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Foundations of Familism
Volume I

THE _FAMILIST WAY:

An Introduction
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(Note: The following is a preliminary draft of the
full book-length

first chapter of what is planned as a
manuscript. Many other sections are planned which
themes introduced in this first

will amplify on the
chapter.)



C_ H A P T E R 1

THE ESSENTIALS OF THE _FAMILIST WAY

"During the psychologically unsettled times of the twentieth
century, amid the economic upheavals, the moral crosscurrents,
and the sociclogic rip tides of the cvecleonic +transitions of a
scientific era, thousands upon thousands of men and women have
become humanly dislocated; they are anxious, restless, fearful,
uncertain, and unsettled; as never before in the world's history
they need the consolation and stabilization of sound

religion." (1)

There is a hungsr in the land.
The people cry out in the pain of theilr emptiness.

Yet their table is laden with & great f=sast,
ind the food and the drink which they crave
Lies spread before them.

So maeny of wus live anc¢ d&i
spirizual nourishment we crave. Wnho are we? Where do we belong?
Wnere are we bound? Without the answers to such questions, how
can we exvpect to fill the spiriztual hunger wizhin us, to find
that peace which passes a1l understanding?

In order to answer such questions we must discover our
fundarmantal relationship with God. Without Him, we cannot
experience life's deepest Jovs. Without the guidance and
companionship which flows from His Presence within us, we are
iost -- adrift in 2 starless nignt.

And vest that is precisely how so manvy of us feei; lost--
crphaned by our ignorance of the remarkable relazionships we can
rzve with G2d, and with our sisters end btrothers in His familwv.

z  witheout ever finding the

The URANTIE Book. URANTIAR roundation, Chicago, 1955,
p. 1060:2




The Essentials of the Familist Way

At the heart of Familism lies the fundamental truth that
family is the master pattern of all perscnal relationships in
Creation. Family 1is that profound window of understanding
through which each of us can grow to see who we really are, and
discern how best tTo relate to our Creator and to each other. God

is first and foremost an all-wise, loving Parent. We are His
beloved children, sisters and brothers in an infinite universe
familv.

Familists aspire to an actual way of living which centers
around seven essential truths or gualities of family

relationship: the Fatherhood of God, the Brotherhood of Man, the
Indwelling Spirit, the Will of God, Love, Eternal Life, and
Faith. ramilists attempt +to live out these +truths within the
context of five family circles, each of which is a broad arena of
service and fellowship: the inner family, the home family, the
fellowship family, the family of all believers, and the world-
wide family of all God's children. These truths and circles are
introduceé briefly beiow in Chapter I. Their fuller unfolding in
the Familist Way 1is presented in the subsequent chapters of
Volume I.

THE FATHERHOQGD OQOF GOD(1) The unicue bond which exists
between rzrent and child is the seed out of which all family
relationships unfo:d, To the Universal Father, each human heing
is Hie sp=cial child. We gain our most profound insights into
God's nature by experiencing His parental gqualities. We find our

deepest satisfactions in <childlike worship of the heavernly
Father.

This worshipful experience of discovering that each of us
is a unique son ox daughter of the God of all creation has the
power utterly to transform how we feel about ourselves. It mavy
tzke time, but like the voung child who has been well-loved, each
of us <can eventusily come to feel deeplv valued just for who we

are. Beczuse our special place in creation 1s assured, we can
begin to f=zel fundamentally secure.

This changes +the way we live. 2LAs we allow ourselves to
relax intec the prefound trust felt by a well-loved child, we are
able to open more to our Father's guidance. We grow more
teachable. Slowly, but steadily, the life of the child can begin
to reflect the ways of the Parent. The unfolding experience cof

living thuvs, as a child of the Universal Father, lies at the very
heart of The Familist Way.

1. Unfortunately, the English language does not have a word
which powerfully conveys personal parental gqualities without
reference To gendexr. Some readers may more naturally relate to
God as Mother <than as Father. For any believer, at anvy
particular point In his or her spirituzal development, the right
concept fcr God is the one which most effe t_vCly facilitates an
intimate parent/child relationship rith el Fer a fullerxr

considerazion of God's maternal and pate*nal qualities. please
see Sectilon



THE BROTHERHOOD OF MAN(1) In addition to being parental,

spiritual family life 1s also fraternal. The most fulfilling
kinds of human relationship develop when we begin to love each
other as sisters and brothers in God's family. The rich,

balanced friendships born of such spiritual fraternity are one of
life's greatest 3Jovs.

Next to worship of our Father, we can experience nothing
more satisfying in life than the privilege of ministering to a
sister or brother in need. Each such act of loving service is.a
significant forward step along the spiritual path. 4

As would any devoted parent, God rejoices in the love which
“ His children feel for each other. Increasing sisterly/brotherly
affection is the very essence of Familist fellowship.

THE INDWELLING SPIRIT In addition to being parental and
fraternal, family life is also intimate. The Father has given
each of His children a miraculous gift. He has sent an actual

fragment of Himself to dwell deep within each human personality.
Every one of us enjoys the dedicated ministry of a perfect

Indwelling Spirit, solely devoted to our spiritual welfare. Each
of these Father fragments 1is an undiluted part of the divine
wheole. These Indwelling Spirits constitute our Father's ever
available Presence, loving and guiding us moment by moment along
our Godward journey. -

God is net far away and unreachable. He is cleser to us
than the beating of our hearts. His is the still-small voice
within our minds; He is the mentor and friend of our sculs. The

Familist Wav i1s, thus, a life of intimate companiconship with God,
an affectionate inner sharing between the Universal Father and
His spirituel child.

THE WILL OF GOD Life in God's family is also directional.
It is forward-moving, progressive. The Father encourages the
spiritual growth of His children.

A wise parent challenges his or her child to reach for ever
higher levels of 1living, all the while providing sensitive
guidance toward such life-masterv. Similarly, the Universal
Father encourages each of us to reach for ever higher levels of
spiritual 1living, all the while providing perfect guidance
through the ministrv of His Indwelling Spirit. Even in the midst
of the distractions of modern life, we can learn how to sense His
often subtle leading and live in keeping with it. This practice
of progressively seeking to understand and do God's will is an
essential part of the Familist Way.

LOVE While relationships in the Father's family are often

challenging, they are progressivley affectionate. Over time we
discover that the love which originates in God flows in many
directions. We are each nourished by the devoted affection of

the Father's Indwelling Spirit. We can adore our Creator in the

1. Again, poverty of language is unfortunately limiting.
There seems to be, as vet, no androgynous wording which
effectively captures the spirituzl ideal historically expressed
in the phrase "The Brotherhood of Man."
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outpouring of our worship. Bnd we can bestow the overflow of
our love 1in caring for our sisters and brothers. Love energizes
the soul. 1In every relationship, love purifies and clarifies; it
shows the way ahead.

ERNAL_LIFE Death cannot deprive us of our relaticnships
in God's family. It is precisely because these gifts are never-
ending that we can feel spiritually so gecure. The Familist Way
is an exhilarating path, one which beckons the believer to e
ws@m an eternal adventure of growth in the Father's universe
family.

Death is a passageway, the entrance to a never-ending
future of spiritual advancement. As we ascend through the
stars, innumerable new experiences and unimaginable opportunities
for service await us. Bs we move from one destination to the
next in our Father's universe home, the goal for which we shall
strive is perfection itself. BAnd though i1t may take us age upon
age to attain it, eventually we shall come before the Universal
Father at the center of all things and experience the fullness of
His paradise Presence.

FAITH Genuine family relationships are always trusting.
The children of wise and affectionate parents have learned to be
reasonably confident that everything needed for their well-being
will be provided. They have implicit faith in those whao lave
them,

It is Just such simple childlike faith which opens the way
to eternal relationship with God. The Father resides withirn,
gently calling to us. He knocks quietly at the inner docor,
waiting for wus to invite Him into cur lives. When we extend the
faith invitation, we literally open the inner deor through which
He can enter with all of His spiritual gifts.

Gifts, however, cannot be given through a closed door, and
God will not open the inner door of the heart against our will.
Thcugh the Father loves us more than we can ever know, He will
not force wus to accept His love. First we must come To that
place where, like a voung child, we are able to trust Him. Then
we will naturally oren inwardly to receive His love.

For those of us who were hurt early in life, mustering the
courage to trust and receive God's love in this simple way, like
a little <child, <can be very difficult. We may actually feel
quite distrus=ful, paralyzed by profound fears of rejection,
feelings of unworthiness, or other emctional bleocks. Howsver, if
we persist in our attempts to +trust God and discover how He
feels about wus, such inner blocks will begin to melt away under

the very real and radiant sun of His affection. We can Thus
begin to learn just how trustworthy, consistent, and dependable
the Father's lcve for us really is (See section for more on the

process of such inner healing.)
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No matter how hesitant at first, such courageocus expressions
of childlike faith are the key which opens the door to a deeply
satisfying relationship with Goed.

Familism can never be reduced to a semtsex @& doctrined oxr
creed#” Any spiritual path remains simply an empty shell unless
it is made real in the relationships and activities of daily

life.
There are five family circles within which the Familist

lives out his or her ideals. Each of these circles is an actual
family of loving relationships, as well as a broad arena of
service activities. These five family <circles are introduced

below, and more fully presented in later sections of Volume 1I.

First Circle: The Inner Family We experience inner family
love and devotion primarily in the context of our relationship
with God's Indwelling Spirit. (1) First circle activities center
on the regular practice of inner communion -- praver, worship.
znd other personal devotions.

BLdditional benefits often result when we ccme together in
groups to share our inner spiritual experiences. Sometimes
fellow believers can offer suggestions which add depth and
consistency to our individual pracrtices. Small first circle
sharing groups (7-15 people) which meet regularliv can provide a
nourishing context for spiritual study, the sharing of insights,
and small group worshir and prayer. Such first circle groups
provide a vital service by helping us to develop the inner family
iife.

The Familist Way flows from the wellspring of the inner
iife. If the inner pocl is allowed <to run dry, the outer life
will wither and die. The quality of a2ll outer family relations

depends upon the constancy of our inner family sharing.

Second Circle: The Home Family The home 1s where we form
our earliest and most lasting impressions of family relationship,
our own self-worth, and the nature of reality. Good family life
and spirituality are mutually beneficizl. Family 1ife is
strengthened by home-based spiritual practices. And & good early
home environment can make 1t much easzier for a person to mature
spiritually as an zdult. For these reascons, pearents should be

1. The cultivation of relationships with our other spiritual

helpers (espsciallv Jesus and our angelic ministers) can also
plavy a significant part in the dynamics of the inner family (see
Volume I, Sections and Volume JII, Sections ) L full

description of the spiritual influences active in our inner lives
can be found in the many rTelevant passages of The URANTIA Book
(see also Sections it Volume II on the Familist Fellowship.)



especially concerned with improving the stability and spiritual
life of the home.

Spiritual home culture, however, 1is Just as important an
activity for those not engaged in child-rearing. Familists in
all kinds of living situations (married couples, committed
friends who share a home, even those who live individually)
should develcop home based practices which encourage spiritual
growth. : -

For all of these reasons, one of Familism's greatest
priorities is the cultivation of spiritual home culture. Second
circle activities involve believers in the develcpment of
materials and programs which spiritually uplift home life. The
overall goal 1is to include Ged as fully as possihble in the daily
life of the home. Participants in second circls: groups support
each other's attempts to incorporate spiritual practices into
the everyday events of their families' lives.

Third Circle: The Fellowship Family Individual Familists
usually gather together 1in local Fellowships to share their
spiritual ideals and work toward the realization of common
service goals, Such local groups are chartered by the Familist
Fellowship, an organization devoted +to the development and
perpetuation of a world-wide association of religious believers
who aspire to embody the Familist Way.

Local Fellowships are the third wvital circle of family

rTelationchips. Here agaln, our challenge is to live out the
central truths ¢of Familism, this time within a community of like-
minded believers who worship, share, grow, and serve together
over time.

Third circle functions are many and varied. Rll of the
activities of +the other circles (for instance, the first and

second circle groups mentioned above) are coordinated through the
structure of the third circle Fellowship. & partial list of the
functions undertaken by a local Fellowship would include regular
worship services, celebration of special events in the lives of
particivants, religious education of children, orientation of
new members, and evangelistic sharing of the Familist Wav. For a
fuller elaboration of such third circle functions, see Volume II
on the Familist Fellowship.

In addition +to serving as a vehicle for the coordination of
such activities, however, an effective lccal Fellowship
eventually grows +to be a genuine family. Here, over the vears,
we can come to love each other as spiritual sisters and brothers,
sharing the Jjoys and pains, the successes and struggles «f our
lives. Participation in a Fellowship family <can be & dszeply
rewarding experience, especially in the midst of  +the
superficialities of much of moedern life. The wviability of the
Familist Way depends upon such dedicated third circie
participation.

Fourth Circle: The Family of Bl]l] Belijievers Rll peorle who
have discovered a living relationship with God, whether or not
they are members of organized religious groups, are participants
in the fourth circle family. If they feel a genuine decsire to




know God (regardless of their God concept) and aspire to live in
a higher spiritual way, then they are sisters and brothers in
the family of Dbelievers. It 1is important +that all such
believers strive for relations based on mutual respect and
affection, such relations as befit our common status as God's
beloved children.

Familists engage in many activities aimed at furthering good
relations between believers of different faiths. The study of
various religions, visiting the services of other traditions,
and the promoticn of inter-religicus dialogue are but a few of
the fourth circle activities which are important to a full
realization of the Familist Way (see Sections in Volume II.)

Fifth Circle: The Familv of God Rll people everywhere are
sons and daughters of God. The Father cares equally for each and
every one of us. Even if we are not vet aware of being His
children, even if we question or reject the very existence of
God, we are still His children, beloved and precious to Him. The
fifth circle family of God includes all human beings, whether or
not they have discovered a living relationship with Him.

The main service activity in this fifth circle family is
helping those who have not vet discovered that they are God's
children, to make that life-transforming discovery. Evangelistic

sharing of the Familist Wav, on levels ranging from personal
ministry through community outreach to worldwide mission, 1is the
primary goal ¢f fifth circle service. (See sections in Vaolume
I1.)

Ldditional types of fifth circle service include varied
community ministries to aid those who are 111 and suffering, and
in need of spiritual support and rehabilitation.

In summary, Familism is an actual wav of 1living in vital
family xrelzticonships with God and o*her pecple. While
recognizing that no set of human understandings can provide =&
complete and final grasp of truth, the Familist Way rests ¢n the
foundation of seven primary qualities or truths of spiritual
family 1life. I+ 1s parental (Fatherhood of God), fraternszl
(Brotherhood of Man), intimate (Indwelling Spirit), diresctional
(Will of God), affectionate (Love), secure (Eternal Life), and
trusting (Faith).

In ¢order to be potent, however, these truths must come
alive in our daily experience. They cannot simply be truths we
understand and believe: they must be truths we increasingly live
out and become. The potential of the Familist Way lies in the
tremendous power it has to unify human experience, if it becomes
an actual way of 1living. There is great life coherence for the
believer in the 1integration of family =relationships on
conceivable levels; from +the inner familv to the home fam
from the fellowship familv to the family of all believers,
the globzl family of all human beings to the universal family of
21l beings in the Father's vast creation.
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THE FAMILIST FELLOWSHIP:

Its Nature, Purpose and Function
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sampling of what 1s planned as a full book-length
manuscript. The large majority of the manuscript has
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would precede, feollow, and be interspersed with these
sections. However, this very limited sampling dces
begin to provide a sense of the purpose and tone of the
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Variations in Local Fellowship "Culture"

Each local Fellowship, as it evolves, will naturally dewvelop
its own distinct ways of accomplishing the purposes common to all
local Fellowships. Just as a family develops its own unigue
culture, so, with the passage of time, each 1local Fellowship
family will evolve ways of sharing, worshipping., and woriing

together which reflect the collective preferences of its
participants.

Some Fellowships will function conservatively, some
progressively, and some moderately. Fellowship culture will vary
with the socioecconomic, ethnic, national, and other
characteristics of the participants in each group. A local

Fellowship in a Christian European country will likelvy pursue
Familist purposes very differently than one situated in Moslem
Turkey, Hindu India, or Buddhist Japan. Even Fellowships in
close proximity may develop different styles of function.

It is most important to promote tolerance and even keen
appreciation for the wide wvariations in local group culture
which the Familist Fellowship may eventually encompass. It must
be remembered +that Familism is first and foremost & way of
living, loving, and serving 1in a series of spiritual family

relationships. Variations on the theme of such a life are
infinite. While local Fellowships should be guided in their
function by broad Familist purposes and principles, tThe

evolution of a variety of 1local cultural approaches to such
function is inevitable and even desirable.

Organizational Overview of the Familist Fellowship and Institute

If groups of believers are to enjoy regular fellowship and
serve together toward common ends, they must organize themselves
effectively in order to accomplish their purposes. There are
five levels of organization in the Familist Fellowship: local
Fellowships, &Area Associations, Regional Associations, National
Asscociations, and the Central Asscociation.

The Familist Institute is a missionary organization
dedicated to the proclamaticen and spread of the Familist Wav.
Although it is an independent institution, the Institute works in
close coordination with the Fellowship. Each of these structures
is described below in a brief cverview. For a more detailed
description ¢f the orgenization of the Fellowship and Institute.
the reader iz referred to Volume IV of the Foundatiorns of
Familism series, Leadership and Structure of the Famiiist
Fellowship.

Local Fellowships The local Fellowship is, bv far, the most
important locus of activities in the entire Familist structur=.
It is here that all of the vital functions of the Familist Wav
unfold. It 1s in local Fellowships that believers come tagether




regularly to engage in worship, study, service, mutual support,

and social sharing. In the local Fellowship the spiritual life
of the individual is deepened and connected with the spiritual
life of +the community. Children are spiriltually educated, and
Familist idezls of home 1life are uplifted. The local Fellowship
facilitates fraternal interaction with religionists from other
traditions, coordinates community ministries, and carries out
local efforts to share the central truths of the Familist Wway.
Because local Fellowships undertake so - many vital
activities, sound organizational structures are critical to
their effective function. Administrative and pastoral leadership

roles should be well-articulated, and the best people selected by
the membership to £ill them.

The members of each Fellowship, meeting annually as a local
Fellowship BAssembly, elect a coordinating Executive Board.
This group includes officers and committee heads to address
various ministry and administrative tasks, as well as the most
spiritually mature and well-trained person(s) the Fellowship can
find to provide pastoral leadership. L Fellowship's Pastor
facilitates its ministries, wusually working with a staff of
volunteer assistants, the size of which wvaries i1in accordance
with the local Fellowship's resources and stage of development
(see sections L) (1)

The most seasoned members of the loczal Fellowship should b=
chosen to serve on 1its Council o¢f Elders. Thnese Elders,
aprpointed for 1ife by the Executive Board and confirmed by the
local Assemklv, act as an advisory and ijudicial body, focusing on
the long-term growth and stability . ¢of the Fellowship.

Detailled help in developing local Fellowship organization
and leadershiy is available from the Familist Institute and the
Fellowship's Central Assocciation.

Local Fellowships should be limited 1in size. When first
forming, a local group of believers, known as a Familist
Meeting, may be quite small; perhaps Just a few members meeting
informally in a local home. While some Meetings remain small
and infcrmal, others add members and eventually grow into formal
Fellowships (see section . ) It is important, however, that a
iccal Fellowship stay small enough to allow all of 1its

participants to enjoy extended family-like relationships.

When a group of believers grows beyond 200 adult members, it
should consider either dividing 1into two smaller Fellowships or
sponsoxing the feoermation of a new local Fellowship to receive
additional members. Often two such related Fellowships will work
out arrangements for dividing leadership resources and sharing
the same facility.

1. Details of organizational 1roles and structures may be
quite differsnt for local Fellowships in diffesrent nations.
Wnile unitormity o©f roles and structures is not necessaryv. 1t is
imporTant tThat loczl Fellowships formally establish clear
guidelines for their organizational functions.
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It is also important that the geographic area served by a
local Fellowship be small enough to allow members to travel
easily to the Fellowship home. Local Fellowships should be small
enough and geographically concentrated enough to functicn as real
friendship families on at least a weekly and even a daily basis.
Familists living too far away from an established Fellowship to
allow for regular participation should be encouraged to form a
Familist Meeting in their local community. Often, in tims, such
"satellite" Meetings develop into new local Fellowships. -

Area Associations Often the members of several local
Fellowships in an area will want to gather together
periodically. They may wish to undertake common sexrvice
activities, or may face common difficulties which require the
mobilization of resources greater than those of any one
Fellowship. In such circumstances, it is natural for them to

organize on a second level by forming an Area BAssoclation of
Familist Fellowships.

Usually an Area Association is established by the
Fellowships within a metropolitan or county zrea. The members of
the Fellcowships 1in an Area Associlation should be able to travel
easily to a central location for a one day gathering. Typically
such Area gatherings occur every 2-3 months and incorpcorate a
variety of worship and fellowship activities.

Each Area Association should have its own offices, and an
Area Pasteor and staff. An Executive Board is elected by lay
representatives and Pastors from the local Fsllowships who mest
annuelly as an Area BAssembly. FEach Area Ascsociation should also
have its own Ccuncil of Elders, appointed and serving in z manner

similar to the Councils of Elders at the local Fellowship level.

An Area Association often coordinates service projects
invelving all of +the 1local Fellowships in +the area. For
instance, it may sponsor areza-wide educational seminars on
spiritual home culture for parents. Or Rrea staff may plan and
implement an area-wide effort to publicize the central truths of
the Familist Way. Often such Area DBAssociation projects are
carried cut with the help of personnel from the Institute and
Central Lssociation.

Regional Associations a third level of Familist
organizational structure, most often found in the larger naticons,
is the Regional Association o©of Familist Fellowships. Usuzlly,

all of +the Fellowships in a broad region share a common set of
needs and concerns: how best to select and provide trzining for
administrative and pastoral leaders, how to develop educational
and ministry materials which fit the culturzl needs of the peorle

within., & particular region, how to allocate resources for the
develoomant of new loczl Fellowships, etc.

In those larger nations which have & number of
subcultures, it 1is the Eegional Asscociztions which addrs
concerns. In the smaller, single-culture nations., K
Associlations do not nermally develop, and such responcsibi
are usually handled by & National Asscciatio
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Fach Regional Association has 1its own offices, Regional
Pastor, and staff. A coordinating Executive Board is elected by
lay and Pastoral representatives of the local Fellowships and
Area Associations who meet as a Regional Assembly. The
Executive Board organizes the vearly gathering of the Regional
Lesembly, which combines worship and fellowship with a series of
meetings for administrative and planning purposes.

As at the Local and BArea levels, the Executive Board
appoints and the Bssembly confirms a Regional Council of Elders_
which functions in advisory and judicial capacities on matters of
regional concern.

Naticonal Associations The local Fellowships in a particular
country usually organize themselves on a fourth level, as a
National Association of Familist Fellowships. Its structure and
functions are similar te those of a Regional ZRBssociation, except
that it deals with issues and projects affecting all of the

Fellowships in a particular nation-state. For instance, some
countries have rTigorous legal requirements to which religious
organizations must conform. National Associations would help
loczl Fellowships adapt to such ceonditions. The translation of

Familist publications into local languages would be another area
under the jurisdiction of a National Association.

National Associations sponsor a nationwide convocation
everyvy three vyvears (every vear 1in small countries, without
Regional Associations) for worship, fellowship, and
administrative purposes. Each National Association has its ouwn
FYastor, staff, and administrative offices. Its Executive Board
is elected by a National Assembly made up of lay and Pastoral
representatives from the lower Associestions. The National

Council of Elders is eappointed and serves muzch as do its
counterparts at the lower Association levels.



The Central Bssociation The Central Association is the
highest and most broadly representative governing body in the
Familist Fellowship's organizational structure. It provides
guidelines for the activities of local Fellowships and lower
Associations all around the world and coordinates all planning
and projects which affect the welfare of the Fellowship as a
whole. It has its own Executive Board, offices, and staff
headed by the Central Association Pastor.

In order to provide direction and stability during the
Fellowship's earlv formative stages, the Central Executive Board

is initially self-appointing. Ultimately, however, after the
formal association of the first one hundred local Fellowships
(see Section ), members of this Board are to be elected by lav

and Pastoral representatives from the local Fellowships and/or
the Regional and National Associations meeting as the Familist
Fellowship's Central Assembly. Until this shift in electoral
process occurs, however, the Central BAssembly serves as an
advisory body to the Executive Board.

The Central Executive Board organizes an internationeal

Familist convocation once every three years. These are times of
satisfying worship and fellowship for Familists from all parts of
the world. Immediately before this Convocation, the Central

Lssemblyv is convened to advise and/or elect the Fellowship's
Executive Bcard and present the collective concerns of the local
Fellowships and lower Associations.

The Central Council of Elders, appcinted by the Board and

confirmed by the Assembly, 1s made up of the wisest, most
evperienced individuals in the worldwide Fellowship. It advises
the Board and Assembly, and presides over those Jjudicial

proceedings which concern the entire Fellowship.

It is important to note that provisions have been made for
independent legislative, executive., and judicial functions at all
levels of the Fellowship organization. The Assemblies -- Local,
Area, Regional, National, and Central -- are the primarvy locus of
legicslative enactment. These bodlies adopt major principles and
programs of function at their respective levels.

The Executive Boards -- ranging from <the local Fellowships
to the Central Association -- are the executive bodies at each
level. They suggest various programs and then oversee the
execution of those which have been endorsed by their particular
Assemblies. The Pastor and staff at each level actually carry
cut the Fellowship's programs under their particular Beard's
executive direction.

The Councils of Elders act at each level as independent
judicial bodies, arbitrating and adjudicating differences of
viewpoint when they arise.

In carrying out its <Tesponsibilities, +the Fellcwshiw
Central Association works wvery closelvy with the Famili
Institute. The Institute 1&g an independent training an
missionary organization which works alongside the Familis
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Fellowship. The Institute's purpose is to promote the spread of
the Familist Way and serve the needs of the Fellowship at all
levels,

The Institute prepares and sends out missionaries who
broadly share Familist principles and help initiate the formstion
of local Fellowships. It helps train leaders +to fill pastoral
and administrative roles within the local Fellowships. Institute
perscnnel are always available to aid local Fellowships and
Associations &as they move through various stages in their”™
development (see section ).

The Institute serves additionally as a resource center for
peopls dedicated to the development of the Familist mission. Its
personnel work on an ongoing basis to develop and distribute
materials and programs for worship, education, administraticon,
and outreach.

The Institute's work is coordinated by an Executive Director
who has primary responsibility for the overall development and

implementation of the organization's purposes. This Director is
guided by an Advisory Board which he or she appecints. In the
event of death, resignation, incapacity or malfeasance, the

Advisory Board is empowered to elect a new Executive Director
(bv a three quarters vote), who must then be confirmed by the
Fellowship's Executive Board (by a three quarters vote) before
assuming his or her responsibilities.

The Fellowship and Institute are separate but
interdependent organizations, each with its unique structure and
purposes. The Fellowship is a broadly representative,
democratically governed religious institution. It ccordinates

the evolving activities of all Familists &and local Fellowships,
and its Central 2Asscociation 1s 1responsible for thes welfars,
directiocn, and growth of the Fellowship as a whole.

The Institute, in contrast, is a much smaller, centrally
governed missionary organization with a single cleariy defined
purpcse: to spread the Familist Way and help catalyze the

deve.opment of the Familist Fellowship.
The functional relationship between the Fellowshir and the

Institute 1s cooperative and highly svnergistic. The Institute's
Advisory Board and the Fellowship's Executive Board work closely
together. Their membership may overlap to some extent, and the

meetings of one Board are alwavs open to members of the other
Board.
; Fellowship and Institute are, in the fullest sense,
mutuzliy interdependent organizations. Each needs the other to
function in a balanced fashion. The strengths of one compensate
for <the wvulnerakilities of the other. FEach organization can
best =serve onlv when it is voked with the other. (1)
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1. It is important to recognize that, at the time of this
writing., the above descriptions of the Familist Fellowship and
Institute are a rprojection of mature religious organizaticns
which do not veit exist 1in +the form described. Such mature
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The Role of The URANTIR Book in the Familist Fellowship

The 1role played by The URANTIA Book in the Familist
Fellowship is subtle and complex, and deserves careful’
consideration. Initially, it is important to understand some of
the limitations on the URANTIA Book's role in the Fellowshirp.

Familiarity with The URANTIA Book 1is not necessary for
membership in the Fellowship. One can live as a dedicated
Familist without reading any of The URANTIR Book. The key
elements of the Familist Way, once clearly understood, do not
require the reading of a book to be practiced. Books and other
spiritual aids may help, but they are not essentizal. Living in
spiritual family relationship with God and one's sisters and
brothers is essential.

Much of what is contained in The URANTIA Book has little or
no relzationship to living the Familist Way or to the purposes and

functions of the Familist Fellowship. The URANTIR EBook makes
observations in a broad variety of fields, including history,
geology, astronomy, physics, chemistry, biology, anthropology,
psychoiogy, political science, social issues, and philesorphyv.
The Fzmilist Fellowship, however, is simpiy a religious
organizztion, the purposes of which are limited to prcclaiming
spiritual truth and encouraging spiritual living. Indeed., the

Fellowship i1s enjoined against taking positions on any issue or
engaging in anv activity that 1is not directly related to its
limited religious purposes (see section .)

Dzspite these limitations, The URANTIR Book does play an
importzant role in Fellowship functions. The URANTIA Book is the
primarv scripture used in all Familist activities; passages from
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organizaticns only evolve over substantial periods of time.
Howsver, having a clear initial vision of desired end results is
importzant for the effective early development of any
organization.

0z the organizational forms described above, it 1is
anticizated <that two rudimentary structures will ©ecome
functicnal during Familism's early stages. The Familist
Institute will coordinate the initizl sprea of +the Familist
messags And the Central Executive Board will ccordirate the
Famizlisz lowship's early development, including the chartering
of the ”1rst local 17erow hips.

I- 1s anticipated that Lrea, ERegional, and DNational
Associztions will form naturally as the numbexr o¢f local
Fellowsnips increases and the need for grezter coordinztion

becomes: apparent



it comprise the central inspirational stimulus in worship
services, sermons, and other presentations.

The URARNTIA Bock 1s also a major source of material for
studying and teaching the more advanced nuances of the Familist
Way. It is especially helpful both in fully unfolding the nature
of the afterlife experience, and in providing a 7Teplete account
of the 1life and teachings of Jesus. Neither of these subjects
is so fully presented in any other source. For this reascon,
most local Fellowships provide opticnal study groups which focus -
on The URANTIA Book as a regular part of their weekly activities.

Acceptance of The URANTIAR Book is also an essential
criterion for those who feel called +to serve as leaders in the
Fellowship. While participants and even dedicated members need
not read The URANTIR Book, Familists who aspire to any level of
group leadership in the Fellowship must have read it and must
accept it as providing normative guidance for their leadership
efforts. This is critically important for the following reason.

A substantial effort has been made to ensure that the
initial conception of the Familist Way, as well as the major
organizational principles of the Fellowship, are consistent with
the guiding perspectives contained in The URANTIR Book. The
Fellowship, however, is an evolving socilial organization, growing
and changing over time. Its leadership should be involved in a
constant process of steering a course in wise adjustment t¢ new
circumstances. In this highly creative process, the "Foundatiocns
of Familism"” series 1s meant to offer substantial guidance.
However, as these leaders inevitably encounter unfcorseen
challenges, the perspectives of The URANTIZE Book should remzin
the primary written guide used 1in their efforts teo chart the
Fellowship's unfolding course.

For this reascon i1t 1s critical that &Il levels of
leadership, from +the most local and informal to the most central
and formal, be thoroughly familiar with The TURANTIA Book and
accept 1t as a noermative source of guidance in leadership
deliberations.

This is not to urge that fixed codes of interpretation based
on passages from The URBNTIA Book should be established and.
uncritically accepted. While leadership groups should assume the
normative revelatory value of URANTIA Book passages, they should
alwavs be engaged in ongoing efforts more wisely to interpret and
acvply their import.

In summary, the Familist Way 1s the living of a life, net
simply the reading of a book. Thus, it 1s not expected theat
Familists will necessarily read The URANTIZA Book. BRny Familist
functioning in a leadership capacity, however, must have read it
and accepted the authority of its guidance for his or her ssrvice
in the Fellowship. The Familist Institute, in conjunction with
the Fellowship's Central Association, 1s responsible for
developing training guidelines for zll levels of leadership.
Eoth of these organrizations can provide help to local Fellowships
in the imporiant task of properly integrating The URANTIR Eock
intc their activities.



The Role of Jesus in the Familist Fellowship

\s with The URANTIA Book, Jesus' 1role in the Familist
Fellowship 1s subtle and important to understand clearly.
Perhaps it would be helpful te explain preliminarily that some
elements are essential to the Familist Wav, and some elements,
while they are very important in the Fellowship's function, are-
not essential te living as a Familist.

For instance, aspiring to 1live in familv relationship with
God and other people 1is a key element in Familism. Without it,
Familism loses its essential meaning. Bcceptance of Jesus'!
special role, however, i1s not indispensable to Familism in the
same basic sense.

It is true that Jesus' life and teachings, as portraved in
The URANTIA Book, offer the greatest available illustration of
the Familist Way of 1living. Any Familist who wishes to
understand mere of that Way will find incomparable inspiration
and insight from a study of the Master's life and teachings. And
vet, such a study 41is not essential to Familist practice. The
simple desire to know and do the Father's will and 1live as His
child in loving inner friendship 1s all that is needed to ensure
progress alcng the Familist path.

Ls with The URRNTIA Eool, acceptance of the wvalidity of any

claims regarding Jesus should never be coerced, even in the most

subtle or indirect way. If a believer rezlly wishes to know more
about Jesus, that is exciting. If for =zny reason, howevexr, a
believer is not so motivated, that 1is perfectly acceptable. He

or she can experience all the essentials of Familism without
having to accept Jesus' special role.

The URANTIA Book presents Jesus as & verv special person.
He was and 1is divine, the soverelgn Creator of our lcczl
universe, both before and after he took human form. He was born
two thousand vears ago as a child ¢f the realm, grew up to
manhood, lived a full human life in the most perfect way, died
and resurrected, and ministers to us even now through his Spirit
presence. Frocm The URANTIAR Book's perspective. in the fullness
of eternity every progressing believer will eventually come to
know Jesus. But for many people, including some Familists. such
an experience may not happen in this first life.

The process of a believer's evzluation and possible
acceptance of such assertions about Jesus 1s an ]
personal expsrience. No one should accept them simply hbe
another persson or a book claims theyv are true. Firm conclu
on such profound £faith questions wusuzally come as a resu
searching praver and illuminating worship. and often only em
over an extended pericd of time.
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It may seem somewhat paradoxical that both Jesus and The
UFANTIA Book have such prominent roles in Fellowship functicne,
and yet a loval Familist need not accept either cne of them. How
is i* that. as previously mentioned, The URANTIE Book is the
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Fellowship's primary scripture, and Jesus' life and teachings
presented as the living embodiment of the Familist Way, and
neither one of them is deemed essential to Familist practice?

Perhaps some light can be shed on this seeming paradox by
looking at the differences between the religion of Jesus and the
religion about Jesus, and the religion of The URANTIA Book and
the religion about The URANTIA Book.

T H
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In the religion about Jesus, acceptarce of Jesus' sp=cial
status 1s the major article of faith. The faith revolves
centrally around his perscn and the special role he plays in the
cosmic scheme of things. Salvation 1is availzble only to those
who accept Jesus' divinity. In contrast, the rellglOﬁ of Jesus
is simply the essence of his spirituzl life. It is the amazing
way in which he led a life of constant companionship with Gcd and

loving service to his spiritual sisters and brothers.

The religion about The URANTIA Bock, were it to ewvolve,
would focus unduly on the phenomenon of the Book, on the details
of how it came to be, and on acceptance of its special revelatorv
nature a&s a criterion for group participation. Reading and
studying it would be the believer's primary religious activity.

In contrast, +the r7rTeligion o©f The URANTIA Book is the
striking wav of spiritual living described within its pages. It
is an experience of intimate companicnship between spiritual
child and heavenly Parent, a sincere faith search for the will of
the Father, and an eternal adventure of loving service to our
brothers and sisters in His Lniverse family. The Familist Way 1=
simply a restatement of the religion of Jesus and of Thn UFALNTIR
Book in svmbols and forms which spezk tTo tThe need of peoris
entering the twenty-first century.

If Familism reguired acceptance of

would be a religion about Jesus. If e
of the revelatory status of The a
religion about The URANTIA Book. R Familist 1gs not regulred %o
accept <*the special spirituzl status of any particular humzn
being or scripture. Ee or she is onlv expected to =ITry

progressively to live the Familist Wav.

Marny paths lead Godwa*d some lesz directly, some mire
directly. Sometimes a magnificent fszture oI the envirosnmernt, &
majestic mountezin or & sparkling lzhe, arrests our attention zas
we tread & particular path. Sometimss we mistaks the path itselif
for our destination. It 1s essentisl, however, if we are 1o
reach our destination, that we not remzin indefinitely at any one
spot in our Journey, that we continue waLx; £ the Godward oath
If we persist thue, nothing can keep us from Him. For we are His
precious ~hildren, and He 1is our a-fectlo“,_ universal Fatner,

gently but surely gulding us home.

The Familist Communion: A Symbolic Enactment

s and in rouose, may develop
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sriritual ideals. However, the one form of symbolic enactment in
which most Familists engage 1s the Familist Communion. This
devoticonal act has multiple levels of meaning, value, and
experience attached to it. )

On the c=imple material level of the Communion practice, the
believer partakes of two symbolic elements, the bread and the
wine {usually non-alcoholic wine or Jjuice.) Throughout histeory,
the world's religions have accorded many varied meanings to these
venerable symbols. Put simply, in the Familist Communion the-
bread symbolizes the substance of the Familist Way, the substance
of the 1life and zteachings of Jesus. The wine symbolizes the
actual spirit Presence of the Father and of Jesus, and the
possibility of immediate inner sharing with them in the moments
of the Communion experience.

Out of the inner kernel of these simple symbols, however,
unfolds an unlimited array of spiritual values and relationships.
Fer instance, what do we mean when we say that the bread
symbolizes the substance of Jesus' life and teachings? 1In his
life we see the perfect living embodiment of family relationships

with God and other people. And in his teachings are contained
the entirety of the Familist Way. Thus, as we eat the bread and
symbolically '"take in" the substance of Jesus' 1life and
teachings, we can savor and be ncurished by cur family

relationships on &ll levels.

But hoew is it that these relationships actuzlly come alive
ir: the moments of the Communion experience? It is <*through the
inner working of God's Spirit, symbolized by the wine. that z1l
cf what is contzined in the substance of Jesus' life and
teaechings is quickened, comes alive in the present moment. As
Jesus promised, it is all happening now, and he and the Father
are celebrating with us. Somehow, the act of savoring the bread
and the wine, symbeclic of nourishing substance and the quickening
spirit, can rigger an inner experience of our myriad family
cornections.

Thus, in the midst of the Communion experie:
resstablish +ties with the members of our inner fa
Fa<her, Jesus, the angels, and our other spiritual elp
love for and commitments te¢ theose in our home families--
spvousecs, chilidren, parents, and others =-- can bs rsnewsd and
ce.ebrated. Qur deep connections with brothers and sisters in
the local Fellowship family can alsc be reaffirmed in the group'
sharing of the Communion experience. We can feel the commen
spiritual loyalties which Join wus to our fellows in other
re:igious traditions. And we can experience the spiritual
thrill of contemplating our place 1in the Father's far-flung
lobzl and even universal familv.

In the midet of +the Communion experience we can delight i
the myriad qualities which characterize our family relationshirs
with God and our fellows: that we are His trusting children and
brothers and sisters toc each other; that He shares Himself with
us =0 intimately within: that He guides us forward with affection
in our eternal ascant through His universe home; that through the
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opening door of our faith He fills our days with all c¢f these
qualities of spiritual family life, BR1l of this and infinitely
more is enfolded in the symbolic seed of the Familist Communion,
waiting to sprout and flower in a thousand enactments of
devotional sharing.

Families are the social bedrock of every culture, and one of
the universal practices of family life is the gathering together
of family members to partake of a common meal. Thus, even at its.
simplest, the Familist Communion embodies a universal symbol of
family selidarity; sisters and brothers eating and drinking
together in affectionate company with their Creator Parent.

The Communion 1is an experience of profound spiritual
nourishment, mirrored in an act of elemental physical
nourishment. Since times immemcrial, the grain of the harvest
and the fruit of the vine have served as traditional symbols of
the sustenance God has provided for humankind. In the Familist
Communion they represent the deeper nourishment which humankind
has sought all +through the ages, the Jjoyous and sustaining
experience of fellowship in the Father's family.

As 2 devotional practice, +the Familist Communion is quite
adaptalkle. It can be experienced in a great wvariety of
settings.

It can serve as & form of private devotion. The sclitary
Familist <can partake of the bread and wine as a powerful
perscnal revitalization of his or her faith. The Communion
ritual can be surrounded by prayer and worship, and thus
incorporated intc the Familist's daily devotional practice. In
this way, it can function as a symbolic catalyst, immersing the
believer regularly in the evperience of spiritual family
relationships.

The Familist Communion can also become a regular family

practice in the home. It can be shared in ways appropriate to
the budding spirituality of children. The form of the ritual can
evolve as they grow, introducing them, over time, to the heart

of the Familist way of living.
The Communion practice can also be shared informally in a

variety of small group settings. With a group of friends or at
the beginning of a group service effort it can spiritually deeren
and anchor the purpose of the gathering. For instance, a second

circle group of parents might be gathering regularly to share
insights on how +to better spiritually educate their children.
Starting theilr meetings with a Communion sharing would likely
bring their 1love for their families and for each other to the
fore, and add depth and purpose to their service efforts.

Perhaps most importantly, the Familist Communion should be a
regular part of the worship services of the local Fellowship. It
is bv repeated symbolic acts such as the Communion, in liaison
with group worship, pravyer, and service, that the 1local
Fellowship grows increasingly from a mere collection of
individuals into an actual familyv of brothers and sisters, loving
and serving God, each other, and thesir fellows in <the larger
family circles.
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The Communion Titual can alse play a vital part in the
celebration of special occasions in the lives of 1local
"Fellowship participants. L wvariation of the Communion practice
usually marks the acceptance of new members into the Fellowship
(see section ) Other variations may be shared at the birth,
marriage, and death of believers. In the deep bonding of the
Communion experience, these events become an enduring part of the
local Fellowship's family history.

The form of the Familist Communion should be simple and
flexible. Individuals and groups should feel free to experiment
with the forms that best suit them (see Section ) The
following thoughts are simply offered for consideration.

In groups, the facilitator might establish the setting by
sharing a few brief inspirational thoughts on the nature and
purpose of the Communion experience and any special values
attaching to its specific celebration at that time (for example,
entry of new members, marriage, service effort, etc.) Then,
during an extended time of guiet contemplation, the bread and
wine (usually non-alcoheclic wine or Jjuice) can be distributed.
The participants can partake of them when they feel themselves
filled with the experience of family union on multiple levels, in
combination with the values of the occasion. When sufficient
time has been allowed for all to partake and commune inwardly, it
is cften desirable to end with gentle wershipful music.

Ls a final <concideration, ons of th beauties of the
Familist Communion as a ritual practice is that it is, in itself,
a variatiornr of inner communior. It 1s somehow appropriate that
this central csymbolic practice fit within the most important
spiritual practice in the Familist way of 1life, the constant
sharing we can each enjoy with our Indwelling Spirit.

In the prayer and worship c¢f inner communion, Familists
strive progressively to deepen their communication and union wit
God. Eventually the symbolic practice of the Familist Communion
can become simply a highlighted act in the flow of ongcing inner
communion. It is important to remember that, at anv one moment,
it 1s through this web of inner sharing that tne Universal Father
maintains loving contact with all of the faith-conscious children
of His far-flung spiritual family.

(M

Different Degrees of Familist Participation

It is natural for modern people to have wvaried reactions to
the idea ¢f participating in organized religious functions. There
are many religionists who desire to 1ive 1in rTelationship with
Goed but, for wvarious reasons, do not wish to participa=e in
religious organizations. Some of +these ‘"unchurched" beliiesvers
may benefit from indirect exposure to Familist idezs, Lut will
not wish to participate 1in wership services or other group
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functions. This is perfectly acceptable. While, in general, a
combination of personal spiritual experience and social religious
sharing is desirable, it is the first that is vitally necessary;
the second, while it can be important, is optional. BRelievers
should participate in group religion only when thev genuinely
feel its value; such involvements shduld not be coerced in any
wav,

There will be many people who participate occasionallv in
the activities of a local Fellowship. They espouse the Familist

way of living, but do not feel sufficient need for group
involvement to participate regularly. As time passes, some of
these folks may grow more involved: others may not. While

greater participation should be welcomed and appreciated, it
should be clearly communicated to the irregular participant that
any level of involvement is acceptable and worthwhile.

Some believers will conclude soon after their initial
exposures to Familism that they wish to formally affiliate as
members of a local Fellowship. Others will come *to the same
conclusion, but gradually, as a result of increasing
participation. Membership signals the participant's desire to
establish a deeper and more enduring bond with the local
Fellowship family. It involves a commitment <to regular
participation and upstepped service 1in the activities of the
Fellowship. The process of orientation and initiaticon 1o
membership in the locel Fellowship is &an important experience,
both for the individual and for the group. {See secticns ).

Finallv, members of the Fellowship mav wish tc sexrve in
various leadership capacities. Opportunities exist for many
different kinds and degrees of service in the work oI deepening
and extending the Father's family. Leaders mav serve on a part-
time basis or in full-time ministrv, in local areas or more
broadly, and in the context of all five family circles (see
sections ) The Familist Institute works closely with the
Fellowship's Central ZLssociation to clarify leadershir needs and
to develop selection criteria and trazining programs to meet such
needs. (See sections in Volume IV, Leadershir anZ Structure
of the Familist Fellowship, for more on lezdership roles).

Becoming a Member of the Familist Fellowship

It is important to place formal membership in the Familist
Fellowship in proper perspective. B careful consideration of
relationships between the +third, fourth, and fif< circle
families provides some helpful clarification of <the 1ssues
involved.

First and foremost, every human being i1s & <chiid in the

Father's worldwide family (the fifth circle.) Sadly. rmzany of our
brothers and sisters have not yet realized their merbership in
this largest of spiritual groups. They have not vet entered the
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fourth circle family of conscious religionists. The central goal
of fifth circle evangelism 1is effectively to introduce these
wandering children to the possibility of living relationship with
God. This ministry of bringing the Father's lost children home
to Him is far more important than persuading them to become
members of any particular religious group, including the Familist
Fellowship.

If a person is already participating as a satisfied member
of an established religious group, it should be the goal of~
fourth circle ministries to affirm his or her existing religious
loyalties, and to seek mutually enriching fraternal diazlogue.
The goal of loving relationship between believers in the Father's
many religious families 1s more important than enlarging the

membership of any one religious group, including the Familist
Fellowship.
If, however, people become familiar with the purposes and

service activities of the Familist Way and wish to get involved,
third circle participation in a local Fellowship can be a deeply
satisfying spiritual experience.

Local Fellowships should develop a comprehensive series of
stages through which interested people can move if they wish to
participate in and then become members of +the Fellowship.
Usually local Fellowshirs establish a membership committee to
coordinate this important function.

Prospective members should be provided a2 therough
orientation to both the central elements of the Familist Wav and
the purposes and functions of the Fellowship. This is a special
time of 1learning, adaptation, and spiritual growth, and it
should not be rushed. It is important that the choice for
membership be a wholehearted one. The orientaticn should allow
the prospective member sufficient time *o fully form and
strengthen his or her commitment to living the Familist Wav and
assuming the responsibilities of membership. Lfter completing
such an orientation, the participant is ready for the formal act
of becoming a member of the local Fellowship family.

The ceremony of entry to the Fellowship is the crossing of
an important threshold, & significant experience on many levels
for beth the individual and the group. In form, it 1is a
variation of the ritual of the Familist Communion (see Section )
and is. therefore, symbolic o¢f the renewed bonding of brothers
and sisters together with the Father in family love. But on this
occasion it is additionally significant in that it signifies the
enfolding of newly entering sisters and brothers in the love of
the local Fellowship family.

The new members may already be participants in families cn

multiple levels. But in the ceremonial entry of Familist
Communion, they bond with and become part of vet ancther and
important family circle, the local Fellowship. They are. in a
sense, born into a new family. From that point on, there 1= a
special relztionship of commitment to love and service betwsen
them and the sisters and brothers of their local Fellowship. in

the symbolic act of the Communior:, these new and deeper bonds of
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spiritual connection are established. The story of the
individual and the story of the Fellowship formally intertwine.
From this point on, each time the Communion ritual 1is
experienced, these special ties of love can be renewed and
strengthened. .

In summary, there are three stages in the process of
becoming a member in the Familist Fellowship. The first is a_
thorough orientation. The second is formal entry to the local
Fellowship family. The third stage, which completes the process,
is the gradual integration of new members into the activities of
the Fellowship. The membership committee should help new members
become familiar with the array of service and fellowship
opportunities within the five family circles, and facilitate
their ongoing participation within them.

This section has outlined some 1initial considerations
related to becoming a member of the Familist Fellowship (see also
Sections ). The development of a mature process for entrv of
new membexrs should be a continuing priority for local
Fellowships. Personnel from both the Familist Institute and the
Central Association are available +to help local Fellowships
develop their processes of orientation, entry, and integration of
new members.

Starting Local Familist Activities

Local activities begin when one or more believers take the
initiative to organize them. When a Familist in a particular
arez feels moved to organize local activities, often the first
step is either to introduce interested friends to elements of the
Familist Way, or locate other nearby Familists and fsllowship
informally with +them. The variocus Association offices can help
put interested incividual believers in touch with each other. 2As
a nucleus of committed particivants gathers, the formative steps
carnn be taken to initiate a Familist Meeting and eventuzlly =z
local Fellowship (see Section .) Personnel from the Institute
are often avallable to help with such early efforts.

Initizlly, it is important for a new group of believers to

find a suitable place to meet. If the size of the group is not
too large, a participant's home can offer a warm first
environment. As gatherings grow larger and more Zrequent,
various kinds of more public settings can be rented. Evantually.

as the new Fellowship forms and gains stability of membership,
attention should be directed to the procurement of a more or less
stable home for its activities.

It i1s also important, early on, to establish & regular
worship service. Even if such services are small and zsimple at
first, they are an important part of third circle family life

Perhaps, early on, they will be held only monthlyv, but it is
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desirable that believers worship together weekly as socon as
practically possible. Even with small numbers of believers, the
bonds that form in regular group worship, prayer, and Communion
are vital to local Fellowship evolution.

As Familist Meetings form and mature into local Fellowships,
they can begin addressing the full range of service activities
embraced in the five family circles. Such a full service array
takes time to develop, but with patient, persistent efforts a
local Fellowship will eventually reap & rich harvest of family
expansion and fellowship deepening.

Forming a Local Fellowship

There are two main evolutionary stages that a group of
believers moves through in forming & local Fellowship. When
first gathering together, they tend to function informally as a

Familist Meeting. Lt some point, however, they may decide to
undertake the organizing efforts which lead to formation of a
local Familist Fellowship. Rfter such initial organizational

efforts., followed by a brief +transitional period to develop
stability of function, <the group car apply to be formally
chartered as an associated local Fellowship.

In both the Meeting and Fellowship developmental stages,
newly organizing groups often receive help from several sourcss,
including nearby established local Felliowships, BRrea, Regional,
and Naticnal Associations, and the Central Rssociation. Usually
one of the first steps teken by a new grour of believers is to
request guidance and support from <the Familist Instizute.
Visiting personnel from the Institute can be especially helsful,
providing valuable counsel ''n +the earlier stages of Meeting and
Fellowship formation.

Provision for effective leadership is an important maztxte
even in the earliest informal activities of a Familist Meetin
There are two types of leadership tasks to be accomplished: th
related to administration and those related +to spiritu
ministry.

It must be decided when and where the group will meet, who
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will chair 1its deliberations, the activities it will underizke,
how conclusions are to be reached. etc.. The group of believers

should early choose the person or persons whom thev feel can best
lead them in accomplishing such initial administrative tasks.

Likewise, from its inception, & Familist Meeting will want
to engage in spiritual activities, especially in suprort of
functions in the first, second, and thirc circle families. Early

priorities for a newly gathered Meeting include the establishment
cf a firs= circle group or groups for the sharing of spiritual

insights. the support of spirituel 1ife in the home, as wslil as
the orgarizing of group worship. Often working with the help of
personnel acssigned to the arez bv the Institute, the Me=ting
selects those from among its participants who can best bs trzinecd
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to sexrve in coordinating and facilitating such ministrv
functions. Service activities in the fourth and fifth circles
often wait until the formal establishment of a local Fellowship.

Rfter a new group of believers has been functioning
informally as a Familist Meeting for some period of time, the
participants may feel committed enough to want to enter the
second developmental stage, wherein an enduring organizatiocnal _
structure is established. If so, they must generate a set of
formal founding documents which incorporate +the group's basic
operating procedures. Such formal structures provide continuity
over time by establishing clear leadership roles and clarifving
the processes by which the emerging local Fellowship will proceed
toward the accomplishment of its enduring purposes.

It can take quite a while for a group of believers to
develop formal structures with which they are comfortable. But
the Meeting should be encouraged to take whatever +time is
regquired, for it is 1in this stage that the group of believers
must form a stable organizational foundation for its future
function. Eventually, though, all of the details are worked
through., and the new local Fellowship can be chartered by
representatives of +the Fellowship's Central Association (or a
Regional Association if one exists nearby.)

Rt this point a newly formed local Fellowship tends to go
through an adjustment period during which its participants fine-
tune the administrative procedures they have created and adapt to
new wavs of functioning. This 1is also often a time when the
first, second, and third circlile activities o¢f the Fellowship
broaden and stabilize, and participants branch out inte fourth
and fifth circle service.

In a sense, the development of a loczl Fellowship parallels
that ¢f a growing human being. First a person moves through the
early formative stages of childhood (infoxrmal Meeting stage.)
Then the person enters adolescence and matures to the threshcld
of adulthood (formal organizing stage; this is the time when the

grour unfolds its ecrganizational wings and learns to flv.) At
this point the vyoung adult 1is ready to Dbegin acting as a
responsikle membexr of society (formal chartering as an
associated local Fellowship.) In a sense, attaining chartered

status indicates that a local Fellowship is fully functional:
through the persistent efforts of its participants, it has come
of age.

The Fellowship's Central Lssociation, with the aid of the
Familist Institute, is responsible for developing criteria for
the chartering of local Fellowships. After chartering, the local
family of believers can send representatives to all of the

Central Association's deliberative functions. Associated status
also entitles a local Fellowship to participate fully in the
functions of its Area, Regionzl, and National Associations (sce

Sections )
Frequently, the first vear or twe after formal chartering is

the beginning of a time of growth fer a local Fellowship. Having
accomplished a fair degree of organizationzl stability, the new
Fellowship often feels ready to gather and mobilize 1its
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resources in a first community outreach effort (see Sections .)

It is important to understand that there are no hard and
fast time-frames for the process of a group of believers moving
through these developmental stages. Some groups mav wish to
formally establish themselves and be chartered soon after first
gathering together as a Familist Meeting. Others may take a long
time to get used to the idea of a formal organization, and will
continue informzlly for many vears. Still other small groups may
elect to function as an informal Meeting indefinitely. It is nct
necessary for Familist Meetings to move toward the gozl of
formal association, even though it is generally desirable for

purposes of stable function and broader fellowship. It is much
more important that groups of believers, regardless of the
organizational status they choose, effectively pursue the

spiritual purposes of the Familist Way.

Local Fellowship Outreach BActivities

Depending on the extent of evangelistic motivation and
available time and energy, the participants in & local Fellowship
can initiate a broad range of outreach activities. All such
efforts deserve careful, prayerful planning before they are
begun. Usually a Fellowship will seek the help of personnel from
the Familist Institute when organizing and implementing such
local expansion activities.

As an example of one type of outreach effort, a simple flyer
introducing the Familist Way and the purposes of the Fellowship
could be given out during door-to-door sharing 1in 1local
neighborhoaods. Such a flver might include informaticn on local
worship services, along with the phone number of a contact
person. It could alsc refer people to informal evening or
weelend gatherings designed to further introduce <them +to the
Fellowship's purposes and activities. Rt such gatherings one
speaker could give a brief éﬁ%%%gz¥35 on the Familist Way,
followed by others who might share publications and answer
questicons. The gathering could end with snacks and a time for
informal fellowship.

Depending on the degree of local interest, such introductory

gatherings could be held frequently, sometimes weekly or even
nightly. Use of public media could also be integrated with the
above-described methods. The basics of the Familist Way coulcd be

tastefully but vividly shared in brief local newspaper, radio, or
television anncuncements, with a mention of how those interested
might make contact with the local Fellowship.

Much can be learned from & selective studyv of the outreach
methods of other religionists past and present, both bv negazive
and positive example. Indeed, there &are a great many ways to
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share the essence of Familism; those who are motivated to so
serve are limited only by the boundaries of their own ingenuity.

In all outreach efforts, however, it 1s critically
important that the best preparations be made +to personally
fellowship with and teach those who are newly attracted by such
efforts. In fact, actual outreach activities should not be
initiated until after an effective structure has been developed
to receive those who will be attracted by such activities.

The Ministrv of Evangelism in the Five Family Circles

Evangelism is the sharing of spiritual truth. It occurs
whenever a person is in spiritual need, and 7receilves the love
and/or insight from another which ministers to that need.

A common misperception is that any one person or group of
people can have a monopoly on the truth and that all others can

only hear it from them. In reality, each of wus, at least
occasionally, feels confused or distracted. At such times we
need to be inspired and uplifted by the ministry of a sistexr or
brother who 1s enjoying a spiritual surplus. Likewise, when our

brothers or sisters are spiritually depleted, each of us can oren
in prayer to the leading of our Indwelling Spirit and minister
to them with the nourishment of love and the light of truth.
Fach of us <can both benefit from evangelistic ministry and
experience the joy of so ministering to others. In fact, the
ministrv of evangelism has an impoertant role to play in all five
family cixcles.

In the sharing of the inner family, the Father's Spirit
constantly imparts new truth to the questing souvl. Within the
dialogue of praver and the embrace of worship we experience the

deepest kind of inner evangelism. 1Also, first circle sharing
groups (see Section ) can provide the context for an intimate
form of evangelistic ministry. As Familists shar their
experiences in such small groups, opporturities arise for

believers to help each other overcome blo <s to relationship
with the Father., thus improving their inner communion.

Evangelism can also play an important role 1in the second
circle family. Evangelism in the home regquires a great deal of
tact and discriminaticn. Yet, because of the intimacy of home
relations. often family members can more clearly sense each
others' spirituzl needs and more sensitively minister to them
than can people in any other context. Because thev often come to
know each other sc¢ well, husbands and wives <can especially help
each other with well-timed and sensitive spirituzal support.

The spirituzl culture of the home can alsc be a powerful
medium for cenveying truth tc¢ children. Family rituals,.
spilrituel discussions, spiritual story telling, family praver and
worship can 11 help to introduce vyounger family members to
varied experiences of relationship with God. In fact, the more
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formal spiritual teaching provided to children by the loczal
Fellowship can 1really be only a supplement or extension of the
exposure to the Familist Way which they should encounter at home.

Third circle evangelism should be a prominent activity
among participants in the local Fellowship. Every Familist needs
to hear new truth, and every Familist can offer such evangelistic.
stimulation. ‘

Such ministry can take many forms in the third circle
family. A sister can minister to a brother in casual personzl
conversation. More structured pastoral counseling can be offered
to those struggling with weightier problems. Believers can share
helpful insights in group study and discussion. Children can
learn the essentials of the Familist Way in well-designed play
and study activities. Spiritual values <can be highlighted in
small group prayer sessions. Pastoral 1leaders can inspire the
Fellowship in the more formal context of +the regular worship
service. A near-endless variety of opportunities for third
circle evangelistic ministry exists for believers who truly love
their fellows. Sincere prayer for others will bring them to
mind.

It is important to realize that the central purpose of third
circle service is spiritually to nourish and stimulate esach
participant in the local Fellowship. It is primarily the local
Fellowship participants themselves who have the privilege of
providing such evangelistic service for each other.

Fourth circle evangelism requires subtle and discerning
insight. The fourth circle evangelist must have his or her goals
very clearly in mind. As one fellowships with religionists from
different traditions, the goal is three-fold: to learn new truth
from them and to more fully appreciate their +traditions; to
support and help strengthen them in their faith; to share new
truth with them, but only insofar as they are receptive to such
sharing. If thevy express a desire to know more of the Familist
Way, 1t can be presented to them. But it should never be the
goal of fourth circle ministry to convert estaklished
religionists to Familism. Such an approach is inconsistent with
true respect for their faith.

Fifth circle evangelistic ministry comes clcesest in form to
the more commonly accepted view of missionary service. It 1is a
widespread sharing of the essential elements of the Familist Way,
with the main purpose of encouraging people to take the faith-
step of entry to a living relationship with God.

It is tremendously important not to lose +track of the
primary goal of fifth circle evangelism: introducing people to
living relztionship with God. If we can help our sisters and
brothers enter into that relationship, eventuallv they will
discover &1l further truth in the fullness of eternitv. Whether
they accept z2ll the facets of the Familist Way or participate in
the Fellowship 1is of secondary importance. The primary goal is
to help those in the fifth circle, who have not vet found God, to
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cress the threshold into +the fourth circle, the family of faith
sons and daughters who enjoy a living relationship with Him.
This limitation 1is especially important in relation to The
URANTIA Book. The goal of fifth circle outreach 1s not the
introduction of people to The URANTIR Book. Familists who wish
to consider it for wuse in fifth circle outreach are encouraged
only to do so in situations of personal one-to-one ministry, and
then only if it seems likely to be particularly helpful with the
individual spiritual seeker with whom one is sharing. -

The development of evangelistic ministries is carried out on

all 1levels of the Fellowship's structure. The Central
Association, the lower Associations, the local Fellowships, and
the Institute all work closely together +to plan and coordinate
evangelistic efforts. The Institute develops ministry materials

and techniques of many kinds, and trains aspiring evangelists.
The Central Association and the Institute help the lower
Associations and local Fellowships to plan and implement programs
of evangelistic ministry in their respective geographic locales.

In summary, the ministry of evangelism should be thought of
in the broadest possible terms; it occurs whenever spiritual
truth i1s shared. Thus. evangelism should be a pervasive part of
relationships and service activities in all of the five arenas of
Familist life.

Methods in Fifth Circle Evangelism

The goal in fifth circle evangelism is to save souls by
helping those who have not yvet encountered God to arproach the
threshold of a living vrelationship with Him. In a sense, the
goal is to help people cross from +the fifth into the fourth
circle, the family of all believers. The range of methods which
can be used 1in such efforts 1is very brocad, from the most
personal one-to-one ministry to the far-reaching proclamations
made possible by modern mass media.

Regardless of whether the medium is personal or public,
evangelistic outreach must always be guided by love and recpect

for those who are approached. The highest standards of quality
and taste should characterize all evangelistic efforts. Whethex
in personal sharing, public speaking, pamphlets or other

publications, radic or television messages, newspaper or magazine
appeals, or any other form of outreach, proclamaticns of
spirituzl truth should always be consistent in method and tone
with the highest values of the Familist Way.

It is helpful to recognize that different media accomplish
different purposes. For instance, a simple but evocative
television spot highlighting one of +the Familist +truths might
initially catch the interest of a spiritually hungry viewer. If
azn address or phone number were included, an introductory boocklex
or wvideotape <could be sent to introduce such a seeker to the
pasics of +the Familist Way. An invitation to an introductory
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orientation or even a worship service could serve a similar
follow-up function.

Different people respond to different approaches. Personal
ministry is almost always an effective approach. It offers the
nourishment of actual fellowship, and can provide answers to the
individual seeker's more specific questions. - Sometimes, for the
searcher who wants a more comprehensive introduction to the
Familist Wey, it is appropriate toc recommend basic books, such as-
Volumes I or 11 of the Foundations of Familism series.

In general, the more public types of outreach can be used
initially t¢ address a broad spectrum of spiritual seekers. Then
more persconal methods can be used with those who make contact and
express interest in further explering the Familist Way.

Experimenting with evangelistic outreach methods is
beneficial as long as such experimentation is consistent with
guidelines contained in the basic Familist documents (see
Sections ) Often the only way to determine whether a new
approach will be effective is to try it. If a particular methcd
brings the Father's children to the entrance of living
relationship with Him, and if it i1s consistent with the values of
Familism, it should be perfected and used.

An expanding ceollection of evangelistic materials and
aprroaches should be developed for use in different situations.
Familists should engage in ongoing efforts to improve and add o
this pool of outreach methodology. The personal experiences of
effective evangelists should be recorded and shared with thcse
who aspire to serve toward the expansicon of the Father's faith
family. ‘

For those who are interested in evangelistic service, +the
Familist Institute acts as a clearinghouse for materials and
activities, and functions as a training center fcr all tvpes of
fifth circle outreach.

Lovalty, Commitment, and Service

How is it that a spiritual ideal changes the wav & person

lives, changes people and events around that persor., and
empowers people to change the world? The response T¢ this
guestion must begin with a consideration cof lovalty.

When we are truly loval to an 1ideal, we shape our lives
toward its realization. Our lives more and more express The
ideal. As we wrestle with decisions, we make them in ccnfluernce
with the ideal. In our daily acts of relationship we strive to
live out the ideal. The wvalues of the ideal increasingiy fill
our inner lives, overflowing +*to our outer lives in acticon. We

build and elaborate the themes of the ideal 1in praver, worship,

and service.
Often the idezl to which we give our ultimate loyalti
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embodied in a symbol. While the symbol can never really enclose
the living essence of the ideal, it is deeply connected to that
essence. We can allow the symbol to function as a vehicle for
bringing the ideal powerfully into play in our lives.

The family i1s the central symbol of Familism.. It vividly
portrays a higher way of 1living in relaziionship with God and
other people. RBl11 of the elements of the Familist Wav spring
from this symbolic ideal.

When, as Familists, we have consecrated our deepest
loyalties to this ideal of living, increasingly we will begin to
change in conformity with it. Increasinglyv, the events and

relationships in our lives will begin to reflect the ideal.
Thus, &a&s we build loyalty to the Familist Way, the ideal of
living as a bheloved child and a sister or brocther in the Father's
family becomes the recurrent pivotal theme in our lives.

True loyalty invariably leads to commitment. Commitment is
loyalty culminating in decision and action. Decisions and
consequent actions alwavs flow from the commitment born of trus
lovalty. True lovyalty thus bears spiritual fruit in pecoples'
lives.

The Familist's commitment flowers within the five familv
circles. It is expressed in two ways; feilowship and service.
Initially, the Familist 1s committed to progressive fellowship,
to an ongoing transformation of his or her relationships,
uplifting them toward the ideal of family love. I*% is the
Familist's joy to engage 1n such bprogressive fellowship in =11
five family circles; inwardly with the Father's Presernice znd

ther spirit helpsrs, in the home family. in the Fellowship

family, with brothers and sisters of different faith families,
and with every one of +the Father's children that he or shs
encounters.

In addition to the progressive transformation
relaztionships, which are spiritual ends untoe themselves, t
Familist's commitment also flowers in service within the fiv
arenas of family 1ife (see Sections . ) It is important f
believers to be engaged in specific service activitiss which,
some degree, change the world. Such service activities are of
great value for two reasons.

First, +the need to be productive and see the results of
one's labors is built into human nature. Idlensss deteriorates
self-respect. Service work is spiritually invigorating. &End we
enjoy a deep sense of satisfaction when the projects on which we
are working contribute to the realization of ocur highest id=s=zls.

The second criticelly important reason for engaging in
service acTivity emerges from a consideration of the question,
"What will it require for the world to really change?" What will
it regquire for the Father's 1lost childrern to fird Him. f
vibrant local Fellowships to spring up and mature, for home 1
to ke uplifted by spiritual culture? What will it zreguir
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believers in the variocus faith traditicns to transcend their
differences and celebrate their kinship in God's family? What
will 1t reguire for God's glokbal family to slowly but surely
emerge as a living reality?

If all of these magnificent spiritual ideals are +to be

realized -- in other words, if the world is really to change--
it will regquire the lovalty, commitment, and service of many,
many thousands of devoted 7religionists. There is a tremendous

amount of good work waiting to be done.

In summary, a real loyalty to the ideals of the Familist Wav
leads us to the kind of commitment which is life-changinz. In
the life of a committed Familist, relationships flower ard
service work multiplies.

The Challenges of Persecution

Spiritual truth i1s liberating. The realization that one is
a beloved child of the Universal Father makes a person feel
secure in the universe. Such security makes one less dependent
orn human autherities for direction in life. This relative
inderendence can be threatening to pecple (and institutions! who
feel that their power, and thus their own security, is eroaded
when pecple are less dependent on  them. When people in power
feel thus threatened, they often lash out with persscutiorn.

Familists should always strive fer harmony with tHe
fellows and full integration with society. But sometimes iivi
consistentlv with God's will 1leads unavoidablv to conflict v1th
these who live by more materialiszic values. Again, persecuiion
may result.

Persecution is a two-edged sword. On  the one hand, it
forces one to take stock of one's values, to evaluate whethsr
they are worth suffering for. Often srirituzl commitment and
group loyalty are greatly strengthsned ir  Tresponsse  to
persecution.

Onn the other hand, when faced with persecuzion,
groups often react defensively, hardening truth into 4=
regquiring excessive doctrinal and behavioral con:orn1t1.
later on, even when persecution has ceased and doctrinzl
are no longer needed, a legacy of rigidity often remains.

Familists should strive to love all peorle, including ths
enemles, with an affecticn +that destroys hate. If faced wi
persecution, they should de all within their power to win ove
thelr persecutors with love, If persecuticn persists, however,
Familists can benefit by strengthening their faith in response I
it.

H
’,_-
o ne

&

vy
o]
o B

1
gm

m Q. G, e

SRR = AT

=3

g
a

It is natural in such circumstances for groups of belisvers
to draw more closely together in mutual supporxt. In suc-h timss
of stres it is especially importTant that leaders strive T
exercise wisdom by seeking Ged's guidance. BEv  augmenting tTheir
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own reserves of faith and love, they can keep from reacting with
fear or arnger, and can thus better help groups of believers avcoid
extreme reactions when faced with persecution.

The Possibilities, Power, and Perils of Liturgy
Put simply., liturgy is the set of combined elements which,

go to make up a group worship service. The wvisual and acoustic
environment, the placement of participants and facilitators, the
music, pravers, worship, preaching, grcup discussion, symbolic

rituzls, and many other elements together comprise ths liturgy of
a religious community.

Group worship can be quite simple and informal or highly
detailed and stylized. For instance, at one end of the spectrum
in the Christian tradition 1lies Quaker worship, which 1is
conducted with a very spare liturgy. Participants enter a simply
furnished meeting house in silence and sit quietly, worshipfully

receptive to the inner voice, for approximately one hour. The
only interruption is the occasionzl brief sharing of an insight
by one of the participants. At the end of the hour the

participants greet each other, signalling the end of the service.

Bt the other end of the Christian liturgical spectrum is the
traditional Roman Catheolic mass, with its set <recitations.
gloxrious music, precise celebration of the Eucharist, and other
intricate ritual elements set in the grandeur of an art-laden
cathadral.

Some liturgies allow the individual participant zreat
flexibility., Zen Buddhist group worship cenLeAH on the self-
guided, spontaneocus meditation of the individual. Cther
liturgies are pre-established in great detail. The traditional

Jewish Sabbath service 1s precisely ordered, with selected
scriptural passages read in sequence bv the worship leader and
congregation,

Manv possible liturgical elements c¢an be included in group
worship. Music often plays an important parit, both &s inspiring
performance and in emoticnally satisfving group  singing.
Sermons, either didactic or interactive, are usually incliluded.
Time is often allowed for grour praver, sometimes silent and
sometimes spoken by the worship facilitator or people in the
congregation. Liturgies can alsc include group ritual, such as
the svmbolic enactment of the Familist Communion (see Section . )

Any time religionists meet regularly tc worship together,

they inevitably develop preferrsed ways of conducting their

worship., Even 1f{ they decide 1o do it differently each time,
that in itself is & liturgical cheice. The liturgies «of local
Familist TFellowships, especially within a regional or national
arez, are likely to develop along similar lines. However. each

local grour of believers should be zllowed to establish the wavs
of group worship which most stimulate them, and mest comfortally
express their deepest spiritual emotions

Local Fellowships are most deicome to consulit with the
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Familist Institute as they engage 1in the ongoing process of

evolving their liturgies. The Institute serves as a
clearinghouse for gathering and sharing an array of liturgical
materizls, including a collection of liturgies specifically

related to Familist worship practices.

A well thought-out, dynamic liturgy can make a powerful
contribution to the spiritual life of a local Fellowship. It can
serve as an effective framework for intertwining truth., beauty,.
and goodness in ways that deeply renew the believer and reinforce
the ideals of the Familist Way. It provides continuity and
builds spiritual values from week to week. The bonds of
fellowship are strengthened each time a group of believers
shares a2 powerful experience of common spiritual realization.

The power of liturgy, however, can cut both ways. It is
true that liturgical practices can stimulate and galvanize
Fellowship participants. But such practices can also petrify

over time, devolving into empty and irrelevant forms, barriers to
the wvital force of living truth.

Familists should engage in a constant process of evaluating
their liturgical practices. Do they evoke living spiritual
experienca? Do they effectively exprress the essential elements
of the Familist Way? Are they structured so as to engage the
particization of individual believers? If not, they should be
reshared or replaced,.

Irn this process of liturgical evslution, however, care
should pe taken to move wisely, selectivelv, and not teco racidly.
i tradition is +the living form of & community's

A liturszical

collective worship. It must grow organically; it cannot be cut
and rebuilt mechanically. Reforms <cshould be undertaken with
great sensitivity. As new forms are developed, they should be
tried out and perfected over +time, and old forms should be
relinguishes only when the community is ready to release them.

F should remember the axiomatic relationship between
truth an rms: truths persist and forms adapt. RAs Familism
moves from one area to ancother, from cne culture to arnother. znd
from one time to the next, it is the centrazl truths and purposes
of the ?amilist Way which should remain co“_tant The liturgicsl
forms zand practices of loczl Fellowships 11l most likelvy adaot
to th& times and cultures in which thev eylst This is not oniv
acceptazle; it is highly desirable.

In summary, a liturgy 1s like a garden of varied plants,
springing naturally from the soil of group religious practice.
Whern negzlected, the liturgical garden can begin to fill with
weeds which eventually c¢rowd the spiritual life out of group

devotions R well-tended liturgy, however, is like a vibrant
garder: filled with flowering forms, contributing much te the
peauty ¢f sviritual commur:iity in a local Fellowship.
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Maintaining Unity Within the Fellowship

Human beings do not functicn together without differences cof
opinicn aricsing. Eventually, people with a wide variety of
temperaments and experiential backgrounds will participate in the
Familist Fellowship. As they serve together, these differences
will invariakly result in their wanting tTo pursue CcoOmmon purrases
in different ways. Such diversity should not be discouraged; it
contributes much to creativity in group function. But attention
must be given to ways of harmonizing divergent viewpoints. so~
that the unity of the Fellowship 1= not jecopardized.

When differences of opinion develop which prove difficult to
resclve in normal group process, personnel from the Institute or
Central Ascsociation who are skilled in arbitration can be called
upon to work with the differing parties. The express purpcse of
such efforts is not to evaluate or adjudicate, but to build
consensus, to develop a way forward with which all parties can
agree. If consensus cannot be reached, the differing parties can
ask for a judgement on the matter by the Council of Elders at the
relevant level.

In attempts tc resolve differences within the Fellowship, at
least five sources of guidance should be consulted. The first is
the organization's set of formal procedural documents
{Constitution and By-laws.) The second 1is the body of writtern
materizls which provids seminal perspectives on the Familist W
and the Familist Fellowship, including the Foundzticons
Familism series and, m>st impertantly, relevant passages from
The URANTIAR Book.

The third source of clarifving guidance 1s the ccll
set of precedents established in the historv of the Fellow
functien. The fourth sourc=s 1is +the assortment of in
generated in the actual process of group deliberation
issues at hand.

The fifth and most important source of guidance 1is the b
of insights gleaned in the participants' praverful search
God's will. No groupr deliberazaticon can be maximally succecss
without such Spirit input. + must always bs remembered that
Fellowship is, in rezlity, & familyv, and that it is the will cf
its all-wise Parent which can best guide this family in its grourp
crocess. This is especially true when the members of +the familv
temporarily hold different points of view.

In the Fellowship's deliberative process, plentiful time for
both seclitary and group communion should be interlaced with the
varied modes of guidance outliined akove. The insights born of
clarifving praver and refreshing worship can often urtangle
knotty problems. Evenn more important, the renewal of frzternazil
love which flows from such inner communion adds a spiritual
sweetness to the grour process which prevents the bu'7 -up of
animosities, and greztly aids in the harmconious resolution of
differences.
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Sources of Ruthoritative Spiritual Guidance

As we proceed through life we are faced with a never-ending

series of choices. Some are large, affecting the overall course
we shall take. Some are more immediate; what to do in the next
hour, what to say to & struggling friend. Life is full of
situations where wvalues conflict, where what is right is not
entirely clear. And if we are to survive, much less progress, we’
must evaluate the endless stream of such situations, make often

ifficult choices, and act wupon them. Where can we go faor

dependable guidance as we encounter these myriad choices alcerng
life's way?

Historically, religious institutions have pointed the
individual believer to a variety of sources for autheritative
spiritual guidance. Some have pointed to a creed, a set of
coctrinal statements, saying, "This 1s our ultimate guide.
Follow these precepts and vyou ill choose right." Other
religions have pointed primarily to their own leadership., saying
"Follow the commands of the clergy; they have been ordained Dy

God to show vyou what 1is right." Still others have enshrined
~heir scriptures as +the primarvy guide, savying, "Censult and
follow the Holy Book as your ultimate authority.” nd others

nave cancnized the accumulated body of their historic tTraditicns
2> the "law" which their folliowers must obey.
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The Familist Way points to the fundamental primzacy <f the
r=2lationship between the Universal Fzther and eacr: oI his
sviritual Lr;;iren In our sezrch for truth, each of us has tre
capacity for direct relationship with Goad., No mediating elemen=
is reguired. The Fzther's intimate Presence indwells each of us
znd ever guides us toward that which is true, beautiful, ard
gnad. Each ¢f us can progressively develop the ability to sens=
Cod's will in the pacssing situations of life. Fach of us can
strengthen our resolve to carrv out His will. Trnis progressivs
Ziscoverv and doing of the Father's will 1is central to ths
ramilist wWavy.

Hoawever, the primacy of such direct inner guidance havin:z
~een clearly articulated. it is Important to rxrecogrnize thax
~raditional sources of spiritual guidance also plzy an important

part in the 1ife of the Familist Fellowship. There 1is a centreail
oody of truths and teachings which provides continuity <f values.
There is strong pastoral leadership which provides counsesl and
suppcrt, and lifts up spiritual idezls. There is a magnificent
scripture, The URANTIE Book. which provides inspiretion of
incomparable p=sauty and depth. The life and teaﬁh_ ngs of Jesus
zre a powerful living illustration of spiritual truth. &nd thers
is & slowly accumulating body of <=radition, the storiss of ths=
iives and service of Familist women and men, which histericzlly
exemplifies the Familist Wav.

L1l of <these arse wvalid sources of inspiration which czo
guide us as we face life's cheices Ril ¢ them augment ouT
sZforts +to clearly discern God's inner leeding. our primar
source of spiritual guildance.
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