacred lexts, from which riteals and
myths were derived, and later imposed on passive popula-
lions.

A new chapier was written in [sracl. Here we witness an
ongoing tension between the fresh voices of the prophets,
whose aulo-revelations sprang from new sources, and the
rigil Pharisaic tradition of tex1s and mivals. Jesus was the first
Jewish prophet 1o teach the Bather's love for the individual,
thal the Father is directly contactable in highly personal
modcs of thought and atiiude. The Biblical view of Josus®
inner life is beauliful and ancedotal, but the authors of The
Urenia Book present Jesus” inner spiritual life as astounding-
ly nch and varied. ™. To him prayer was a sincere expression
of spiritual attitede, 3 declaration of soul loyalty, a recital of
personal devotion, an expression of thanksgiving, an avoid-
ance of cmotional iension, a prevention of conflict. an exalta-
tion ol inlellection...” {p, 2089) plus an additional list of 12
other truth-attitudes thal seem to exhaust the whole range of
inner responses (o possible spiritual stimulus,

Jesus was spinitually attuned to his Heavenly Father, His
mind was highly relined and well attuned o -jmei'.'jng the

L5

most specific inner cues from his Adjuster (indwelling spirit)
for handling a highly diverse set of situations in Palestine and
aroend the Meditermanean,

Although Jesus taughta religion of the individual, the early
Christians fell back into carlier forms, allowing the inner life
of the believer to be mediated by an “inspired text,” and later
by rites, imditions, and a clerical hicrarchy. Martin Luther and
the Protestant reformation removed much of these medinting
factors, replacing the burdensome superstructure of the medi-
eval church with the single text, the Bible, and replacing the
tyranny of the church hicrarchy with the *pricsthood of all
believers,”

Histonans have observed that Luther’s reforms would nol
have been possible without the wide dissemination of printed
Bibles in the language of the people.

Lather. a reformer whose teaching was launched by a new
medium—ihe invention of printing—made possible a new
inner life for the peoples of Western Europe, and especially
tor the pioneering Christians who settled the New World in
the context of expanded religious freedom.

Itis nosurprise to see The Lirantia Boak, a 2000-page 1ext,
take root firstin the land of religious freedom, but it 8 ironic
that this 15 occwming a1 a time when traditional printing is
being superseded by more [lexible forms of communication.
This is cerfainly not to say that the printed book as such will
become passe. Rather, print publishing as an industry is
converging with compulers, and compulers are converging
with telecommunications. New electronic media are emerp-
ing, &nd with this, new possibilities for atluning the individuoal
to inner and outer realitics. A new chapier 1s being writien in
the story of the means for growth of the inner life of human-
kind.

New electronic media, with iis access to new forms of
kmowledge and information, provides more than a meta-
phor for the inner life. These tools are extensions of aur
mind and senses, our psvche and even our soul, intoe the
Quter wovid,

Mew electronic media, with iis access 10 new forms of
knuwledge and information, provides more than @ metaphor
for the inner life. These 1ools are extensions of our mind and
scnses, our psyche and even our soul, imto the owter world.
Communications technology mechanizes our immate abilities
w cormmuniciate with self, with others, and with the universe,
The more refined our media technologies become, the more
they will emulate the way our minds access mner sources of
imagination, memaory and inspiration, and ouler sources of
knowledge.

Recall the versatility of Jesus® inner life, and the resulting
richness of his teaching, its adaptability to the seiting in which
he wught. Can electronic media provide tools that help
ordinary morals become better altuned (o their inner lives,
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and thereby improve their ability to teach, preach, heal, and
minister?

Authomshipofany kind of media programming comes [rom
the inner life of the author. In the end, media will serve some
value system Lthat amses from the inner life of it creatons.
Media technologies simply amplify, extend, and deliver these
packaged versions of the inner life of {15 authors. In the final
analysis, our inner atunement determines the medium, form,
and the content of our media products; the quality of these
products will, in furn, deeply affect the inner lives of the
audiences that consume them.

Inner Attonement

If this is true, it media is an extension and amplification of
our inner lives, a stody of the inner life should yield new
insights about our media technologies. How can the inner life
be viewed in this light?

I believe thal as we progress, our inner tuning evolves the
following attributes: it becomes increasingly selective, spe-
cific, interactive, and creative, and is always “efisive” and
nrergrstic.

Ourworship and prayer life is sefective of both its medium
and object. We arc endowed with ereative free will in our
spiritual life. The medium may be, as in the case of Jesus, 4
“sincercexpression,” a“declamtion,” an “exaltation,” a “con-
sceration,” ora“confession,” and its object may be any single
divine personality or group of personalities as revealed in Part
[of The Uransia Soak,

Like Jesus, our altunement is speciffc o a sitaation, either
our own, or anuther's. Cur best prayers are for the specific
necds of brothers or sisters ina conerete situation of need. The
insights that resuli move us forward to the next step in our
Minis iy,

The itmer life is most real when it {5 creative,  The
highest producis of the soul{spirit are surprises to ihe
mind, aften transcending what education, culmre or
mores would have predicied.

Our atlunement & fnferactive in the sense that a question-
ing, petitioning sell encounters the divine source, prays for
msight or aid, and listens (o the response, In worship, the two
interact W hecome one.

The inner lile is most real when it is crearfve. The highest
products of the soulfspint are surprises 1o the mind, often
transcending what education, culiure or mores would have
predicted.  Auto-revelation may be conirary 10 the cument
beliets of the medium, a5 was the case with the person who
acted as the channel for the highly creative ext, The Cotirse
af Miracles. This person was an avowed agnostic.

Spiriteal atiunement involves a tuning in to the most
elusive currents of the mind. The Thought Adjuster's leadings
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are never imposed, and these impulses are easily lost in the
material currents of the mind. Our firsl contacis may be
sensalional experiences, thal can even “..blind the
creamre...”(p. 1207), but these currenis arc always admixed
with lower emotions and intellectual endencies, much as the
Adjusterconient of the dream Life 15 confaminated with *..ihe
pressure of unexpressed emotions...” and “..unexpressed
desires.” (p. 1208)

Finally, the inner life is sprengisitc. Imagination is essen-
tial to the development of faith; faith deploys all of the
faculties and all of the senses. Faith is a condition of the whole
penson,

Outer Tuning

Tuning in 10 brogdoasts or interpersonal electronic com-
munications in the ouler world works much like inner turning.
and shares many of its atfbueles, Becawse of new icchnolo-
ies, viewers will experience increasing freedom 10 lune into
electronic sources of religious and scientific truth in the outer
world that will correlate with and affirm their inner quest fior
highervalues. In thedistant future we may cven find that these
inner and outer activities become highly synchrongeed. Like
inner tuning, ouler luning increases in quality as it becomes
morespecific. Wediala nomber orwe une a specific channel.
We exercise choice according 1o needs and desires of 1he
mament.

Of course, broadeas! television and radio siill ger mixed
reviews as far as diversily, Given the banality and commer-
cialimtion of broadeast media woday, we can say that the mnge
of choices of mediocre quality progrmmming 15 becoming
unlimated, while the choices [or quality progrmming an:
showly growing. How many times have vousal down in front
of your TV for twenty minutes and spent the whole 1ime
switching channels with your remote control unit? A whole
population is searching for betier progrmmming, and YCRs,
cahle, fiber oplics, new kinds of computers and databases, and
compuler networks have arnved just in time to supply il

With new means of delivery, quality programming will
expand as we begin to understiand the inner life and especially
the social and spiritual impact of programming on the inner
life. Ad least, this s the idealistic scurce of iWeas ihat may lead
medin entreprencurs of the future (o invent new appoaches o
programming and the delivery of programming,

The great hope for such entreprencurs is the selecivity that
the new technologies give the audience, This results from
three factors. First, computer databases in their mynad forms
ire becoming very eaxsy 10 search, and cian now store virually
anything at very low cost.  Second, compulers are now
converging with television, and the result 15 multimedia

| devices that can play back text, image, soumd, and video, And
| third, the new media technologies lel you inexpensively

I52)




Media and Values, cont.
access mullimedia sources of programming and information
directly from your living mom or deskiop device,

The most sensational example ol all this s video-on-
demand (VODYy—aor the ability 1o select and “download™
movies or welevision programs that are stored in compuler
datubases. VOD s expecied 1o become available in the mid-
to Jate 19NN s, Around 1his time, copper 1elephone wires 1o
vourhome or business will have been replaced by a fiber opic
cable or a satellite dish. And by this time, your viewing
mechanism will not be a felevision or a computer, but a
*telecompoter.” The ielecompuoter with its resident software,
is the epitome of an iferactive device.

Using a ielecomputer, it will be possible. within the decade,
1o dial the Lowvre Museum in Paris. and order an electronic
color facsimile of the El Greco painting of the crucifixion that
will appear in a split second on your six-fom high-resolution
lelevision screen mounted on the wall in your study. Or,
browse the international movie daabase, and seleen that
memorahle scene in The fobe where the camera does a close-
up on the face of Victor Mature, just as, standing near the
cmss, he fooks wp at the crucified Christ with that exquisitc
look of aith, sormow, and worship, Now, store these imapes
on your elecomputer, and create an interactive videodisk
program for your congregation on the subject of *lmages of
the Crucifixpom.” Pass oul the disks o those who wani 1o play
itat home on their multimedia computers, or play it back 1o the
gocompaniment ol @ sermon.

As the playback and delivery mechimsms for such s rvic-
cs a5 VOD (and many other less speclacular services) become
uhiguitous, programmers will quickly find that all kinds of
specialized tasies are now f@reasicr wosatisfy. This means that
(he Kinds of programming thal were once eiusive, real works
of beauty or spiritoal (neth, will be direcly accessible o the
average individual.

As this scenano becomes betier undersiood, it is my view
Lhat the [99N)°s will wilness an explosion of creaifve activity
in media programming, a media renaissance that will deepen
the inner lives of both creators and viewers, Programming [or
the least common denominator #ccompanied by banal adver-
tising will lade in importance. Broadeasting will be replaced
by “narrowcasting.” and a plethora ol videos, compact disks,
and other multimedia products on every conceivable 1opic
will ecome avanlable,

Mot encouraging is the [t that these educational, infor-
malional, and enlertainment programs will be mollimedia in
nature, or, like the inner lite, swrergisie. The format can be
sldressed to the whole person, and, hepefully, programmers
will create content thal increasingly reflects the values of
truth, heauly, and goodness.

-Byron Belitsos
Byrcifiers been a jowrnadist and televiston producer ad
5 now @ consiltant i dhe elecommtinications idusin
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This colitmn addresses the concern for contemporary
aieds to worship. W welcome pratertal which you may be
inspired o wrire and share.

Throwing the Spiritual Baby
out with the Sexist Bath Water

In the ongoing debate over the use of nonsexist linguage
in iymnals a recenily published anticle in a populas magaeine
has made the issue of gender prominent in our thinking. 1s the
discussion about inclusive language a basic theological issuc
or is it merely the symplom of & deeper change taking place
in religion and eulture? Upon rellection, 1 believe the basic
mmsue s the reloctance of the rank and Glc in religoos
institutions w0 evolve with the expanding onentations of
culture and socicty,

Many of our more conservative brethren would have us
believe that it is inappropriate for the church W change with
the “fashions of the time." Ceriainly there is wisdom in such
cauntion. But this tends 10 be an oversimplification of what 15
happening in 1he latter decades of this contury.

Music has from the beginning of time been both a hitmus
test of important social changes and 2 catalyst facilitating
those changes. 1l has often fallen o (he artist o ke a
leadership role in the development of social atlinudes, Any
one living through the rock revolution of the 1960°s would
attest to the powerful influence ol an arlon society. LUis ironic
that in many conservative churches, where rock and roll was
actively condemned during the sixties, that same form of
music is now used in worship services on a regular basis,
complele with Lraps, guitars, B AL systems, and applaose! Is
this an example of evelutionary change, theological modifi-
cation, or simple social expediency?

In the face of our mpidly changing society we arc not
surprsed that the pressures for change cnier mio our expres-
sions of worship. But it is difficult o determine just kow Far
or fast the church should sccommodate social change. There
are two significant contemporary examples of this dilemma.

First. 1he Holy Mass of the Roman Catholic Church has
expenenced centuries of musical development with contnbu-
tions from thousands of fine composers. Bulananalysis of the
musical developments since Vatican 1T has led many musicians
to bemoan the fact that this fne musical henitage has [ost owl
to a popular folk siyle that reduces the laity o observers, the
musicians 1o guitar hacks, and the priests o coflee house
singers. In contrast to that experience, there are many main-
ling churches that are unable 1o change their musical traditions
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and often find it difficult 10 mise a choir for regular Sunday
morning worship. The issue at the heart of hoth of these
cxamples is the ability of the church o change ina reasonable
and organized manner.

In the light ol these observations, it scems clear that
inclusive language in our hymns is not the central prohlem.
The more basic condition fueling this issue is the impact of
changing coltural attitudes ioward women, The underlying
dynamic here is social evolution. This is a concept 1hal has
produced much fearand controversy inour churches. Perhaps
the primary reason for this confusion 15 that the concept of
socil evolution is so cntangled with those of the physical
sciences that many Ly people are confused 25 10 its meaning
[or the church. The Christian message is, aflerall, a mEssage
of hope for the weak and downimxdden, and not of the
“sunvivil of the fitiest.”

Every minister knows thal one of the most difficult
challenges of the ministry is wo balance the forees of evolation-
ary change with the “traditions ol the church.” At the cenler
of this struggle (s (he attitude of many parshioners thal we
musl keep that special “old™ hymn, even if the hymn was
wrilien in the 192(0°s while the “new™ hymn may have been
penned by Mariin Luther, The issue is not one of old or new,
but of familiar or unfamiliar. Because of this demand for
familiarity. many of our fincst traditions are lost and creative
expressims ol conlemporary waorship arc never experienced.

.. ftseems clear thas inclusive language inour hymis
is ol e central probies. The more basic condition
fueling ihis isswe is the fmpace of changing cultural
afffindes towand wanren, :

How do ministers deal with this phenomena? e Urantia
Booradvocaies a unique perspective on the issee ol evolulion
in spiritual matlers. 1 declares that spiritual evolution is at the
very hearl of our eternal plgnmage with God, We ar
sujoummers onan etemal adventure and mustconstantly change
and adapl 1o & muliiplicity of cnvironmenis. Eternal life will
nel be simpler, bul ever more challenging and exciting as we
grow in spintual matunty.

The authors of The Urawtia Book sugpest thal religioons
leaders cannoi call present-day people 1o spiritoal batile with
“the tumpet blasis of the Middle Apes.” We need 1o discover
relevant and stimng ideals that give nse o new [orms in
worship. Furthermore, The Drartia Book wrilers remind us
that the church has a long history of social evolution, Jesus®
leachings have survived the mystery calts of the cary church,
“the superstition of the dark apes, and are even now slowly
tnumphing over the materalism, mechanism and secularism
of the twentieth century,” In the Gnal analvsis, such great
limes of testne are limes of great revelation and Hpiﬁnuﬂ
growth.
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The spirit of God is active in the process of change, al the
very hearl of evolution in the church, through the participation
ol men and women in the work of God on earts. [n Geet, this
is the very essence of the word “liturgy.” Through our effon
o include nonsexist langeage in our music and liurgy we
affirm what is pradually becoming universally accepted: the
true spiritual and persondl equality of men and women.

The authars of The Uranita Soak suggest that reli-
gions feaders cannat call preseni-iay peopie to spiriieal
battle with “the frampes blasis af the Middle Ages, ™ We
need todisconver relevantandstivring ideals thay give rise
ter pew forms in worship,

Crur hymns are undergoing a gradual change of ext. We
are wsing inclusive language, omitling outmoded theology,
andd addressing major spiriteal and social ssues of the day (e
enviromment and poverty for example). Even more exciting
is the inroduction of new hvmns from around the world and
fromditferent cultures, Allofthesechanges, mostofus would
apree, will make a stronger and more sensitive church in the
future.

Bui cvoluticnary growlh nsuzlly iakes place slowlyin the
churchand insociety. We need wo be concerned about the pace
of change 50 as not i destroy thit which is good, beaotitul, and
of cndurng value for reasons of social expediency. The
madem world will simply refuse 10 geceptany religion thal is
out of harmony with *i1s highest conceptions o truth, beauty,
and goudness,” As he Psalmist reminds s, we need o wail
on the Lord” and *'be of good courage” as we struggle with
evolutionary change. Hopefully, wecanfind a middle ground
which safeguards the truths and loyalies of the past while
enlarging cur undersianding of their insights for the present
and future.

[ndeed, great tmth resides in hymns of former generations.
Letus not bose their message inouwr rush o endorse new trends.
We should be careful not 10 throw oul the spiritual baby with
the sexist bath water!

Jack Rogers

! The religion of Jesus is (e most dvnamic influence
ever toaclivate the human race. Jesus shatiered tradition,
destroved dogma. and called mankind 10 the achicvement
of 115 highest ideals in time and elcmmity—-to be pertect,
even as the Father in heaven is perfect. (1091:3)
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"4 Teacher Sent From God "

Sermon by Rev. Merlyn Cox, 5/26/91
Scriplure; John 3: 12

Is it really pessible 1o know God in ways we have read of
men and women of ages past? Were the seers and prophets
and aposties of the Old and New Testamenis such extraordi-
nary people that we ought not expect 1o see their likes again?
Orcould it be that the assumptions of the modem world have
sodulled oursensitivities thal we are no longer able 1o respond
0 the deep things of the Spirit? Is it that God no longer speaks
in such a Eashion, or is it that fewer listen?

As a young person | emember being struck by the story of
the vision of Isaiab in the Temple. | was instinetively drawn
tor it and wondered what it must have been like, what he really
experienced: “In the vear King Uzziah died, I saw the Lord
high and lified up, and his robe filled the whole temple,
Seraphim attended kim and consiantly called (o one another,
*Holy, Holy, Holy i the Lord of hosts; (the whole earth is full
of his glorv.” And as each called, the threshold shook 1o its
foundations at the sound, and the whole house began 1o £l
with clouds of smoke.”

Had we been there, what would we have seen? 1 doub if
wiewould have seen with the visible eye what he describes, but
would we deny the reality of whatwhat he saw with the inner
eye? Huow is il possible for some to have such a grand vision
of the holiness of God, and others seemingly litike or nothing?
ITit’s passible for some, why not for all?

The Old Testament is filked with storics of men and women
who had such visions, who encountered the divine and whose
lives were [orever changed, and through them the lives of
countless others who came atier them, including voo and [,

Some years ago 4 book was written by Rudolph Otto thai
became @ religious classic. 11 was entitled, *The Idea of the
Haly." It 15 an explomtion of what he believed is the non-
ratiomal expenence thal is al the very core of religion. Tt is
marked by what he called the prysterium remendinm —asense
of great awe and mystery. It i the sense of being in the
presence of a "wholly other,” an overwhelming power and
majesty and presence that leaves one flled with wonder and
astonishment, and feeling very small in comparison. [saial
felt compelicd 10 say in response 1o his vision of the Holy,
*Woe is me, for Lam a man of unelean lips, and [ dwell in the
presence of & people of unclean lips.”

Do people really have that kind of experience any more?
Well, apparcnily some do. Surveys have shown that many
people have had what they would classify as a sipnificant
religious expenence of this nature al some time in their life—
an experience ol the mysierious tremendum, the holy. Tt
doesn't always come in temple or church, although it some-
times still docs.
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Mot long ago [ was sitling in the chapel at Oklahoma Caty
Liniversity where | attended a symposivm on science and
religion. It is a larpe sanctuary shaped like a diamond. Tis
mussive hrick walls supporta high ceiling that poinis upwards
and seems 1o carry vou with it In each of the four walls were
huge stain glass windows, each shaped the same, with pancls
of many colors, Someone suggested that they looked like a
large bird in fight. The clear owtling of the cross was, a1 least
1o me, alzo clearly visible.

We attended sessions there throughout the day. In the
moming the sun came through the east window, radiating a
s0fl glow of red and pold upen all of us, like a morning
blessing, In the aflerneaon, ax the sun shown through the south
window, the colors changed and the room brightened. Then in
the evening, just betore sunsel, it would food throwgh the west
windows behind us, and play upon the huge walnul encased
orgien pipes and down upon the worship cenlerbelow, giving
1o everything it touched a kind of graceful benediction. The
speakers. [ could not help but notice, were somehow dwarfed
by this spectacle of benuty and color, [Ewas truly awesome—
even & touch of the holy.

Itwas designed 1o be that way. of course, 10 elicil just those
feelings, and it succeeded in a way 1 have mrely expericnced.
[t was meant 1o do what the great cathedrals of the past were
meant o do; o stretch our minds and Spints beyond the
confines of earth and connect us 1o the “wholly other,” 10 the
numinous, the myslerium tremendum that surrounds us and
Irinscends us.

If you spend time sitting in the great cathedrals of Europe

| you'll get some of that same fecling, albeit, perhaps, not quite

as warmly. Thée wood and brick of o modemn cathedml speak
differently than the massive stone of earlier times. It speaks
of # presence more intimate and knowable, a voice more
gentle, but none the less, sull infinitely majestic and holy.

We use our stone and wood and glass, the things of the
citrth, as pointers 1o what is holy and wholly beyond us. It
fascimates us, drws us 10 11, and somehow sanctifies our
common ffe

The early cave men of Europe are called such, not just
because they used caves 10 live in, but because these were also
their cathedrals, They imveled far back into the bowels of the
earth, 85 10 were, Barbeyond the needs of reasonable satety, and
turned large mooms into cathedrals, sacred places where (hey
painted stories of life and death, places where they expected
10 come 10 terms with the mysierious and awesome power
underying all of life,

Long before Moses met God onlop ofa mowntain and ook
his shoes off in response to his encounter with the Divine,
Jacob met him on lower ground. Afier Jacob had stolen his
father's blessing from Esau, he setout 1o find wives among his
fellow trbesmen, Along the way he came upon 3 cerlain
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shrine. Itdoesn 't say who made itor o whom itwas dedicated.
[t wars just andoiher shrine, the nomads equivalent of a cathe-
dralin the midst ol the wildemness. [twas, no doubt, justa pile
of mocks: but evervone who passed by would know il's
purpose—Io wentily a place dedicated 1o the worship of the
hzly,

Since il was late in the evening, Jacob rested there [or the
night. He 100k one of the stones from the shrine and vsed it as
apillow, And during the night he had his now famous dream
{the one we all sing about a5 children), In the dream e saw
a great ladder, The bottom rested on the ground, bul the wop
reached all the way 1o heaven, and on il he could see the angels
of God ascending and descending from heaven.

When Jacob arose in the moming he said, *Traly the Lord
i5 in this place. and [ did not know " The Mew English
version says, He was awestruck and said, ‘How awesome is
this place! This is none other than the howse of God; i is the
gateway 0 heaven.™ He took the stone he had used as a
pillovw, and anointed it with oil, and se1 i1 up as a sacred pillar,
Amd he called the place “Bethel,” which means the howse of
Giod.”

W still wse stone and brick and wood and monar 10 mark
the places of divine encounters, orat least the places where we
hope tor, if not anticipate, some kind ol holy meeting.

D people wday still hunger for such & thing? 1 do indeed
think so. IF not in the church or iemple. then in nalure, in
science, in meditation, in music. in all kinds of ways and
places, [would call it a pervasive hunger For the holy, 105 as
fundamenial as anything in our nature, alibough we ofien
seefm inlent on ignoding it al the supEestion of a secular
sockely thil pretends 1o have oulgrown il. Wouldn't it he
retreshing 1o see the day in which our spiritual needs are as
naturlly scknowledged by socicty as a whole as are our
phyvsical necds, but without the superstilions of the past so
oflen attached,

Jacub s rock was noditferent from the one in ourback yard.
Jacob’s encounter didn't change his “science,” but neither
doesourscience change the reality of the Almighty, or the way
we are made. Jacob's vision 15 no less real, In order 10 be
whole, we need 1o have all of our necds acknowledged and
addressed, including vur need o be in fouch with the holy.

Are there any sign$ thal such a (hing could happen, that
there will ever have more than an embarmassed acknowledg-
ment of spirtiual realities in the public domain? Perhaps. 1s
interesting g nole that there will soon be a show on elevision
thiat tries 1o do just that, L comes from a quaner thal might
surprise vou. The leading television producer of our time.
Norman Lear, will soon air a program entitled “Sunday
Dinner,” [t is a sitcom, but don’t et that fool you, He is quile
serious. When asked why he was doing the series. he replied,
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Wi have ot 1 be willing 10 1alk about God in ihis countrey.
Wi v oot teo free waliinge to felic of awe, mmvsiery, lone, ™

His purpose. he says, is 10 “provoke conversation abou
our deep hunger and our deep need for truth." He says that
“after so many vears of moving in a totally secular direction.
there's a hunger in Amengea resulling from our neglect of the
spint.” In a recent ackdress wea National Education Associa-
tiom, he identified the spintual as the most important area in
this country that necds w be addressed. He has said. in Gecr, <1
don’t want 1o talk about anything else ever again.”

Toywhat chepree he will sncoeed, [don 't know, Tdon't know
il such a thing can be done. 1"ve often wondered. But I have
no doubt that he 5 very serious aboul trying it It is already
controversial and being condemned by those who suspectitio
e irmeligious.,

[do hope for its success, Tam s0 tired of the caricatures of
religiosity, of the media’s condescending wink 1o what s
assumed 10 be the province of only the desperate and igmorant,
with no hintas o the depth of hunger in the human soul of the
common man and woman. or the depth of expenience of the
spinit in S0 many of the same. 1tis like a greal secret fow ane
willing 1o 1alk about in the open., s0 we carmy the hunger and
the pain and the glory alone, or in private enclives called the
church, where such 1alk is sanclioned, at least by the preacher.
We ane a nation desperately hungering for more than the
nches we enjov. W reed more o a softer pilfow; we need
er vision of the fcly Hro makes all of fife oly, We need some
glimpse of a connection that reaches all the way 1o heaven,

We are nal the fisstage o hunger for spirtual truth and wot
know where o look foranswers— orto not accepl them when
they are available. Jesus” day wis one of tremendous ferment
in religious matlers. People all over the known world were
scarching and longing for something deeper and more hopeful
than the old religions could provide. The old gods of the
Romans and Greeks were no longer laken seriously. Mystery
culls and new movemenls were spanging up everywherc,

Itis not surprising that the Greeks and gentiles wene gladly
hearing Jesus gracious words of a heavenly Kingdom, encom-
passing, but far surpassing the things of earth. What is
surprising is that the Jews, who of all the people on earth
should have been the fisst o understand and accept the
message of hegvenly realities, were rejecting i, 1L is precisely
because they had Abraham and Isagc and Jecob and Moses
and the prophets that they should have undersiood; bal
inslead, they said, in effect, “Since we are the children of
Abraham and Moses, we noed nothing more.”

This is illustrated in part, 1 think. by the storv of Micodemus
we heard earlier. Nicodemus was a wealthy and inlluential
man, 4 member of the Sanhedrin, the poverning body of the
Jews. Heapparently was also a well known teacher. He came
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" Teacher Come from God", cont.
o Jesus dunng the night, probubly to avoid the embamss-
ment of being seen asking Jesus guestions in public.

He was drvwn o Jesus” ieachings concerning the kingdom
of God and came 10 ask more about them. 1 know you are a
teacher sent from God,” he said, “for ao one could do the
things you do if God were not with him.” Jesus replied, “No
one can enler the kingdom of God without being bom of the
Spirit. Flesh gives birth only o flesh and spirit gives bink 1o
sparil."”

“But how is that passible?” asked Nicodemus. *Can an old
manenteragain into his mother's womb ™ *How is it that you,
a teacher of Israel” Jesus replied, “can be ignorant of such
things? ....1f you don't believe me when I talk to you about
carthly things, how are you 1o believe it [ should talk about the
things of heaven?™

I used 1o feel a bit of disdain for Nicodemus, or at least
supersor, because he seemed so dull, But I have since come
1o believe thal there & a great deal of Nicodemus is all of us,
a great deal of the ime—maore than we would like 1o acknowl-
edge. We listen 1o the teachings of Jesus and nod approval, but
remain mystified a5 1o what they might really mean. Can we
really lake serionsly all this talk about spiritual realities? Do
we nol wonder sometimes il this min who spokeso knowing-
ly of heavenly things was actually quite beside himself, as
many accused him of being? We are drawn 1o his gracious
words, bul refuctant 1o &1 them hold sway in our lives. We
wouldn't wanl 1o be embarrassed if such idealistic notions
proved false.

Jesus said if our eyes were anoinied we would indeed be
able o see the angels ascending and descending from heaven.
Could Reality possibly be thal gracious and divine? Are we
really a part of something far larger and more haly than just
this life sugpests?

Wi need notl see angels in order 1o know the truth of what
Jesus says, We need only listen to his words and allow them
10 findd a home inour hearls—and his message will find a home
in the hearts of those who truly desire the truth.

We hunger for spintual truth becanse it is written into ihe
mature of our beings, To ignore it or deny il i 1o ignore and
deny the greatest truth we can possibly know.

We are indeed living in an age thal hungers for truth, but
still largely secks il under the cover of darkness. What a
glorious new age it would indeed be fo see it acknowledged
in the open and brought again 10 the Sundey dinner table.

We are 5o like Nicodemus: prowd, malerialisiic, cautious.
May we also in the end be found as he was found. For as you
miay recall. following the crucifixion, when even Jesus® own
disciplcs ran away in fear, two wealihy and well known men
proclaimed their faith by stepping forward to claim the body,
and thercfore also the disdain and hatred of the world around
therm. One was Joseph of Anmathes—and the other was
MNicodemus.

Thebinhing ofour lives in (he Spirit may take time, but we
have a teacher sent from God who will show us the way: ifwe
feet i, if we let hinr.

Urantia Book describes the Paramony as,
hermencutics, particularly of the pospels,”

790 30th Stree, #3100, Boulder, CO 80301,

Urantia Boo

The rich mine of universe knowledge and spintoal wisdom found in the 2097 pages of The Urantia Book tends
tor overwhelm the reader with its encyclopedie profusion. A detailed table of contents helps make the book manageable,
bt ane soon nealizes that reference ols are needed o find information hidden in ils pages.

Clyde Bedell (1898-1955), a widely recognized author and speaker in the field of advertising, over many years
compiledan index-concordance of words, concepts, ideas, topics, and themes foundin The Urannia Book. He published
the first edition of the Concordex in 1971, The third edition came out in 1986 and has over 110,000 references, The
Concordex is an indispensable research wol for finding passages and studying topics in The Urantia Book.

e Urantia Book reader also discovers information in many sections of the book which parallels Biblical material.
Numerous young friends of ihe editor did not become interested in the Bible until they read The Urantia Book, The
twa books are mutually enliancing, Recognizing this close relationship, Dr. Duane L. Faw, Professor of Law emeritus
of Pepperdine University Schuool of Law, spent six years compiling a parailel and harmony of The Uraniia Book and
the Bible. The Faramany was published in 1986 and contains 25,000 cross-references revealing the similaritics and
differences between the facts and concepis of these two great hooks. Dr. Faw has been a teacher of adult Bible classes
tor 4 years and a cerlified lay speaker in the United Methodist Church forover 25 vears, The Paramony is an cssential
reterence (ool for studying relationships between The Urantic Book and the Bible. A long time scholarly reader of The
a well-structured volume, indispensable for those enpaged in serious

IF your local booksiore does not carry The Ulrarniia Book, it can be ordered from The Urantia Foundation, 533
Diversey Parkway. Chicago. IL 60614, The Concordex and Parantony can be purchased from the Good Cheer Press,
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