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The Way Jesus Taught

Thiz was his method of instruction: Mever once
did he atlack their erors or even mention the
flaws in their teachings. In each case he would
select the truth in what they taughi and then
proceed so to embellish and illuminata this truth
in their minds that in a very short time this
enhancement of the truth effectively crowded out
the associated ermmor; (1456)

Always the burden of his message was: the fact
of the heavenly Father's love and the truth of his
mercy, coupled with the good news that man is a
faith-son of this same God of love, (1460)

To Ganid: “If we could have him live with us,
we might by our lives show him the Father in
heavan, and thus would he become so attracied
by our lives as sons of God thal he would be
constrained (o inguire about our Father, You
cannot reveal Goed 1o those who do nol seek for
him: you cannol lead unwilling souls inta the joys
of salvation. Man must become hungry for
truth as a result of the expenences of living, or
he must desire to know God as the result of
contact with the lives of those who are
acquainted with the divine Father before
another human being can acl as the means of
leading such a fellow mortal to the Father in
heaven. If we know God, our real business on
garth is so to live as to permit the Father to
reveal himself in our lives, and thus will ail
God-secking persons see the Father and ask for
our help in finding oul more about the God who in
this manner finds exprassion in our fives." (1466)

Josus did nol attack the teachings of the
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By this time it should
be possible for me to
instruct vou as full

grown men and
women of the spirit
kingdom.

JEsLE {1605)




Hebrew prophets or the Greek moralists. The
Master recognized the many good things which
these great teachers stood for, bul ha had come
down to earth to teach soemething addifionzal, *the
voluntary conformity of man's will to God's
will.” [1582)

Jesus had litlle 10 say about the social vices of
his day: seldom did he make reference to moral
delinguency. He was a positive leacher of true
vitue, He siudiously awvoided the negative
method of impading instruction; he refused fo
adverise evil. He was not even a moral refarmer,
He well knaw, and so0 taught his aposties, that the
sensual urges of mankind are nol suppressed by
either religious rebuke or legal prohibilions. His
few denunciations were largely direcled against
pride, cruelty, oppression, and hypocrisy. (1582)

Jesus answered: "Simon, Simon, how many
times have | instructed you to refrain from all
efforls to take something owt of the hears of
those who seek salvation? How often have | tald
you 1o labor onfy to pul something inte thesa
huregry souls? Lead men inte the kingdom, and
the great and lhiving truths of the kingdom will
presently drive out all serious error. (1592)

Do not strive with men—always be patient, It is
not your kingdom; you are only ambassadors.
Simply go forth proclaiming: This is the kingdom
of heaven—God is your Father and you are his
sons, and this good news, if you wholeheartediy
believe i, is your etemnal salvation. (1592)

= Always respect the personality of man, Newvear
should a rightecus cause be promoted by
force; spintual viclories can be won only by
spiritual power,

» Overpowering arguments and mental
superiority are not 10 be employed to coerce
men and women into the kingdom.
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Time is but the ;ﬂ
stream I go
a-fishing in.

Henry Dovid Thoreon
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I once had a sparrow
alight upon my shoulder
for a moment while I was
hoeing in a village garden,
and [ felt that I was more

distinguished by that

ctrcumstance than I
should have been by any

|€pm¢£ea I couwld have worn.
Henry Dawid Tﬁnnmuﬂ
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» Man's mind is notl fo be crushed by the mere
welght of logic or owverawed by shrewd
aloquence,

s While emaotion as a facior in human decisions
cannol be wholly eliminated, it should not be
directly appealed to in the teachings of those
who would advance the cause of the
Kirgdaom,

«  Make your appeals directly to the divine spirit
ihat dwells within the minds of men,

o  Donot appeal to fear, pity, or mere santiment,
In appealing to men, be fair; exercise self-
control and exhibit due restraint; show proper
respect for the personalities of your pupils,

= In bringing men into the kingdom, do naot
lessen or destroy their self-respect.

= Forget not that | will stop at nothing to restore
self-respect fo those who have lost it, and
who really desire 1o regain it. {1765)

He frequently set out to help & person by asking
for help. In this way he elicited interest, appealed
to the better things in human nature. (1875)

Mast of the really important things which Jesus
said or did seemed to happen casuvally, “as he
passed by There was so  little of the
professianal, the well-planned, aor the
premeditated in the Master's earthly ministry. He
dispensed health and scattered happiness
naturally and gracefully as he journeyed through
life, It was [derally true, “He went about doing
good,”

And it behooves the Masler's followers in all
ages 10 leam to minisier as they pass by“—{o do
unselfish good as they go about their daily duties,
(1875)
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Fatherly and Brotherly
Love

Starling with the ordinalion sermon to  his
apoestles, and for the remainder of his earlhiy
career, Jesus encouraged his would-be followers
1o raise {he standard of love implied in the age
old Jewish invocation 10 love our neighbors as
ourselves. Jesus required his followers to
manifest fathery lova,

To the Jewish people of two thousand years
ago, loving your neighber had some quite clear
lines of demarcation. The immediate neighbors of
the Jews were the Samaritans, a people who by
race, language, and even religlous traditions,
ware closely related to the Jews. But the Jews
despised the Samaritans. And the remainder of
humanity, they classified as gentiles. They would
not eat a meal with a gentile, nor even eat
anything over which the shadow of a gentile had
passed,

Bul within the Jewish nation, the concept was
applicable and appears 1o have had 1ihe
connotation of the kind of love shared among
members of exlended families, a degree of
lolerance wsually somewhat above thal extended
lo strangers at one end of the scale and sibling
love af the other.

Jesus raised the standard fo, at ils lowest, the
kind of love expected from really good fathers 1o
thedr children and al its best, the kind of love the
heavenly Father, as revealed in the adual life of
Jesus, extends to all of his earthly children, He
raised the standard with these memaorable words:

yourselves treasures
on earth, but by your

unselfish service lay
up for yourselves

treasures in heaven.
{I6FT)

And so it was
revealed that the
beatitudes of the

N Sermon on the Mount
are based on faith

You well know the commandment which direds
that you love one ancther, that you love your
neighbor even as yourself. But | am not wholly
satisfied with even that sincere devotion on the
par of my children. | would have you perform still
greater acts of love in the kingdom of Lhe
believing brotherhood. And so | give you this new
commandment: That you love one another even
as | have loved you. And by this will all men know
that you are my disciples if you thus love one
another, {1044)

God-playing “au Jabay.“

An understanding of the term “God-playing” as
used by Rev'd Ead Jabay In his book °“The
Kingdom ef Self may be helpful to all of us in our
efforts 1o fulfil the hopes of Jesus as announced
in the Urantia Papers by their authors

Wour mission to the waorld is founded on the
fact that | lived a God-revealing life amaong you;
on the fruth that you and all other men are the
sons of God; and it shall consist in the life
which you will live among men—the aclual and
living experience of loving men and serving them,
even as | have loved and served you,” (2043}

If we are to effectively express the life lived by
Jesus in our own lives, we cerainly need to be
free of even the remnants of the God-playing
syndrome, which, cne way or another afflicts all of
us.

Jabay infroduces us to the facl that *God-
playing.” in its primitive form, usually commences
on the very first day of our lives. The new bom
babe's hunger soon strikes, occasioning the best
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it cam do for an ear-splitling howl for help, Tha
response amves in the form of some sirange
object that is pushed inte its mouth, provaking it to
dribhle and suck on this unexpecied source of
hunger-pang-reliaving suslenance,

Then when the hunger pangs are salisfied, tha
baby lies back to refllecl upon this remarkable
power it has quile accidentally discovered within
ilsgll—the power to maka the world jump to
satisfy ils wishes,

Soon  though there appears a  decidedly
uncomfordable feeling from 1 nether regions. As
this discomfort increases, it decides to again try
out the cnly weapon I knows il possesses—an
ear-spliting howd. Persistence is soon rewarded—
and the baby is on its way 10 becoming anothear
unchallenged riler of all of ks known universe,
Surely it must be a god|

And so commences the war for dominance over
othiers that is scheduled to continue throughoul
the remainder of its life.

This strugale fo be number one is, of course, an
inherited characteristic in babies that Is essential
for their early survival, The problem is that we
coninue  lo wage the struggle lomg  afier
justification for if has ceased,

Few'd Jabay illusirates his point with some
examples of God-playing from real life, Two such
examples refer 1o himsell. His first recollection of
“what he wanted 1o be when hie grew up”™ was that
he conceived of himsell as leader of & military
band, The fact thal he had absolutely no
knowledge of music nor any desire to gain such
knowledge made no difference. He wanted to be
the leader, Let others do the work.,

In his next remembered foray inlo  “grown-
upness,” he conceived of himsell as a minister of

. Man could not dynamically

g choose the divine life if there
were no self-life to forsake.

Man could never lay saving

¢ hold on righteousness if there

b were no polential evil to exall

and differentiate the good by
conlrast. (sn

|:4 Is unselfishness—the spirit
||4 of self-forgetfulness—
desirablef Then must

maortal man live face fo face
4 tith the incessanl
4 clamoring of an
1 inescapable self for
4
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recognition and honor.
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religion, & goal that he eventually attained. Later
he realized that this was connected with his prior
band-leading yearnings. A minister is also a
leader,

1) k

It then dawned upon him thal his choices for a
vocation had been based entirely upon his own
egotism rather than efther his musical or pastoral
abilities,

Zome of the symploms of more adull God-
playing are listed by Jabay in °| am® slatemenis—
‘I am power," "l am rght;" I am above time;” “I
am & messiah;” | am the law;” “| am perfect.”

An example of a dastardly syndrome exlstent in
all of us is our assarive desire 1o be right, and
the failing that we have great difflcully in ever
admitting that we were wrong.

Two fiends, Jabay says, got into an argumeant
aboul the pronunciation of the word “prerogative.”
Cne of them had proncunced it as “perogative”
and had been corrected by the other. This of
course irflated the corrected one immensely and
argument waxed fierce—until the correcting one
rushed off to the adjacent shop o buy a cheap
dicticnary. On return, he waved it tiumphanily
whila declaring his victony.

Bul his now ex-friend was fighting 1o preserve
one of the deepest conviclions we can hawve
aboul oursalves—tha “I am rght” syndrome. He
stormed off while rejecling the authority of cheap
diclionaries and declaring he only accepled the
wiard of his Wabsters® unabridged version—which
was conveniantly unavailable at the time.

God-playing has been the source of many of
the major tragedies of history, broughtl aboul by




men. like Napoleon, Hitler, Stalin, and many
others. But if we could summale the actual
damage to humanily due to the God-playing of
ordinary individuals hike you and me, thal swm
would far exceed the damage caused by the
specltacular examples of recorded history.

The requirement that we live our lives as Jesus
lived his is fraught with danger, pariculary if we
see ourselves in leadership roles rather than lhat
of humbly serving “as we pass by." Prominent in
the aricle that follows is an extraordinary
statement made by Jesus al the fime when he
was first gathering together those who later
became his aposties:

“Jesus explained that he had purposely ignored
the ‘great men of earth.™ (1594)

Apparently the task carried out by Jesus in his
revelation, and now to be continued by this new
revelation in the Urantia Papers, could be carred
out effeclively only by the “ordinary” men and
women of Jesus' day. More and more, it is
beginning ta appear also that this new revelation
can only be made effective through the actual
lrves lived by the modem equivalent of the same
kind of "ordinary” folk,

Most of the “great men of eanth” wha belonged
to the society into which Jesus was born lacked
the qualities required from those destined to
bacome his followers. And though Jesus
despised no man, nevertheless he drew his
gpostles and olher dedicated followers from
humble fisher folk and even oulcasts of society
such as tax-gatherers and prostitutes, God-
players were not welcomea on his team,

Jesus was fond of making comments such as,
“He who would be greatest among you, let him
first be the servant of all” This type of
qualification was not at all a part of the make-up
of the “great men of eanth” of the Jewish
populace of that day. They had a quite different

Our life is frittered
away by detail—

stmplify, simplify.

Thareou

W

E| will better understand the
= gospel of the kingdom when
al it 15 presented in terms

ol expressive of family

= relationships—when man
undersiands religion as the
teaching of the fatherhood of
God and the brotherhood of
man, sonship with God. reny
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outlook upan life, one we would now lerm as an
acule egocentricity. Jesus described them In this
way:

"Furthermore, these self-centered rulers delight
in doing their good works so that they will be
seen by men. They make broad their phylacteries
and enlarge the borders of their official robes.
They crave the chiel places at the feasts and
demand the chief seats in the synagogues. They
covel laudatory salutations in the market places
and desire to be called rabbi by all men. And
gven while they seek all this honor from men,
they secretly lay hold of widows' houses and take
profit from the services of the sacred lemple. For
a8 pretense these hypocrites make long prayvers in
public and give alms lo attraci the notice of their
feflows.” (1807)

Jesus lived his life as a revelation of the nature
of his heavenly Father—a God of love, mercy,
and compassion. Jesus lived for people like you
and me. And Jesus died for people like you and
me.

Al his death Jesus had only a handful of
distressed and distraught followers. He left no
wiitlen record of his life. All that remained on
record was the merest sketchy outling of what he
said and did. Yel millions upon millions of people
have tried to emulate that life in the two thousand
years thal have elapsed since his death,

We now have a full and unsullied racord of that
life and death. What are we golng to do to make
it known to the men and women of the third
millennium? In the words of our old friend, Billy
Shakespeare:

“That is the burning guestion,”
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Jesus explained that
he had purposely
ignored the
“great men of earth.”

For a Jew living in Palestine two thousand years
ago, who would have been the "great men of
earth?*

In those days, Jews had a very strong belief in
themselves as "God's chosen people.” So simply
on racial grounds, all non-Jews would be ruled
oul. Also for Jesus to lgnore them, these ‘agreat
men” would need 1o have been living Jews, not
‘men of old.” Mext we can rule out those Jaws
appointed as men of authority by their Roman
masters, men such as Anlipas and Fhilip, the
son% of Herad the Great,

That leaves ralatively few Jews (o be
considered, among them the scribes and teachers
in the great temple at Je rusalem, the lawyers and
the rabbis of the synagogue schools—marn whom
we would now class as "academics,” the highly
educated group in the Jewish society of those
times,

The next clause in our quole from  p.1594
states, "He began his work with 1he paor.” But
even among this group (which constituted most of
the remainder of the Jewish population), Jesus
was seeking a special group—those people who
would take his revelation of the Father in heavan
50 serlously that they would actually seek (o
emulate Jesus in their own lives,

The importance afforded to this group s
demonstraled by the repeated references In the

=i
Life is making us
abandon established
stereotypes and
outdated views, it is
making us discard
tlusions,

Mikhail Gorbachor

The world’s great
men have not
commonly been
great scholars, nor
great scholars

great men.
o iver Wendell Folmes b
h |

Urantia Papers 1o the mission assigned to it—
firstly for the dissemination of the Fourth Epochal
Revelation, and now for the dissemination of the
revelaiory message of the Fapers lhemselves.
Examples ara:

From Jesus to Ganid about a stranger; “If wa
could have him live with us, we might by our
lives show him the Father in heaven, and thus
would he become so atracled by our lives as
sons of God that he would be constrained to
inguire about our Father.” {14E68)

‘If we know God, our real business on earlh is

S0 to live as to permit the Father to reveal
himself in our lives." (1488)

Jesus endeavored lo make clear that he desired
his disciples, having tasted of the good  spirt
realities of the kingdom, so to live in the warld
that men, by seeing their lives, would bacome
Kingdom consclous and hence be fed 1o inquire of
believers concerning the ways of the
kingdom." {1593)

Jesus  had come “‘to  establish and
demonstrate a standard of human life for all
peoples upon all worlds throughout his enfire
universe. And this standard dApproached lhe
highest perfection, even the final goodness of the
Universal Father” (1594)

“Your mission to the world is founded an the fact
that | lived a God-revealing life among you: on the
lruth that you and all other men are the sons of
God; and it shall consist in the life which you
will live among men—the actual and living
Bxperience of loving men and sarving them, even
as | have loved and served you,” [2043)

“As the Father sent me into the world, 50 sand |




you. As | have revealed the Falher, so shall you
reveal the divine love, not merely with wards,
but in your daily living. | send you forth, not to
love the souls of men, but rather to love men,
You are not meraly to proclaim the joys of heaven
but also to exhibit in your dally experience those
spirit realities of the divine life." (2043)

The climactic statement in the Urantia Papers is
found on p. 2090;

“To ‘follow Jesus® means to personally share
his religious faith and to enter into the spirit of the
Masler's life of unselfish service for man. One of
the maost important things in human living Is 1o
find out what Jesus believed, to discover his
ideals, and to strive for the achievement of his
exalted life purpose. OF all human knowledge,
that which is of greatest value is to know the
religious life of Jesus and how he lived it."

Cernainly if we make our mission in life the
emulation of Jesus' revelation of the Father in owr
own lives, and the unselfish service of man, then
a thorough Knowledge of Jesus' life and how ha
lived it is of critical imporance.

But this knowledge of Jesus' iife is also of
importance in that, in assimilaling it we
unconsciously accumulate a “feeling” for what
does or does nol have spirtual value, the only
“sluff” from which our souls can be formed,

Jesus could readily carmy out his decision to
ignore “the great men" of his day simply by
avoiding them. He could also personally seek out
those who might decide to emulate his revelatary
life. But if this same fask was set for the
revelators of the Urantia Papers, then it would
appear that the only path open 1o them to do so
would be in the aclual manner of presentation of
the Papers.

Oh, Vanity of vanities!
How wayward the decrees
of Fate are;

How very wealk the very wise,

How very small the very

greaf are/
William M, Thackeray
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A descriplion of some of the “laws of
revelation” is provided in Paper 101, Including the
“proscription of uneamed knowledge.” However
there appears to be only one or two hinls as fo
how they might have gone about “ignoring the
great men,” whilst encouraging those who might
elect ta try 1o live their lives as Jesus lived his.

One curosity of the presentation of the Urantia
Papers is that the mandate for revelation that
refers to the proscription of uneamed knowledge
does nol appear until afier the half WaY mark.

In any nomnal publication in which such an
important qualification places restrictions on what
can be discussed, one would expect to find this
restriction menfioned at the beginning and in a
preface or intreduction,

The word “cesmology” Is used in the Papers
{recelved in the mid-1930's) in iis traditional
manner as a branch of metaphysics (the study of
ultimate reality), and includes philosophy,
theology, religion and science with no firm line of
demarcation separating the history and the facts
of & particular fopic.

Thus when we read, mid-way through the book
(p.1109), thal “any cosmology presented as a
part of revealed religion is destined to be
oulgrown in a wvary short time.” and we also
become aware of some of the Papers'
problematic discrepancies, we are entitted 1o
wonder whether perhaps we are being confronted
with a twentieth century way of “ignoring the great
memn.*

There is, of course, no pessible way to obtain
correct answers to such questions—which again
poses more matters on which o ponder. Is this
deliberate on the pan of the revelators?
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Wiy weould the revelators of the Lraniia Papers
want to ignore our greal men? One reason could
be that many might be more inclined 1o draw
alfention to the Papers through addresses,
articles, books and other forms of public
presentation than by any aciual |ving out of
Jesus' revelation in their own lives

Opinions presented in public tend fo harden
into hypotheses thal must be defended, causing
thern 1o solidify, via selfsfighieousness, into
righlness, and thus lead opinionated authors 1o
God-playing.

But perhaps another reasocn for gnorng the
greal men is that some “in authorly” would be
tempted 1o formalize the life and teachings of
Jesus Into sets and sub-sets of instructions to be
followed meticulously—insiead of leaving Jesus-
foliowers to work out their ownindividual patiway
with their diving helpers, the Spint of Truth and
their Thought Adjuster,

“The Master sought 1o impress upon  all
teachers of the gospel of the kingdom that their
only business was to reveal God to the
individuwal man as his Falther—o lead Lhis
individual man to become son-conscious; then 1o
praseni this same man 1o God as his faith son.
Both  of fthese essential  revelations are
accomplished in Jesus, He became, indeed, the
“way, the truth, and ihe Bfe.’ The religion of
Jesus was based wholly on the living of his
bestowal life, When Jasus deparded from his
world, he lefl behind no books, laws, or other
forms  of human  organizalion  affecting  the
religious life of the individual.” (15%3)

This lasl guolation indicales thal instriction
manuals are inapproprale, thal Jesus' religion
was his  bestowal life, and that human
organizations should have no par in the aciual
directing of the personal religious life of the
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Everything is only for
a day, both that
which remembers
and that which is
remembered.

Marous Auralin
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| If we had reason for
Hl faith then it would not

be faith at all, it would

il be logie. Faith can only ]

be unreasonable.
Hryan Appleyard

individual.

Of one thing we may be sure. Meither lhe
content of these Papars nor the unusual way in
which they wera presented was either accidental
or due to carelessness, Whatl we have was
deliberate, chosen to meel our specific need and
in the light of prior experence with multitudes of
similar human societies on the plansts throweghout
& wvaslt crealion. Some light as 1o why may
perhaps be concealed in statemenis of this
nature;

*Jesus laid greal emphasis upon what he
called the 1wo truths of first Impot in the
teachings of the kingdom, and they are: ihe
attainment of salvation by faith, and faith alone.
associated wilh fhe revolutionary teaching of the
attainmernt of human liberty through the sincera
recagnition of truth, "You shall know the truth, and
the truth shall make you frea.” {1593)

Thers is no way to embark upon the stemal
universe career that leads to allainment of the
Universal Father olher than (o make a faith
decision fo dedicale our will back to its ongin.
This can only be by an individuals independent
decision,

And fhere is no other way 1o make a faith
decision excapt from a position of uncerainly. A
revelation that destroyed our uncerainty
would also destroy our ability to make that
faith decision.

With the beginning of the third millennium, a
new and exciting era appears ready 1o open. This
gra will be one in which there may be enough
dedicated followars of our Creator-Son making
the faith decision that commits them to allempt 1o
actually live out Jesus' revelation of the nature of
the Father in their own daily living.
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Enough for what? Enough to make a real
difference. It is possible, in faci highly probabie,
that most of these decision-making followers of
Jesus will be already commilted Chrislians,
Especially if the hopes expressed by lhe
revelators come (o pass, directly or indirecily, as
a result of the influence of the Urantia Papers'
revelations:

“What a transcendenl service if, through this
revefalion, the Son of Man should be recovered
from the tomb of traditional theology and be
presented as the living Jesus fo the church fhal
bears his name, and 1o all other religions! Surely
the Christian fellowship of believers will not
hesitate to make such adjustmenis of faith and of
practices of lving as will enable it to follow after’
the Masier in the demonstration of his real life of
religious devotion to the doing of his Father's will
and of consecration to the wnselfish service of
man.” (F080)

The core of our revelation is in thai last
sentence—ihat we lead our lives as Jesus led
his, in dedication to ithe Father's will and in
consecrated service to our brothers and sisters
And all this set in the framework of the elernal
univarsa carser now ravealed o ba open (o us
for our chooging,

The Turin Shroud

The best known of all Chrislian relics, the
Shrowd of Tunn is a burial shrowd that carries the
laintest negative image of & crucified male whosa
body bears all the marks, wounds, contusions
and blood stains consistent with the records we
have of Jesus’ scourging and crucifikion of
almos! two thousand years ago,

Always well known in Chrislian circles, the
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shroud altained notorely when It was subjected
to the then new technology of photography for the
first time in 1899, To the amazement of the
photographer, whem he developed his
photographic negative what confronted him was
nof a faint cbscure image bul the equivalent of a
photographic positive with a clear and detailed
image of a bearded male who had been crucified,

Detailed studies of this image provided highly
convincing evidence of s aulhenticity as tha
burial cleth in which the hastily embalmed body of
Jesus would probably have been wrapped by
Joseph of Afmathea and Nicodemus, tha two
men who carried the body to the tomb,

The cloth covared fhe whaole body, having first
been |zid undemeath it, then brought over the
head and down to cover the feet, Most of the
image is a faint reddish yellow but on the head,
arms and feel are deep red stains consistant with
being blood stains ariginating from the crown of
fhoms and the nails doven through the wrisis and
feel during crecifixion, These blood stains hava
been analyzed in minuia detail to check whether
the were fakes or whether the angles of fiow of
blocd on the head arms and feet was consistant
with the paosition of a body nailed fo a cross
during crudfixion. Also medical examinalion
indicated the blood flow from the wound in the
figure’s side was consistent with expeclations if
the spear thrust had been made following death.

The image also has a multiiude of marks on
both fromt and back that are consistent with the
person having been severgly scourged prior to
crucifixion.

Anybody who examined the detailed evidence
accumulated over the years thatl followed would
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surely hawve been juslified to conclude that if this
was not the burial shroud of Jesus then surely it
ought to have bean,

The body blow to believers came when, in
1989, samples of cloth from the shroud wera
examined by three independent carbon-14 dating
laboraiories who joinlly declared the cloth to dale
al about 1350 AD—along with an announcement
by one of the scienlists imvolved that the odds
against them being wrang were a thousand trllion
1o one,

Maturally there followed a spate of books
aenouncing the shroud as an artist’s fake. But
there were also counter arguments that were just
as adamant that there was no possibility of this
shroud image being faked in the manner
described or by the paricular technique
proposed.

One of the most vociferous of those crying fake
claimed the image was a simple iIron oxide
painting using 1echniques that were well known in
the middie ages. For anyone acquainted with the
detall of the image, the proposal appears loo
simplistic. |l also fails to account for figures from
spectral analysis showing there is not enough
iron in the image areas 10 account for the
intensity of the colar,

However, despile all the if's and but's, the
carbon dating appeared to dismiss the possibility
that the shroud dates back 1o the time of Jesus,

Heal doubts on the conclusiveness of the
carbon dating perhaps began when information
leaked out that the carbon dating of an Egyptian
mummy from Manchester Museum had given the
peculiar result that the bandages around the
mummy body had been dated fo be about 1000
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years younger han the body. This leakage
appears to have generated a spate of conflicting
information that has come from olther carbon
datings.

For example, in 1984 samples of a well
preserved body from a peal bog in Cheshire,
Enaland, had been sent 1o three well accredited
laboratories with results coming back as 3rd
century BC, first century AD, and fifth cemtury
AD

In 1989 a test was devised by Britain's Science
and Engineering Council for inter-comparison of
28 carbon-dating laboratories, all given material
from the same sample. Results were consideraed
salisfactory for only seven of these, Among those
faring badly were laboratories thal used the then
nevw acceleralor mass spel::trum gler methndulngy
a5 employed for dating of the Turin shroud.

Perhaps the strongest grounds for criticism of
the carbon dating of the shroud came from an
investigator who had prior experience with Mayan
carvings that were initially considered lo be fakes.
This was because of the presence of a hard,
vamish-lke coaling. However, the coating
actually turned out to be a natural, biologically-
derived coat caused by the adivities of bacteria
and fungi.

This investigator, Dr Garza-Valdes, later had
the opportunity lo examine under the microscope,
small pieces of the shroud material that had been
cut out for the carbon daling work. He
immediately recognized the apparent presence of
similar biologically derved contamination on the
shroud fibers, Given this infarmation, the carbon-
dating people stated how they had cleaned the
samples with acid and alkali but funher tests
using their technique demonstrated the
contamination remained.
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Garza-Valdes then amanged fTor fudher
examination of the blood slains including DNA
analysis using standard technigues, Thess arae
stated 1o show thal the blood on {the shroud is
from a human male.

The caich with this work is that it was not
officially authorzed and is not recognized by the
Vatican on the grounds that they are nol in a
position to guaraniee that the samples wera
genuine,

However, the Garza-\Valdes work appears lo
have gained peer group acceptance, and most
probably consists in authentic findings. Opinion
appears o be that the carbon dating weark must
naw be re-done.

Whiatever the results of new tests, problems will
remain. Sewveral scienltists from  nuclear
establishmenls have pointed out that the biblical
version of the resurrection claims the physical
body of Jesus simply disappeared. Thus, hose
who accept that this was a supemalural event ara
quite right o claim that carbon dating cannol give
conclusive proof. For example, there is a dislingt
possibility of comversion of carbon 13 to carbon
14 via neutron bombardment reactions that could
feasibly have occurred during a supematural
dissolution of a malerial body

S0 what does the Urantia Book say? Joseph of
Aramathea and Micodemus, both wealthy and
influential Jews, wenl 1o Pilate with a large sum of
money in order to get Pilate's permission 1o
remaove the body. The nomal practice was that
the bodies of such viclims of crucifixion were [ef
o be disposed of by wild animals. Pilate, to his
credit, refused the money, but did give them
written authority to do as they would with the

body of Jesus,
APPSR

If a man will begin
with certainties, he
shall end in doubts,
but if he will be content
to begin with doubts,
he shall end in

certainties.
Francis Bacon
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A5 Ihe two went to refrieve it they took with
them a large quantity of myrmh and aloes, cloths
to be soaked with these embalming agents, and
one or two large linen sheets. Obviously they
were well prepared for the (ask, hence knew they
would later have to carry the body, probably by
themselves, 10 Joseph's new family tomb nearby.
It appears likely thal they must have had a
slratcher-lype of camying device,

Al Golgotha, they wrapped the body of Jesus in
one of the large linen sheets. The disciple John
and the Roman centurion then helped them carry
the body. Limp bodies are noloriously difficult to
carry and they also had the embalming ointments
50 the fact that four men were involved tends to
supporl the use of a siretcher-like camying
device.

Cince al the tomb, Joseph and Nicodemus
wrapped the body in cloths saturated with the
embalming ocintments, after which they wrapped it
in @ linen sheet and placed it reverenily on a
shelf. The accoun! reads as if this was a second
linen sheet but 1 may nol have been, If there
were fwo sheels, the one used in camying the
body te the tomb would be the only ona thal
could have the markings thalt are on the Turn
shroud—the marks from scourging, etc. This is
because the second sheel was wrapped over the
top of the embalming cloths soaked in myrrh and
aloes, hence would nol direclly contact the body,

If there were two sheels, possibly the first sheet
would have been taken back to his home by
Joseph of Armathea, along wilh tha streicher and
vessels used for the embalming fluids. IF so,
Joseph and his family were its ipitial custodians.
The Urantia Papers inform us that permission to
dispose of the body of Jesus was granted to
superhuman beings present at the tomb site:

“The mortal remains of Jesus undersent 1ha
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same natural process of elemental disintegration
as charactenzes all human bodies on earth
except that, in point of imea, this natural mode of
dissolution was greatly accelerated, haslencd to
that point where it became well-nigh
instantaneous.” (2024)

It appears highly unlikely that any natural laws
of physics were suspended during this flash
dissolulion of the maleral bedy of Jesus. Thus,
enarmous  heat would have been generated.
Perhaps that is why the body was taken outside
of the tomb for dissolution.

Apparently the grave cloths were firsl removed.
Ve are told that when Mary, and later Peter, went
to the lomb, the napkin where Jesus' head had
rested and the bandages were siill in the tomb
while the “covering sheel lay al the fool of the
burial niche.® (2028]

Conclusions: Al the wvery least the Turin
shroud comects the impression that Jesus was a
blue-eyed male Caucasian. He was a Semile. |
also vividly reminds us of the pain and indignities
that he actually suffared,

Despite the carbon dating debacie, it still
dppears o be possible that the Turn shroud is
the aclual sheet used by Joseph and Nicodemus
during transport of Jesus' body to the tomb. One
other possibility is that it is a sheet in which the
original was routinely wrapped for storage, and
the markings and blood stains have been
transferred 10 il from the original. This may have
ooccurred during one of the many disasters
suffered by the original which are known fo have
included both fire and dousing with water,

Referance
Wilsen, lan. *The Blood and the Shroud.”
(VWeidenleld and Nicolson, 1098)

True and False are
attribules of speech, not
of things. And where
speech 18 not, there is

newther Truth nor

Fualsehood. ;=
Thomas Hobbes &

At Caesarea-Philippi

from Paper 155

The aposlles learmned that the Jews wore
spiritually stagnant and dying because they had
crystallized truth info a creed; that when truth
becomes formulated as a boundary line of self-
righteous exclusiveness instead af serving as
signposts of spiritual guidanee and progress,
such teachings lose their creative and life-giving
power and ullimately become merely preservative
and fossilizing.

Increasingly they leamed from Jesus to look
upon human personalities in lerms of their
possibilities in Ume and in etemity. They leamed
that many souls can best be led lo love the
unseen God by being first taught o love their
brethren whom they can see. And it was in this
connection that new meaning became attached
to the Masters pronouncement conceming
unselfish service for one's fellows: "Inasmuch as
you did it 1o one of the least of my brethren, you
did'it to me."

One of the greal lessons of this sojoum at
Caesarea had fo do with the ongin of religious
traditions, with the grave danger of allowing a
sense of sacredness to become atlached io
nonsacred things, common ideas, or everyday
evenls, From cne conference they emermed with
the teaching that true religion was man's heartfelt
loyalty to his highest and truest conviclions

Jesus warned his believers that, if their
religious longings were only materdal, increasing
knowledge of nature would, by progressive
displacement of the supposed supernatural arigin




of things, ultimately deprive them of their faith in
Sod. But that, if their religion were spiriiual, never
could the progress of physical science disturb
their faith in eternal realities and divine values.

Thay leamed that, when religion is wholly
gpiritual in molive, it makes all life more worth
while, filling it with high purposes, dignifying it
with transcendent values, inspiring it with superb
motives, all the while comforting the human soul
with a sublime and sustaining hope, True religion
is designed to lessen the strain of existence; It
releases faith and courage for dally living and
unsellish serving. Faith promaotes spintual wilality
and righteous fruitfulness.

Jesus repeatedly taught his apostles that no
civilizalion could long sunvive the loss of the best
in s religion. And he never grew weary of
pointing out te the twelve the great danger of
accepting religious symbols and ceremonies in
the place of religious experience. His whaole earth
life was consistently devoted to the mission of
thawing oul the frozen forms of religion into the
liquid liberties of enlightened sonship,

Proof and the Urantia
Papers

Ever since Euclid came up with the idea of &
sel of axioms by which he could prove the truths
of his geometry, eary philosophers, followed by
the rest of us, have been searching for a means
of applying some form of axiomalic sysiem by
which, in combination with deductive lzgic,
hypotheses in other fields of knowledge could be
absolutely proven. If this were possible, the hope
was thal, solely through our own reasocning
power, we mere humans would be enabled 1o
generate all possible truths.

Plato took up this challenge, concentrafing his
altention on what he considered 1o be the

Inscription over Plato’s
Academy:

“Let no one ignorant of
mathematics enter
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ultimate question—the very nature of reality itself.
To bring attentien to owr faully methods of
thinking, he used the analogy of a cave where
pecple were chained in such a way they could
look only in a single direction to a wall upon
which flickering shadows from the outside world
supplied them with 1their socle source of
knowledge other than what they might manage to
generate in their cwn heads,

Plato’s “prisoners in a cave” analogy was used
by him 1o draw sttention to the fact thal we
cannol guarantee that the concept of the reality of
an object that we generate from our sensory
perceptions is what that object really is. And, in
fact, Plalo thought that all the objects we perceive
are actually imperfect and ‘less real” copies of
master pallerns which are unchanging and
elarnal,

Flato's “unchanging and etemal forms" are
interesting to Urantia Book readers even in this
hard-boiled age of a science founded almost
entirely upon empirical observalions. The Papers
tell us that basically Plate was right, that all
possibilities and potentials, both in franscendent
and finite reality, are already in existence with the
Absolutes of Infinily,

Apparently we deceive ourselves whenever we
consider we have had an original concept, What
we really have done in formulating our concept is
10 make a choice among the allematives that
come to us from the Absolute via the Supreme
Baing,

Presumably the pathway by which these
alternatives are presented to us includes cosmic
mind and the Adjulant Mind Spirits. This also
means thal Plato was not the originator of his
proposal on *unchanging and etemal forms” but
that it was his choice from the alernatives
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presented 1o his mind from an exernal source.
Which may also be a contributing factor to why so
mamny mathematicians balieve that new theorems
are not created by them, but are actually “pre-
existent,” and are discovered rather than created.,

Plato and his pupil, Arsiofle, had an enormous
and long lasting effect on the thinking of the
Weslern Warld, Aristolle was the originator of a
syslem of logical thinking that became embedded
in our cullure, His three rules for logical thinking
are Qiven the names the laws of identity,
contradiction, and the “excluded middle,”
symbaolized as A = A; A and nat-A; and eiher A or
nt=#A.

All this seems rather simple, obvious, and
logical. but quickly breaks down when we iry {o
turn the laws into an exact means that will always
generate the absolute truths of a system. For
axample, fry writing down an infinite number and
determining whether it s even, odd, or prime. Or
decide whether the number "one” is a prime
number, whether zero is 8 number, or to prove a
number is equal o itself. And, getting away from
mathematics, try to decide whether a photon of
light i5 a padicle or a wave or whal are ils spead
and position. When we get down lo the nitty-
gritly, things are not so simple or 50 obvious,

For most of us, the primary and fundamental
questions thal stands oul above all else are,
“Does God exist and what is God like.” Perhaps it
s mol surprising that philosophers  and
thealogians have many times atlempled o devise
some means that would provide an answer, In
the west the best known of these goes by the
name of the "Cntological Argument.”

Ontology is a branch of metaphysics that
studies being in general and the Onlological
Argument is about the existence of God, The
classical formulation is that of St Anselm in the
11th century and the classical refutation is that of
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There once was a man who
said ‘Cod %
Must think it exceedingly odd 2
If he find that this tree

Continnes lo be
When there'’s no one about in
the Quad.’

philosopher, Immanuel Kant. Pul crudely, Anselm
argued thatl if the God who is the greatast does
nol exist, then a God who does really exist mus
be even greater and therefore musl exist, Kant
dismissed him on the basiz af grammatical errors.

Anselm s also known as fhe father of
Scholasticism, a movemnent that ulilized symbalic
logic in & highly skilled manner over a number of
cerfuries, and often for the justification of
theaological doctrines. Among the besl known of
the Scholastics are Thomas Agquinas, Duns
Scotus, and William of Occam, the |atter best
known for the Occam's Razor principle,

Scholasticism  eventually gave way 1o the
empiricism advocated by Francis Bacon, Rene
Descaries, David Hume, and olhers, Empircism
saw the demise of the deminance of *a prion” or
deductive thinking and the rising dominance of the
“a posterion® or Inductive method, The latter
commences with an accumulation of empidcal
facis about a matter under invesligalion. From
these, a theory Is formulated but must be ona
which is open to futther experimental lesting. The
whola process is then repeated unfil a satisfactory
conclusion is oblained.

An aid to this method, the scientific method, is
Occam’s Razor that demands the eliminalion of
all unnacessary hypotheses. In olher words,

‘keep it as simple possible is the guiding
principle.
From Its beginning, empiricism was

accompanied by the growth of materalism, the
o together allaining their zenith of popularity
lowards the end of the 19th century. Although still
dominant, these two philosophies commenced
their inevitable slide as their foundations
commenced to crumble.
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Baslc 1o scieplific empincism was a reliable
mathematics. Things had looked gosd in the late
19th century with the publication of & brilliant
work by maths genius, Gottleb Frege thal had
appearad  to unite  symbolic logic  and
mathematics. At last the dream of a cerain
method by which hypotheses could be accepted
or rejected seemed 1o be in sight.

The first velume of Frege's two volume work,
“‘Die Grundgeseize der Arithmetik” was based
upon a system of pure logic and set theory. It was
published in 1893, and received the accolades of
his peer group.

The second volume was due 1o be published in
about 1901, and was actually in press when
Frege received a note from mathematician and
logician, Bertrand Russell, pointing oul a paradox
affecting the fifth axiom of Frege's work that
made the whaole sysiem inconsistent. Poor Frege
immediately acknowledged the walidity of
Russell's point and added a note to his second
volume stating the whole of his work was
usalass,

apparently Russell thought there was a way
around Frege's difficully and, in collaboration with
malthematcian, Alfred Norh Whitehead, in 1911
produced “Principia Mathematica”™ which was
then thought to have placed arithmetic on the
same [fom  axiomatic foundation as Euclid's
gecmelry. “Prncipia Mathemafica® had a twenly
year reign before being demolished in 1930 by
Austrian legician, Kurl Godel,

Whitehead and Russell had hoped fo establish
a system of axioms and rules of deduction that
were both consistent and complete. A system Is
consistent if contradiclory statements cannotl be
derivad within it; a3 complete onae will generate all
is true statemenis,

Godel proved that no finite consistent set of
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axioms can ewvor ba complele, Mo matter how

many more addilional axioms are added to
correct the deficiencies, there will always be at
least one true theorem of the system that cannot
be proved. Thus the consistency and
completeness of arthmelic is forever unprovable.

Zo if there are any procls anywhere, they lie
beyond logic, the axiomalic method, and
arithmedic.

It transpired thatl, althouagh today Godel's work
was acknowledged as correct and a work of
faniastic genius, it was also s0 difficult that
inifially few were aware of its existence. When il
was shown o Berrand Russell, he immediately
recognized its comrectness. However, it was nol
unkil' considerably later that it became generally
known and accepled.

In the meantime, mathematicians and logicians
had agreed that Georg Cantor had been able 1o
formulate a3 framework of =el theory that
appeared to serve as  a  foundation for
mathematics. However this slale of affairs cama
to anm end in 1963, when Paul Cohen used
Godelian methodology 10 do to set theory what
Godel had previously done to  axiomalic
arithmetic. Sinca that time, it has been generally
agreed that the illness is terminal. Full, formal,
and cerain logical proof is beyond the scope of
us mere humans,

What then do the Urantia Papers tell us? “in the
martal state, nothing can be absolutely proved,
both science and religion are predicated on
assumptions, On  the morontia  lewel, the
postulates of both science and religion are
capable of parlial proof by mota logic. ©On the
spiritual level of maximum status, the need for
finite proof gradually vanishes before the aclual
exparnence of and with reality; bul even then
there is much beyond the finile thal remains
unproved.” {1135)

FPage 15



The first sentence of the Urantla Paper's
statement has the stamp of having been written
by someone familiar with, and competent in,
formal logic. If made prior to 1935, the time of
receipt of the Papers, the person making it suraly
would have also needed to be familiar with
Zodel's incompleteness theorgm, hence musi
have been one of only & handful of expers,
possibly none of them being then resident in the
USA. By 1955, the time of first printirg of The
Urantia Book, the group of experts familiar with
Godel's work had hardly expanded. Use logic to
draw your own conclusions, realizing, of coursa,
that a formal proof for your conclusions is
impossible for us mere mortals.

Problem Solving

Rodan, &laxandria

But the greatest of all methods of problem
solving | have learned from Jesus, your Master. |
refer to that which he so consistenily praclices,
and which he has so faithfully taught you, the
isolation of worshipful meditation. In this habit of
Jesus' going off so frequently by himseslf to
commune with the Fatharin heaven is to b found
the technigue, not only of gathering strength and

wisdom for the ordinary conflicls of living, but
also of appropriating the energy for the solution
of the higher problems of a moral and spirtual
nature. Bul even comect meihods of solving
problems will mot compensate for inherent
defects of personality or atone for the absence of
the hunger and thirst for true nghteousness.

| am deeply impressed with the custom of
Jesus In going apart by himself o engage in
these seasons of solitary survey of the problems
of living; to seek for new stores of wisdom and
energy for meeting the manifold demands of
social service; to quicken and deepen the
supreme purpose of living by aciually subjecting
the fotal personalily to the consciousness of
contacting with divinity; to grasp for possession of
new and better melthods of adjusting oneself to
the ever-changing situations of living existence;
to effect those wital reconstructions and
readjustments of one's personal atlitudes which
are 5o essential to enhanced insight into
everything worth while and real; and to do all of
this with an eye single to the glory of God—io
breathe in sincerity your Master's favorite prayer,

“Not my will, but yours, be done.”
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