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C H A P T E R  1 

THE ESSENTIALS OF THE FAMILIST WAY 

"During the psychologically unsettled times of the twentieth 
century, amid the economic upheavals, the moral crosscurrents, 
and the sociologic rip tides of the cyclonic transitions of a 
scientific era, thousands upon thousands of men and women have 
become humanly dislocated; they are anxious, restless, fearful, 
uncertain, and unsettled; as never before in the world's history 
they need the consolation and stabilization of sound 
reiigion."il) 

m ' lnere is a hung3r in the land. 
The people cry out in the pain of their emptiness. 

Yet their table is laden with a great fsast, 
And the food sni the drink which they c a v e  
Lies spread before then. 

So many of us live and i ~;ithc.?:c e-..er finding the 
s?iri:ual nourishment we crave. L5o are WE-? Where do we belor~g? 
LT-~ere are w s  bound? Without the Ensuers to such qilestions, how 
can we expect to fill tne spiri~ual nunger within us, to find 
that peace which passes all unders~anding? 

In order to answer such quss~ions we mcst discover our 
fundz~entsl relationship with G9d. Without Him, we cannot 
experience life's deepest joys. Withou~ the guidance and 
com~anionship which flows from His Presence within us, we are 
lost - -  aerift in a starless nigkit. 

And yet that is precisely how so r~any of us feel; lost-- 
crphaxed by our ignorance of the remarkable relationships we czn 
>.?ve vith G c J ~ ,  and with our sisters 2nd brothers in His family. 

1. The URPURp.?IA Book, WUi,9NT;.3. Fa.~nda:ion, Chissgo, 1955, 
p. 1090:2 



The Essentials of the Familist Way 

At tf~e heart of Familism lies the fundamental truth that 
family is the master pattern of all personal relationships in 
Creation. Family is that profound window of understanding 
through which each of us can grow to see who we really are, and 
discern h o w  best TO relate ro our Creator and to each other. God 
is first and foremost an all-wise, loving Parent. We are His 
beloved children, sisters and brothers in an infinite univers-e 
f arnily . 

Familists aspire to an actual way of living which centers 
around seven essential truths or qualities of family 
relationship: the Fatherhood of God, the Brotherhood of Man, the 
Indwelling Spirit, the Will of God, Love, Eternal Life, and 
Faith. Familists attempt to live out these truths within the 
context of five family circles, each of which is a broad arena of 
service and fellowship: the inner family, the home family, the 
fellowship fm,ily, the family of all believers, and the world- 
wide family of all God's children. These truths and circles are 
introduced briefly below in Chapter I. Their fuller unfolding in 
the Familist Way is presented in the subsequent chapters of 
Volume I. 

THE FATHERHOOD OF GOD( 1) The unique bond wl-~ich exists 
between pzrent and child is the seed ouc of which all family 
relationskips unfold. To the Universal Father, each human being 
is His special child. WE gain our mast profo-dnd insigf1t.c into 
God's nax-2-e by ex2eriencing His parental qualities. We find our 
deepest satitfacrions in childlike worship of the heave~ly 
Father. 

This worshipful experience of discovering that each of us 
is a unique son or daughter of the God of all creation hzs the 
power utterly to Transform how ws feel about ourselves. IT may 
take time, but like the young child who has been well-loved, each 
of us cz?: eventually come to feel deeply valued just for who we 
are. Eeczuse our special place in crearion is zssured, we can 
begin to feel funZamentally secure. 

This changes the way we live. AE we allow ourselves to 
relax intc the profound trust felt by a well-loved child, we are 
able to open mare to our Father's guidance. We grow more 
teachable. Slowly, but steadily, the life of the child can begin 
to reflect the ways of the Parent. The unfolding experience of 
living thvs, as a child of the Universal Father, lies at the very 
heart of ~ n e  Fxnilist Wzy. 

1. Cr:for~una~ely, the English langxage does noT have a word 
which powerfully conveys personal parental qualities withau: 
reference ro genoer. Some readers may more naturally relate xn 
God as h e  than at Father. For any believer, at any 
particular point in his or her spiritus1 development, the right 
concept fcr God is the one which most effectively facilixares an 
intimaze parent/child relatianship with Deity. Fc.1- a fuller 
cansidera~ion of God's mar.erna1 and paternal q~eiliries, please 
see Sectisn 



THE BROTHERHOOD OF MAN(1) In addition to being parental, 
spiritual family life is also fraternal. The most fulfilling 
kinds of human relationship develop when we begin to love each 
other as sisters and brothers in God's family. The rich, 
balanced friendships born of such spiritual fraternity are one of 
life's greatest joys. 

Next to worship of our Father, we can experience nothing 
more satisfying in life than the privilege of ministering to a 
sister or brother in need. Each such act of loving service is.a 
significant forward step along the spiritual path. 

As would any devoted parent, God rejoices in the love which 
His children feel for each other. Increasing sisterly/brotherly 
affection is the very essence of Familist fellowship. 

THE INDWELLING SPIRIT In addition to being parental and 
fraternal, family life is also intima-. The Father has given 
each of His children a miraculous gift. He has sent an actual 
fragment of Himself to dwell deep within each human personality. 
Every one of us enjoys the dedicated ministry of a perfect 
Indwelling Spirit, solely devoted to our spiritual welfare. Each 
of these Father fragments is an undiluted part of the divine 
whole. These Indwelling Spirits constitute our Father's ever 
available Presence, loving and guiding us moment by moment along 
our Godward journey. 

Cad is not far away an? unreachable. He is closer to us 
than the beating of our hearts. His is the still-small voice 
within our minds; He is the mentor an8 friend of our souls. The 
Familist Way is, thus, a life of intin-,ate companionship with God, 
an affectionate inner sharing between the Universal Father and 
His spirituzl child. 

TXE WILL OF GOD Life in God's fa~ily is also directional. 
It is forward-moving, progressive. The Father encourages the 
spiritual growrh of His children. 

A wise parent challenges his or her child to reach for ever 
higher levels of living, all the while providing sensitive 
guidance toward such life-mastery. Similarly, the Universal 
Father encourages each of us to reach for ever higher levels of 
spiritual iiving, all the while providing perfect guidance 
through the ministry of His Indwelling Spirit. Even in the midst 
of the distractions of modern life, we can learn how to sense His 
often subtle leading and live in keeping with it. This practice 
of progressively seeking to understand anmil do God's will is an 
essential part of the Fan-~ilisr Way. 

LOVE While relationships in the Father's family are often 
challenging, they are progressivley affectionate. Over time we 
discover thzr the love which origin at?^ In God flows in many 
directiclns. We are each nourished 5y the devoted affection of 
the Father's Indwelling Spirit. We caz adore our Creator in the 

1. Again, poverty of language is unfortunately limiting. 
There seems to be, as yet, no androgynous wording which 
effectively captures the spiritual iEsal historically expressed 
in the phrase "The Brotherhood of Man." 



outpouring of our worship. And we can bestow the overflaw of 
our love in caring for our sisters and brothers. Love energizes 
the soul. In every relationship, love purifies and clarifies; it 
shows the way ahead. 

ETERNAL LIFE Death cannot deprive us of our relationships 
in God's famiiy. It is precisely because these gifts are never- 
ending that we can feel spiritually so secure. The Faniilist Way 
is an exhilarating path, one which beckons the believer to 
m an eternal adventure of growth in the Father's universe 
family. 

Death is a passageway, the entrance to a never-ending 
future of spiritual advancement. As we ascend through the 
stars, innumerable new experiences and unimaginable opportunities 
for service await us. As we move from one destination to the 
next in our Father's universe home, the goal for which we shall 
strive is perfection itself. And though it may take us age upon 
age to attain it, eventually we shall come before the Universal 
Father at the center of all things and experience the fullness of 
His paradise Presence. 

FAITH Genuine family relationships are always trusting. 
The children of wise and affectionate parents have learned to be 
reasonably confident that everything needed for their well-being 
wiii be provided. They have implicit faith in those whcl love 
them. 

It is just such simple childlike faith which opens the way 
to eternai relationship with God. Tfle Father resides within, 
gent.1~ calling to us. He knocks quietly at the inner door, 
waixing for us to invite Him into our lives. When we extend the 
faith invitation, we literally open the inner door through which 
He can enter with all of His spiritual gifts. 

Gifts, however, cannot be given through a closed door, and 
GoS will not open the inner door of the. heart against our will. 
Though the Father loves us more than we can ever know, He will 
not force us to accept His love. First we must come yo that 
place where, like a young child, WE are able to trust Him. Then 
we will rlaturally open inwardly tc receive His love. 

For those of us who were hurt early in life, mustering the 
courage to trust and receive God's love in this simple way, like 
a little child, can be very difficult. We may actually feel 
quite distrustful, paralyzed by profound fears of rejection, 
feelings of unworthiness, or other emotional blocks. However, if 
we persist in our atzempts to trust God and discover. how He 
feels about us, such inner blocks will begin to melt away under 
the very real and radiant sun of His affection. We can rhus 
begin to learn just how trustworthy, consistent, and dependable 
the Father's lcve for us really is (See section for more on the 
process of such inner healing.) 



No matter how hesitant at first, such courageous expressions 
of childlike faith are the key which opens the door to a deeply 
satisfying relationship with God. 

Fanilism can never be reduced to a r' 4 P  doctrinecnr 
c r e e d c  Any spiritual path remains simply an empty shell unless 
it is made real in the relationships and activities of daily 
life. 

There are five family circles within which the Familist 
lives out his or her ideals. Each of these circles is an actual 
family of loving relationships, as well as a broad arena of 
service activities. These five family circles are introduced 
below, and more fully presented in later sections of Volume I. 

First Circle: The Inner Familv We experience inner family 
love and devotion primarily in the context of our relationship 
with God's Indwelling Spirit.(l) First circle activities center 
on the regular practice of inner corrmunion - -  prayer, worship. 
znd other personal devotions. 

Additional benefits often result when we ccme together in 
groups to share cur inner spiritual experiences. Sometimes 
fellow believers can offer suggestions which add depth and 
consisrency to our individual przctices. Small first circle 
sharing groups ( 7715 people ) which meet regularly can provide a 
nourishing context for spiritual study, the sharing of insights, 
and small group worship and prayer. Such first circle groups 
provide a vital service by helping us to develop the inner family 
life. 

The Familist Way flows from the wellspring of the inner 
life. If the inner pool is allowed to run dry, the outer life 
will wither and die. The quality of all outer family relations 
depends upon the ccnstancy of our inner family sharing. 

Second Circle: The Home Family The home is where we form 
our earliest and mcst lasting impressions of family relationship, 
our own self-worth, and the nature of reality. Good family life 
and spirit~ality are mutually beneficial. Fa~ily life is 
strengthened by homo-based spiritual practices. And a good early 
home environment can make it much easier for a person to mature 
spiritually as an adult. For these reasons, parents should be 

1. The cultivatior. of relatio~ships with our other spiritual 
helpers (especially Jescs and our angelic minisrerc) can also 
play a significan: parx in the dynamics of the i ~ n e r  family [see 
Volume I ,  Sections an6 Volume 11, Sections . J  A full 
description of the spiritual influences active in our inner lives 
c?n be found in the many relevant passages of Tke TjmNTIA Book 
(see also Sections in Volume I1 on the Familis: Fellowship.) 



especially concerned with improving the stability and spiritual 
life of the home. 

Spiritual home culture, however, is just as important an 
activity for those not engaged in child-rearing. Familists in 
all kinds of living situations (married couples, committed 
friends who share a home, even those who live individually) 
should develop home based practices which encourage spiritual 
growth. 

For all of these reasons, one of Familism's greatest 
priorities is the cultivation of spiritual home culture. Second 
circle activities involve believers in the development of 
materials and programs which spiritually uplift home life. The 
overall goal is to include God as fully as possi'qle in the daily 
life of the home. Participants in second circle- groups support 
each other's attempts to incorporate spirituai practices into 
the everyday events of their families' lives. 

Third Circle: The Fellowship Familv Individual Familists 
usually gather together in local Fellowships to share their 
spiritual ideals and work toward the realization of common 
service goals. Such local groups are chartered by the Fz'iiilist 
Fellowship, an organization devoted to the development and 
perpetuation of a world-wide association of religious believers 
who aspire to embody the Familist Way. 

Local Fellowships are the third vital circle of fwily 
relationships. Here again, our challenge is to live out the 
central truths of Familism, this time within a ccmmunity of like- 
minded believers who wcrship, share, grow, and serve tog~ther 
over time. 

Third circle functions are many and varied. ALl of the 
activities of the other circles (for instance, the first and 
second circle groups mentioned above) are coordinated through the 
structure of the third circle Fellowship. A partial list of the 
functions undertaken by a local Fellowship would include r5gulsr 
worship services, celebration of special events in the lives of 
participants, religious education of children, orientafion of 
new members, and evangelistic sharing of the Familist U a y .  For a 
fuller elaboration of such third circle functions, see Velum? II 
on the Familist Fellowship. 

In addition to serving as a vehicle for the coordination of 
such activities, however, an effective local Feilowship 
everitually grows to be a genuine family. Here, over the yesrs, 
we can come to love esch other as spiritual sisters and brclt.hcr_c, 
sharing the joys and pains, the successes and struggles of c~ur 
lives. Participation in a Fellowship family can be a deeply 
rewarding experience, especially in the midst of T ~ S  
superficialities of milch of modern life. The viability ~f the 
Fmilist Way depends upon such dedicated third cirrie 
participation. 

Fourth Circle: The Farnilv of All Believers A11 peoFle who 
have discovered a living relationship with God, whetiiSr ,>r not 
they are members of organized religious groups, are participa~ts 
in the fourth circle family. If they feel a genuine decire to 



know God (regardless of their God concept) and aspire to live in 
a higher spiritual way, then they are sisters and brothers in 
the family of believers. It is important that all such 
believers strive for relations based on mutual respect and 
affection, such relations as befit our co.mon status as God's 
beloved children. 

Familists engage in many activities aimed at furthering good 
relations between believers of different fziths. The study of- 
various religions, visiting the services of other traditions, 
and the promotion of inter-religious dialogue are but a few of 
the fourth circle activities which are important to a full 
realization of the Familist Way (see Sections in Volume 11. ) 

Fifth Circle: The Family of God All people everywhere are 
sons and daughters of God. The Father cares equally for each and 
every one of us. Even if we are not yet aware of being His 
children, even if we question or reject the very existence of 
God, we are still His children, beloved and precious to Him. The 
fifth circie family of God includes all human beings, whether or 
not they have discovered a living relationship with Him. 

The main service activity in this fifth circle family is 
helping those who have not yet discovered that they are God's 
children, to make that life-transforming discovery. Evangelistic 
sharing of the Familist Way, on levels ranging from persc~~al 
ministry through community outreach to woridwide mission, is -' ~n 5 

primary goal of fifth circle service. (See sections in V21l~me 
11.) 

Additional types of fifth circle service include varied 
community ministries to aid those who are ill and suffering, and 
in need of spiri~ual support and rehabiiitation. 

In sm~!zry, Familism is an actual way of living in vital 
family relzrionships with God and othsr people. ~n L A  2 1 e 
recognizing that no set of human understan2ings can provide a 
complete and final grasp of truth, the Familist Way rests or: the 
foundation of seven primary qualities or truths of spirituzl 
farr,ily life. It is parental (Fatherhood of God), fratern31 
(Brotherhood of Man), intimate (Indwelling Spirit), directional 
(Will of God), affectionate (Lnve), secure (Eternal Life), and 
trusting (Faith j . 

In order to be potent, however, these truths must come 
alive in our daily experience. They canno: simply be truths we 
understand and believe: they must be truths we increasingiy live 
out and become,. The potential of the Familist Way lies in the 
tremendous power it has to unify human experience, if it becomes 
an actual way of living. There is great life coherence for the 
believer in the integration of farnily relationships o n  zI1 
conceivzble levels; from the innel- f z ~ i i y  to the home fzmily. 
frorr~ the fellows:-ip family to the family of all believers, frm 
the globcl family of all human beings to the universal fa~ily r,f 
all beings in the Father's vast creation. 
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Variations in Local Fellowship "Culture" 

Each local Fellowship, as it evolves, will naturally develop 
its own distinct ways of accomplishing the purposes cornrnt2n to all 
local Fellowships. Just as a family develops its own unique 
culture, so, with the passage of time, each local Fellowship 
family will evolve ways of sharing, wcrshipping, and working 
together which reflect the. cclllective preferences of its- 
participants. 

Some Fellowships will function conservatively, some 
progressively, and some moderately. Fellowship culture will vary 
with the socioeconomic, ethnic, national, and other 
characteristics of the participants in each group. A local 
Fellowship in a Christian European country wili likely pursue 
Familist purposes very differently than one situated in Moslem 
Turkey, Hindu India, or Buddhist Japan. Even Fellowships in 
close proximity may develop different styles of function. 

It is most important to promote tolerance and even keen 
appreciation for the wide variations in local group culture 
which the Familist Fellowship may eventually encompass. It must 
be remembered that Familism is first and foremost a way of 
living, loving, and serving in a series of spiritual family 
relationships. Variations on the theme of such a life are 
infinite. While local Fellowships should be guided in their 
function by broad Familist purposes and principles, rhe 
evolution of a variety of lacal cultural approaches to such 
function is inevitabie and even desirzble. 

Organizational Overview of the Familist Fellowship and Institute 

If groups of believers are t.o enjoy regular fellowship and 
serve together toward common ends, they must organize themselves 
effectiveiy in order to accomplish their purposes. Thsre are 
five levels of organization in the Familist Fellowship: local 
Fellowships, Area Associations, Regional Associations, Natinr1zl 
Associations, and the Central Assclciation. 

The Fanilist Institute is a missionary ~rgar~izat il2n 
dedica~ed to the prcc-lamation and spread of the Familist Way. 
Although it is 6n independent institution, the Institcte warks in 
close co~rdinati~n with the Fellowship. Each of these structures 
is described below in a brief cverview. For a more detaile3 
descrip~ion of the organization of the Fellowship and Instit~~te. 
the reader is referred to Volume. IV of the F'oundl-tior:s c , f  
Fanilism series, leaders hi^ and Structure of the fa mil is.^ 
Fellowshio. 

Local Fellowshi~s The local Fellowship is, by far, the mtc1s, t  -- 
important locus of activities in the entire Fmilist structur?. 
It is here that ali of the vital functions of the Farnilict Way 
unfold. It is in local Fellowships that believers come tclgetner 



regularly to engage in worship, study, service, mutual support, 
and social sharing. In the local Fellowship the spirit~al life 
of the individual is deepened and connected with the spiritual 
life of the community. Children are spiritually educated, and 
Familist ideals of home life are uplifted. The local Fellowship 
facilitates fraternal interaction with religionists from other 
traditions, coordinates community ministries, and carries out 
local efforts to share the central truths of the Fmilist Way. 

Because ~ C J C Z ~  Fellowships undertake so - many vital- 
activities, sound organizational structures are critical to 
their effect-ive function. Ahinistrative and pastoral leatjership 
roles should be well-articulated, and the best people selected by 
the membership to fill them. 

The members of each Fellowship, meeting annually as a local 
Fellowship Assembly, elect a coordinating Executive Board. 
Tl-,is group includes officers and committee hesds to address 
various minisrry and administrative tasks, as well as the most 
spiritually mature and well-trained person(s) the Fellowship can 
find to provide pastoral leatiership. A Fellowship's Pastor 
facilitates its ministries, usually working wirh a staff af 
volunteer assistants, the size of which varies in accordance 
with rhe local Fellowship's resources and stage of develcpment 
(see sections .)(I) 

The most seasoned members of the loc2l Fellowship should be 
chosen to serve on its Council ~f Elders. Tnese Elders., 
appoin~ed for iife by the Executive R o a d  and confimed by the 
lclcal Assembly, act as an advisory and judicial body, focusing on 
the long-tern growtk! and stakbility .of the Fellowship. 

Petailed help in deveioping local Feilowshi? organizat.ior1 
and leadershi? is available from the Familist I~scitute an6. the 
Feilowship's Centrai Association. 

Local Fellowships should be limited in size. When first 
forming, a local group of believers, knob- as a Fmilist 
Meeting, may 're quite small; perhaps just a few members meeting 
infomally ir, a local home. While some Meetings rernzin smzll 
and ir:fc.,r?.lal, others add members and eventually groz into fc,rmal 
Fellowchips ( see section . It is imporra~t, however, that a 
iocal Fellowship scay small enough to allow zil of its 
participants to enjoy ex~ended family-like reiazionships. 

Lhen a group of beiievers grows beyond 20C adult members, it 
should consider either dividing into two smaller Fellowships or 
sponsoring the fornation of a new local Fellowship tc re~eive 
aiditional members. Often two such related Fellowships will w 1 7 r k  
out arrangements fcr dividing leadership resaurces and snaring 
the same facility. 

1. Letails of organizationai roles and structures be 
quite different for local Feliowships in different nations. 
LT'1ile unifom.i:y of rcles and structures is not necesszry. ir is 
i n p o r ~ a n :  thar. local Fellowships formally es~ablish cleaz 
guidelines for their organizational funcrion=,. 



It is also important that the geographic area served by a 
local Fellowship be small enough to allow members to travel 
easily to the Fellowship home. Local Fellowships should be small 
enough and geographically concentrated enough to function as real 
frienaship families on at least a weekly and even a daily hasis. 
Familists living too far away from an established Fellowchip to 
allow for regular participation should be encouraged to form a 
Familist Meeting in their local community. Often, in timi, such 
"satellite" Meetings develop into new local Feliowships. 

Area Associations Often the memhers of several local 
Fellowships in an area will want to gather together 
periodically. They may wish to undertake common service 
activities, or may face common difficulties which require the 
mobilization of resources greater than those of any one 
Fellowship. In such circumstances, it is natural for them to 
organize on a second level by forming an Area Association of 
Fmilist Fellowships. 

Usually an Area Association is established by the 
Fellowships within a metropolitan or county area. The members of 
the Fellowships in an Ares Association should be able to travel 
easily to a central location for a one day gathering. Typically 
such Area gatherings occur every 2-3 months and incorporate a 
variety of wcorship and fellowship activities. 

Each Area Associz~ion should have its own offic?s, and an 
Area Pastcr and staff. An Executive Board is eleczed by lay 
representatives and P~siors fram tne local F~llowshi~s who meit 
annxzlly as an Area kcsernhly. Each Area Association sho-cld also 
have its own Council of Elders, appointed and serving in a manner 
similar to the Councils of Elders at the local Fellowship l e v ~ l .  

An Area Association often coordinates service projects 
involving all of the local Fellowships in the zrea. For 
instance, it may sponsor area-wide educatic~nal seminars on 
spiritual home culture for parents. Or Area staff may plan an3 
implemen~. an area-wide effort to publicize the central truths of 
tne Familist Way. Of yen such Area Association projec?.~ z r ~  
carried cut with the help of personnel from the Institute and 
Central Association. 

Regional Associations A third level of 'milist 
organizaticlnal structure, most often found. in the larger n3tions, 
is the Regional Ass~ciation of Familist F~llowships. Usually, 
all c~f the Fsllowships in a broad region share a corrn?or~ set of 
needs and concerns: how best to select an3 provide training for 
administrative and pastor21 leaders, h ~ w  to develop eciucational 
and ministry materials which fit t h ~  cultural needs of the pe~y~le 
within particular region, how to allocate resources for the 
developrn~nt of new loczl Fellowships, etc.. 

In those larger nazions which have a number of regional 
subcult~~res, it is the Regional Associations which addrecc such 
concerns. In the smaller, single-cclture nations, F.eginnal 
Associations do not ncz-rr,ally develop, and such responci3ilities 
are usually handled by a Nations1 Assclri~tia~. 



Each Regional Association has it: own offices, Reglc~nal 
Pastor, and staff. A coordinating Executive Board is elected by 
lay and Fastoral representatives of the local Fellowships and 
Area Associations who meet as a Regional Assembly. The 
Executive Board organizes the yearly gathering of the Regional 
kesernbly, which combines worship and fellowship with a series of 
meetings for administrative and planning purposes. 

As at the Local and Area levels, the Executive Board 
appoints and the Assembly confirms a Regional Council of Eiders- 
which functions in advisory and judicial capacities on ma~ters of 
regional concern. 

National Associations The local Fellowships in a particular 
country usually organize themselves on a fourth level, as a 
National Association of Familist Fellowships. Its struc.ture and 
functions are similar to those of a Regional Association, except 
that it deals with issues and projects affecting all of the 
Fellowships in a particular nation-state. For instance, some 
countries have rigorous legal requirements to which religious 
organizations must conform. National Associa~ions would help 
local Fellowships adapt to such conditions. The translat.ion of 
FmAlist publications into loc.al languages would be another area 
under the jurisdiction of a National Association. 

Sational Associations sponsor a nationwide convocstion 
every three years (every year in small countries, without 
Regional Acs~clations) f QT. worship, fellowship, and 
administrative purposes. Each National Association has i ~ s  m.m - kJas:or, staff, a3d administrative offices. Its Executive ticlard 
is electec! by a h'ational Assemtlly made up of lay an6 Fastoral 
representatives from the lower Associa~ions. The National 
Council of Elders is appc~inted and serves much as dck its 
cou~terparts at the iower Association levels. 



The Central Association The Central Association is the 
highest and most broadly representative governing body in the 
Famiiist Fellowship's organizational structure. It provides 
guidelines for the activities of local Fellowships and lower 
Associations all around the world and coordinates all planning 
and projects which affect the welfare of the Fellowship as a 
whole. It has its own Executive Board, offices, and staff 
headed by the Central Association Pastor. 

In order to provide direction and stability during tne 
Fellowship's early formative stages, the Central Executive Board 
is initially self-appointing. Ultimately, however, after the 
formal association of the first one hundred local Fellowships 
(see Section 1 ,  members of this Board are to be elected by lay 
and Pastoral representatives from the local Fellowships and/or 
the Regional and National Associations meeting as the Familist 
Fellowship's Central Assembly. Until this shift in electoral 
process occurs, however, the Central Assembly serves as an 
advisory body to the Executive Board. 

The Central Executive Board organizes an international 
Familist convocation once every three years. These are times of 
satisfying worship and fellowship for Familists from all parts of 
the world. Immed~ately before this Convocation, the Central 
Assembly is convened to advise and/or eiect the Fellowship's 
Executivs B~ard and present the collective concerns of the local 
Fellowships and lower Associations. 

The Central Council of Elders, appcinted by the Board and 
c.onfimled by the Assembly, is made up of the wisest, m n s x  
experie~ced individuals in the worldwide Fellowship. It advises 
tne Bozrd and Assembly, and presides over those judicial 
proceedings which concern the entire Fellowchip. 

It is important to note that provisions have been made for 
independent legislative, executive, and judicial functions at ail 
levels of the Fellowship organization. The Assemblies - -  Local, 
Area, Regional, National, and Central - -  are the primary locus of 
legislative enactment. These bodies adopt major principles and 
programs of function at their respective levels. 

The Executive Eoards - -  ranging from the local Fellowships 
to the Central Association - -  &re the executive bodies at each 
level. They suggest various programs and then oversee t h s  
execution of those which have been endorsed by their particulsr 
Assemblies. The Pastor and staff at each level actually carry 
cut the Fellowship's progrms under their particular Eoerd's 
executive direction. 

The Councils of Elders act at each level as independent 
judicial bodies, arbitrating and adjudicating differences of 
viewpoirt when they arise. 

In carrying out its responsibilities, ?he Fellc'wshi!:;' 5 

Central Association works very closely with the Fmilist 
Institute. The Institute is an independent training and 
missionzry orga~ization which works alongside the Familist 



Fellowsl-Lip. The Institute's purpose is to promote the spread of 
the Familist Way and serve the needs of the Fellowship at all 
levels. 

The Institute prepares and sends out missionaries who 
broaiiiy 
of local 
and admi 

share ~amilisk 
Fellowships. 

nistrative role 

principle 
It helps 

s within 

s and help initiate the formstion 
train leaders to fill pastoral 

the local Fellowships. Institute 
perscnnel are always available to aid local Fellowships and 
Associations zs they move through various stages in their.- 
deveiopment (see section ) .  

The Institute serves additionally as a resource center for 
people dedicate6 to the development of the Familist mission. Its 
personnel work on an ongoing basis to develop and distribute 
materials and programs for worship, education, administration, 
and outreach. 

The Institute's work is coordinated by an Executive Director 
who has primary responsibility for the overall development and 
implementation of the organization's purposes. This Director is 
guided by an Advisory Board which he or she appoints. In the 
event of death, resignation, incapacity or malf e.asance , the 
Advisory Board is empowered to elect a new Executive Director 
( b y  a three quarters vote), who must then be confirmed by the 
Fellowship's Executive Board (by a three quarters vote) before 
assuming his or her responsibilities. 

7. - -he Fellawship and Institute are sepzrate but. 
intereependent orgznizations, each with its unique s t ~ ~ c t u r e  and 
purposes. Tk~e Fellowship is a broadly representative, 
democre:ically governed religious institution. It coordinates 
the evolving activi~ies of all Familists and local Fellowships, 
and its Central Association is responsible for t h ~  welfar?. 
direcrion, and growch of the Fellowship as a whole. 

The Institute, in contrast, is a much smaller, centrally 
governe5 missionary orgznization with a single clearly defined 
purpose: to spread the Familist Way and help catalyze the 
deve;oprner~t of the Pamilist F2llowship. 

m - ~ n e  functional relationship between the Fellowshi? an3 the 
Insti~ute is cooperztive and highly synergistic. The institute's 
Advisory Board and the Fellowship's Executive Bozrd work closely 
together. Their membership may overlap to some extent, and the 
meetir:gs of one Board are always open to memberc of the other 
Eozrd. 

m; lllc Fellowship and Institute are, in the fullrzt sense, - - 
mutuaiiy interdependent organizations. Each needs the other to 
function in a balanced fashion. The strengths of one compensate 
for :he nlnerabilities of the ~~ther. Each organization can 
best serve nn ly  when it is yoked with the other.(l) 

i. it is important to recognize that, at the time nf tl-)is 
~ ~ i ~ i n g ,  the abcv~ descriptions of the Familist Fellovship cnd 
Instl~ute are a projection of mature religioc5 organlzatic'ns 
which do not yet exist in the form described. Such mat.ure 



The Role of The =IA Book in the Familist Fellowship 

Tne role played by The URANTIA Book in the Familict 
Fellowship is subtle and complex, and deserves careful - 
consideration. Initially, it is important to understand some of 
the li~itations on the UPJflTIA Book's role in the Fellowship. 

Familiarity with The URANTIA Book is not necessary for 
membership in the Fellowship. One can live as a dedicated 
Farr.ilist without reading any of The URANTIA Book. The key 
elements of the Familist Way, once clearly understood, do nor 
require the reading of a book to be practiced. Books and other 
spiritual aids may help, but they are not essential. Living in 
spiritual family relationship with God and one's sisters and 
brothers is essential. 

Much of what is contained in The URANTIA Book has little or 
no relationship TO living the Familist Way or to the purposes and 
functians of the Familist Fellowship. The LRWl'IA Book makes 
observa~ions in a broad variety of fields, including history, 
geology, asrronomy, phy-cics, chemissry, biology, anthropology, 
psychology, politics1 science, social issues, and philcsophp. 
Tne F i t  Fellowship, however, is - cimply - a r ~ l i g i o ~ z  
organirztion, the purposes of which are l~mited to proclziming 
spirit-~ll truth and er~couraging spiritual living. Indeed. the 
Fellowship is enjoined against taking positions on any issue o r  
engagins in any activity that is not directly reiated to its 
limitej religious purposes (see section . )  

Despite these limitations, The UFJNTIA Book does play an 
important role in Feilowship functions. The LPJ-3TIA Book is the 
primaz-,; scripture used in all Familist activities; passages from 

organizatic-ns only evolve over substantizl periads of time. 
However, having. a clear initial vision of desired end results is - 
importcnt for the effective early aevelopment of any 
organization. 

Of the organizational forms de5cribed zbove, i is 
artic.ii;st.ed that two rudimentary strilcture-c will t~sccne 
functicnzl during Faiilism' s early srages. The Fa~ilist 
Institc~.e wili coordinate the initizl spread of the Fmilist 
r~.essclg,'s. And the Central Executive Board will coordirate the - 
Fmilisz Fellowship's early development, including the ch~rtering 
of the first local Fellowships. 

1: is anticipzted that Arez. Regional, an'3. Nztional 
Assocl~~ions will form nsturally as the ~lxnher cf 1oce.l 
FellowzEips increzses and the nee5 for grester coor2izatboi-I 
become2 apparent. 



it comprise the central inspirational stimulus in worship 
services, sermons, and other presentations. 

The LRANTIA Book is also a major source of material for 
studying and teaching the more advanced nuances of the Familist 
Way. It is especially helpful both in fully unfoiding the nature 
of the afterlife experience, and in providing a replete account 
of the life and teachings of Jesus. Neither of these subjects 
is so fuliy presented in any other source. For this reason, 
most local Fellowships provide optional study groups which focus-- 
on The URAbT'TIA Book as a regular part of their weekly astivities. 

Acceptance of The URAZLTIA Book is also an essential 
criterion for those who feel called to serve as leaders in the 
Fellowship. While participants and even dedicated members need 
not read The URANTIA Book, Familists who aspire to any level of 
group leadership in the Fellowship must have read it and must 
accept it as providing normative guidance for their leadership 
efforts. This is critically important for the following reason. 

A substantial effort has been made to ensure that the 
initial conception of the Familist Way, as well as the major 
organizational principles of the Fellowship, are consistent with 
the guiding perspectives contained in The UF!!NTIA book. The 
Fellowship, however, is an evolving social organization, growing 
and changing over rime. Its leadership should be involved in a 
constant prscess of steering a course in wise adjustment to new 
circumstances. In this highly creative process, the "Foundations 
of Fzrnilism'! series is meanr to offer substantiai guiaence. 
However, as these leaders inevitably ericounter unfce~seen 
chzllenges, The perspectives of The LmNTIA Book should rernsin 
the primary h~irten guide used in their effor~s tn chart the 
Fellowship's unfolding course. 

For this reascn it is critical that all levels of 
leadership, from the most local and informal to the most central 
and formal, be thoroughly familiar with The UR%TI'IA Book and 
accept it as a normative source of guidance in leadership 
deliberations . 

This is not to urge that fixed codes of inter?retation based 
on passages from The mhTIA Book should be established and. 
uncriTically accepted. While leadership grcups should assurn? the 
nom~aclve revelatory value of URANTIA Book passages, they shouid 
a l w a y ~  be engaged in ongoing efforts more wisely to interpret an6 
apply their inport. 

In sum~zry, tne Fmilist Way is the living nf a life, nct 
simply the reading of a book. Thus, it is not expect.ei that 
Faiiiists will necessarily read The ~ ~ I A  Eosk. Any Famiiist 
functioning in a leadership capacity, however, mxst have read i~ 
and aczspte6 the au~hority of its guidance for his or her service 
in the Fellowship. The Fmilist Institute, in conjunct.ion w i t h  
the FeZ1owshipfs Central Associar-ion, is responsible for 
developing training guidelines for all levels of leadership. 
Loth of these orgarizations can provide help to local Fellowships 
in the irr,pc!r%ant tack of properly integrzting The W-hTIR 5oc)k 
i n x  thsir activities. 



The Role of Jesus in the Familist Fellowship 

As with The LPANTIA Book, Jesus' role in the Familist 
Fellowship is subtle and important to understand clearly. 
Perhaps it would be helpful to explain ~reliminarily that some 
elements are essential to the Familist Way, and some elements, 
while they are very important in the Fellowship's functian, are-- 
not essent.ial to living as a Familist. 

For instance, aspiring to live in fanily relationship with 
God and other people is a key element in Familism. Withozt it, 
Familisn loses its essential meaning. Acceptance of Jesus' 
special role, however, is not indispensable ro Familism in the 
same basic sense. 

It is t rue  that Jesus' life and teachings, as portrayed in 
The LPJINTIA Book, offer the greatest available illustration of 
the Familis: Way of living. Any Familist who wishes to 
underst.and more of that Way will find incomparable inspiration 
and insight from a study of the Master's life and teachings. And 
yet, such a study is not essential to Familist practic.e. The 
simple desire to know and do the Father's wili and live as His 
child in loving inner friendship is all that is needed to ensure 
progress along the Fanil ist path. 

As witn The UFJNIA Eook, acceptance of the validity of any 
claims regar5ing Jesus should never be coerced, even in the most . . 
subtl? or indirecr way. If a believer rezlly wlsnss to know more 
about Jesus, that is exciting. If for zny reason, however., a 
believer is not so motivated, that is perfectly acceptable. He 
clr she can experience ail the essentials of Familism without 
having to accept Jesus' special role. 

The UFLW<TIA Book presents. Jesus as 2 very special person. 
He was and is divine, the sovereign Creator of our local 
universe, bo:h before and after he took hu~an f ~ r m .  He was born 

+ two thousani years ago as a child cf rhe rezlm, grew up LO 
manhood, live? a full human life in the rsst perfect way, died 
and resurrecsed, and ministers to us even now through his Spirit 
presence. F r o m  The Ui iANTIA Book's perspective, in the fullness 
of eternity every progressing t~eiiever will eventually came to 
know Jesus. 5ut for many peopie, including son? Fz-r~iiists. such 
an experience may not happen in this first life. 

The process of a believer's evzluation and possible 
acceptance of such assertions about Jesus is an intensely 
personal e~p5~ience. No one should accezt them simply t e c a - s e  
another person or a book ciaims they are true. Firm conzlusions 
on such profound faith questions ususlly come as a resu:: of 
searching przyer and illuminating worshi~. and often only erarge 
over an exte-ded period of time. 

It mzy seem somewhat paradoxical t?:at 50th Jesus and The 
UF_ANTIA book ?lave such prominent. roles ir. Fellowshi.;, f uncti::.r:s , 
and yet a loyal Fsrrnilist need nett accept either one of tnerr,. ' iow 
is it that. as previously m e ~ t i o n ~ d ,  The LX.P-?:TI?- Book is the 



Fellowship's primary scripture, and Jesus' life and teaching5 are 
presented as the living embodiment of the Familist Way, clncj, yet 
neither one of them is deemed essential to Familist practice? 

Perhaps some light can be shed on this seeming paradox by 
looking at the differences between the religion Jesus and the 
religion about Jesus, and the religion of The ~ T I A  Book and 
the religion about The URANTIA Eook. 

In the religion about Jesus, accepta~:ce of Jesus' special 
status is the major article of faith. The faith rel.7cllv~s 
centrally around his pel-son and the speci61 role he plays in th2 
cosmic scheme of things. Salvation is available only to those 
who accept Jesus' divinity. In contrast, the religion of Jesus 
is simply the essence of his spiritual life. It is the amazing 
way in which he led a life of constant companionship with Geld arid 
loving service to his spiritual sisters and brothers. 

The religion about The URASTIA Book, were it to evolve, 
would focus unduly on the phenomenc~n of the Eook, on the details 
of how it came to be, and on acceptance of i ~ s  special revelatory 
nature as a criterion for group participation. Reading and 
studying it would be the believer's primary religious activity. 

In contrast, the religion of The TJRANTIA Book Is the 
striking way of spiritual living described vithin its pages. It 
is an experience of intimate companionship between spiritual 
child and heavenly Parent, a sincere faith s5arch for the will of 
the Fathcr, and zn eternal sdventure of l'>ving servic~ to G-2r 
brothers and sis~ers in H i s  universe family. The Fa~ilist Kay  is 
zimply a restaternext of t h .  r5ligicln of jetus and of The UF.d?l;TT-c . .  . 
E ~ o k  in c ~ ~ , k ~ e l s  and f o n c  wnlcr: spe& to :he needs of p ~ c j ~ , L s  
enrering +he twezty - first cer~t~rjr. 

If "milism required accepta~ce of 2esz:' speclsl statust it 
would be a religion about Jesus. If Far.ilis7 required acceptance 
of the revelatclrp e-tatus of The URANTZ: Eook, it would b e  a 
religion about The URANTIA Book. A Far;!ilisc is not reqcired t r r  
accept the special spiritu3l staTus of any particular h7~rr;z? 
being or scripture. He or she is o ~ l y  expected to ---r -- > 
prngresz.ively to live the Familist Way. 

Mar.). paths lead Godward. sorns less directly, some rnlr,re 

directly. Sometimes a magnificent f~atcre cf the exvir:~~.~i~t, E 

majestic rnountcin or a spark1ir;g lzl-e, arr2stlt our at.ter.Tic>n 2s 
we tread a particular path. Sometim~s we mist&? the path itself 
for our destinarion. It is essential, how~vtr, if we are to 
reach our jestinztion. that we not r~rrLzin in3efinitely at any c.ne 
spot in our journey, that we ccnti-ue walking t.he Godwar15 ?at:?. 
If we persist t h i ~ ~ ,  nothing can keep us fror. H i m .  For we zre 
precious ckildren! and He is our zffectionste universal F a t h e - ,  
g e ~ t l y  h i  ~ure1y gui?ing us h.?ve. 

The Familist Communion: A Symbolic Enactment 



s p i r i t u a l  i d e a l s .  However, t h e  one  f c rm of s y m b o l i c  enac tment  i n  
which  most  F a m i l i s t s  engage  i s  t h e  F a r n i l i s t  Communion. T h i s  
d e v o t i o n a l  a c t  h a s  m u l t i p l e  l e v e l s  o f  mean ing ,  v a l u e ,  and 
e x p e r i e n c e  a t t a c h e d  t o  it. 

On t h e  s i m p l e  m a t e r i a l  l e v e l  o f  t h e  Communion p r a c t i c e ,  t h e  
b e l i e v e r  p a r t a k e s  c ~ f  two symbo l i c  e l e m e n t s ,  t h e  b r e a d  and t h e  
w i n e  ( u s u a l l y  n o n - a l c o h o l i c  wine o r  j u i c e .  Throughout  h i s t . o r y ,  
t h e  w o r l d ' s  r e l i g i o n s  have  a c c o r d e u i  many v a r i e d  meznings t o  t h e s e  
v e n e r a b l e  symbo l s .  P u t  s i m p l y ,  i n  t h e  F a m i l i s t  Cornunion t h e - -  
b r e a d  s y m b o l i z e s  t h e  s u b s t a n c e  of t h e  F a m i l i s t  Way, t h e  s u b s t a n c e  
af t h e  l i f e  and t e a c h i n g s  of  J e s u s .  The wine symbolizez.  t h e  
a c t u a l  sp i r i t  P r e s e n c e  of t h e  F a t h e r  and of J e s u s ,  an? t.he 
p o s s i b i l i t y  o f  immediate  i n n e r  s h a r i n g  w i t h  them i n  t h e  moments 
o f  t h e  Communion e x p e r i e n c e .  

Out  of t h e  i n n e r  k e r n e l  of t h e s e  s i m p l e  symbo l s ,  however ,  
u n f o l d s  an  u n l i m i t e d  a r r a y  of s p i r i t u a l  v a l u e s  and  r e l a t i o n s h i p s .  
F c r  i n s t a n c e ,  what  do w e  mean when w e  s a y  t h a t  t h e  b r e a d  
s y m b o l i z e s  t h e  s u b s t a n c e  of J e s u s '  l i f e  and t e a c h i n g s ?  I n  h i s  
l i f e  we s e e  t h e  p e r f e c t  l i v i n g  embodiment of f a m i l y  r e l a t i ~ n s h i p s  
w i t h  God and  o t h e r  p e o p l e .  And i n  h i s  t e a c h i n g s  a r e  c o n t a i n e d  
t h e  e n t i r e t y  of  t h e  F m i l i s t  Way. Thus ,  a s  we e a t  t h e  b r2ad  and 
s y m h o l i c s l l y  " t a k e  i n "  t h e  s u b s t a n c e  of  J e s u s '  l i f e  and 
t e a c h i n g s ,  we can  s a v o r  and b e  nc lur i shed  by o u r  f a m i l y  
r e l c t i o n s h i p s  on a l l  l e v e l s .  

E u t  how i s  it t h a t  t h e s e  r e l a t . i o n s h i p s  a c ~ u s l l y  come a l i v e  
L - ir: t h e  mgments of t h e  Communion e x p e r i e n c e ?  I t  i s  t h r o u g h  L ~ C  

ir.xer working of Goci'z, S p i r i t ,  s ~ m b o l i z e d  by t h e  w i p e .  t h 2 t  a l l  
o f  what  Is c o n t z i n e d  i n  t h e  s u b s t a n c e  of  J e s u s '  l i f e  and 
t e z c h i n g s  i s  q i l i ckened ,  comes a l i v e  i n  t h e  p r e s e n t  moment. As 
J e s u s  p r o m i s e d ,  it i s  a l l  happen ing  now, and h e  and t h e  F a t h e r  
s r e  c e l e b r a t i n g  w i t h  u 5 .  Somehow, t h e  a c t  of s a v o r i n g  t h e  b r e a d  
a n d  t h e  w i n e ,  symbo l i c  of n o u r i s h i n g  s u b s t a n c e  and t h e  q u i c k e n i n g  
s p i r i t ,  can  t r i g g e r  a n  i n n e r  e x p e r i e n c e  of o u r  myr iad  f a m i l y  
co - -nec t ions .  

Thus .  i n  t h e  m i d s t  of t h e  CoAmunion e x p e r i e n c e  we czn  
r e e s t a b l i s h  t i e s  w i t h  t h e  rr~embers of o u r  i n n e r  f s ~ i l y  - -  o u r  
F a r h e r ,  J e s u s ,  t h e  a n g e l s ,  and n u r  o t h e r  s p i r i t u z l l  h e l p e r s .  Our 
l o v e  f e r  and  comnitments  t c  t h o s e  i n  o u r  home f a n i l l i e  
s p o u s e s ,  c h i l & e n ,  p z r e n t s ,  and o t h e r s  - -  c a n  b s  renewsd and 
c e l e b r a t e d .  Our deep  c o n n e c t i o n s  w ich  b r o t h e r s  and s i s t e r s  i n  
C - 
LLI.~~ l o c a l  F e l l o w s h i ?  f a m i l y  c a n  a l s o  b e  r e a f f i r m e d  i n  t h e  g r o u p ' s  
s h z r i n g  of t h e  Communion e x p e r i e n c e .  We can  f e e l  t h e  comvcn 
s ; > i r i t u ; l l  l o y a l t i e s  which j o i n  u s  t o  o u r  f e l l o w s  i n  ~Gthe r  - .  
r r i l g i o u s  t r a 4 i t i a n s .  And w e  c a n  e x p e r i e n c e  t h e  s p i r i t u a l  
t h r i l l  o f  c o n t e m p l a t i n y  o u r  p l a c e  i n  t h e  F a t h e r ' s  fay- f1ur .g  
g l o b a l  and even  u n i v e r s a l  f m i l y .  

i n  t h e  n l i d s t  o f  t h e  Communion e x p e r i e n c e  we can  d e l i g h t  i r ~  
t h e  myr iad  q u a l i t i e s  which c h a r z i t e r i z e  o u r  f a m i l y  r e l a t i o n s h i ~ s  
w i ~ h  God and o u r  f e l l o w s :  t h a t  we a r e  H t s  t r u s t i n g  c h i l d r e n  an:: 
b r o t h e r s  and s i s t e r c  t o  e a c h  o t h e r ;  t h a t  He s h a r e s  Himself  w i rh  
u s  s o  i n t i m a t e l y  w i t h i n ;  t h a t  He guicies  u s  f o r w z r d  w i t h  s f f e c t l a n  
i n  o u r  e t e r n a i  a s c l n t  t n r o u g h  H i s  u n i \ r e r s e  home; t h z t  znrough t h e  



opening door of our faith He fills our days with all of these 
qualities of spiritual family life. All of this and infinitely 
more is enfolded in the symbolic seed of the Familist Com~lunion, 
waiting to sprout and flower in a thousand enactments of 
devotional sharing. 

Families are the social bedrock of every culture, and one of 
the universal practices of family life is the gathering together 
of family members to partake of a common meal. Thus, even at its- 
simplest. the Farnilist Communion embodies a universal symbol of 
family solidarity; sisters and brothers 
together in affectionate company with their 

The Communion is an experience of 

eating and drinking 
Creator Parent. 
profound spiritual 

nourishment, mirrored in an act of elemental physical 
nourishment. Since times immemorial, the grain of the harvest 
and the fruit of the vine have served as traditional symbols of 
the sustenance God has provided for humankind. In the Familist 
Communion they represent the deeper nourishment which humankind . 
has sought ail through the ages, the joyous and sustaining 
experience of fellowship in the Father's family. 

As 2 devotional practice, the Familist Communion is quite 
adaptable. It can be experienced in a great variety of 
settings. 

It ca3 serve as a form of private devotinn. The solitary 
Familict can partake of the bre.ad and wine as a powerful 
personal revitalization of his or her faith. The Communion 
ritual can be surrounded hy prayer and worship, and thus 
incorporated into the Fmilist's daily devotional practice. In 
this way, it can function as a symbolic cataiyst, immersing the 
believer regularly in the experience of spiritual family 
relationships. 

The Fmilist Communion can also become a regular fmily 
practice in the home. It can be shared in ways appropriate to 
the budding spirituality of children. The form of the ritual c.an 
evolve as they grow, introducing them, over time, to the heart 
of the Familist way of living. 

The Communion practice can also be shared infomlally in a 
variety of small group settings. With a group of friends or at 
the beginning of a group service effort it can spirituaily dee~en 
and anchor the purpose of the gathering. For instance, a second 
circle group of parents might be gathering regularly to share 
insights on how to better spiritually educate rheir children. 

d-L. Srarting ~ ~ ~ e i r  meetings with a Communion sharing would likely 
bring their love for their families and for each other TCI the 
fore, and add depth and purpose to their service efforts. 

Perhaps most importantly, the Familist Communion should he a 
regular part of the worship services of the local Fellowship. It 
is by repeated symbolic acts such as the Communion, in liaison 
with gr,:lup worship, prayer, and service, that the i c ~ c a i  
Fellclwship grows increasingly from a mere collection of 
individuzls into an actual family of brorhers and sisters, 1ovir:g 
and serving God, eac.h other, and their fellows in T ~ E  larger 
.c 
L miily circles. 



The Communion ritual can also play a vital part in the 
celebration of special occasions in the lives of local 
Fellowship participants. A variation of the Communion practice 
usually marks the acceptance of new members into the Fell~wship 
(see section . )  Other variations may be shared at the birth, 
marriage, and death of believers. In the deep bonding of the 
Communion experience, these events become an enduring part of the 
local Fellowship's family history. 

The form of the Familist Communion should be simple and 
flexible. Individuals and groups should feel free to experiment 
with the forms that best suit them (see Section . ) The 
following thoughts are simply offered for consideration. 

In groups, the facilitator might establish the setting by 
sharing a few brief inspirational thoughts on the nature and 
purpose of the Communion experience and any special values 
attaching to its specific celebration at that time (for example, 
entry of new members, marriage, service effort, etc.) Then, 
during an extended time of quiet contemplation, the bread and 
wine (usually non-alcoholic wine or juice) can be distributed. 
The participants can partake of them when they feel themselves 
filled with the experience of family union on multiple levels, in 
combination with the values of the occasion. When sufficient 
time has been allowed for all to partake and commune inwardly, it 
is cften desirable to end with gentle worshipful music. 

ks a final consideration, one of the beauties of the 
Tarmilist Communion as s. ritual practice is that it is, in itself, 
a variation of inner communion. It is somehow appropriate that 
this central symbolic practice fit within the most important 
spiritual practice in the Familist way of life, the constant 
sharing we can each enjoy with our Indwelling Spirit. 

In the prayer and worship cf inner communion, Familists 
strive progressively to deepen their communication and union with 
God. Eventually the symbclic practice of the ?milist Communion 
can becclme simply a highlighted act in the flow of ongc:in,- inner 
comrr~uilior~. It is important to remember that, at aily one rnoment, 
it is tk:r~ugh this web of inner sharing chat the Universal F z t h e r  
maintains loving contart with all of the faith-conscious children 
of His far-flung spiritual family. 

Different De~rees of Familist Participation - 

It is natursl for modern people to have varied reactions to 
the idea of participating in orgaxized religious functionc. There 
are many religionist5 who 6esire to live in relationship with 
God b u ~ ,  for various reasons, d5 no- wish to partici?a:e in 
reiigiouc organizations. Some of thes~ "unchurched" believers 
may benefit from indirect exposure to Fmiiict ide2s, k'ur will 
not wish to participate in worshi? cervices or other group 



functions. This is perfectly acceptable. While, in general, a 
combination of personal spiritual experience and social religious 
sharing is desirable, it is the first that is vitally necessary; 
the second, while it can be important, is optional. Believers 
should participate in group religion only when they genuinely 
feel its value; such involvements shduld not be coerced in any 
way. 

There will be many people who participate occasionally in - 
the activities of a local Fellowship. They espouse the Familist 
way of living, but do not feel sufficient need for group 
involvement to participate regularly. As time passes, some of 
these folks may grow more involved; others may not. While 
greater participation should be welcomed and appreciated, it 
should be clearly communicated to the irregular participant that 
anv level of involvement is acceptable and worthwhile. 

Some believers will conclude soon after their initial 
exposures to Familism that they wish to formally affiliate as 
members of a local Fellowship. Others will come to tne same 
conclusion, but gradually, as a result of increasing 
participation. Membership signals the participant's desire to 
establish a deeper and more enduring bond with the local 
Fellowship family. It involves a commitment to regular 
participation and upstepped service in the activi~ies of the 
Fellowship. The process of orientation and ini~iaticln ta 
msmbership in the loczl Fellowship is sn important experierlze, 
both for the individual and for the group. (See secticns ) .  

Finaily, members of the Fellowship mzy wish tc serve in 
various leadership capacities. Opportunities exist for many 
different kinds and degrees of service in the w o r ~  of deepening 
and extending the Father's family. Leaders may serve on a part- 
time basis or in full-time ministry, in local areas or more 
broadly, and in the context of all five family circles (see 
sections . The Familist Institute works ciosely with the 
Fellowship's Central Association to clarify leadership needs and 
to develop selection criteria and trzining progrms to meet such 
neees. (See sections in Volume IV, Leadershirl ansf Structure 
of the Familis7 Feilowshlp, for more or- leaiership roies). 

Becoming a Member of the Familist Fellowship 

It is important to place formal mem5el-ship in the Fzrrlliist 
Fellowship in proper perspective. A careful considerarian @f 
relationships between the third, fourth, and fifth circle 
fmiilies provides some helpful clarificztion of the issues 
involved. 

First and foremost, every human being is a child i~ the 
Father's worldwide fmiiy (the fifth circle.) Szdly. r;.=,ny of o u r  
brcthsrs and sisters have not yet realized their mer3ership in 
this larges: of spiritual groups. They have not yet entered the 



fourth circle family of conscious religionists. The central goal 
of fifth circle evangelism is effectively to introduce these 
wandering children to the possibility of living relationship with 
God. This ministry of bringing the Father's lost children home 
to Him is far more important than persuading them to become 
members of any particular religious group, including the Familist 
Fellowship. 

If a person is already participating as a satisfied member 
of an established religious group, it should be the goal of-- 
fourth circle ministries to affirm his or her existing religious 
loyalties, and to seek mutually enriching fraternal dialogue. 
The goal of loving relationship between believers in the Father's 
many religious families is more important than enlarging the 
membership of any one religious group, including the Familist 
Fellowship. 

If, however, people become familiar with the purposes and 
service activities of the Familist Way and wish to get invc~ived, 
third circle participation in a local Fellowship can be a deeply 
satisfying spiritual experience. 

Local Fellowships should develop a comprehensive series of 
stages through which interested people can move if they wish to 
participate in and then become members of the Fellowship. 
Usually local Fellowships establish a membership cornmitree to 

C- ~lon. coordinate this important fun-" 
Prospective members should be provided z thcroagh 

orientation to both the cenxral elements of the Familist Wzy and 
the purposes and functions of the Fellowship. This is a special 
time of learning, adaptation, and spiritual grow-lh, an3 it 
should not be rushed. It is important that the choice for 
membership be a wholehearted one. The orientation should allow 
the prospective member sufficient time to fully fom, and 
strengthen his or her commitment to living the Fgnilist Way and 
assuming the responsibilities of membership. After completing 
such an orientation, the participant is ready for the formal act 
of becoming a member of the local Fellowship family. 

The ceremony of entry to the Fellowship is the crossing of 
an important threshold, a significant experience on many levels 
for both the individual and the group. In form, it is a 
variation of the ritual of the Familist Communion (see Section 1 
and is. therefore, s~mholic of the renewed bonding of brothers 
and sisters together with the Father in family love. But on rhis 
occasion it is additionally significant in that it signifiez. the 
enfolding of newly entering sisters and brothers in the love of 
the local Fellowship family. 

The new members may already be participants in families on 
multiple levels. But in the ceremonial entry of Familist 
Communion,  hey bond with and become part of yet another and 
important fa~~ily circle, the local Fellowship. They are. in a 
sense, born into a new family. From that point on, there is. a 
special relztionship of commitment to love and service be~wren 
them end the sisters and brothers of their local Fellowship. - 

in 
the symbolic act of the Communion, ~hese new and deeper bonds of 



spiritual connec~ion are established. The story of the 
individual and the story of the Fellowship formally intertwine. 
From this point on, each time the Communion ritual is 
experienced, these special ties of love can be renewed and 
strengthened. 

In summary, there are three stages in the process of 
becoming a member in the Familist Fellowship. The first is a 
thorough orientation. The second is formal entry .to the lcjcal--. 
Fellowship family. The third stage, which completes the process, 
is the gradual integration of new members into the activities of 
the Fellowship. The membership committee should help new members 
become famili= with the array of service and fellowship 
opportunities within the five family circles, and facilitate 
their ongoing participation within them. 

This section has outlined some initial considerations 
related to becoming a member of the Familist Fellowship (see also 
Sections . The development of a mature process for entry of 
new members should be a continuing priority for local 
Fellowships. Personnel from both the Familist Institute and the 
Central Association are available to help local Fellowships 
develop their processes of orientation, entry, and integration of 
new members. 

Starting Local Familist Activities 

Local activities begin when one or mnre believers take the 
initiative to organize them. When a Familist in a particular 
are2 feels moved to organize local activities, often the first 
step is either 10 introduce interested friends to e1emen:s of the 
F&mmilist Way, or locate other nearby Familists and fellowship 
infomaliy with them. The various Association offices can help 
put interested individual believers in touch with each o~her. As 
a nucleus of comnitted participants gathers, the forrr~azive steps 
car, be taken to initiate a Familist Meeting and eventually a 
local Feliowship (see Section . )  Personnel from the Institute 
are often available to help with such early efforts. 

Initially, it is important for a new group of believers to 
find a suitable place to meet. If the size of the group is not 
too large, a participant's home can offer a w z m  first 
environment. As gatherings grow larger and more frequent, 
various kinds of rmre public settings can be rented. Ev2ntually. 
as the new Feliowship forms and gains stability of me~pbership, 
attention should be directed to the procurement of a more or less 
stable home for its activities. 

It is also inportant, early on, to establish 2 regular 
worship service. Even if such services are small and simple at 
firs:, they are ap important part of third circle farr,ily life. 
Perhaps, early on, they will be held oniy monthly, but it is 



desirable that believers worship together weekly as soon as 
practically possible. Even with small numbers of believers, the 
honds that form in regular group worship, prayer, and Cornvunion 
are vital to local Fellowship evolution. 

As Familist Meetings form and mature into local Fellowships, 
they can begin addressing the full ranee of service activities 
embraced in the five family circles. Such a full service array 
takes time to develop, but with patient, persistent efforts a 
local Fellowship will eventually reap a rich harvest of family- 
expansion and fellowship deepening. 

Forming a Local Fellowship 

There are two main evolutionary stages that a group of 
believers moves through in forming a local Fellowship. When 
first gathering together, they tend to function informally 2s a 
Familist Meeting. At some point, however, they may decide to 
undertake the organizing efforts which lead to formation of a 
local Familist Fellowship. After sucn initial organizational 
efforts. followed by a brief transitional period to develop 
stability of function, the group car. apply to k)e fomally 
chartered as zn associated local Feilowskip. 

In both the Meeting and P~.llowship developmentzi syapes, 
newly organizing groups often recei~~e help from several socrc?s, 
including nearby estsblished local Fellowships, Area, Regionzl, 
and Na~ional Associations, and the Central Association. Usuzlly 
one of the first steps t&en by a new group of believers is to 
request guidance and supl2ort from ;he Familist Ins~itute. 
Visiting personnel from the Institute cai: be especizlly hel?ful, 
providing valuable counsel ':.n the earlier stages of Meeting zrd 
Fellowship formation. 

Provision for effective leadership is an important mzrter, 
even in the earliest informal activities of a Familist M e ~ ~ i n  g .  
There are two types of leadership tasks to be accomplished: those 
relzred to administration and those related to spirit~al 
ministry. 

It must be decided when and where th? group will meet, who 
will chair its deliberations, the activities it wiil uniertdce, 
how conclusions are to be reached. etc.. The group of believers 
should early choose the person or persons whom they feel can best 
lead them in accomplishing such initial zdministrative ta~ks. 

Likewise, from its inception, a Fz~ilist Meeting will want 
to engage in spiritual activities, especially in support of 
functions in the first, second, and third circle families. Early 
priorities for a newly gathered fleeting include the estz'rllis'r;n.ent 
cf a firs: circle group or groups for ~ 5 e  sharing of spiritual 
insights. the support of spiritual life in  he hor~e, as well 2 s  - - 
the orgzrlzing of group worship. Often ugrking with the n e l p  of 
personnel z~signed to the area by the I~stitute, the N e r r i n g  
selects those from among its participants w h ~  can best be trzined 



to serve in coordinating and facilitating such ministry 
functions. Service activities in the fourth and fifth circles 
often wait until the formal establishment of a local Fellowship. 

After a new group of believers has been functioning 
informally as a Familist Meeting for some period of time, the 
participants may feel committed enough to want to enter the 
second developmental stage, wherein an enduring organi~ational- 
structure is established. If so, they must generate a set of 
formal founding documents which incorporate the group's basic 
operating procedures. Such formal structures provide continuity 
over time by establishing clear leadership roles and clarifying 
the processes by which the emerging local Fellowship will proceed 
toward the accomplishment of its enduring purposes. 

It can take quite a while for a group of believers to 
develop formal structures with which they are comfortable. But 
the Meeting should be encouraged to take whatever time is 
required, for it is in this stage that the group of believers 
mc5t form a stable organizational foundation for its future 
function. Eventually, though, all of the details are worked 
through, and the new local Fellowship can be chartered by 
representatives of the Fellowship's Central Association (or a 
Regional Associatioc if one exists nearby.) 

At this point a newly formed local Fellowship tends to go 
through an adjustment perio2 during which its participants fine- 
tune the administrative procedures they have created and adapt to 
new ways of functioning. This is also often a time when the 
first, second, and third circle activities cf the Fellowship 
broaden and stabilize, and participants branch out into fourth 
and fifth circle service. 

In a sense, the development of a local Fellowship parallels 
that. of a growing hurlan being. First a person moves through the 
ezrly forrr~ative stages of childhood (informal Meeting stage.) 
Then the person enters adolescence and matures to the threshold 
of adulthood (formal organizing stage; this is the time when the 
group unfolds its crganizational wings and learns to fly.) At 
this point the young adult is ready to begin acting as a 
responsible member of society (formal chartering as an 
associated local Fellowship.) In a sense, attaining chartered 
status indicates rhat a local Fellowship is fully functional: 
through the persistent efforts of its participants, it has come 
of age. 

The Fellowship's Central 3-ssociation, with the aid of the 
Fa~ilist Institute, is responsible for developing criteria for 
the chartering of local Fellowships. After chartering, the local 
family of believers can send representatives to all of the 
Central Association's deliberative func~ions. Associated status 
also enyitles a local Fellowship to participate fully in the 
functions of its Area, Regional, and Narional Associations ( s 5 e  
Sections . I  

Frequently, the first year or two after formal chartering is 
the beginning of a time of growth fcr a local Fellowship. H a v i n g  
accomplished a fair degree of organizational stability, the new 
Fellowsh5p often feels ready to gather and mobilize its 



resources in a first community outreach effort (see Sections . I  

It is important to understand that there are no hard and 
fast time-frames for the process of a group of believers moving 
through these developmental stages. Some groups may wish to 
formally establish themselves and be chartered soon after first 
gathering together as a Familist Meeting. Others may take a long 
time to get used to the idea of a formal organization, and will 
continue informally for many years. Still other small groups may 
elect to function as an informal Meeting indefinitely. It is not 
necessary for Farnilist Meetings to move toward the goal of 
formal association, even though it is generally desirabie for 
purposes of stable function and broader fellowship. It is much 
more important that groups of believers, regardless of the 
organizational status they choose, effectively pursue the 
spiritual purposes of the Familist Way. 

Local Fellowship Outreach Activities 

Depending on the extent of evangelistic morivation and 
available time and energy, the participants in s local Fellowship 
can initiate a broad range of outreach activities. All such 
efforts deserve careful. prayerful planning before they are 
begun. Usually a Fellowship will seek the heip of personnel fram 
the Familist Institure when organizing and implementing such 
local expansion activities. 

As an example of one type of outreach effort, a simple flyer 
introducing the Familist Wsy and the purposes of the Fellowship 
could be given out during door-to-door sharing in iocal 
neighborhoods. Such a flyer might include information on local 
worship services, along with the phone number of a contact 
person. It could also refer people to informal evening or 
weekend gatherings designed to further introduce :hem to the 
Fellowship's purposes and activhz* s. At such ga~herings one 
s?e&er could give a brief P& on the Familist Kay, 
followed by others who might share publications and answer 
~~estic~ns. The gathering could end with snacks ana a time for 
informal fellowship. 

Depending on the degree of local interest, such introducrory 
gatherings couid be held frequently, sometimes weekly or even 
nightly. Use of public media could also be integrated wltk. the 
zbove-described methods. The basics of the Familist Way coiilc be 
tastefully but vividly shared in brief local newspaper, radio, or 
television announcements, with a mention of how those interested 
rr.ight make contact with the local Fellowship. 

Much can be learned from a selective s~udy of the outreach 
methods of other religionists past and present, both by negayive 
and positive example. I~deed, there zre a great many ways tc~ 



share the essence of Familism; those who are motivated to so 
serve are limited only by the boundaries of their own ingenuity. 

In all outreach efforts, however, it is criticzlly 
important that the best preparations be made to personally 
fellowship with and teach those who are newly attracted hy such 
efforts. In fact, actual outreach activities should not be 
initiated until after an effective structure has been developed 
to receive those who will be attracted by such activities. -. 

The Ministry of Evangelism in the Five Familv Circles 

Evangelism is the sharing of spiritual truth. It occurs 
whenever a person is in spiritual need, and receives the love 
and/or insight from another which ministers to that need. 

A comrrion r~isperception is that any one person or group of , 

people can have a monopoly on the truth and that all others can 
only hear it from them. In reality, each of us, at least 
occasionally, feels confused or distracted. At such times we 
need to be inspired and uplifted by the ministry of a sister or 
brother who is enjoying a spiritual surplus. Likewise, when our 
brothers or sisters are spiritually depleted, each of us czn open 
in prayer to the leading of our Indwelling Spirit and minister 
to them with th? nourishment of love and the light of truth. 
Each of us can both benefit from evangelistic ministry and 
experience th? joy of so ministering to others. In fact, the 
ministry of evangelism has an important role to play in all five 
family circles. 

In the sharing of the inner family, the Father's Spirit 
constantly imparts new truth to the questing soul. Within the 
dialogue of prayer and the embrace of worship we experience the 
deepest kind of inner evangelism. Aiso, first circle sharing 
grou2s (see Sec~ion 1 can prcvi.de the context for an intimate 
form of evangelistic minis~ry. As Familists shzre their - 

experiences in such small groups, opportu:, ities arise for 
believers to help each other overcome blo ,-:s to relationship 
with the. Father, thus improving their inner cormunion. 

Evangelis5 can also play an import an^ role in the sec.rlnd 
circle f&~.ily. Evangelism in the home requires a grezs deai of 
tact and discrinination. Yet, because of the ixtimacy of hame 
relations, often family memhers can more clearly sense esch 
others' spirit~zl needs and more sensitively minister to tnem 
than can people in any other context. Because they often come to 
know each other scl well, husbands and wives can especially help 
each othe- with well-timed and sensitive spiritus1 support. 

The spiri-ual culture of the home can zlso be E powsrf~l 
medium for ccnveying truth to children. F ~ ~ i l y  ritlialc. 
spiritual disczssions, spiritual story telling, fzTily prayer and 
worship can ail help to inrroduce younger family merntler-c tc 
varied experiences of relationship with God. In fact, the more 



formal spiritual teaching provided to children by the local 
Fellowship can really be only a supplement or extension of the 
exposure to the Familist Way which they should encounter at hnme. 

Third circle evangelism should be a prominent activity 
among participants in the local Fellowship. Every Familist needs 
to hear new truth, and even7 Familist can offer such evangelistic._ 
sthulaiion. 

Such ministq can take many forms in the third circle 
family. A sister can minister to a brother in casual persons1 
conversation. More structured pastoral counseling can be offered 
to those struggling with weightier problems. Believers can share 
helpful insights in group study and discussion. Children can 
learn the essentials of the Familist Way in well-designed play 
and study activities. Spiritual values 
small group prayer sessions. Pastoral 
Fellowship in the more formal context 

can be 
leaders 

of the 

highlighted in 
can inspire the 
regular worship 

service. A near-endless variety of opportunities for third 
circle evangelistic ministry exists for believers who truly love 
their fellows. Sincere prayer for others will bring them to 
mind. 

It is important to realize that the central purpose of third 
circle service is spiritually to nourish and stimulate each 
participant in the local Fellowship. It is primarily the local 
Fellowskip participants themselves who have the privil~ge of 
providing such evangelistic service for each other. 

Fourth circle evangelism requires subtle and discerning 
insight. The fourth circle evangelist must have his or her goals 
very clearly in mind. As one fellowships with religionists from 
differer-t traditions, the goal is three-fold: to learn new trurh 
from them and to more fully appreciate their traditions; to 
support and help strengthen them in their faith; to share new 
truth with them, bur only insofar as they are receptive to such 
sharing. If they exrress a desire to know more of the Familist 
Kay, ir can be presented to them. But it should never be the 
goal of fourth circle ministry to convert est~blished 
religionists to Familism. Such an approach is inconsist~nt with 
true respect for their faith. 

Fifth circle evangelistic ministry comes clcsest in form to 
the more comonly accepted view of missionary service. It is a 
widespread sharing of the essential elements of the Fm.ilist Way, 
wlth the main purpose of encouraging people to take the faith- 
step of entry to a living relatinnchip with God. 

It is tremendously important not to lose track of the 
primary goal of fifth circle evangelism: introducing people ta 
living relationship with God. If we can help our sisters and 
brothers enter in:o that relation~hip, eventually they will 
dlscover a11 further truth in the fullness of eternity. Whether 
they accept all the facets of the Familist Way or par~icipate in 
the Fellows?-ip is of secondary importance. The primary goal is 
to help those in the fifth circle, who have not yet focnd God, to 



cross the threshold into the fourth circle, the family of faith 
sons and daughters who enjoy a living relationship with Him. 

This limitation is especially important in relation to The 
URANTIA Book. The goal of fifth circle outreach is not the 
introduction of people to The URANTIA Book. Familists who wish 
to consider it for use in fifth circle outreach are encouraged 
only to do so in situations of personal one-to-one ministry, and 
then only if it seems likely to be particularly helpful with the 
individual spiritual seeker with whom one is sharing. - 

The development of evangelistic ministries is carried out on 
all levels of the Fellowship's structure. The Central 
Association, the lower Associations, the local Fellowships, and 
the Institute all work closely together to plan and coordinste 
evangelistic efforts. The Institute develops ministry materials 
and techniques of many kinds, and trains aspiring evzngelists. 
The Central Association and the Institute help the lower 
Associations and local Fellowships to plan and implement programs 
of evangelistic ministry in their respective geographic locales. 

In summary, the ministry of evangelism should be thought of 
in the broadest possible terms; it occurs whenever spiritual 
truth is shared. Thus. evangelism should be a pervasive part of 
relationships and service activities in all of the five arenas of 
Familist life. 

Methods in Fifth Circle Evangelism 

The goal in fifth circle evangelism is to save souls by 
helping those who have not yet encountered God to approach the 
threshold of a living relationship with Him. In a sense, the 
goal is to help people cross from the fifth into the fourth 
circle, the family of all believers. The range of methods which 
czn be used in such efforts is very broad, from the mrlst 
personal one-to-one ministry to the far-reaching proclamations 
made possible by modern mass media. 

Regardless of whether the medium is personal or public, 
evangelistic outreach must always be guided by love 2nd respect 
for those who are zpproach~d. The highest standards of quality 
and tzste should characterize all evangelistic efforts. Whether 
in personal sharing, public spesking , pamphlets or oxher 
publications, radio or television messages, newspaper or magazine 
appeals, or any other form of outreach, proclamaticlns of 
spiritus1 truth should always be consistent in method and tone 
with the highest values of the Fmilist Way. 

It is helpful to recognize that different media accomplish 
Zifferent purposes. For instance, a simple but evocative 
television spot highlighting one of the Familict truths might 
- initially catch the interest of a spirituslly hungry viewer. If 
an address or phone number were included, an introductory booklet 
or videotape could be sent to introduce such a seeker to the 
basics of the Fa..ilist Way. An invitztion to an introductclry 



orientation or even a worship service could serve a similar 
follow-up function. 

Different people respond to different approaches. Persons1 
ministry is almost always an effective approach. It offers the 
nourishment of actual fellowship, and can provide answers tcl thp 
individual seekerf s more specific questions. . Some~imes , f clr the 
searcher who wants a more comprehensive introduction to the 
Familist W a y ,  it is appropriate to recommend basic books, such as.- 
Volumes I or I1 of the Foundations of Farnilism series. 

In general, the more public types of outreach can be used 
initially to address a broad spectrum of spiritual seekers. Then 
more personal methods can be used with those who make contact and 
express interest in further exploring the Familist Way. 

Experimenting with evangelistic outreach methods is 
beneficial as long as such experimentation is consistent with 
guidelines contained in the basic Familist documents (see 
Sections . Often the only way to determine whether a new 
approach will be effective is to try it. If a particuiar method 
brings the Father's children to the entrance of living 
relationship with Him, and if it is consistent wizh the values of 
Familism, it should be perfected and used. 

An expanding collection of evangelistic materials and 
approaches shr~uld be developed for use in different situations. 
Fmillsts should engage in ongoing efforts to improve and ad6 t r ~  

this pool of clutreach methcdology. The personal experienrec of 
effective evangelists should be recorded snd shared w i ~ h  thcce 
who aspire to serve toward the expansion of the Fazher's fzrth 
family. 

For those who are interested in evangelistic service, the 
Familist Institute acts as a ciearinghouse for materials znd 
activities, and functions as a training center fc,r all types of 
fifth circle outreach. 

Lovaltv, Commitment, and Service 

How is i~ that a spiritual ideal changes the way a person 
lives, changes people and events around that persor-. 2nd 
empowers people to change the world? The response TO this 
question must begin with a cansideration of loyalty. 

When we are truly loyal to an ideal, we shape. our lives 
toward its realization. Our lives mare and more express ?he 
ideal. As we wrestle with decisions, we rr&e them in ccnfluerice 
with the ideal. In 072r daily acts of relationship we strive tcl 
live o ~ t  the ideal. T11i values of the ideal increasingly fill 
our inner lives, overflowing to 07-lr outer lives ir! actir'n. We 
build and elaborate the themes lrsf the ideal in przyer, wcbr!-;ip, 
and service. 

Often the idezl to which we give our ultimate lclyalti~~-_c is 



embodied in a cymhol. While the symhol can never really er~close 
the living essence of the ideal, it is deeply connected ta that 
essence. We can allow the symbol to function as a vehicle f c l r  
bringing the ideal powerfully into play in our lives. 

The family is the central symbol of F~9ilism.- It vividly 
portrays a higher way of living in relationship with God and 
other people. All of the elements of the Familist Way spring- 
from this symbolic ideal. 

When, as Familists, we have consecrated our d~epest 
loyalties to this ideal of living, increasingly we will begin to 
change in conformity with it. Increasingly, the events and 
relationships in our lives will begin to reflect the ideal. 
Thus, as we build loyalty to the Fmilist Way, the ideal of 
living, as a heloved child and a sister or brother in the Father's 
family becomes the recurrent pivotal theme in our lives. 

True loyalty invariably leads to commitment. Commitment. is 
loyalty culminating in decision and action. Decisions and 
consequent actions always flow from the commitment born of true 
loyalty. True loyalty thus hears spiritual fruit in pecbples' 
lives. 

The Familist's ccmitment flcwers within the five far~iiy 
circles. It is expressed in two ways; fellowship and service. 
Initially, the F&m.ilist is committed to progressive fel9o~shi.p~ 
3 an ongoing transfornation of his or her relationships, 
uplifting them toward the ideal of fmily love. It is the 
Familist's joy to engage in such progressive fellowship in 211 
five family circles; inwardly with the Father's Presence anh3 
other spirit help~rs, in the home family, in the Fellowship 
family, with brorhers and sisters of different faith families, 
and with every one of the Father's children that he or she 
encounters. 

In addition to the progressive transformation of 
L relationsYlips, which are spiritual ends untl2 thensel~zet,  he 

Fzrriilist' s comi-xnent also flowers in ser~~~ic? within the five 
5rer.a~ of f ~ , i l y  iife (see Sectilsns . ) It is import.ant. for 
believer= to be engaged in specific service zctivitiss which, to 
sgme degree, change the world. Such service activities are of 
great value for two reasons. 

First, the need to be productive and see the resu1t.r. of 
one's labors is built into hurr~an nature. Idleness cieteriorates 
self-respest. Service work is spirituslly invigorating. An? ~ J E .  

e z j ~ y  a deep sense of satisfaction when the projects on which we 
are working contrijute to the re~lization of our highest ide3ls. 

The second criticzlly important reason for enga~lr~g in 
service activity emerges f r ~ m  a considerati~n of the quest.i~:ln, 
"fiat wiil it reqcire for the world t.o really change?" Wha:. w ~ l :  
it require for the Father's last chilirer. t3 find Hiz. f c t r  
vibrant. local Fellowships to spring up and mature, for hone i i f r  
to be uplifted by spiritual culture'? Whac wili it r ~ q x i ~ ~ .  FC~P 



b e l i e v e r s  i n  t h e  v a r i o u s  f a i t h  t r a d i t i o n s  t o  ~ r a n s c e n d  t !~~ i r  
d i f  f e r e r l c e s  and c e l e b r a t e  t h e i r  k i n s h i p  i n  God ' s  f m i l y ?  What 
w i l l  it. r e q u i r e  f o r  G o d ' s  glo 'r lal  f a m i l y  t o  s l o w l y  b u t  s u r e i y  
emerge  as s l i v i n g  r e a l i t y ?  

I f  a l l  o f  t h e s e  m a g n i f i c e n t  s p i r i t u a l  i d e a l s  a r e  +CI br 
r e a l i z e d  - -  i n  c , t he r  w o r s s ,  i f  t h e  wor id  i s  r e a l l v  t o  change - -  
it w i l l  r e q u i r e  t h e  l o y a l t y ,  commitment,  and s e r v i c e  of r;,any, 
many t h 2 u s a n d s  of devclted r s l i g i n n i s t s .  The re  i s  a  t rerr .end;?u~.  
amount  of good work w a i t i n g  t o  be d n n e .  

I n  surnmary, a r e a l  l o y a l t y  t o  t h e  i d e a l s  of t h e .  F a m i l i s t  W3y 
l e a d s  u s  t.o t h e  k i n d  of ~ o m ; ~ i t m e n t  which i s  l i f e - c h a n g i n g .  I n  
t h e  l i f e  o f  a  commit ted F a m i l i s t ,  r e l a t i o n s h i p s  f l o w e r  a n i  
s e r v i c e  worl: m u l t i p l i e s .  

The  C h a l l e n g e s  o f  P e r s e c u t i o n  

S p i r i t u a l  t r u t h  i s  l i b e r a t i n g .  The r e a l i z a t i o n  t h a t  one  i s  
a  b e l o v e d  c h i l d  of t h e  U n i v e r s a l  F a t h e r  makes a  p e r s o n  f e e l  
s e c u r e  i n  t h e  u n i v e r s e .  Such s e c u r i t y  m a k e s  one l e s s  d e p e n d e n t  
on  human a u t h o r i t i e s  f o r  d i r e c t i o n  i n  l i f e .  T h i s  r e l a t i v e  
i n d e p e n d e n c e  can  be t h r e 3 t e n i n g  t o  p e o p l e  !and  i ~ s t i t u t i s r ~ s  i who 
f e e l  t h a t  t h e i r  power,  and t t i u s  t h e i r  own s e c u r i t y ,  i c  e r n d e 2  
wnen p p o p i e  a r e  less  dependen::. ny, them.  When p e o p l e  i n  power 
f e e l  t h u s  t h r e a t e n e d ,  t h e y  o f t e n  l a s h  n u t  w i t h  pers?cu:ion. 

F m i l i s t s  s h i ~ u l d  a l w a y s  s t r i v e  fc:r  k:rmory w i t h   heir 
f e l l o w s  and f u l l  i n t e g r a t i o n  w i t h  s o c i e t y .  But sometimes l i v i n g  
c o n s i s t e n t l y  w i t h  God ' s  w i l l  l e a d s  u n a v o i d a b l y  t o  c o n f l i c t  w i t h  
t h o s e  who l i v e  by more m a t e r i z l i s z i c  v a l u e s .  Aga in ,  p e r s e c u t i o n  
may r e s u l t .  

P e r s e c u t i o n  i s  a  two-edged s v c ~ r d .  On t h e  one h a n d ,  it 
f o r c e s  one t o  t a k e  s t o c k  of  o n e ' s  v a l u e s ,  t o  e v a l u a t e  w h e t h e r  
t h e y  a r e  w o r t h  s u f f e r i n g  f o r .  O f t e n  s r . i r i t u a 1  c.c~rn.r:i++~r!ent ari 
g r o u p  l o y a l t y  a r e  g r e a t l y  s t r e n g t t : % n e d  ir. r eFFonse  tc 
pe r secu t i a2n .  

On t h e  o t h e r  hand ,  when f a c e d  w i t h  percel:u.rion, r s l i g i o l l r .  
gro:dps o f t e n  r e a c t  d e f e n s i v e i y ,  h a r d e n i r , ~  t r u t h  i n t o  6-rigms. 21-13. 
r e q u i r i n g  e x c e s s i v e  d o c t r i n a l  and b e h a v i o r a l  c o ~ ~ f o r r i t y .  And 
l a t e r  on ,  even  when p e r s e c u t - i o n  h z s  c e a s e d  and d o c t r i n - l  w a l l s  
a r e  no l o n g e r  n e e d e d ,  a l e g a c y  of r i g i d i ~ y  o f t e n  r e m a i n s .  

F a m i l i s t s  s h c ~ u i d  s t r i v e  t o  l o v e  a l l  p s o r l l e ,  i n c l u d i n g  t h e i r  
e n e m i e s ,  w i t h  an a f  fe . : t i an  t h a t  d e s t r o y s  h a y e .  I f  f a c e d  with 
p e r s e c u t i o n ,  t h e y  s h o u l d  do a l l  w i t h i n  t h e i r  power t c ~  w i n  o v e r  
t h t i r  p e l - s e c u t ~ ~ r s  w i t 5  l o v e .  I f  p e r s e c u ~ i o n  p e r s i s t s ,  howev=r .  
Fa r r , i l i s t . s  car: b e n e f i t  by s t r e n g t h e n i n g  t h e i r  f a i t h  i n  r e s p c , n s e  ~ r o  
i t .  

I t  i s  n a t - a r a l  i n  such  c i r c ~ m s t a n c e s  f f ? r  g roups  of  k , ~ = i i ~ - ~ ~ - ~ s  
t o  draw more c l o s e l y  t o g e t h e r  i n  m c i u a l  svppor:. I n  su:h : l ~ ? s  
o f  s t r e s s ,  it i s  e s p e c i a l l y  im--~-- k,L1, L d n t  t h a ~  l e z d e r ~  s t r i - . ~ ~ .  71\11 - 

v, -. T . . 
e x ~ r c i s e  wisdom by see!-zing God ' s g u i d a n c e .  L, . avgnent i r :g  T L E ; ~  



own reserves of faith and love, they can keep f r m  reacting with 
fear or anger, and can thus better help groxps of belie~~ers avc~i~rl 
extreme reactions when faced with persecution. 

The Possibilities, Power. and Perils of Liturnv 
Put simply, liturgy is the set of combined elements whi,zh- 

go to make up a group worship service. The visual and acoustic 
environment, the placement of participants and fscilitators, the 
music , prayers, worship, preaching, group discussion, syrr~l~ol ic 
rituals, and many other elements together comprise ths liturgy of 
a religious community. 

Group worship can be quite simple and informal or highly 
detailed and stylized. For instance, at one end of the spectrum 
in the Christian tradition lies Quaker worship, which is 
conducted with a very spare liturgy. Participants enter a simply 
furnishe.? meeting house in silence and sit quietly, worshipfully 
receptive to the inner voice, for approximately one hour. The 
only intsrruption is the occasion21 brief sharing of an insight 
by one of the participants. At the end of the hour the 
participants greet each other, signailing the end of the service. 

At the other end of the Christian litcrgical spect-run is the 
traditional Ri-)man Cathnlic mass, with its set recit5tions. 
glo-iou~ music, precise celebration of tne Eucharist, and other 
intricate ritusl elements set in the grandeur of an ary-laden 
cath~dral . 

Some liturgies allow the individcz.1 participant great 
flexibility. Zen Buddhist group worship centers on the self - 
guided, z.pontaneou5 meditation of the individual. Clther 
liturgies are pre-establisk,ed in great detail. The traditional 
Jewish Sabbath service is pl-erisely nrdered, with s~lec.ted 
scriptural passages read in sequence by the worship leader and 
congregation. 

Mzny possible liturgical elements can be included in group 
worship. Music often plays an important part, both as inspiring 
perf crmance and in emotionally satisfying grclup singing. 
Sermons. either dld2ctic. or interactive, are usualiy included. 
17. ilme is clften allowed for group prayer, sometimes silezt and 
sometimes spoken by the worsnip facilitator or peo~jle in the 
congregation. Liturgies czn also include group ritual, such as 
the synbolic eriacrment of the Familist Communion (see Sectior. . ) 

Any time religionists meet regularly to worship togethe:-. 
they inevitably develop preferred ways of c~nducting their 
wcrship. Ever. if they decide tc, do it differently ea'zh t ime .  
that in ixself is a liturgical chnice. The liturgies c$f  I n c a l  
Farnilist Fellowships, especially within a regional or natlorial 
arez, are likely tc develop along si~.ilzr lines. However. each 
- ?c)csl grcl-dr;. of believers should be all~wed to establish the w a y s  
of grclup worskir,, ~:7ic:'! most stirnulare them, and rnrtst cornf.srt;F,ly 
express their deepest spiritual em::'xicns. 

Local Fellc,wsI-:ips are most welcome to consulr wi:?: t.he 



Familisr Institute as they engage in the ongging prclcess of 
evolving their liturgies. The Institute serves as a 
clezringhouse for gathering and sharing an array of liturgical 
materials, including a collection of liturgies specifically 
related to Familist worship practices. 

k well thought-out, dynamic liturgy can make a powerful 
contribution to the spiritual life of a local Fellowship. It can 
serve as an effective framework for intertwining truth, besuty,.- 
and goodness in ways that deeply renew the believer and reinfcrce 
the ideals of the Familist Way. It provides continuity and 
builds spiritual values from week to week. The bonds of 
fellowship are strengthened each time a group of believers 
shares a powerful experience of common spiritual realization. 

The power of liturgy, howsver, can cut both ways. It is 
true that liturgical practices can stimulate and galvanize 
Fellowship participants. But such practices can also petrify 
over time, devolving into empty and irrelevant f o m s ,  barriers t c l  
the vital force of living truth. 

Fmilists should engage in a constant process of evaluating 
their liturgical practices. Do they evoke living spiritual 
experience? Do they effectively express the essential elements 
of the Faarriilist Way? Are they structured so as to engage the 
particisation of individu31 believers? If not, they shouid be 
reshayei or replaced. 

IE this process of liturgical evslutior;, however. care 
shguld be taken to move wisely, selectively, and not. too raridly. 
A liturgical tradition is the living form of a corrm,unityls 
ccllecr,i~.7t worsl-:ip. It must gznw organiczlly; it cannot k)e tilt 
znd rebxilt meciianically . Refoms should be undertak2n with 
great sensi~ivity. As new foms are developed, they should be 
tried out 2nd perfscted over tine, and old forms should be 
relinq?:lshe< only when the community is rezdy to release tl-:err,. 

F.z-tilists should remember the a:iornatic relationship between 
truth a::? foms: truths persist and foms adapt. As Familism 
~ C I V P S  friflrri one ares to another., ~ ~ C J T L  one culture to ar,othcr. 2rid 
frorri  or:^ time t.o the next, it is the central  truth^ 2nd purposez. 
of the ?m.ilist Way which should remain coy-stant. The liturgical 
form a23 practices of locel Fellowsf-F~ls will mc2st 1 ikely aiapt. 
to the times and cultures in which they exist. T h i s  is not only 
acceptaSle; it is highly desirable. 

I:. smTary, a liturgy is like a garden of varie6 plant5. 
sprir1gir.g naturally from the soil of group religious practice. 
h'her: neglelzt~d, the litur-gical garden car. begir. to fill with 
weeis L C  eventually crowd the spiritual life out of group 
ier.7ctic.n~. A well-t.ended liturgy, however, is like a vibrant 
garder~ filled with flowering forms, contributing much tn the 
3eauty c f  s?iritual comrnur:ity in a 10~21 Fellowship. 



Maintaining Unity Within the Fellowship 

Human beings do not function together without differences cf 
opinion arising. Eventually, people with a wide variety of 
temperaments and experiential backgrounds will participate in the 
Familist Fellowship. As they serve together, these differences 
will inl~ariably result in their wanting to pursue common purc.-:~se-c 
in different ways. Such diversity shouid not be discourage?; ir 
contrihutes much to creativity in group function. But atter,ticln 
must be given to ways of harmonizing divergent viewpoints, so- 
that the unity of the Fellowship is not jeopardized. 

Wnen differences of opinion deveiop which prove difficult to 
resclve in normal group process, personnel from the Institute or 
Cen~ral Ascociation who are skilled in arti~ration can be called 
upon to work with the differing parties. The expresz purpc-se of 
such efforts is not to evaluate or adjudicate, but tc~ b-~Lld 
consensus, to develop a way forward with which all parties can 
agree. If consensus cannot be reached, the differing parties can 
ask for a judgement on the matter by the Council of Elders at the 
relevant level. 

In att3mpts to resolve differences within the Fellow~.hip, at 
least five sources of guidance should be consulted. The first is 
the organization's set of formal procedurai documer:ts 
(Cons~itution and By-laws.) The second is the body cf writtzr: 
materials which prcvid~ seminal F.er:pecrives on the Familist G.'3y 
and the Fartilist Fellowship, ir~cluding the Foundetic~s c ~ f  
F X ! ~ ~ ~ ~ E T L  series and, rr:,:,st irr.pc.rtar~tl y, relevznt p~ssagez frcrr! 
The ITPJNTIA Book. 

The third source of clzx-ifyi~g guidanc~ is the cc,,i?ective 
set. of precedents establishe6 in the history of tfie Fellowshir's . . fuxction. The fourth sourc2 is the ascsrtment of i x c ~ g n ~ s  
gene-a-ed in the actual process of group deliberation on the 
issues at hand. 

The fifth and most important snurce of gzidance is the bc)dy 
of insights gleaned in the psrcicipants' ?rayerful search fcr 
God ' s will. No group de1iher.stic.x can be m~:irr,slly succec s f u l  
withnut such Spirit ir~put. It nust always bs remembered thzt  he 
Fellcwshi~~ is, in rpslity, a fzrnily, anti that it is the wiil cbf  
its ail-wise Parent which can hest guide this family in its grs.:;? 

. - 
process. T;?iz. is especially true when the members of the fzmziy 
temporarily hold different points of view. 

In the Fellowship's deliberative prncess, plentiful t h e  f c r  
both solitary and group communion should he interlaced with t.he 

m vzried mcldes of gcidance outlined at40ve.   he insights kxl2rn of 
clarifying przyer and refreshing wclrsnip can of 1er1 ur.tangle 
knotty problems. E7.7~- mnre impc~rta?t, the renewal of f~3t2rnai 
love wkiich fllsws f r o r !  such inner communion aads a s~,irltual 
sweetness to the group process which ~revsnts the build-up ::lf 
animnsities, and greacly aids in the I-,amlo-ious resolu:ion of 
differences. 



S o u r c e s  of  A u t h o r i t a t i v e  S p i r i t u a l  Guidance - 

A s  w e  p r o c e e d  t h r o u g h  l i f e  w e  a r e  f a c e d  w i t h  a n e v e r - e n d i n g  
s e r i e s  of c h o i c e s .  Some a r e  l a r g e ,  a f f e c t i n g  t h e  o v e r a l l  c o u r s e  
we s h a l l  t a k e .  Some a r e  more immed ia t e ;  wha t  t o  do i n  t h e  n e x t  
h o u r ,  wha t  t o  s a y  t o  a  s t r u g g l i n g  f r i e n d .  L i f e  i s  f u i l  of 
s i t u a t i ~ ~ n s  where  v a l u e s  c o n f l i c t ,  where  wha t  i s  r i g h t .  i s  n c ~ t  
e n t i r e l y  c l e z r .  And i f  we a r e  t o  s u r v i v e ,  much l e s s p r o g r e s s ,  k-em 
must  e v a l u a t e  t h e  e n d l e s s  s t r e a m  of such  s i t u a t i o n s ,  make n f t f n  
d i f f i c u l t  c h o i c e s ,  and a c ~  upon them. Where c.an we g c ~  f o r  
d e p e n d a b l e  g u i d a n c e  a s  we e n c o u n t e r  t h e s e  m y r i a d  c h o i c e s  alc1r.g 
l i f e ' s  way? 

H i s t a r i c a l i y ,  r e l i g i o u s  i n s t i t u t i o n s  h a v e  p o i n t e d  t h e  
i n d i v i d u a l  b e l i e v e r  t o  a  v a r i e t y  of s o u r c e s  f o r  a u c h c r i t a t i v e  
s ~ i r i t u a l  g u i d a n c e .  Some have  p o i n t e d  t o  a  c r e e d ,  3 s e t  of 
d o c t r i n a l  s t a t e m e n t s ,  s a y i n g ,  " T h i s  i s  o u r  u l t i m z t e  g u i d e .  
Fol low t h e s e  p r e c e p t s  and  you w i l l  c h o o s e  r i g h t . "  O t h e r  
r e l i g i o n s  h a v e  p o i n t e d  p r i m a r i l y  t o  t h e i r  own l e a d e r s h i p ,  s a y i n g ,  
"Fol low t h e  commands o f  t h e  c l e r g y ;  t h e y  h a v e  been  o r d a i n e d  by 
God t c  show you what  i s  r i g h t . "  S t i l l  o t h e r s  have  ensYirined 
t h e i r  s c r i p t u r e s  as t h e  pr imary  g u i d e ,  s a y i n g ,  " C o n s u l t  a n d  
f a l l o w  t h e  Holy  Book a s  y o u r  u l t i r r , a t e  a u t h r ~ r i t y .  " And c t h e r c  
have  c a n c n i z e d  t h e  accumula t ed  body of t h e i r  h i s t o r i c  tradiYic:.5 
22 t h e  " law" which  t h e i r  f o l l o w e r s  muzt. o b e y .  

The F x ~ - ~ i l i s t  Way p o i n t s  t': t h e  f u n d m e n t a l  prim.=,:): c ' f  ti..? 
r e i a t i o n s h i p  t ~ e t w e e n  t h e  U n i v e r s a l  F 3 t h e r  a n 3  e a c h  of  hls 
~ r ~ i r i t u a l  c h i l 4 r e n .  I n  o u r  s e c r c n  f o r  t r u t h ,  e a ~ ?  $ ~ f  u5 Y i 3 5  t r .e  
c a p a c i t y  f c r  d i r e c t .  r e l a t i o n s h i p  with G n d .  N o  m e d i a t i n g  e1 erner-: 
i s  r e q l l i r e d .  The F z t h e r ' s  i n t i m a t e  P r e s e n c e  i n d w e l l s  e a c h  of c s  
2nd e v e r  g i l i des  uc toward  t h z t  which is t r u e ,  b e a u t i f u l ,  zxt3 
gqad .  Each c , f  u s  can  p r o g r e z s i v e l y  d e v e l o p  t h e  a 5 i l i r y  tcl s e z s ?  - 
G o d ' s  w i l l  i n  t h e  p a s s i n g  s i t u a r i o n s  of l i f e .  L C  of uz czn 
s t r e n g t h e n  o u r  r e s o l v e  t o  c a r r y  ou-, H i s  w i l l .  T t i i s  p r n g r e s z i v ?  
- .  
c l s c o v e r y  and  d o i n g  o f  t h e  F z r h e r ' s  w i l l  i s  c e n ~ r a l  t 5  t ? ~ ?  - 
z a r n i l i s t  Xsy.  

Hctwever, t h e  pr imacy  of such  d i r e c t  i n n ~ z -  g u i d a n s e  havir .3 
5een  c l e z r i y  a r t i c u l a t e d ,  i: i s  inpoz-cant  t.o r e c o g K i s e  t h ~ i  
: r a d i t i o n a l  sc lurces  of s p i r l ~ u a l  g u i d a n c e  a l s o  p l z y  a n  i m p c r t a : ~  
? a r t  i n  t h e  l i f e  of t h e  F a m i l i o t  Fel lows; iLip.  The re  i s  a  c e n t r c l  
tlcldy of t r u t h s  and t e a c h i n g s  which p r o v i ~ e s  c o r ? t i n u i t y  c.5 v a i u e s .  
"ere i s  s t r o n g  p a s t o r a l  l e z d e r s h i p  which  p r o v i d e s  c o u n s e i  and 
suppcsr t ,  zr?'4 l i f t s  u? s p i r i t u a l  i d e s l s .  T h e r e  i s  a  m a _ e n i f i c e r : ~  
s c r i p t u r e ,  The UF$-ITTIA Book. which p r o v i d e s  i n s p i r z t i o n  c,? . - 
incornparat l le  b e a u t y  and  d e p ~ h .  The lire and  t e a c h i n g s  of  2es -s  
- - =-e a p o w e r f u l  l i v i n g  i l l u s t r a ~ i o n  of s p i r i t u a l  t r u t h .  And t h e r e  
i s  a s l o w l y  a r c u m u l a t i n g  body of t r a d i t i o n ,  t h e  s t o r i e s  o f  t h 5  . - 
l i v e s  and s e r v i c e  of  F a ~ . i l i s t  women and men, which h i s t c . r i r s i i s 7  
e x e m p l i f i e s  t h e  F m . i l l s ~  Wsy. 

- .  . 
A l l  of t h e s e  a r e  v a l i d  s o u r c e s  of  i n s p i r a ~ i o n  wnlcr: car, 

g u i d e  u s  a s  we f a c e  l i f e ' s  c h c i c e s .  P - i l  o f  them augment c:.::.r 
e f f o r t s  t r l  z l e a r l y  d i s c e r n  Gel? ' s i n n e r  l e c d i r ! g ,  o u r  ~rirncr-zr 
s o u r c e  of s p i r i t u a l  g u i d a n c e .  


