COMMERTS ON PAPER 1
OF TIE URANTIA  BOOE:
THE UHIVERSAL FATHER

This comaentary shall take the form of an alterpation botweon

cited passages from The [ANTIA look and remarks thereon, The

quotacions will always be identified by page and paragraph.

God-knowing ereatures have eonly one supreme ambicion,
just one consuming desire, and that i to become, as
they are in their spheres, like him {the Father/ as

he is in his Paradise perfection of personality and

in his universal sphere of righteous supremacy. (21:3)

There is an intercstcing one-ta-one identificacion made hepo,
Cod-knowing creatures have the one consuming desire to become
Godelike, We might wonder whether the converse 1z also true:

Are those who desive primarily to become Codlike God-knowing
creaturea? Loglc alone does not wvalidate this converse steles
ment, And we might be able o imagine a being who desires
Godlikeness who does not yet know God, Such 4 personality would
be intrigued by the idea or perhaps by the ideal of God, but

may not have yet had the experience of God which leads Lo
Cod-knowing certaincy.

Whether or not the converse statement is walid, the
sfatement 25 it stands is unequivocal in saying that all
God-knowing creatures dre consumed by the deslre for Godlike-
negs, The statement implies that the discovery of God eicher
leads to or requires total consecration of will to the task,
1t might be sugpested that to "know God" iz to have discovered
(1) the posaibilicy, (2) the capacity, and {(3) the desire of
becoming like God himself., "Knowing God" may be experiencially
synonymousd with the self-realizacion of the ambition of achieving
Godlikeness. This circumstance may be due to the constitucive

endovments and elementary component of man'a selfhood, That 16,



it miy be man's innete, desipned nature which ¢auses his anytine
discovery or recognition of God ro result in the consuming desire

to become more like the Farther. Ic is interesting and significanc
that such a reacticn is the ipnnate, direec, and universal response

of Ell of God's children throughout the entire universe of universes.
It relates to the circumstance of man's being created in God's

image, of his beinp a son af the Father, of his having buicn bestowed
with a fragment of the Father himself.

The bestowed Thought Adjusters are the will af God, The ambi-
tion to become Godlike is a Tesponse, a decision, and a consecra-
tion of the will of the creature to the will of the Father, And
it was the Father's will that man be so created as to have the
capacity for this divine urge Godward and for its achievement.

The unlversality of the statement is striking, Noc "some"

or "most" God-knowing ercaturcs seck God; all of them do. The
drive to achieve Godlike perfection is one of the universal
personality manifestacions of all of God's children everywhere
that makes them capable of recognizing one another as brothers,
Spiritwal motivatien is the earmark of all beings in the universal
fEamily of God,

Leer wus notice that in the second half of the statement we are
told chat such creatures desire to become like God '"in his Paradise
perfection of personality and im his wniversal sphere of vighteous
supremacy,”" A twofold reallty actituwde for all personalities is
herein described: Perfected man shall have a direct personality
relationship with the Facher and with all other beings and he
shall have the collective, universal actitude of righteousness
{ justice) and supremacy {transcendence) towards the realities
of his native realms of cime and space. This personality statues
shall be an earned, individual achievement. All finite reality
may be classified in one of two groups: things and beings. The
perfect personality actitude velates to the relaticnship between
all belngs and the actiteude of rightecus supremacy relates to
all non-personal things and to all collective personality affairs,

guch ag justice administration.



The Firsc Scurce and Universe Center has never revealed
himself by name, only by nature, (22:4)

This iz fuite an interesting atatement, The Father's never
having revealed himself by name may relate to the fact chat
the assipnment of names is an activity which takes place among
creatures, but which does not issue forth from divinity as an
activity of God, We are teld that God knows all the stars and
all the creatures of the universe by name. But we are not told
that he himself named any of cthese universe creatures or things,
It may be that God does not relate to realities by thelr names,
but that he knows and comprehends the names his creatures give
o one another and to realicy, This situation mdy in turn
derive from the fact the God relates to all reality in and as
its complete, pre-creational, absolute unity. From that unnamed
Quchness which we call God have come forth all personalities and
all non-personal Teslities. These derivacions, being from che
Unnamed Source, Tetdin its nature and maintain unity with ic.
Naming implies distinction-drawing, and to "God" there may exist
no true distinctions. As personalities, we are unique, and we
may attain & perfect personality relationship with the Father.
But our unity with the Unnamed pre-Father shall be inherent in
our opneness with ics divine fragmentatiom, the eternal Thought
Adjuster. As is God's case, there is much more ©o us than
personality, although personality may be our highest manifescable
aspect, The unity of our unnamable reality aspect with God's
unnamed essence is & profoundly mysterious circumstance, Che

“mystery of mysteries" (26:3)

There is noching which man cam give to God except this
chooging to abide by the Father's will, and such decl-
sions, effected by the intelligent will creatures of
che universes, constitute the reslicy of that true
worship which is so satisfying to the love-dominated
nature of the Creacor Father. (22:5)
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This iz a very heauciful descyription of universe relacionships,

The affectiopnate dedicacion of the human will co the
doing of the Father's will is man's choicest gift co
God; in fact, such a conseercation of creature will

copstitutes man's only possible gift of true walue to
the Paradise Father, [22:5)

The alignment of wan's will with his own will is the Father's
only need to complete his universal and cternal plan for all his
universe personality derivatives, his children, At the same
time, this will alignment is also the source of the gratification
of worship in which the Father deliphes,

Man's ctime-space will is not unlimited, but is final 25 regards
the survival of the willing personalicy, The Father foreknows
the adverse choices of his children, &nd foresees the inevitable
tragedics of such a situation, At least we would regard them as
tragedies, However, the fate of those who deny God is that chey
render themselves progressively more unreal., Personality extine-
Cion may be perceived as ultimate mercy as well as justica--
which we are told in eternity are coincident--8s regards a
personality whe has vendered himself utterly unreal--pon-tangential
te anything which exists, The mercy of the dissolution of such
a2 being would be apparent even if it were not inevitable, since
existence In non-reality, were such a thing possible, would
be as unbearable as it is unimaginable, Mercy is the adjustment
technique of perfection as it relates to imperfection; justice
is displayed in the attempt to relate imperfection to the realms
of cternal perfection,

As regards the reality of those who cheose to do the Father's
will, it is ultimacely unlimited, Finice creatures can make only
one eternal decision: whether to seek God., But such a decision,
effecced in time apd spEce, may be the resule of a trans-finite
"intuition" or perception of the infinity of God through a

superconscious contact with the divine Adjuscer, A finice
creature la also capable of expericncing the unlimited impacec

of the Father's infinite love, a Divine Counselor tells us on

page 50:5, On the bases of these two perception possibilities,



enhanced, perhaps, by the minisery of revelacion, 8 finite creature
iz epahled to malke the trapns-uletimate will decision to seek the

Father's will and perfection,

Such a4 decision constlcutes woership, for it represents the
total personality atticude towards those realities which man
repgards as the ideals of divinity and which God regards as the
perfection realitvies of eterniCy by the credture who so decides,
Only a personality who is convinced of the wnity of goodness and
of its inherence in the One God could make such an unrescrved
eternity comnitment, And soch o commdtmenc, which may be phrascd,
"It 18 my will that your will be done," is an exalting and an
adopting of Creator ideals, revealed or unrevealed, through
faith apd truth perception by the creature, Such an affirmation
of the pgoodness of God and his purposes by the creature constitutes

the essence of worship.

God is primal realicy in the spirit world; God is
the source of truth in the mind spheres; God overshadows
all throughout the material realms., To all created
intelligences God is a personality, and to the universe
of vniversea he 1 the First Souree and Center of
eternal reality, . . . The First Father is universal
Spirit, cternal Cruth, infinite reality, and facher
personalicy, (23:5)

This analysis of God's rclationship to reality reveals him
a8 the essential influence or prescnce maintainine a relationship
with all forms of reality. God is all and in all. The subinfinite
discributions of the First Source and Center inte different Forms
of manifestation rem2in wnder the direct control of the Primal
Father. All things and beings are related to God &8s the esssence
of all realicy. All realities, wherever contacted, are in the

immediate prasp of God,

The actuality of the existence of God is demonstrated
in human experience by the indwelling of the divine pre-
sence, Che spirit Monitor sent from Paradise to live in
the mortal mind of man and there Lo assist in evolving



the immortal soul of eternal survival. The prescence of
Chis divine Adjuster in the human mind is disclosed by
Chree experiencial phenomend:

l. The intelleccual capacity For knowing God--
God-consciousness,

2. The spiritual urge to find God--God-seeking,
d. The personality craving co be like God--che
wholchearted desire to do the Father's will, (21 2aab)
It is wery intercsting and helpful to have chese three ex-
periential domains distinguished as mindal, spiricwal, and
personality disclosures of the presence of God within man,
4ll of the essential teachings of all the major world relipions
can be related to one of these three domains. What is MOTE, man
is enabled to recognize the source and nature of his relirious
lmpulses by consulting this classification of man's threefold
Fedponsivencess to divinicy, The classification and distinctions
are helpful in that they allow man to identify and acknowledpe
the reality of his supermaterial impulses. This is further
beneficial in cthat it allows man to survey his religious responses
with an eye to achiceving their balance and enification as a
complete and all-inclusive growth and propress experience, Per-
sonality is the sccret of man's capabilicy to balance the yeality
insights and recognitions of his spiritual and mental sensibilicles.
by roecopnizing just what responses are wipd=oricnted , which arc
spirit-derived and which are personalicy-motivated, a man is enabled
to better comprehend, coordinatce, conttol, master, and divect his
personal progress Godward and rveality-ward,
There is perceivable in man's threeflold responsiveness to God
d cyele of interrelatvionship existing between Cod and man: Man
may become conscious of God first, before having had spiritual
or personzlity experiences which confirm his reality, This
intellectual capacity may be the beginning of the process of
becoming more Godlike, more perfect, This purely intellectual
veceptiveness may be expanded through faich, the noblest, highest,

and most significant action of morcal mind.



Expanding the receptivity of che conscious mind enables it
to become sensitive to the superconscious receptions of the higher
mind £0 che impartations of the indwelling Adjuster. This addi-
tional sensitivicy may give rise to the spiritual responsiveness
to the detected presence of God in the superconsciousness, "the
spiritwal urge to find God." It is interescing and significant
thut this uwrge Lo Cind God Lo an ionole responsivencss of Lhe
mind which has contacted its superconscious or wisdem and worship
levels, its super-animal realms. Just as universal and dependable
ag phototropism among plants, the responsiveness of mind to the
Superconscious percepCion of Spirit presence is cthe urge to seek
the source of thac Spirit, God, The universality and commonness
of this urge te all men does not guarantee, however, that this
urfe will not be re-interpreced by the conscious mind as an urge
to pursue any number of other lines of action, apparently related
or not, That is why the actions of many relipilous movements
throughout history have wanifested such unspiritwal actions and
goals, However, all of these responses are indeed truly "religious"
in the broadest sense, because they arise from the spiritual
contact bectween the conscious and superconscious mind, The
unique Source of spirit and mind and the universality of theirx
dppropridte relationship, howewer, makes it cercain that a
correct responsiveness of the mind to the insight of spirit is
ultimately destined to be achicved, When this procoss consumes
Cime ie i culled evolutlon,

The spiritual wurge to find Cod leads wan on through worahip
to the expericnce of personsalicy intercourse with God the Father.
Such an achievement accivates che third level of human responsive-
ness to the presence of God within., On this highest level of
personalicy relationship, the individual men méy perceive that
God is willful &nd purposeful and that his plans include him,
Reality of existence is seen to coineide with purposeful relacion-
ship to total reality, or such is the will of God. Man likewise

recognizes his own possession of finite will., HRewvelarion or
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insight will sugpest to him that alipning his will with the Father's
will can resull in his becoming more and more llke his Spirit
Father. The personality commitment te do the Father's will ia
capable of unitinpg and enlisting the subordinate levela of man's
sclfhood, his intelleetual and spleitusl responsiveness to God,
within a whelchesrted and complete progrom of divinity attainment
and eternity achievement. Such a mortal commfitment and determina-
tion makes it possible thercafter for the complementary half of

the cyele of man's relaticnship to God to be completed: Through
wholehearted devetion to the purposes of God, wman has made possible
4 coordinacion and a lining-up of his selfhood elements in such

8 way 88 o permit the vninterrupted downreach of God the Adjuster
to extend down pasc the spiritualicy responsiveness capacity of

the superconsciousness into the very heart of the everyday

common consclousness of the normél intellectualicy, Consecration
through upreach makes possible cransformation through downreach,

The reception and registration of a communicative presence-sxtension
of the divinity of the Adjuster, of God, down into the realicy-
recognizing realms of Lhe supercomscicusness and consciousness
blesses them, satisfics and gratifics them, thrills them with love,
transforms them, sensitizes them to such receprivity, and heiphtens
their receoptivity and will to receive more of such direct contact
experiences with divinity, Such a personality is complately caupht
up and activated by the realized will further to seek God, to
comoune With him through the personality circuic and progressively to
become more like him by doing his will., The upreach and downreach
cyele ancemdn and deseeomls theooell Chooe (licee lovels ofF morcal
responsivencss to God progressively transfomming the personality
and actualizing the soul untll swch time as that soul may find

eternal unicy wich its Spiric Facher, the bestowed Adjuster.

Though the Father does not personally create the evolu-
tionary wniverses, he does contrel them in many of
their universal relationships and in certain of thelr
manifestations of physical, mindal, and spiritual
encrgics, God the Father is the personal creator of



the Paradise wniverse and, in assoefation with the
fternal Son, the creator of all other personal universe
Cruedators, L2d: )

Ul Ll Father ao the Cceator, Cunbroller, aod Upholder ol
all reality, but he personally performs these activities only
in Havona, 1In the evolutionary rvealms, che Father is the personal
Contreller and Upholder, but nol the Creastor, of che prealities
there manifested. This may be because the Father is only eapable
of personally manifesting perfection, We must recall that the
imperfection of the evolving universes is a time delay manifesta-
tion. To the Father, who inhabits eternity, time is nop-existent,
He relactes directly only to the perfection ideal of the time-
gpace universes the pattern for which is disclosed in the perfection
creation of Havona. The manifestation of cercain spirit, mindal,
and physical enerpies and their contrelling by God are perfect
processes which po on providing che absolute underpinnings of
the evolutionary universes. The impossibility of the Father's
directly manifesting in time-space relativiltly cmphasizes his
qualitative remoteness from imperfection, but his irmanence in
the absolute substratum of creation indicaces that evolutionary
mapifesctations are, to the ecernal mind, bul cphemeral and
essentially illusory metamorphoses of realities actualized
under profound influences of qualification and that the Father's
capacicty for perfection manifestacion in time and space is
an ever-present possibilicy, awaicing only the proper receptive
and recognicion capacity of creature minds,

The Father gives rise to existential Absolutes, through which
he directly controls and uphelds the evolutionary universe, He
eventuates absonite personalicties snd realities whieh participate
in the manifestation and maintenance of evelutionary realicy,

And he and Cthe Eternal Son create the personal wniverse Crestors
who finally make direct contact with finiteness and therein bring
about the "creative" msnifestarion of cime-space universes. Within
these realms, they themselves undergo incarnation into the very

form of manifestation for the humblest of their creatures,



material man, The dramatic scope of the manifestation gamut of
reality b8 astounding and well-nigh incomprehensible,  Yer the
Father, who personally wvpholds the universes throughout all time
apmel Lo clernily wis splriioelly pregsenmt in hiz Son duriog hils
bestownl expericnce on iselated Urantio, ono of the least of
Hebadon,

We muy take nobe of the designatlon "the Paradise wnlverse!
for Havona, Havona is the eternal realizetion of the perfect

reality pattern which Paradise is,

This interrelation of the First Source and Center

with the co-ordinate Persons and Absolutes of Paradise
does not in the least preclude the direct personal
action of the Universal Father chroughout all

creacion and on all lewvels thereof, [24:9)

This state of alfairs is due to the reality description
presented in the previous seccion. The Father is personally
present not only in the Persons and Absolutes of Paradise but also
in the Absolules of Potentiality, The unity of these Absolutes
with che Primal Facher is such that they become Che means of
his prerogative of direct action throughout all levels of reality.
What sort of situation would warrant sueh a personal action of
the Father is not disclosed in the Papers, but it would cercainly
be of at least Supreme significance--relevant te all the domains

alf che tocal Fiodte,

The infinity of the perfection of God is such that
il etuerpally constilutes blm myslery. (26:3)

The Lolinity ol the perlection of Cod 1s not only non-
approdchable of comprehension by meortal intellects, 1t 15 not
subject to absonlte comprehension, Only through the level of
absoluteness is there cven philesophic possibilitcy for the
experiential contact with infinity by ereatures, The unlimited
extensivenass of infinity oo beyond any possible reality
manifestations of even absoluteness is constitutively unbounded
and comparably inestimable., Only through the possible super-

absolute function and wpreach capability of the Trinity of



Irinicies Llu chore ewen dny concoeptual possibllicy of creature
contact with the illimitabilicy of infinity. Such creature
contact with infinity would be hopeless of enactment were not
such a4 creature eternally wnited wich a Yiragment of infinity"
itself, The Absolutes are eternal, but the all-inclusiveness

of infinity f8 even more profoundly ceernal, Philosophically,
this level of infinite reality is referred to as the I AR,

And man's indwelling spiric is a frapmentacion of that I AM,
Thus the possibility of man's sometime experiential concact

with infinity is provisionally validated, Wevertheless, contact
with infinity by no means implies comprehension of infinicy,
Copnitive comprehension of infinity may be the conatitutive
prerogative only of infinice personality, and we have never been
told that man's personality may ever procecd to cthe status

of infinity. In facc, the contrary is implicd in the instruction
that three infinite personalities complete the divine cycle of
infinity personalization, It may be that never throughowt a1l
the cycles of absclute experientialization of the existential
will finaliters cver grasp the true sipnificance of infindgy

in its fullpess. Thus, we may see averlasting truch in the
statement, "The infinity of the perfection of God is such that
it eternally constitutes him mystery," (italics added) Hevertheless,
the personality amd the love of the infindte Father are cven pow

fully contaceable up to the limit of ercature recepiivity capacity,

The God ol guiversal Lo unballivgly manlfests himself

to every one of his croaturcs up to the fullneas of

that creature's capacity to spiritually grasp the quali-
Lies of truch, beauty, and soodness, (27:1)

It 15 the Father's prerogative to create peraonalitcies of
subinfinite reality comprehension cdpacity., In fact, as we have
seen, God the Father may be constitutively incapable of manifesting
48 any more than three infinice personalities, Wevertheless, man's
destiny capacity within the Father's infinity is eruly unlimited,

Truth, beauty, and goodness are the finicely comprehendable

aspects of divinity. If we can succeed in programming our personal



cosmic computers to recopnize and o pursee treth, beawty, and
poodness, in all finite forms, then we may expect to be successful
in the attempt to Find God che Supremce, the Deicy compreliuns ion
maximum for finite creatures, Lo [wture Universe Apes, our wunited
Adjusters shall assist us in the recognition and appreciation of
supercretch, superbeavty, and supergoodness, the absonite manifesta-
tions of divinity., Imn absoluteness, the qualities of divinity

may be directly apprehended; at any rate, the means of absoluce
divinity recopnition are nol revesled in the Urantia Papers,

Direct percepltion sScems likely since our Adjusters are themselves

absolute,

These Paradise Sons of the order of Michael are perfect
personalities,; even the pattern for all lecel universe
personalicy from that of the Bright and Morning Star
down to the lowest humin creature of propressing

animal evolution. (28:4)

This is a refreshing and intriguing disclosure. The perfect
personalicy pacterns for all Cime and space children is present
and manifest in thelr local wniverse Creator Sons, The perfect
pattern for the universe perfection of cthe local universes is
present in Paradise and manifested in Havona, Pavadise is the
nucleus of every wliimaton in the local universe and a Paradise
Thought Adjuscer f[orms the spirit nucleus of every mortal
personalicy, What the fnterrelationships of the potentialities
of reality as they are broughl inte manifestation through the
forms of the perfection pacterns of Faradise are is a study
which can be conducted fyom fwo cxtremes of realicy observation,
the human and the divine. Eternity of status mekes God's non-
temporal ebscervation of finmite actualization one which belolds
existential perfection of potentiality chanpging into existentlally
grasped perfection of actualizatien. To stop this process at
any given moment of time and co observe o cross section of chis
dynamic eternity process would reveal che imperfection manifesta-
tions which man takes as literal realicy. This eternity process

involving the transmutation relationship of existencial and




infinite Absolutes is one which veality-izes 85 Cime-space
manifestations to the limited and qualitatively mono=-leveled
reality perception capacity of finite creatures, But man's
originally limited and qualified perception capacity for

reality comprehension is subject o expansion and improvement
Chrough dynamic co-alignment of sclfhoed with the mechanisms

and forces of eternity as they sweep through time-space relativity
vowards thelr desciny ol adberence snd covsrdinacion wich
absolute Actuality: Paradise and the Paryadise Deicies, This
process which sebmits existentialities to experiencial contact-
ability by subinfinite personalitics is one which is both

static and dynamic, existential and experiential, etermal and
temporal, infinite and finite, It is made possible through

Che equipeisang presence of the Universal Absolute, The means
0f the enactment of this preat subinfinicte realicy transmutation
i5 immanent in the presences of the perfect persomality and
non-persondal patterns of Paradise within the yealms of che

manifesting finite,

God, being eternal, universal, absolute, and in-
finite, does not grow in knowledge nor increase im
wisdom. God does not acquire experience, as finite
man might conjecture or comprehend, but he does,
within the realms of his own eternal personality,
enjoy those continucus expansions of self-realiza-
tion which are in certain ways comparable to, and
analogous with, the acquirement of new cxpericonce
by finlte creatures of the evolutionary worlds,

The absolute perfectlon of the dnfinive God
would cause him to suffer the awful limicacions of
unqualified finality of perfectness were it not a
fact that the Universal Father directly participaces
in the persopality scruggle of every fmperfect soul
in the wide wniverse who secks, by divine aid, to
agcend to the spirituwally perfect worlds on high.
This progressive experience of every spirit being
dnd every mortal creature throughout the universe
of universes is a part of the Pather's ever-expanding
Deity-consciousness of the never-ending divine eirele
of ceagseless sclf-realization. (29:4,5)




_\\

The concept of Goad's eternal self-enrichmont and self-
realization in one of the preat paradoxes which exist for
mortal comprehension capacities. How does a being who is
identified as the personalized cxpression of Infinity increase
in "richness?" The miracle of God's capability to give rise
to subinfinite personalities, made posaible by his threefold
personality expression &s the Paradise Deities and by his
savenfold self-discribution in the Absolutes of Infinity,
opens the possibility for the enrichment of his infinite
being through the opportunities to share with other, necessarily
lesser, creatures. The highest value or realitcy which can be
shared between personalities is love., We were told in our
earlier quotation that the decision of the creature to abide
by the Creator's will constitutes the essence of the worship
of the Creator. Such a co-alipmment of will is also the chief
means of meaningful love expression to the perfect Father.

The creation of beings of imperfect ethical and spiritual
discernment capability necessarily results in the appearance
of personalities who find themselves in a somewhat precarious
predicament: eterndl survival depends uwpon the divinely
choosing function of an initially imperfect, &nd even evil-
tendency, will, But, God does have the rescurces of infinicy
at his disposal to asaist such evolutionary intellects in
finding the alurcments of righteousness and the stabilization
of spirituelization, The eternal fairness of God demands chat
he create and utilize cvery means possible to favorably influence
his cosmic children towards alignment with realicy, perfection,
and eternity. The Father is noc likely, however, to abrogate
his absolute decree that mortals are to possess absolute free
will libercy. Since nothing but the Father's own free will
impels him to create subinfinite personalities, who are created
subject to the possibility for evil ensnarement, his Infinite
justice would prevent him from giving rise to such personalities

without the accompanying creatiom of those realitlies and in-



fluences which can insure the survival of every such persomality
who desires eternél life 8nd who is willing to pay the price

of eternal submission to the Father's perfect will, Given

the Father's decisiom to ¢redte beings in an initially matter-
dominated environment, his love and fairness demand that he
provide such beings with spiritual endowments and revelations
gufficient to make poasible thelr intuitive grasp of and faich
in the profoundly more meaningful and waluable realities of
Spiric, to which death (the mercy termination of material ex-
istence) or translation delivers them.

To beings who make incorrect and unnecessary assumptions
a5 to the final realicy of their meterisl eavironment and
selves, the perception of spiritual supremacy 1s one which
requires a cranafer of indencification and value from the material
te the spiritual, But co some, cthe epportunity for the realization
that mortal oneness with God is fulfilled through direct percep=-
tion. BSuch is the highest possible, mortal religious experience,
short of translation. Such a personality is delivered from much of
the seemingly necessary experiential harassment aod psyehic tur-
bulence which accompanies Che purely evolutionary process of
spiritval perception and identification,

Onece having provided for the secure situation of eternally
committed credatures, who may have consummated their eternal
gpiritual allegiance to God through indisaocluble fusion with
his Spirit, God may safely proceed to reveal to such creatures
the prerogatives and opportunities for shared experiences and
adventures which he is capable of extending to them, and which
are 8 part of his never-ending eternity cycle of ceaselesa self-
realizacion 2nd enrichment. Being fused with fragments of the
pre-Father T AM, such onetime mortals are one with the level of
reality which gqualicatively transcends all matter, mind, spirit,
experience, and event--all time and space (and even absonite and

absolute) actualizations and transitory happenings, Thus, their
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peraonality status has become truly potentially Godlike with
repard to total reality, and they may knowingly parcticipate in
qualified aspects of the Father's never-ending project of self-
infinity-enrichment,

FPlurality of persomality participation inherently increases
the experiential enrichment porential of any undertaking, And
the Father has the prerogative of undertaking any and all reali-
zable enterprises, Thus, does the very existence of eternally
stabilizable infinite (the Paradise Deities), absolute (the
Paradise Deities), absonite (the Transcendentalers), and ori-
ginally finicte personalities (mortals) provide a great avenue
of group parcicipation and experiential enrichment of the
potentials of the Father's eternal will,

Human personality is the time-space image-shadow
cast by the divine Creator personality. And no
actuality can ever be adequately comprehended by
an examinacion of its shadow., Shadows should be
interpreted in terms of the true substance, (29:7)

This is a striking and significant statement. It is, however,

somewhat difficult to articulate its implications, because of

the myatery which surrounds it. We are elsewhere told that
personality represents the highest aspect of man's individueal
gelfhood, We are told that personality is unique and that it

is bestowed upon an assembled juxtaposition of potentials for
individual ereature existence, thus originating a human being,

In the above statement, we are told that "human persomality is

the time-space imape-shadow cast by the divine Creator personality,”

Doos this notion conflict with the fdea of the Integrity of the
Individual Tuman personalicy?  Preobably not:  oven shadows have
Inteprity and exiatence, Dors this statement imply that human

personality is less real than divine Creator personality? That
depends upon your understdnding of the word "real," Certainly
divine personality is more realized than human personalicy

which is a "potential spirit personality." (30:7) Human personality



has its reality, though it is qualified. Divine personality
is qualified only by those attributes which it chooses to
exXpress,
Let us compare the statement with two other passages from
The URANTIA Book: On page 5:19, we read, "REALITY &s comprehended

by finite beings, is partial, relarive, and shadowy," And on
page 1117:4, we find, "Even time itself becomes but the ghadow
of eternity cast by Paradise realities upon the moving penoply
of space." These statements imply that all finite reality, not
only human personality, exists as a projection of Paradise
realicies inte time-space dimensions, If that be true, then
our shadowy personalities are comprehendable as maintaining

a relative existence and as sustaining shadowy relationships
with shadewy reality manifestations, The Paradise Thought Ad-
Juster is one reality bestowed upon us which is of purely absolute
reality. Uy identifying ourselves, our personalicies, with our
indwelling Adjusters, and by vltimately fusing with these frag-
ments of Perfection, we find one way of virtually endlessly
realizing our persomalities, of delivering them from the
shadowy realms of relativity into the eternal reality domains
of perfection,

The original passage urges us to seek insight into the
realization poasibilities of our human personalities by ex-
amining those of the divine Creator Personalities, the Paradise
Deities, A shadow remains real only amid continuous 1light
emanations. We can assume that the universe shining of the
perfect Paradise persopalitics of God the Threefold, the Father,
Son, and Spirit, is and will continue to he sure and uninterrupted,
Amid such ever-shining light, we can hepe te become more sensibly
aware of such light, the reality presence of perfection in the
rezlms of the evolving imperfect, and of finding means of
responding to the light, se that we may progressively become
more and more like that Creator light and achieve our deliver=
ance from the shadowy levels of relativity, After having attained

perfection, we shall perhaps have the prerogative of casting



reality shadows ourselves, even a8s our current accions have
their rippling consequences in time and space, At each step
toward the light, the nature of the shadow which we cast
changes. Studying "the true substance," God, tends to make
creatures more like God and tends to promote them toward the
levels whereon they shall msnifest finaliter, rather than
human, personalities. By studying the nature of eternal
Creater personality, we discover the true destiny nature of

our future-perfoct finaliter personalitics.

The prepersonal divine spirit which indwells
the mortal mind carries, in its very presence, the
valid proof of its actonal existence, but the con-
cept of the divine personality can be grasped omly
by the spiritual imsight of genuine personal reli-
gious experience. {30:3)

This statement is true simply because true religion takes
place on the personality level, and perscnality inherently
transcends cven &bsolutemess, Our Thought Adjusters are abso-
lute, but through our perscnalities we may commune directly

with the personalicy of the Father.

To assume that the walverse cap be known, that
it iz intelligible, is to assume that the universe
is mind made and personalicy managed, HMan's mind
can only perceive the mind phemomena of other minds,
be they human or supcrhuman. TIf man's personalicy
can experience the universe, there is a divine
mind and en actual personality somewhere concealed
in that universe. 306}

The heart of this statement is the second sentence, "Man's
mind can only perceive the mind phenomena of other minds, be
thoy human or superbuman,” Tt is significeont thac this is an
exclusive statement, It implies that even man's commumicacion
with and from the Thought Adjuster is conducted through the
contactability of che mindedness of the Adjuster with man's
conscious receptivicy. Cosmunion with God, while proceeding
on the personality level, must include the interrelationship

of the divine and human mind lewvels,
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Another interesting implication of the entire paragraph
is that the universe itself is a "wind phenomenon” of God.
All the shining stars and the evolving plénets are the mani-
fostations of the activity of the divine mind. A further
inference is that the universe is itself some form of eoded
communication between the conscilousness of man, which is
subject to expansion, and the mind of God, which is capable
of self-attenuation, This is the thesis of some contemporary
physice experts--consider, especially, the book, The Intellipent
Universe by David Foster (G, P. Putnam's Soms, New York: 1975),

All subabsolute manifestations may be communicative phenomena
designed to reveal something of the nature of things divine and
eternal which are not otherwise ordinarily perceivable by
finite minds, All reality becomes a clue and an alurement

toward the realws of cternal perfection and divine personality,

God is spirit--spirit personality; man is also
a spirit--potential spirit personality. (30:7)

Concerning this quotacion, I simply wish to point out that
to God's eternal consciousness there exists no differentiastion,
unless he wills to relate to a differentiation, between potenti-
ality and s#ctualicy. That is why, to God, a Paradise-choosing
mortal is elready a finaliter. In eternity and in the mind of
God, which foreknows the choices of his children, the potentiality
of a child of the universe for perfection ond cternity of status
(be he a personality who opts for survival) is equivalent to
the actuality of that achieved perfection, Time iz sinply
the duraticn of the process of the self-realizacion of that
achievement by the creature. It is as though the Father can
percaeive, in the kinetics of the reserves and the reservoirs of
potentiality, actwalizable personality realities contained by
the bestowed Thought Adjuster, and residing in the Absolutes
of potenciality which likely impinge upon creature experience
through the cffices of the indwelling Adjuster, which shall



provide the power requisite for the personality motivation and
movement Lowdards perfection, God's eternal mind can perceive
the adequate power supply, the adequate persenality pocential
supply, the provided universe ascension path, and the necessary
creature choices which can all uvnite to result in the ascension
of & mortal personality to the portals of perfection., Further-
more, God;, being actually present In and as the Adjuster, and
a8 the Absolutes, is himself the potential and guide for the
adventure of perfection attaimment. God knows himself; thus,
he adequately perceives the adequate, even unlimiced, and ip-
finitely adaptable, potentiality provision bestowed upon morcal

man for the completion of his ascent to Paradise,

Han attains divine union by progressive reciprocal
spiritual commmicn, by personality intercourse with
the personal God, by increasingly attaining the
divine nmature through wholeheerted apd inctellipent
conformity to the divine will. (31:2)

This statement is interesting in that it shows the united
function and relationship of the spirit (in commumion), the
personality, the heart, the intellect, and the will in the process
af the transformation of the c¢reature into the likeness of the
Creator, The devotion of man must be "whelehearted"; it must
include and wnite 81l the aspects of man's personal selfhood,

It oust be "intelligent"; our participation in the countlecas
individual steps toward perfection attainment shall be personal,
conscious, and deliberate--informed and advised, "The divine
will" is the revealer, the coordinator, the unifier, and che
eternalizer of all reality, Thus, this statement is significant
ln that it porctrays the totality of the personal ascent to God
and portrays the nature of the relationship of the human and

divine personalities to total reality.



Ultiméte universe reality cannct be grasped by
mathematics, logic, or philosophy, cnly by personal
experience in progressive conformity to the divipe
will of a personal God, (31:5)

I emphasige this statement simply because it iz an excellent
example of the ministry of clarification and the finality of
authority which revelation can bring to the humén attempt to

discover, know, and approach the Universal Father and true
reality,



