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A JewisH GIRL FINDS JESUS

By Bedteie Dreier, Fort Lee, N

This article s adapled from presentations goe i Ohlafoma City o At 2000 and in Chicage, Wihat's a Nice Jewinh Girl Like Me Doing

ir o Pare Lite T in Oefaber 2000,

Every year as far back as [ can remember [ went to the
gynagogrue Jor the whole day with my dad on Yom Kippur,
the Day of Atonement. [ sat in the back in the women's
gallery with my grandmothet, Like Jews all over the waorld,
we went to pray for forgiveness from God for all our sins
against him, to repent and be released from some unkoown
punishment. We prayed and we fasted all day long. If God
inscribed in the Book of Life for
another year I never knew exacty what would happen if
we weren't inscribed, bue 1 guessed thar the people who cied
that year had not been formven,

Judaism is a religion thatis based on the law, the law ol
God presented o Moses at Mount Sinat. Many Jewish peaple
think af God as the Lord God of Tsracl, He is & just God and
he expects his law 1o be followed. When God s disobeyed,
hee 35 fearful and punishing: Did he not banish Adam ancd
Fae from the Garden of Eden and subject women forever
alter o pain in childbirt, teen Lot's wile o a pillar of zalt,
and destroy all life on the carth except for Noah's family and
an arkiul of animals? And on Passover Jews praise God for
sending devastating plagues on the Egvptians including the
destruetion of their first born sons. The Old Testament is
filled with the stories of God's Liws and Dhis weath.

wiag merciul e were

Symbwweh God of the Helbrews™ a
Melchizedek of Nebadon tells us that in spite of Moses®
valiant efforts to assure the flecing Hebrews that God Joved
them and would not forsake or destroy them, they were also
told during a cataclysmic volcanic explosion of Mount Sinai
theaat “Fheir God wwas minkiy ferribde, @ devowring fire, ond ali-powerul. ™

[06:4.5,6] (B2 1057) Although there is much evidence ol a
Grod who loves his people in the Old Testament, the idea
of & just and pawerlul God is the one that persiss. The Ten
Commandments given to Moses at Mount Sinai are mostly
“Thow shalt noi™ and the Mossic law consists of GE3 Jaows
that Orthodox Jews obey ta this day, The traditions are very
powerful and T grew up imagining a bearded king in the
clonds who was watching me and waiting for me o slip up,

In Paper Y6,

[ always had a decp consciousness of my Jewishness, |
was cultueally conditioned and thought 1 was religions. My
dad had an orthodax Jewish upbringing and a very strong
Jewish identity: He wanted my mother to keep the orthodaox
religious traditions that e had grown up with in our hame.
Some of those included “keeping the Sabbath holy” lighting
Sabbath candles and keeping a kosher home. “Keeping
kosher™ invelves a strice set of dietary laws requiring separate
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silverware, dishes, and cookware for meat meals and dairy
meals. It is [orbidden to eat milk products and meat together
because of a Maosaic law that states; “Thou shalt not eat the
flesh of @ kid in i mothers milk.” There is also a long list
ol forbidden foods including pork products and shelllish. My
mom didn’t light Sabbath candles or keep a kosher home
but we ate no pork or shrimp, never had milk products and
meat together, and [ saw my dad get violently il atier he
learned that a roasted chicken he had eaten was basted m
butter. He believed with all his heart that he should spend
the Sabbath at the synagogue {the Fifth Commandment
says: “Remember the Sabbath to keep it holy™) but he was
employed a5 a retail merchant in a children’s clothing store,
and Sanrday was the busiest shopping day, "The stores were
closed on Sunday so Christians could go 1o church but
Ramrday was a work day. Like Matadormus and the Jews
of old, he was raised to believe that wealth was the token
ol Grod’s favor, He believed he never prospered bBecause he
clistheyed God by not keeping the Sabbath,

My dad was sixteen when he came o America from
Polanel with his mother an a steamship in steerage with one
big, They had lived in a livde village called Kowel. (I imagine
it 1o be something like Tevya's village.) His grandfather wasa
traveling b and there was great joy in the village when he
was home, He went to the synagogue schools, spoke Yiddish
and Hebrew at home and Polish in public, He told me how
he had been taunted and abused by soldiers who often rode
through the village. He never knew if they were Paolish,
Russian, or German, but he believed they were Christians,
They shouted, “Chrisi-killer” “Jud de Palestina®(Jew go to
Palestine) as they passed, and they often cut ofl the: beareds of
the old men with their swords, When he was very young he
saw onc of them cut off part of his grandfather's chin wath
his sword. He learned o spit three times when he passed a
church “tu-tu=tu.” He lived in fear of Christians,

He knew first hand of rampant antg-Semitsm; he
experienced the persecution generated by Jew-hating Poles,
Russinns, and Germans, and continued hearing about the
poeroms in Europe from relatives who managed to get out
by the late 50s. Hitler's “final solution™ to the elimination of
the Jews resulted in the horrors of the Holocaust and my dad
and most of the people he knew lost many family members,
It was very important to him that his children maintained
the faith and survived as Jews.

When my parents were able o buy their first house




it was in what they called o “poo-Jewash™ neghbarhaod,
was the anby Jewish kid in the school. T knew so little aboue
Christianity that [ missed getting 100% on a language test
because [ answered that the word *monk™ could be male or
lemale, 1 thought “monk™ was a shortway of sayving maonkesy,
In class we celehrared Easter by decorating cegs to ke
home and Christmas by making decorations and gifts for
cur families Al my Tviends weent o chureh on Sunday, 1o all
secmed perfectly normal to me. But not to my dad.

50 he made sure 1 spent a lot of dme at the synagogue
After school on Tuesdays and Thursdays [ went w Hebrew
Schoal, on Foday mights we went 1o the Sabbath secvice,
on Saturdayvas. I went 1o ":]nn':rr-l' lll‘:-l1gl:'|:_!;‘.‘|.1i-:'|]'|" while the
adults who were off on Saturday were in the synagomue,
anel o Suncays 1went to Sunday School, [ learned o read
and write Hebrew phonetically so 1 could participate in the
rituals of the synagomee service. They were conducted in
Hebrew and 1 parmcipated fully without ever understanding
a word, 1 alza wrote “Merry Chostmas" phonetcally i
Hebrew on the chalkboard when my third grade teacher

becauze the Iaghovalue Jews placed on ecducation was always
evident. My parents sacmificed many pleasures to save
enough money o put three kids through college. T enjoved
celebrating all the holidavs with Family and participated in
all the events ar the synagogue, My facher's hope was thar 1
would maintain the tradioons, become a leader in the Jewish
community, perhaps the head of a Nagonal Jewish Women's
organization. | was happy with my life and my religion. The
problem was that [ knew nothing about who God really
was, nothing about the spint within, nothing about doing
God's willy and 1 thought about him only when 1 was doing
something wrong

One Christmas [ went to a church service at midnighe
with s freencd, We were seated at the front of a0 balony,
The service was unfamiliar, but magical and 1 was totally
cngaged.. Suddenly the preacher was looking art me and
shouting: "Have vou been saved? Have you taken Jesus as
your Lord and Master?™ And then be was velling: “Come
down, conlezs vour ans and mke Jesus as vour zsavion” |
thought he was talking directly o me and [ was scared out of

JESUS’ LOVE IS IRRESISTIBLE. HE WAS (GOD'S LOVE REVEALED
AND IS THE MOST BEAUTIFUL PERSONAL EXPRESSION OF GOD ON

EARTH.

was doing a lesson on how Christmas was celebrated in
other lands. [t didn't occur to me that Jews in lsrael didn't
say “Merry Christmas.” I engaged in many mindless ntuals,
winch wnlike Jesus, | dicln’t guestion, Az prescnbed, 1 Rissed
the mezuzah (a religious object on the door post of Jewish
homes} and said to my=self: “The Lord shall freserve sur going oul
anil our coming ok from i fme foril and even forevermore,” [ 124
F7] R 13720 I onever wiole oul the worel God beciuse it
wits forbidden. I wrote G-l [ wore a Jewish star around my
neck and studied o become a “daaphter of the covenant™
ra bar migevah) when [ owas thicteen, [ learped-all che Oild
Testament Bible Storics and believed they were true, I'm
embarrassed that when I was in a ninth grade biology class
and the teacher asked how life began 1 unhesimbngly said:
“wath Adam and lae”

At the time [ thought that doing those things was my
rehipion, | realize now, however, that my expenence of being
Jewash was maore social, cultural, and political than religious.
My Hebrew Schonl lessons were filled with politics, 1 was
totally immersed in the excitement when lsrael officially
became the Jewish homeland, The Jews finally had a home,
a land where they would be free from persecution, And my
studies were filled wath moraling I developed a sense of
righteausnes and of guilt and duty. I was a good student

iy mind. [ wondered how he kiew 1 was Jewish and thac 1
didn’t believe in Jeaus,

Of course, I was not about to believe in Jesus. Like
Mary and Joseph up o the nme Jesus was twelve years old,
[ could never have “awn faintly deemed thal feos war indeed ard
in fruth e actual creator of Vs focal amiverse of Munpr ard beings
[12E:44] (B2 1372) Jewish people just don't beleve in Jesus
as divine, Fist ol all, the beliel i one Crad 35 a certanty i
Judaism. Jews KNOW that there simply are nor any ather
gods, especially one who died on a cross and came back to
life in three days, They obey the First Commandment: 1
am the Lord thy God and thou shalt have no other gods
belore me” In fact, as Drente Book readers know, the belicf
in one God is the revelation of Melchizedek and the legacy
ol Abraham and Moses, The most important Jewish prayer,
the Sh'ma, (*Sh'ma Yisracl, Adonoi Llohaynu, Adonoi
Echiad Hear Ch [srael, the Lord our Gaod, the Lord 15 one™)
15 the frst prayver tial = taoght o Jewish cloldreen and the
Iasc one witered helore one dies, I is repeated many. Gmes
daily at svnagopue services all over the world. Irwas eertainly
repeated by Jesus in the synagogue in Nazareth and i the
Temple at_Jerusalem. The “Sh’ma™ was the answer Jesus
gave to one of the Pharisees who while tmang to entrap
him asked: “H%nck o b greatet commandmenic™ fenr mnsoea;
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FThere 15 bud ane commandmens, aad Sed one is e greatesd of all, and
el cormiamiment v "Hear O Tiraed, e Lovd our Godd, the Pond is
ore..." [174:4.2] {B 1901}

Secondly, “Jesns" is kind of a bad word in most Jewish
households, The persecutions during the Spanish Inguisition,
the Crusades, the pogroms, the Holocaust, widespread
anti-Semitism, and much ol the sulfering that Jews have
experienced is in some way laid at the feet of Jesus. They
make no distinction between Christianity and _Jesus, And
finally, there is the feeling of the need to perpetoate the race.
Today the Jewish population is approximately 13.5 million
and some fear that the downsard trend indicates that Jews
may disuppear in a few generations. Jews [ear assimilation,
intermarriage, and especially conversion to Christianity:

Mo, I was not about to believe in Jesus, But [ had lots
ol Christian Mends and I iked everybody, It never occurred
o e o think who was Jewish and who was not. However, it
concerned my parents that 1 was dating “gentiles.” In spite
ol their conseant effors to make me go out with Jewish boys
[ liked the Italian boys and my dad was very worried that 1
would fall in love and marty a non-Jewish man. His concern
was 5o great that he uprooted our family and moved o
Teaneck, a town that was not "restricted”” and had a sizable
Jewsh population. There 1 swould: likely meet a nice Jewish
boy and get married. T did! [ met Steve almost immediately
and six vears later we had a big Jewish wiedding

emotional change in him that seemed very real. In spite of
all the chaos and conflict around us, he was peaceful, And it
lasted, and | knew he had lound something really important.
S0 in spite of the face thar the book had something 1o do with
Jesus (and the idea fnghtened me very much) [ began to read
it w00, And it was in the pages of The Crantie Soek thar T fiest
fonned Jrsua

At first T saw thar there was much about 1is vounge lifie
that [ eoulel relate to personally. Like me, as a child he lived
i a place that was more gentile than Jewish and spent lors
of tme in the synagogue. He engaged in the same nitals
ialthough he questioned their meanings, which I never did)
and celebrated the same Jewish haolidays, He celebrated
Hannukah, the Festival of Lights commemaorating the
dedicaton of the Temple after the victory of” the Macabbees;
Purim, the feast of Esther and Isracl's deliverance thraugh
her; Passover, the commemoration of the escape from Egvpr
and the sparing of Jewish first born sons; Succoth, the fease
of the first fruits and the harvest ingatherng; and Yom
kKippur; the Day of Atonement, Like most Jewish boys he
was ciecumcised eight divvs after birth, and like Steve, and
our son Marc, who were first born sons like Jesus, he was
ritually redeemed from sacrifice in-a temple ceremony, Like
Jewigh bovs the world over, when Jesus graduated from the
course ol raining at the synagogue he was pronounced a
“son of the commandment™ (bar mitzvah). This is a very big

MY DAD DIDN'T HAVE TO WORRY. | AM A Jew. BELIEF IN THE
DIVINITY OF JESUS IS NOT CONVERSION TO CHRISTIANITY.

Sa how did | come to see Jesus as divine? I was on the
way o fulfilling my earthly father’s dream, I believed T was
Cinclerella and [ bad married the prince. But our early yvears
together were very difficult, In the firsr vear Steve’s dad died
suddenly and tragically and we became responsible for his
despondent mom and sisxteen-year-ald sister. T had intended
1o teach while Steve finished graduate school, but we had an
unplanned baly and [ was unable to continue teaching full-
time, [ foninel my mother-in-law to be very emotionally needy
and demaneing, and [ waz young and immature and didn'e
handle things well, There was Iots of conflict and sadness
and life wis not the fairy tale T had imagined it would be.

I was confissed, unhappy, and not coping well, bt
Steve was searching. He was searching for meaning and
he was searching for truth, For many years he had studied
philosophers and truth seckers, explored many paths and
contemplated the meamng of life. T went along for the ride,
but solutions to our problems were not forthcoming and the
quality of il didn’t improve very much. Then he found
and began to read The Uranlic Beok and T saw a significant
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occasion today for most Jewdsh boys,

When his mother joined him on his Passover trip to the
Temple for his consecration as a son ol the cammandment
she was made to sit in the women's gallery, 1 remembered
the little symagogue where T sat in the back balcony with
my grandmother. Waomen took no part in the religious 1ife
of the Jews in Jesus' tme, and are soll segregated from the
men in Orthoedox synagogues today. For almost 4000 years
when crthodox men recite the morming prayer, they have
prayed: “Blessed art thou the Eternal Our God, King of the
Universe who hath not made me aowoman,” Jesus’ treatment
of women shocked the aposdes, but e suade it sery clear fo
them that wonen weee o be aecorded egual rimbls oith men in the
anpdare " [138:8.11] (P 1546) As & young man, in spite of the
fact “thet minls of Teodnh fomiles received ftfle palieation, b Fess
maiabaisied, .. el ginls showld go to school the tame as boys, and tince
the srmagame school woild ot reveive them, there wes naliung to do bl
corduct o fienme sohond eipecially for theen (his sisters),” [127:1.5]
(P 1396 That endeared him to me.

He openly and gracowsly shared his relationship




with hiz Father in heaven. He knew him o be kind and
compassionate, loving and merciful, a Father who Joveel
each ol his children personally and alfectionately, It was so
different from my vision of a powerful God of judgment and
anger. [ loved when he had his litde talks with him. [ began to
try it myself instead of mindlessly repeating the 237 Psalm ar
the "Our Father” God didn’t talk back o me, but [ began o
realize thar he was there, and that he was my friend —not my
Judge. I began to love God instead of fear him, and ask him
what he wanted me to do, and not be afraid w do it 1 began
to have a relatonship with God and Jesus was teaching me
how, and when [ was in doubt about whar Goe wanted, Jesus
was there to show me the way. He was the way,

Because of him my marriage improved, T realized
that if there were problems to solve T needed 1o ook inzide
trysell” for the power of goodness to make the changes, not
tor the supposed wrongdoer. The story ol Jesus and Anaxand
in Caesarea made a profound impace on me. My son Mare
doesn’t know it, but I became a more competent and caring
miother by learning from Jesus who was the master parent 1o
his hrathers and sisters.

Because of Jesus [ noticed that my teaching was
changing [ began to look more for the children's morives
than at their behavior 1 ried 1o give them what they
needed before they asked rather than as a reward for good
beshavion

His Gutherly treatment of agpressors helped me to see
agrressive parents ar school in a oew way, Chur district had
been aceused of “insttutional racism™ and white teachers
were under serufing and amack by many black parents, One
day I was summoned to meet with a single mom who had
just moved to town and whose son was to be in my class, She
pointed her finger at me and yelled theeateningly, “T know
about this district aned I know the law and 1 don’t expect my
som to get a fair shake and Il be watching vou.” Trwas a scary
moment, my heart was pounding, and I took a deep breath
and praved: “Help me Father™ and then T heard mysell say
to her, “Nickolas is one lucky boy o have an advocate like
you in his corner. [ can’t imagine what my lifie would have
been like il my mom cared about me the way you care abaut
him."” She was completely disarmed and we became Tends
and partners in Nickolas” education. T realized later it was
the Spirit of Troth speaking and I knew then for the first
ume what it meant thae Jesus would always be with me in
nmes of ranble, And Te is,

My dad didn't have 1o worry. I am a Jew. Beliel in
the divinity of Jesus is not conversion to Chrstianin: It i a
decpening of faith in God. Jesus kepe all that was fine and
beautiful in the Jewish teachings and enlarged the concept of
God's nature throwgh his life. He asked his followers to helieve
with him, not in bim. 1 was inspired by his teachings but
was won over by the lile he lived, Jesus® love is irresistible. He
wits Lrod’s leve revealed and is the most beamiful personal

expression of God on earth. Because of him | know T am a
Beloved child of Gad. And thats simply divine!

Babbie Dreier is a slived leacher and the grandmather off Mattheco
and Juson. Bobbie and her husbend Steve recently celebrated their 408
wedding annzersary, Curvently presiident of The Urantia Book
Suciety of Greater New York, she has beent getively frvalved in Urantia
Book acfivites with Steve for orer 30 | years.

PRAYER FROM
ANOTHER WORLD

Glonous Father and Mather, in one parent combinge,
Lowval would we be to vour divine nature,

Your own selll to live again in and through us

By the gift and bestowal of your divine spirie,

Thus reproucing vou imperdectly in this sphere
Asyou are perfectly and majestically shown on high,
Give us day by day your sweet ministry of brotherhood
And lead us moment by moment in the pathway of
loving service

Be vou ever and unlailingly patient with us

Even as we show [orth your patience to our children.
Give us the divine wisdom that dees all things well
Arnd the mfinite love that is gracious to cvery creame.
Bestow upon us your patience and loving-kindness
That our chanty may enfold the weak of the realm.
Anad when cur career is finished, make it an honor

b0 your name, a pleasure to your good spanl, and a
satistaction to our soul helpers,

Not as we wish, our loving Father, but as vou desire the
eternal good of your mortal children,

Evenso'may it be. [1405.6] (B 1623)
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RUMINATIONS ON REVELATION

By Steven Hechi, Actar, 144

(Presented at the Mew York/New England Readers’ Conference, November 02

since the bulk of Mauhew Block's material has ver o b
published, it is far too early to trv and form conclusions
regarding the pedagogy of the revelators. But 1 believe
we can begn o react o the generic fact of the human
sources, even if we don't know or necessarily apree alxout
all the particulars; O course we “knew” thac human
sources existed because the book says so, but the seope and
prafundity of the reality has only recently come o light. [
hope to take advantage of the surprise and disconcertment
Masthew's and Steve Dircice's research has cansed among the
reaudership in order to explore some crucial and interesting
wssues regarding our relationship e revelation. The new
iformation about human sources has caused many [o
reassess cortiin of their ideas about the sourees and the
conients of the book, What I am about to say might prove
useful to a more accurate and inspiring understanding of
revelation in general and epochal revelation in particular,
Autorevelation i defined on page 1109 [101:4:3] a3
Sa reailt af the work of the indwelling Adfuster; epachal epedation
et o s presented by the foction of come other velertinl agency

grovf or personaliin " 1 will be focusing on epochal revelation,

although it is not abways clear as 1o whether the authors
are distinguishing between anto and epochal revelation
in their statements, It seems to me that many ol their
characrerizations about revelation are equally applicable
o both types, There 15 a continual interaction between
auto and epochal revelation, and this happens in only one
place—the mindal arena of human beings,

Towards the end of Paper 85, “Ihe Origins of
Waorship,” a Brilliant Evening Star tells us: “fu the course of

reelaitaon fhe Gods firmulile religion, felulionary reltgio creaber ils

'!ll'l':'ﬂ' i e r'n'r.':ru il fifiemesi morial mar: b refary refimon ek fn
At

evelie and trasform morial may int the image and Gkeness of God. ©

[B3:6.3] (B 948)

This idea regarding revelation seems to confarm 1o the
Western tradition; revelation forms human religion; human
religion depends on revelation for its form and content. This
might be called the “top-down™ model for :_::-nlrmpl.ntmg the
meaning and function of revelaton, Humanity is the clay
and revelation the potter; humanity is passive, revelation
acthe, Moses receiving the whblets containing the Ten
Commandments is an archerype for this understanding

But, as with most things in the book, at least one
other perspective on the matter is presented. In speaking
about how Paul formed Christianity out of Hellenistic
philosophy and religion and the teachings of the fourth
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Sradialed confrol of evdution.” [89:9.3] (B 984) And we are

cpochal revelation, the Brilliant Evening Star states: “Fis
Hrenlogmie compromives indicate that eoen reoelation ! submit fo the

told elsewlere: “Hiways meut the relizion of revelation be it fy
man’ safncily of recepfivitn ™ So Smust el doine oisitetions prartriy
benchivigs sbecl ave mof foo far vemeced from Uhe Haaniahi! and reqciians of
the g an wokich they are presented * [$2:4, 1] (B 1007)

Ohnce the revelators state thar revelation St submit
fo the pradigied control of selidion,” it becomes easier to
understand why they were mandated at all dmes o gllt-
priorly to the evelutionary expression of human CONCepEs:
rather than ° pure revelation™ from transcendent sources, |
Soy, at this poing, we can understand how revelation is hoth
a “lop-down” operation and & “bottom-up” one as well..
The traclitional “op-down-onlv” notion of revelation can
be likened o a onc-way strect. The model offered and
demonstrated by the fifih epochal revelaton is that of a twoe
way street, This second and more progressive model allows |
the fact of revelation 1o bring us our of a feudal paradien |
twhere our celestial ministators are our lords and we ane)
their servants) o where we can see ourselves as witting
and/or unwitting collaborators, In fact, the very word

“eollaborate”™ is nsed to describe how “Melchizedeh continned i)
eatlabarale throughout the nineten succeeding eontinies with the sty
frrafitets and devrs Uhus n.mr.-ar.'vm'.':g fer Keege alive the truths of Salen)
el the fetlness of the Hme for Michaels apbearance an eanh. |.J3
10.4] (R1024) The results of some of this collaboration canl
he: found in the mose inspiring books of the Old Testament,
works that did an inspired job of restating the truths broughts
by the: third epochal revelation,

This notion of collaboration in producing revelation
brings up a couple of interesting points. First, epochal and
autorevelation are really two aspects of the same general
phenomenon—revelation—and thar is why they can kecp
feeding one another. This is probably already obvious
maost ol us, for we are told that the auorevelation of the
shepherd boy became partof the Hebrew seriptures carryving
forward the truth, beauty, and goodness of the teachings of
Melchizeclek. The intimate relationship between cpochal
and autorevelation i again emphasized when a Mighty
Messenger tells us that too much “ronceptual expansion wonld
hardly be desirabie ar i would deprive te tinking mavtals of the
next thopsand years of thet simulus o ervative speculation which
these partially revealed concepils supply 16 t5 best that s sof fige an
ewerrpvelation; 1t stiffes tnaginedion. " [30:0.2] (P 330

The metaphor of revelation as a TWi=wity Street can




he morphed inte the image of a traffic civele, or roary as
we gl them in Massachusens, In order 10 keep that ratary
maoving—in order lor revelation to sty bath progressive and
evolutionary {as stated on page 1007 —the flow of awo- and
epochal revelation must continne to feed inta the rotary in
a regular and balanced manner 15 epochal revelation 5 not
complemented by an adequate degree of increased human
receptivity for autorevelation, then we have the prablem that
wis just discussed, called “overrevelation” and the attendant
circumstance of  stifled human imaginaton—indeed, a
tervible curse for any generation, [f autorevelation takes
place without a suitable cosmic framework for endesstanding,
the risk is greatly increased so “ar o frecpitate a comulien of
Sauatician or fe inifiate some other intelleciunl uphesoal wiich resufts
disestronsin” [110:4.5] (B 1207)

Lwould not be surprised il our planetary administeators
keep tabs on the symmetry of the global interface berween
epochial and antorevelaton. Now that we have so recently
received an epochal input into planctary culture and
religion, perhaps our celestial caretakers are anticipating
a compensalory improvement in Urantians’ capacity (o

THE NEW INFORMATION ABOUT

R R R EEEE————————————

themselves the result of autorevelation. So, autorevelaton
el enhanced by exposure to previous epochal revelation)
gives rise Lo written, inspired insights capable of heing
included in current epochal reveladon, This current epochal
revelation is interded 1o inspire us to use our imaginations in
such a way as to accomplish the revelation’s own purposes
into the future. And so, the circle of revelation continues to
turn, and this is the engine thae will take Urantia ta the age
of lght and hife.

satthew’s investigations have revealed just how erucial
the editing and compilation process was when it came o
utilizing human sources. Inother words, the revelators did not
use any souree uincritically: every human source was edited,
nterpreted, and contextoalized into the broader presentation
of the revelation. Matt often comments about how beautifil
the authors” editing, inerpretation, and contexualizing are,
The revelators take human concepts and expressions ane use
their own creative forces of imagination and intelligence (o
mold a revelatory platform that can support the continued
evolution of human civilization and religion, And now the
ball is in our court as we are asked to use this platform

HUMAN SOURCES HAS CAUSED

MANY TO REASSESS CERTAIN OF THEIR IDEAS ABOUT THE SOURCES
AND THE CONTENTS OF THE BOOK.

maintam sure and steady communication with their Thowghs
Adjusters, It s interesting to note that our celestial friends
are willing to withhold epochal revelation in the interest of
promoting the human imagination, The capacty for the
hurnan imagination to increase receprivity for autorevelation
among individuals could be the topic of another essay.
Perhaps the revelators are waiting to see how and when we
apply our newly fornfied imaginations so as to enhance the
global effects of the very revelation that has stimulated them!
Epachal revelation is capuble of improving the ability of our
superconscious o receive and express autorevelation, As
our imaginations receive the fiel of inspiration from auto-
revelation, we can hecome more effective in spreading the
good news of epachal revelation in all its truth, poodness,
and beawty: This 15 the kined of work Melchizedek <id with
the Hebrew prophets and pocts, the kind of work he did o
help instigate the global religions revival of the sixth century,
B.C. Anyone game for that? Our imaginations can work
socially, politcally; econcmically, ecologically, technologically,
artistically, philosophically, ethically, and relisiously—at least
for starters!

The circle of revelation can express the insight thas
the human sources in the fifth cpochal revelaton were

to engage our interpretive abilities in order 1w open the
revelation to our planet’s evolutionary predicaments and
contemporary. condiions. These predicaments are in the
social and artistic realms, the political and religious, the
cthical and the intellectoal, 10 name just a few, Stedying the
ook for the book's sake will soon make the revelaton an
anachronism, in my opinion, OF course, opening the book
to the world is best done in how we live our lives and how
we treat others; however, 1 do want to fooes on the issoe
of imagination and the creation of what we have typically
called “secondary sources.”

As Jesus told Nathaniel, revelation is not a gift limited
o amy one generation, The rotary of revelation described
above—the continuous interaction of epochal and auto-
reveladon—means that new revelatory. wine is  always
being pressed by humans o nurture and intoxicate other
humans. Jesus tells us not o be satisfed with keeping new
revelatory wine in the same old wineskins because revelation
15 evelutionary and progressive. Can we really be satisfed
with placing new religious insights into the old winesking
of expression of our beloved written revelation, especially
now that we know that many of those expressive forms are
themselves human? | have linde doubt that the revelators
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were mandated to use human expresions whenever possible
s0 thit people like us would be less tempred 1o treat them
as if they were written on stone tablets. [ also have litde
doubt that the human sources were ch-so-easy to find by
the first person really interested in looking [or them for the
sierme reason. Matt’s work has taken the revelation off of its
transcendent pedestal a notch or two, and in my opinion thar
is exactly what the Revelatory Commission intended.

Wiy diel they intend this? Becavse the river s not the
riverbed; truch is living and indestructible, even as it inspires
and reflects the insights provided by the intoxicating mixure
of human imagination and autorevelation. The revelators
had no qualms about seamlessly mixing [contaminating?)
the presentation of pure revelation with the most advanced
evolutionary human thought and expression awailable at the
time,

| am proposing that we continue to fearlessly mix
{contaminate!] the conceptual truth, beanty, and goodness
presented in the ffth epochal revelation with progressive
contemporiny work in science, philosophy, religion, art, erc.
Since a wrtten epechal revelation is unable to continually
present truth in keeping with the most advanced “thought
and reactions of the age,” it falls upon reader-believers like
us to ensure that the tuths presented by epochal revelaton
remain both evolutonary and progressive. That entails their
mterpretation and restatement o light of contemporany
thinking, and the creation of “secondary” works in order to
to so. The hest of these secondary works will bear the fruits
ol the imagination as inspired by autorevelation even as
they demeonstrate the ability 1o renew the truths of epochal
revelation,

Would this kind of amempt mean that we are trving to
create new truths; truths not contained in e Craite Book?
The fivst question to ask is whether mortals can ever “create
trusth.” This is not the place to fully treat that question, b
sufhce it to say that God s the source of all truth and thas
truth is defined through our living ir, The laws of Tife are
in our living, Perhaps it 35 safe to say that ruth-making is
a collaboratve etfort for deity and humankind, symbolized
and actudlized by the Supreme, We know that we cannot
create any truth not aleeady sourced in God. So, can any
truth he new? Sure it can, at least to us, Is it new o God? 1
think it can be, depending on how it is concretely actualized
in our lives, Truth can come alive through us, be sourced in
God, and still be new o God—thanks to the Supreme,

Well, T seem to have gotten off-tfack here—bue not
by much, The point in bringing up new tuth in lghe of
Suprems deity is that we shouldn't be frightened by new
truth. We are explicitly told not to discount truth becanse of
its apparent human source, (That word “apparent” contains
a lovely ambipuity about the divine source and human
sources of uih!y This admoenition is quite relevant when
we consider the many truths provided 1o the revelation by
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human sources, I8 is also relevant to the truths now entering
the world from contemporary human sources, wruths nof
fully conceptualized and not expressed in The Drantla Book
The revelators tell us not o discount those tuths, or their
human sources, That is why it is crucial that Crantia Hml::
readers open the revelation to the new truths of the wordd
scientific, philosophical, theological, religrious, artisde, cte,—
tor that is the only way the world will open 1o the revelations
I order to open the revelation to the new truths af the world,
we must put time and energy into learning and Appreciating
those truths, and then go on o integrate and associate nrh‘i
truth with the truth-expression of the revelation, ‘:1.1!:11,
learning and appreciation will no doubt steetch and \|_|".||_1'|_.
our connection to the expresions used in the fifth epochal
revelation—hbut that is where our imaginations do thei
mvaluable work. In my opinion, we really have no choice if
we want this revelation 1o stay relevant for each and cvery
generation; the only alternative is o have a sacred book that
i5 a jewel and an anachronism. The sterling example of how
not to fear, avoid, or deny new truths from human sources
and how to fully integrate them with, and as, revelation is
provided by the lilth epochal revelation itself,

The fusure of the truths expressed in The Dramiia Bt
depends in part on the ability of each generation of readers
o understand, interprer, restate, and recreate those truths
and in that process we will unavoidably find and creare new
ones, Just as the Revelatory Commission exploited the wide
ranging - vanguard of contemporary. progressive  Lhinking
i order to spiritually expand evolutionary religion and
cosmology, we must courageously and continually cngag
with our contemporaries in order 1o better keep revelation
alive for truth seekers everywhere,

In closing, | would like to remind everyone of how th
Master expressed his balanced appreciatdon for the ever
steacy value of “old” auth while maintaining a fearles)
openness for the advent of the new,

Then the Master proceeded to warn his hearers againg
entertaining the nation that all clden teaching should be
replaced entirely by new doctrines. Said Jesus: “That i
5 old and alie true mist abide, Likesire, that which is news bul fils
iitsd bre repected. Bt that wlich o5 tieee and also trive, have the faith and
concrage o accepl, Remember il is wniiten; ‘Forsake not an old friend, f
the e 15 ot comparable to fim, A5 new wing, 5o iv a se fiend: 10
becames old, yon hall drnk of el plodness ™ [147:7.5] [P 1656)

Steven Heeht liver in Acton, MA wwith kis wife Dori Swith, Fig
strce fe fmend The Urantia Book ie T970, i has been a deferminmg
inftuence in fus dife. He prefers to think of the book’s lrachings na
af @ mod mab buf aroa pusical seore, npe fir improrisalion an
dnterfirelalion——juil a5 Fesus' K is not o template fo be doibated, il
dife that ingpires one's mm,
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SAFEGUARDING THE SYMBOLS OF URANTIAN FAITH

By David Kandor, Sebastopol, €A

This essay is based almost entirely upon ideas found in theologian Paul Tillich's book, Dyamics of" Fritdh.

THE MEanmG oF SrmeoL
The authors of The iz Book comment at [100:6.1)(E
PO that, “Religion is mat a specific finction of fife; ratker is 1t g
made of living True veligion is a wholehearted devotion to some raadity
wwilticl the veligionirt deemir fo be of nigweme value fo Riansedf” and fir
il mankind.” In his theological writing, Paul Tillich uses the
term “ultimate concern” to symbolize what The Enansie Soot
is referring (o as “wholehearted devotion.”

Tillich contends that our “*uldmate concern™ must be
expressed symbolically, beeause symbolic Tanguage alone i
able to express the alimate, which we can experientially
know (through worship) as being far beyond word ar
deseription. This statement demands explanation in several
respects. b spite of the manifold research abou the meaning
and funcrion of symbols that is going on in contemporary
philosophy, every writer who uses the term “symibol™ must
explain his understanding of it

Censider the comment made by the revelators ar [112:
LT V228) Hs mind puersues reality to its altimate pralyss matter
st sheed fur dhe material senses but may s6ill emain read to mand. 1hen

else, The red sign ar the street corner points w the order o
stop the movements of cars at certain intervals, A red ligrht
andl the stopping of cars have essentially no relation to each
other, but in common usage they may be united as long as
such 3 convention is maintained by pamicipating persons,
The same is true of lewers and numbers and sometimes
even ol words—they point beyvond themselves to sounds
and meanings. They are given this special function by
comvention within a nation or by international conventions.
such as agreement regarding machematical stgms, Sometmes
such signs are called symbaols; but this is unfortunace because
it makes the distinction between signs and symbols more
citficult. Decisive 15 the fact that sipns do nat participate
in the reality of that o which they point {stop signs),
while symbols do (a mandala or the emss of Christianity).
Therefore, signs can be replaced for reasons off expediency or
comvention, while symbols cannot, The second characteristic
af the symbal then, is thar it participates in that to which it
points by evoking a response from deeper levels of mind.,
A3 contrasted with a sign that merely asks us to recognize a

THE SYMBOL MEDIATES THE PRESENCE OF THE DIVINE TO THE MORTAL
MIND, BUT THE SYMBOL IS TRANSCENDED ONCE CONSCIOUSNESS
EMBRACES THE REALITY TO WHICH THE SYMBOL POINTS.

spintual ingight parsues that reality wiich remains afler the dicapyiarance
0f maties i fuostes i o an wltimate salyris 3 sanithes fo mind. bud
the fusight of sperit can stifl pereetve cosmic realitier and spreane values
of @ spiriiucl nature. Accordingly dies science give w) da foliefoseil,
il fleilasobly must surrender fo the conclurions fuherent in geritnr
sprintival experience. Thinking servenders t wirdom, and wisdom it fast
i enlighteriea and reffective worship ™

e symbal may be understood as that which oeeupics
mind asir begins to make the transit from thought to worship,
In virious cultures these sacred symbols may take an almaost
endless variery of forms from dance 1o jrassames containegd
i a sacred texe The symbaol mediates the presence of the
divine to the mortal mind, but the symbal is transcended
onee consciousness embraces the reality to which the symbhol
pns,

Symbols. have one characteristic in common with
signs in that they point beyond themselves 1o something

socially contrived convention.

The third charactersic of a symbol is that it opens
up levels of reality that otherwise are closed for s, All ares
create symbols for a level of reality that cannot be reached
in any other way, Music, & painting, or o POEM My reviel
elements of reality that cannot be approached scientifically
or through logical deduction. In the creative work of art we
encounter reality in a dimension that is closed for us without
such works.

The symbals fourth characteristie not only opens up
dimensions and clements of reality thar atherwise. would
remain unapproachable, but alse unlecks dimensions ane
elements of our soul that correspond to the dimensions
ind elements of reality. A grear play sives us not only a new
vision of the human scene, but opens up hidden depths of
aur own being. Thus, we are able to receive what the play
reveals to us in reality. There are within us dimensione of
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which we cannot become aware except through symbals,
such as those that are brought into consciousness by certain
meloddies and rhyvthms in music,

The hith charactenstic of sacred symbols is that they
cannot be produced intentionally,. They grow out of the
individual or collective unconscious and cannot function
without being accepted by the unconscions dimension of
our being. Symbols that have an especially social function,
as political and religious symbals, are created or at least
accepted by the collective unconscious of the group in which
they appear.

The sixth and last characteristic of the symbal is a
consequence of the face that symbols cannot be invented.
Like living beings, they grow and they die, They prow when

.« « ANYTHING THAT IS A MATTER OF UNCONDITIONAL CONCERN
BECOMES A GOD IN THE LIFE OF THE PERSON WHOSE LIFE IS
ORIENTED TOWARD THAT PARTICULAR CONCERN.,

the situation is ripe for them, and they die when the situation
changes. The symbol of the “king” grew in a spedal period
of history, and it died in most pans of the world in our
periad. Symbals do not grow because people are longing for
them, and they do not die because of sciendfic or practical
eriticism. They die becanse they lose the power to praduce
a particular response i the group in which they originally
found expression,

These are the main characteristics of every symbal.
Genuine symbols are creaved in several spheres of man's
euloural creativity. We have mentioned already the artstic
realm. We could acld history, politics, religion, and, in the
catse of Urantians, symbols given as a gift by revelation.

ReuGious Symeows anp Seipmuat Lige

We have discussed the meaning of symbols generally
becauze, az we said, man’s ulomate concern must be
expresed symbolically! One may ask: Why can it not be
expressed divectly and propedy? If money, success, or the
nation is someone’s unldmate concern, cin this not be saidina
direct way without symbolic language? Is it noccnly in those
cases in which the content of the ulimate concern is called
“God” that we arc in the realm of symbols? The answer
15 thal anything that is a matter of unconditional concern
hecomes a god in the life of the person whose lile is orffented
toward that particular concern. If the nation is someone’s
wltmate concern, the name of the naton becomes a sacred
name and the nation receives divine qualitics that far surpass
the reality of the being and functioning of the naton, The
nation then stands for and symbolizes the true uldmate lor
that person, but in an dolatrous way,
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In this context, it should be kept in mind that one's
ultimate concern is, by definition, that central concern
relative to which all other values and meanings of both the
persanal and social life are made subordinate. The extent to
which one's ulomate concern is the preservation of a social
role, & beliel system, an ideology, or & even a community
15 the extent to which one's faith has become idolatrous
simply because that which should be the transcendent
nature of one's ulimare concern has become embadied in
sometiing finite.

These insights of Tillich's are expressed in The [nania
fook at [100:6.2) (R1100} where the revelators eomment
that, “Flhe accepted supreme value of the religionist may be base or
even firlie, il il ds nevertheless refigious. A religion &5 pennine to fust the

exbent Bt be wadte welbiclt i felel 0 be sapreme dx drdy a casie veality |
0" gennepre spiribed woorth,

Economic, political, or institutional success as
ultimate concern is not the natural desire of Adjuster§
indwelt personalities. Rather does such an ulimate concern
demonstrate mortal readiness o sacrifice all other values
of life for the sake of a posidon of power and social
predominance. The anxiety about not being an economic
or profesional success is an idolarrous form of the anxiety
about divine condemnation. Success becomes  viewed
as grace; lack of suecess, ultimate judgment, In this way
concepts designating ordinary realities become idolatrons
symbols of ultimate concern, |

It is important to appreciate that the true uliimarte
transcends the realm of finite reality infinitely. Therefore,
no finite reality can express it divectly and propery. The
language of faith is the language of symbols, God s the
fundamental symbol fior that which concerns us ultimarely,

In the idea of Gaod we must distinguish two elemenis;
the element af uldmacy, which is a matter of immediate
spiritual experience and not symbolic in dtself, and the
element which is taken from our ordinary experience and
symbxolically used to represent this experience in thought and
conversation, 'he person whose ultimate concern is a sacred
tree has hoth the ultimacy of concern and the concreteness
ol the tree, which then he uses 1o symbolize his relation o
the nltimate. The person who glorfies Jahweh, the God of
the Obd Testamem, has boeth an uldmate concern and
concrete image of what coneerns him ultimately. For many
Urantians, The Urantia faok itsell haz become such a symbal
reprezenting an uimate concern even for individoals wh
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do not grasp very much of its content as well as mediating
access to the divine for many who take the time w0 explore fts
conceptual landscape.

God is the primary symbol of faith, but not the only
one, All the qualities we attribute o him—power, love,
and justice—are taken [rom finite experiences and applied
symbolically to thar which i beyond finitude and infinity.
Il faith calls God “almighey,” it uses the human experience
of power in order to symbolize the content of its ultimate
concern, S it s with all the other qualities and with all the
actions—past, present, and future—which we attribute o
God, They are conceptual symbols aken from our dlaily
experience, and not necessarily information about what God
did once upon a time or will do sometime in the future, Faith
is not the belief that such stories are literally true; rather is
faith the acceptance of such stories as symbaolic EXpressions
of our nltimate concern in terms of divine actions.

Another group of symbols of Taith are manifestations of
the clivine in things and events, in persons and COmmunities,
in words, documents, and books. This whole realm of szl
whjects is a treasure of symbols. Holy things ane not haly in
themselves, but holy in a human sense because they point
beyond themselves to the source of all holiness, that which is
of ultimate concern.

SYMBOLS aND MyTHs

The symbols of faith do not appear in isolation, They
are united in “stories of the gods™ which is the MCAning
of the Greek word “mythos” —myth, In Greck miythology
the gods are individualized figures, analogous to human
personalities, sexually differentiated, descending from each
other, related to each ather in love and strugple, producing
world and humanity, acting in time and space. They
participate in human greamess and misery, in creative and
destructive works, Thev give to man cultural and religions
traclitions, and defend these sacred rites. They help and
threaten the human race, especially some families, tribes, or
Mattions.

The gods of mythology appear in epiphanies and
incarnations, establish sacred places, rites, and e raons,
and thus create a cult. But they themselves are under the
command and threat of a fae that is beyond everything
that is, This s mythology as developed maost impressively
in ancicnt Greece. It is the world of the myth, great and
steange, always changing b luindamentally the same: man's
ultimate concern symbolized in divine gures and actions,
Myths are syimbaols of faith combined in stories about divine
fuman encounters.

It is interesting to note in this regard that The hantia
fioak, in its presentation of a theology of interpersonal
relationships, develops itz mythology around the relationships
between the gods and the activities repercussing in the
ume/space domains as a result of those interpersonal

relationships, In our mythology, these relationships between
the gods hecome archetypal clements within the minds of
thase mortals actively pursuing the goal of cosmic citizenship
through service relationships with their fellows.

Thus the concentric circles symbal provided by the
Urantia revelation is integrated with and expressve of the
core content of the revelation. It is & symbol chat allows us
10 integrate our understanding of Michaels bestowal, his
universe government, and the over control of the Paradise
Trnity in the processes of Supremacy—our growing
relationzhips with each other.

Uranmian Symeors

[¥ we accepe the idea that one of the primary purposes
ol the fifth epochal revelation is 1o revitalize spiritual life and
religious living on our planet, we can look at the revelation
and ask, “What tools have the revelators provided in order 1o
help us realize this purpose?” Given what we know about the
mythological and symbalic content of religions expression,
there are three gifis contained within the revelation that can
support Urantian religion: the remembrance supper, the
prayersin Paper 144, and the concentric circles symbal,

I wisiting groups of readers all over North America
and in & numhber of loreipn countries, these three elements of
the revelation always seem to emerge naturally in readership
commmunities as symbolic touchstones of shared commitment
to the teachings of the revelation, The remembrance supper
is engaged in as a “symbolic rendezvous with Michael” The
prayersin Section 5 of Paper 144 are aften used for Lturgical
purposes. The concentric cireles symbol is invariably used in
the form of a banner or large poster at the front of rooms in
which meetings are heldl, It is also used in a manner similar
to the fish symbal of early Christianity to guide people 1o
places where meetings are being held—on signposts in
parking lots or along walkways.

These religious treasures are honored when we
use them for the religious purposes far which they were
provided. We descerate (“de-sacealize™ them when we use
them for purposes other than those with which they are
directly identified in the revelation itself

Because of the religions natre of these symbols, the
responsibility for their protection cannot lie anywhere else
ather than with readers and belicvers, ‘The spiritual power
of these symbolic wols with which fuore gencratons of
Urantians might facilitate the appearance of & new age of
religion on our world depends upon chaices which each of
us make i our daily lives—choices as o how we will yse,
unclerstand, honor and preserve, the sacred svmbols of the
hifth epochal revelation.

Deazid Kantor e been o rededer smice S9OE M ARENAgET

The Felforeukips intersiel sevvices and & Chair af the Iniernattonsd
Fellmushipy Conniter,
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WHEN BELIEF BECOMES FAITH

By A! Lockelt, Liverpoal N1

Beliel can exist without faith; but faith cannot exise without belief, Beliel can exist without God:

viathont el

We are all born into a world where God exists lready. Flow
we respotd o or acknowledge the fact of God's existence
5 based on a number of environmental factors, Further
simplified, where and when we are born, inta what eulire
o part of the world, who our parents are and a host of
other clements, all form the basis for the development and
evalution ol our personal heliel syseems.

Chur experiences as children and the degree to which
those experiences affect how we view the world, together
form the loundaton by which our beliel in the existence of
Ciod gracloally progresses into a personal faith in the existence
of Gad. Tt is from this intellectual soil thar the indwelling
spirit of God works o spiritualize those eXperiences. into
the: realities of living faith, For many readers of The Dt
fuek, it is the subsequent review of our life expericnces that
we examine in order to determine why it was thar we were

VWHEREAS BELIEF MAY TRANSLATE INTO AN INTELLECTUAL EXERCISE,
FAITH IS NOT AND MUST BE LIVED IN ORDER TO BE EXPERIENCED.

guided 1o the book, cven more so 1o accept it as the fifth
epochal revelation to mankined, And for many readers, the
discovery of The Lrantia Hook has been a faith-enhancing,
faith-uplifting, or faith-confirming experience, The value
ol revelation s its confirmation, It allows us to raise the
baar onour faith and deepen our faith atitde. Tt provides
a blueprint for a more directee approach and more active
participation with our Thought Adjusters in our [ersonal
and spiritual growth.

S0 at what point docs one’s personal beliel become
one's living faith? What are the processes both intellectual
and spiritual? What are the indications or benchmarks?
Is it a hlack and white, all or nothing phenomenon Vil
either have it or you don't—or is there gradual unfolding,
sometimes having faith, then other times giving into the
doubit of mere beliel? Whereas belief may translate inte an
intellectual exercize, faith is not and must be lived in order
to be experienced, 1n the movie “The Marrix”, Lawrence
Fishburne in the character of Morphens siys o Keanu
Reeves, “There is a difference hetween knowing the path
and walking the path.” The Crantia ook has provided a clear
delineation of the path and now we step out on Bith,
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but faith cannot exdst

Before we enter into a discussion of faith ve. belief,
wee must first define what we mean by belief and what we
mean when we sy faith. A search of a popular Tnternet
search engine incicates that there are upwards of 12 million
entrics under faith with everyching [rom country rock artisy
Faith Hill to faith in the most obscure tepresentations, What
was immediately apparent was that there is g wide variery
of thought and opinion on what constitutes faith and what
constitttes beliel The line of demarcation is blurred with
distinct differences in the variows mortal perspectives,
especially when confronting the variety of religious and non-
religious philosophies weday.

The Encyelopedia of Philosophy states that “hefief” i
the qeceplance of stwielfing i frie, o thinkin g et somelfing could
be true,” That i3 firther broken down into two separate
notions: befisf in and befief that, The theological use of the

teem belief s the closest 1 its common usage. Thealogians
believe in the probabifity of something, more like an opinion,
and secondly the certmingy of something, They call this explicit
and implicit beliel: When & person believes a truth that he or
she knows, the heliel is explicit; when the person believes the
consequences of a truth which they cannot know, the belicf
becomes implicit. For the sake of this exercise, we are going
to rely on the definitions of faith porteaved in The i
Haak, It is from this perspective that we can gain a clearer
understanding of what is faith and what is mere belier
“The aecoplonce of a teaching a5 fre is not faih; thae
ere beliel™ [LO1:8.1] (B 1114) Because a person accepls a
particular religion or teaching as the Truth and is willing
in some cases to even die for that teaching does not in
itsell” qualify as faith. “Neither ir certainty nor corniction faith,
[LOL:E.1] (7 1114) OF the many people who will come
upon Fae Dranfin Beek, some will accept it and believe that
it 15 true; they will express cerainty and be convicted of
its authenticity, bue will not immediately EXPIEss genuin
spiritual faith. But when that truth beging 1o shape thei
viewpoint and starts to eliminate the shackles of animal f=ag
their mode of lile responds w the gravity of fruh. Like metal




Saith war so absolute ared undovbfing.. . [196:0,12] (B 2089 The
faith of Jesus was trusting, like that of a child, but it was
wholly free from presumption, He did not presume Gl
would handle it, “He made mbust and mandy decidons, couragensiy
Sueced marifold disappitniments, resolutely nirmannted evtraondinary
ifificeaities, and unffinchingly confronted the stern requirements of bty
[196:0.14] (P 2090

As we Inok introspectively to examine our own report
card of personal experience and religious growth, bere are
12 faith inelicators from The Lrantia Book,

“1. Couses eifics ana morals to progress despite inherens ol
averse antmalishic fendencies

=, Produces a sublame trid i e poodness of Coodd even in the fice
af batter disepmintment aud crushing defeat,

3. Giemerates profinnd courage and confidence despite ratural
adversity and plysical calamty

. Exlubite iexplicalle poire and ousteining rnguility
nolwstistanding faffling diveases and coen acite th iysicol suffering

& Mmntaing o myderions potie and somposure of personality iy
the fiee of maltveatment and the rankest injreskice.

provicle plenty of practice.

“On Jerisem the ascenders fiom these tsofated worlds accuf
a restdentiol sector by themseives and are known ar the agondonter
g enodiutionary will creatrer who con befiee withowt reein
fericere when wolated, and numph sver insuperable diffonlties s
wher alore,™ [30:7.2] (B 579)

As we observe and live in a world where God exists, w
can't presume to judge whether any individual has faith o
not, but we can eliminate misunderstanding, ignorance, an:
well-intentioned philosophizing and determine where w
stand in the matrix of complicated belief systems, “Hare 1o

Sl Then e o fo el [99:5.7] (B 1091

Al Lockett is o member of The Urantin Book Saciety of Grenie
Neww Bk, and has been engaged in sutreach a5 a reader and student o
the book for over 30 years,  He is a teacher facilitator for the Tnterns
Schoed (LBIS) and a member of their Board of Direclors, A5 als
coniribuiied (o the Wrightrwaod Serex on “Race and The Urantis

Book™ and kas appeared fwice on cable TV ay g panelist discus i1
the baak:

... KNOWN AS THE AGONDONTERS, MEANING EVOLUTIONARY

WILL CREATURES WHO CAN BELIEVE WITHOUT SEEING, PERSEVERE

WHEN [SOLATED, AND TRIUMPH
EVEN WHEN ALONE. " 1507.2 1p.579)

G Mainiaing g divine frust in wifimate viclory in - spite of the
cruelfies of scemingly Ming fate and the ap parrent wlter inelifference of
reeferred farces fo faumnan needfire.

7. Persists an the smswerving bedief in Cod despite all contrary
aemianstratios of lme and siccessfiully withsiands alf other inteliectual
siflisfres

i, Continnes fo exiibit undanrted Gith dn the s surrival
rogaradless of the decefiive teachings of falte sience and the perruasive
delisons of unsmnd pllasofi

8. Lives and friumphr ireespective of the crushing ooerlond of the
compilex ard partial cinlizatons of modern fimes,

8L Conteilmtes fo ihe contirued sirvenal of altrutsm o spite of
fuaran seifishness, socia! entagonism, industnad greeds, and political
mualadfiesimenty,

14, Steadfustly adberes bo a sublime belief” in wniverse LAy farved
dreine g wegardless of e perplexing presence of el and s,

12, Croes right on worshiping God in sle of° anpthing and
everything Dares to declare, “Fven thowgh he slay me, vet will T serve
fam? * [101:3.4] (B 1108

Each of these will resonate individually with the
challenges associated with living, Each will demand the full
compliance of faith and feardesness, Each will require all or
nothing, complete trust in God. Life lessons will invariably
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OVER INSUPERABLE DIFFICULTIES

“Primitive man lived a life of superstitious bondage
to religious fear Modern, civilized men dread the
thought of falling under the dominance of stong
religious convictions. Thinking man has always fearecd
to be held by a relimon, When a strong aned moving
religion threatens to dominate him, he invariably ties
to raticnalize, raditionalize, and instosionalize i,
thereby hoping to gain control of it By such procedure,
even a revealed religion becomes man-made and man-
dominated. Modern men and women of intelligence
evade the religion of Jesus because of their fears of
what it will do to them—and with them, And all
such lears are well founded. The religion of Jesus
does, indeed, dominare and transform its believers,
demanding that men dedicate their lives to secking for
a knowledee of the will of the Father in heaven and
requiring that the energies of living be consecrated o
the unselfsh service of the brotherhood of man.

[195:9.6] (P 2083)




THE PATTERNS OF REVELATION

Iy Laneder Busedfs, Clarks S, P4

To a Lhantia Book reader, the subject of revelation has ITLATTY
meanings and many levels within each meaning, Most
maoclern religions alveady have their holy scriptures, consider
them imviclate, and do not really expect any new “scriptures”
w0 be revealed. Yet within the Jast century, a spiritual
awakening has swept the world, bringing with it not anly The
Urartia Boak, but a number of other writings belicved o be
new revelations of God. What is this spiritual awakening and
what is The Lventin Book's place in it?

Ao gain a clearer view of the present, it might be
helpful to review the main features of the first four epochal
revelations. There are decided differences hetween the first
twa and the second two. Both the arrival of the Planetary
Prince and his stall” and the later coming of Adam and Eve
involved large numbers of people settled in one place. Both
revelatory groups, the Prince's staft and the Adamites, were
not able to communicate much of religion o the primitive
peoples they encountered, They taught very simple spiritual
concepts and spent most of their time civilizing and
sucializing these tribes. Gifted individuals from the different
tribes were brought to @ central place, teained, and then seny
back to their people to uplift them,

By contrast, the epochal revelanons of Machiventa and
Jesus were bestowals of asingle individual and oecurred within
a much shorter tme frame than the first wo. Machivenia
established Salem as a base of operations, brought students
in, trained them, and sent chem out as missionaries. But
Jesus went one step further; he never established a center or

toany ihabited world, We can suppose that the isolation
of Urantia from the universe circuits would make it VOTY
cliflicult for the usual pattern of revelation to be fallowed, but
why would the revelators choose to give us these truths in this
manner? There may have been a number of reasons. (T do so
lowe: to speculate on how our unseen [riends might think.)

L. Civilization had progressed markedly in 2000 years,
even i the previous decades. Word-ofsmouth dissemination
had been incredibly enhanced by modern means of
communication, travel, ete. The world bad become a elobal
cammunity, albeit the neighbors weren'| geting along well
together

2. The choice of the English language for the revelation
may have been made becanse English has more than three
times the vocabulary of any other lanpuage on earth and can
express greater subtlety in meanings. It is spoken in some
form in every country in the world and was the language of
the largest demoeratic nation.

3. The Revelaory Commission knew that eastern
thought and western thought were about 1o meet. Between
the late 19505 and the eardy 19605, the Dalai Lama was
driven out of Tibet, giving eastern religious thought more
attention in the westy and Fope John XXIII convened

atican 11, opening up Christian theology and mysticism 1o
the world. Since then, there has been an explosion of interest
i things spiritual, and a mingling of eastern and western
concepts, Genuine spiritual seekers are willing to examine
the values and truths in hoth, and much confusion has

. . « NEW TRUTH REVEALED IS NOT VERY FAR ABOVE THE LEVEL
UNDERSTOOD BY THE PEOPLE OF THAT DAY AND AGE, AND MAKES
USE OF THEIR WRITINGS, WHEN AVAILABLE. IT BUILDS UPON THE
BEST OF WHAT ALREADY EXISTS IN THE THOUGHT PATTERNS OF THE

RECQPLE.

school™ atall. He wrained the apostles and disciples and they
went out into the world much as Machiventa’s missionaries
had done, The pattern of epochal revelation was changing,
Two thousand years later, another giant step was taken
with the publication af' Tie Lrantie Sook This was not enly 2
totally new tvpe of revelation for Urantia, but it was a rare
teparture from the general method of bringing a revelation

—

resultec. For myself, The Urantia Hook has served as a unifier
and an expansion of these varied viewpoints, and it has long
been known thiat the boak is intended to serve as a 100l to el
Urantia through this period of confusion and chaos between
the secular and the spirinsal,

Present readers and those who come after us will have
to dleal with the following issues.
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Lancuace

Just as English is the most widely spoken language on
the planet, it may also be the most quickly changing one.
One of the reasons its vocabulary is so extensive is that it
adapis wards from other languages, and even invents its own,
at avery rapid mate, The English language is only about one
thousand vears old, and it continues to evalye rapicly, Even
in the Afty years since the publication of The Urantis Baok,
same of the terms in the book have begun to change slightly
in meaning, or in usage; for instance, let's take the term
“weeping”™ While it is soll clearly understond, it has been
replaced in ordinary speech by other terms, such as *erying,”
or “sobbing" Also, words such as “galaxy™ are being used
somewhat dilferently than in the 19205, which has caused
some  confusion among readers who are interested in
astronomy. Most people associate the word “psvehic™ with
mindal phenomena or ESP; however, the book uses the term
“psyche” or “psychic” in its original meaning in the Greek
language, which is “spidt™ or “soul.”™ Thos, the seven psychic
circles deal not juse with intellectual understanding, but with
the growth of the soul. We might be more likelv to rerm
them “soul circles™ i the we of language today,

English has no singular gender-neutral pronoun for
persons. This means, in order to- be politically correct,
one must use hedshe, ete. Some people already prefer
“humankind” to *mankind  and the head of: 2 committee is
a “chair” rather than a “chairman.” This difficulty will bring
mereasing problems as social conditions change.

Translators will always face the prablem of variadonsin
tocal or regional dialects, We have two Spanish ieanslatons
of the hook now, reflecting differences in usage between
spain and Latin America, Also, the lteral transladion from
ene language to another can be very misleading, depending
ol idiomartic terme.

As all of these languages change, updates will have 1o
b made to maintain the clarity of the concepts presented in
the book; and this will create problems in precise definitions.
This will also be difficult for those who want the original rext
kept imviolate, for it will become less and less repdable over a
long period of time unless it can be expressed in the language
of each new generation. We've heen told The antie Book is
to provide spiritual guidance for the next thousand years:
but a thousand vears [rom now, perhaps much sooner, the
English ol the book may well be unrecommizable.

DissEminanon

I all four of the earlier epochal revelations, truth was
carried by word of mouth. Eventually, in the third and fourth
revelations, Yscriptures” were produced; but the written
wantl has always been subject to errors in interpretation and
translation, as cited abeve. We have six dilferent hibles in our
house, and that means [or any given verse, we can find six
separale versions,
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However, wordwide electropic communication oflirs
L3 SO very promising ways of disscminating the teachings
of The Llgnsis Book. Thousanes of people contact our wehsite
each day, and websites are interconnecting ar an astonishing
rate. We have a powerful new tool for transmiting the
teschings of the book ata faster rate than ever before.

RecurmiNG PaTTERNS

All five cpochal revelations have certain aspects in
COMITHL

1. The new truch revealed is not very far above the
level understood by the people of that day and age, and
makes use of their writings, “scriptures,” when available. Tt
builds upon the best of whart already exdsts in the thought
patterns of the people. In other waords, every new revelation
refers 1o previous human sources as a matter of course, This
is noticeable in Michacl's bestowal, as he quoted [rom the
Hebrew seriplures he considered appropriate. Also, he was
barn into a society that was looking for & son of God; and
the mystery cult of Mithraism had prepared the minds of
miany Gentiles for the birth of a divine son. In fact, some of
the beliefs and practices of both groups are stll visible in the
practice of Christanity wday,

The scientific and advanced philosophic content of The
Clrantia Book i3 closely linked to the knowledee and science of
s clay. As we are becoming aware, much of the philosophy
expressed was derived from leading Christian writers of that
generation; and qome of the scientific theores, such as plare
rectonics and plasma physics had alveady been proposed, if
not populary accepted by the scientific community,

2. Asicde from the leaders such as Machiventa and
Jesus, the teachers af truth were ordinary men and women
whao had been inspired o disseminate it. In both the thid
and the foureth epochal revelanons, priesthoods eveniually
arose, But The Urantio Boak armived during a burgeoning
wave of new types of revelanon and individual spiriteal
practices. Without ecclesiastic sinction or connections, the
book appealed to independent spiritual seekers who were
free vo interpret s truths in their own ways,

4. Truth was dispersed by many different individuals
using diverse languages and practices. With The Oransin Hook,
translations were delayed, perhaps to keep the original text
pure; but we are now reaching out to the many peoples of the
warld in their own languages, thus following the established
[PRLTETIV T & New Wik,

4. Every revelation has broughe dynamic changes o
the society in which it has been revealed...but not right
away. Individuals take a long time (o assimilate truth into
their private lives; and: enormous amounts of dme have
been required to have the new truth gradially infiltrate the
cultures invalved, Christianity wok over 300 yvears to bend
the will of the Roman Empire to 36 cause,

3. No epochal revelation yet has remained “pure” for




—

the reasons listed abwove, “Fack of the afestalic trachers aught fis
wawm wtere af dhe pospel ol the Kngdeon . Though they all fanpht the
sarme truch, sack apos I'J'l'_llf-"."f.'u'r:h'l'r'n" BT e Jerronal r'n!r_r;f.lr\-:jrrrjmj P af
tike Masier s feaching And Fesus upiield thic presentation of the diversity
of frersonal experiene s S things of the kingdom, .7 [148:1.2] (B
| G5

B, Celestial help has been given beoveen epochal
revelations, as it has been deemed necessary, Van remained
behind following the Lucifer rebellion and prepared the
way for Adam and Eve. We have virually no information
about whar happened between the Adamic default and
Machiventa's  incarnaton. However the suceession of
Hebrew prophets was supported and encouraged by the
Melchizedek receivers undl Michael's arrival. There was alsa
A worldwide appearance of prophets and religious teachers
during the Gth century BC, And The Lrantia Book itseli tells
us that “Jewe did not fund the se-calfed Cliristian church, hut he
huts, 0 every marker consistent with hiis natre, fostered i ey the hest
exislent exponent of bis Gfework o earti ™ [195:10.9] (B 2085
Perhaps our unseen friends have been and will continue 1o
foster The emidta Haok

Looxing AHeap

The Urantia Book will have an important role in the
spiritual awakening ol this planct, Since we cannot see
how this will work out, we must be careful not to limit our
vision for either the immediate or the distant future. Juse
a5 the teachers of former revelations could not know the
permutations their teachings would take, we cannot precict
how these truths will be interpreted and. taught by our
SUCCERE0TE,

“Hewvever wise of mgy be o glean wisdom from the past, it is Jaily
f vegard the feast ar the excherive souwrce of i, Truth i relative and
exfranaing: 1f lives alvenys fu the present, ackieving new extression in
enel geverafion of men—even in each humen O, [70:8,8] (P 288)

The patterns of revelation seem o remain the sime;
it is the expression of them thar has altered, dependent on
the reasons listed above and others unknown 1o us. The one
factor we can confidently expect to be present throughout
the future is change, Al tfatic, dead, coneepts are potentially el
The fonte shadow of relafive ond fivine truth fs contiually morng
Satic concepls invaniably retord seience, politics, socteny, and refimar.
[130:.13] (B 1436} and “The fect of God, the divine fawy i
changelesiy the fruth of God, fis relabion fo e univere, ic a relasie
revelselinn wlicl ic ever adapialle o the constantly roolving wniverse, ™
[102:7.2] (P 1120)

Change iz one of the most difficult steps for us to take,
Olur inability to change delays our reception of truth, both
A incividuals and as entire cultures; our openness Lo change
gives our Adjusters more leeway in their tasks and allows for
more rapid cultueal adaptadons, We are living in a changing
society, one that is searching for truth, that is perhaps more
open o advanced spintoual teachings than it has been [or

some time. We will have o be adaptable 1o new ways of
expressing oursehves and sharing our expedences within the
context of our new opportunites for communication.

vt s fiving; the Spiid of Truth e ever lending the children of
|"J;E='|"J|' i nero readn ff,l'- _l.lf;ul..lfé'rgrh! realily and dimre service, Mo are ol
given ol fo erystallice o seftled, sofs, ane homored forme ., What a
sty sght for siccesitoe penerations of the proférsed folloeers of Jess
fo sy rgending e steandsif of diviee it Heve, Masder @5
fhe truth you commitied o ws a hundred or o Bowsand years am W
fave lost rothing; 1w have fithfilly preserved all vou pave s we fave
aflated no changer to be weade tn St which sou tauphi s ere (s the
frietlt you gave et [176:3.7] (B 1918,

s The Urantia Book a revelation? Yes, Does the discovery
al” human source material dilute the meaning of that term?
No. I suspect that itis our own erroneous definiions of what
constitutes a “revelation” that have led o the disappointment
of some readers. Alier all, the apostles also had a great
deal of rouble understanding the real nature of many of
Jesus® reachings, The anthors of The Drantia Baok have done
exactly what they said they would do, They have followed
an established pattern of revelation: “ e are fo be meided by
the mendate of the nieruniverse viders wiich directs that we shall,
in all aur gffrts to reveal fruth and co-ordisate erventinl fnowedoe,
e prefermee fo the Mghest existing human concepls perfaining o the
sullpecis fo fe presented, e moy resort fo frure revelation snly when the
cancepid of fresentalion hes had we adeguate frevions expreniio by the
hozriem mird. * [0:12,10] (B 16;

And from a midwayer: “The memoranda wdieh £ hane
collected. . embrace thought gems and supenor concepts of Jesus®
feackings assembded from more than two Wousend human beings who
have lived on earth fiown the days of Jesws dowen fo the time of the
andditing of these revelations, mire correctly restatements, . 1 well fnow
thaet those concefits wllich hawe fed arigin i e humean mind will prooe
anate acceplable and heipfil o all otfier fonan minds.,, Jn many ways
{ haave servend mive as @ collector i editor than as an origingd rarraior ™
[121:8.13,14] {F 1343

The Urantsi Baok, like previous revelations, is a repository
of both human wisdom and advanced spiritual insights. It is
not just & revelaton in and of isell, but it freciftlales revelaiton
i tis. It engenders within the human soul that which will kelp
to usher in Bght and life, It must be given new life and new
meaning in each generation, The truth of the revelation of
the boak is not in the precise words written on its pages, but
i the living human experience of its ideals.

Linda Buselli has feen studving and teacfing The Urantia Book

Sor cuer 300 years. She a5 currently serving o @ Fellowship Genesel
Cosncrlor and Chair of the Pablications Commattes,

aummer 2003 = The Fellowshin Hemld = |7

_—m:



=N

=
W

THE DiFricuLtY oF BEING OBJECTIVE

By Naney Jofrsm, Mesquite, Teras

I've been pondering the attrabutes and atitudes of God these
ey veirrs and marvel more and more at bow he can always
be ohjective about everything that happens, He understands
everything so perfectly that when they nailed his son to the
cross, he loved “them™ as much as he did Chriss and forgave
them even before they asked. He must have scen the situation
in-an entirely different light than we do.

Bemember hiow we reacted o 90112 The waorld was
shocked—outraged!—and we wasted no time declaring a
watr o terrorim, We saw the destruction of the World Trade
Center and the taking of neardy 3,000 lives as a godless act.
Strangely enough, the terrorists see us as godless, and they
praised Allah for making their attack successful bevond ther
expectations, Stranger ver, God is there, knowing exactly
what happened, yet loving the terrorises juse the same as their
victime ol that fatefil day. God 15 objective. Sin isn't real to
him, He's no respecter of persons. He loves all ns chaldren
eopually

Webster defines objective as: emphasizing or expressing
the nature of reality AS I'T 18, apart from ferronal rfieciions o

Jfeelinge also, expressing or involving the use of Faciz b

distartion by persenal feelings or freiudices [emphasis mine).

I thoughie about this long and hard and figured this is
probably our bigeest problem. Human beings are usually
just the oppositc—no matter what's really going on, s how
we think and Feel about it that we get all fired up about.
Wehster savs that's sulijersine

Being ohjective is an important aspect ol God’s
perfecton. e extended us an wmvitation o beeome perfect,
even as he s perfect, so 1 figured it would behoove me o take
a close Iook at this aspect of his perfection,

I put mysell’ under a microscope 1o look at my own
reactions to everyday situations, especially if 1 was fecling
tested, trving to recognize what 1 reacted to and why 1
reacted that .1-.111_.-. Then Dd ask God what was really goimng
on and how did it appear to him. Then I studied others
whoever was handy—tryving to find out what they reacted
to, Many people like 1o explain themselves, and it was no
surprise that they were quite willing to talk about the things
they react to. Oftentimes [ explaned why 1 was cunious
about peoples’ reactons, and there were a lew who gat into
the spint of it with me,

The trickiest problem we ran into was facing that
we're actually being subjective when we think we're being
abjective. In time it became a mind game, and we fnally
reached the point where we could laugh at oursehes as we
were canpght in the act of being subjective. [0S even better
when we catch ourselves,

summer 2003 = The Fellowship Herald = 18

The Uramita Book says oo page 1094 [LO0:0,2] that
ignorance and prejudice arc the grearest inhibitors of
growth. It's hard to separate the owo or to figure out which
comes first. Are we ignorant because we're so wrapped up
in our feelings and emotions and preconceived sdeas that we
can't see the forest for the tees? Or, do we misinterpret and
distort reality becanse we're ignorant? We can't see reality as
God sees it; that's for sure. In Fact, we can harely get ourselves
aut of a situation far enough to see it as the angels see it

I 2 3ense, we cach view realicy as if we were the center
af the universe. We cerainly start out that way-—aware only
af our own needs and wants and feelings. Everything clse
15 outside of our “center” and we eventually grow to have)
a lot of thoughts and opinions and more and more feelimgrs
about what goes on “out there It is said that by the time
wie're six years old our attitades are rather firmly established.
Children rarvely question what's really happening “out there”
or why—their primary concern is how it affects them. They:
busy themeelves learning ways to make things go the wiy
they want them to, And how they want them to go depends
on how they've learned to feel about themselves and their
ervironment.

Once set, those attitudes and opinions and feelings
are a part of us—unconscious for the most pare—and all
new situations are weighed from that point of reference,
“Normal” is what's normal to us, We assume it's normal
for everyone, [t can, and often does, come as quite a shock
to learn thiat people welve become very close to don't think
ar feel the way we do about some things that are pretty
important to us. Once we realize this, we're usually inclined
to “set themn straight.” Bor most of us, its many a heartache
later before we stiart to question our own points of vew
aome go to their graves having questioned themselves very
litde—the way they see it is the way it s, and there 35 no ather
way. Period, And thats subjective,

Reality is whatever it is—nothing can change that,
That's objecoive. It appears different to each of us because
we see it from our own centessal=the-universe, and chat
makes our viewpoint subjective.

Thank heaven for the aicissitudes of existence and
certain inevitabilities we must encounter, [3:3.5-13] (B 31
Essentially, vicissitude means change. It implies a change
greal enough o constitute a reversal of what has been and
by means that are beyond our contral. In the plan of creature
evolution, we're supposed to swilch from subjective (and self-
centered| o objective (God-like). We're assured it produces

jon. We're assurnee that this jov is ours for the stiving,

The pain or negative reactions we eXperienc: G




enly come from resisting the necessary changes. Oftentimes
we expericnee discomfort in a situation aned honestly don't
krow it's because we'se resisting some needed change, Mast
religions teach something about the virtues of long suffering,
and if we accept that and are brave about it, it may not accur
to us 1o investigate what we might be doing ourselves that's
causing the discomfort, We just accept it and find that we're
better pecsons for having bravely endured. That cermainly
may be true, but that does not mean it was necessary. We
tiave full control over how much discomfort we experience
i our Paradise agcent, and it is in exact proportion 1o how
mch we resist the change from subjective o abjective,
5o even though our resistance may be unintentional, it
nonetheless produces discomiort.

Most of our discomfort is péenfionad b weonscn, We
hold tenaciously 1o our ideas of what we consider to be right
or wrong Parties an both sides of a disagreement consider
themselves righe, or at least hold the other side 1w be wiong;
atherwise, there would he no disagreement. Bath sides are
probably right, and both are probably wrong, We can see how
athers often make that mistake, but we have grear difficulty
being objective where our awn value systems are concerned.
We're told quite plainly on page 555 [48:6.22] that we “an
be technically right as o fact and serlpstingdy wrong in the truth,”
Subjective creatures that we are, we probably interpreted
that as an assurance that those who are in disagreement with
us are wrong, Our own views are “right,” of course, or we
wiouldn't believe in them. We can correct this imbalanee by
trading viewpoinis and trying to defend theirs against our
own. We can see our views more cleardy then.

Onc of our fworite ways (o resist change is also

yet, We know there are conditions called low and high pain
tolerance. People with low pain tolerance often think people
with high pain tolerance are just lucky It could be that
peaple with high pain tolerance make their own “luck” by
their attitude, Most will allow that they just don’t give their
pain any more attention than it takes to make it go away, and
they busy themselves with some kind of work they consider
more imporiant than the pain. Its a technigque of dwelling
less o the self and more on what the self is doing, and that
i5 a step toward becoming chjective.

On page 5355 [48:6.26] we find suppont for this
technique. It says the work we are doing is important, The
sell s not. It's a handy way to get rd of physical pain, but
we find it more notceably effective in ridding ourselves of
a pychological burden brought on by ego. Who of us has
not had our feathers rullled more often than we care to
admil? And how afien has the real joy of some of our better
efforts been marred because we didn't ger as much reward
Or appreciation as we were expecting? It goes on to say we
lose i lot of energy 1o/ the wear and tear of ego dignity and
haw much more we can accomplish when we correct that
problem. Is easier said than done, but just think of all the
trouble and enerey we'd save if we didn’l resst the change!

Yage 550 [48:0 & 7] is full of ideas we can help
ourselves with. We make a lot of plans in our lives that
include ather people—marriage, family, work, friends,
groups, etc. The more subjective we are about what we
expect from these relationships, the more certain we can
be of disappointments. An unconscious subjective attitude
15 expressec] here in slighdy exageerated form by “1 ean't
control myself. so | must control others in order to insure my

IT'S A TECHNIQUE OF DWELLING LESS ON THE SELF AND MORE ON
WHAT THE SELF IS DOING, AND THAT IS A STEP TOWARD BECOMING

OBJECTIVE.

intentonal but unconscious, We blame athers for whatever
misery comes our way, We know we wouldn't intentionally
make ourselves miserable, =0 it's obwvious someone else s
doing this to us, and we can always come up with someone
1o blame. Psvchology has made enormous strides forward in
recent years. I we've kept abreast with che latest findings,
we can readily see that it doesn’t matter what anyone else
“does to us,” we're in sirict control of how much we suffer
a8 o result. And iF che cholee 15 ours, 5o is the responsibility
tor that choice,

If what we read is true shout these people who can
walk barefoot across a bed of red-hot coals without any
sign of’ burning or pain, we can infer thae all of us alse have
control pver physical pain, We just haven't learned the ick

happiness (or peace of mind).” Objectively, the apposite is
more apt o succeed: °I can’t control others, but [ e control
mysell, and I'll be responsible for my own happiness {or
prace of mind),”

Every day in many wiys we're subjective, Every time
we feel the slightest discomibore, physically or emaotionally, we
can probably trace the cause back to some subjective attitude
or opinion we're not willing to vield up, Some of these we
woulds't even admit to ourselves, much Less (o anyone else, so
we busy ourselves at “growing spiritually.”’ That's sormething
like trying to build a house without a foundation—the first ill
wind that comes along will blow it over. Notice how aften the
boak refers o our physical {emotional), mindal, and spiritual
growth, and notice, too, that its always presented in that
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orgler, | presume that was intentional.

Sometimes we knowy we're Being subjective and find it
doesn’t produce any discomfort, A closer lonk at Ysubjective”
revealed that it comes in two forms-posiove and negative.
Humans are subjective creatures-chere's no escaping that
realicy. [ accept three things then: (1) It must be a pant of
God's plan; {2) God's plan is perfect-and loving; and (3) It
must be to our advantage to be subjectve.

It seems we would have o be subjectve just oogel
started living and keep on living until our minds grow
enough o respond 1o the spivitual gravity circuit. Babics
might chooae 1o cancel out and call the whole thing off
after that mide slap on the rear they pet as they areive, but
muother’s loving arms may help them decide to stick around
and see what this is all about.

We'd have to be subjective 10 go mside ourselves and
search for potentials o develop, Whatever motivates us to do
this in the heginning doesn't macter. Eventually we'll learn
that this 15 God's way of experiencing himselfl 1F we went
i rl.!iﬂ'r:-'-il'lj.'l PRI |:|-e'|11_'|'|l_i.:i§x with thar as the sole [FLLE IS0
God can expericnce himsell—that would be precy damed
objective. We're probably more motivated by the eternal
reward weve been promised, but that's okay, Our Father
deliginz i rewarding us,

Mpst of the tme we're playing a subjective/negative
pame called “my owall be dope.” When we exhiust our
energies and realize it isn't worth the hassle, we can always
transform and reencrgize by mking a subjective/positive
stand: “It is my will that Your will be done,” which is what
thie mame ol Like iz all about. How much and how long we
play around in the negative 18 stictly up to us.

I guestion that anyone but God can ever be totally
chjective because he's the only one wha will ever know
all that ia. We'll probakly become ohjective only within
whatever sphere we attain perfection. For us in the fesh,
objectivity—reality comprehension—is an ideal. We will
Become mcressingly abjective as we discern more and more
eternal truths, and the revelators have already advised us
that most of the truth we discern here is more relative and
evalutionary than it s cternal, [0s a long moad o objectivity.

So mavhe we would be wise to content oursclves with
the awareness that we're almaost totally subjective and spend
more tme converung negatives to positives. That's probably
the key to discerning wuths and becomung  olyjectve,
ANYWAY

Nancy fohnson 15 o fuzzle peson whe bas worbed edlmnzely
prth the gext of The Urantia Book for 27 years, She fyped e
text of the boak infe an elegivanic format in 2080, and she indeced if
electronically in f990. Narcy fas tvpesel bolfy Dvera Press edifions of
The Upranna Book, 2L g mestber .-f_.'" Ty .|".;|"|'r.lre-.|."1.'l|'.l':‘r Folecations
Commitiee, sfe also typerets the Mighty AMecrenger
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Worps OF Wisbom

“Croadd will is the mightiest practcal force in the universe,™

The Talmuel

“The first and best vietory i3 to conguer sell}™
Platn

¥In nothing do men more neatly approach the gods
than in doing gond to their fellow men.”

Cicern

*“Take care that the divinity within you has a
crecitable charge to preside aver.”

Marcws Aurelius

*Perfection 15 attained by slow degrees; 1 requires
the hand of time.™

Mol

*Reputation 13 what men and women think of us;
character i what God and angels know of us.™

Thomas Paine

“Solitude is as needful to the imagination as sociery is
wholesome lor the characer”

James Rugsell Lowell

“Everything happening, great and small, 55 & parable
wherehy God speaks to us, and the arc of life
15 o Eel the messare,”
Malcolm Mugperidge

“Even il you travel evenawhere you will not find the limits
of the soul, so grear is its nature.”

Heraclitns

“Discovering the Father and Creator of the universe
15 & supremely difficult task; and having found
Him it would be impossible o rell
anyone about Him,”

Plite




CLosep CIrcLE or OPEN Booke

Stepleen Jenidt, S Francioes, G

“Sorefimes the fluneting of g seend recesitales ity dvall, S death of
yorr fandest hober, befire if can be rebarn o bear e frats of new fifF
and netw opporfumie ™ [#6:6.25] (It 535]

The shape of o mustard séed s like an oblong or a tiny
sphercid. It is an enclosed universe of potentiality, waiting
fiar the chance w grow, In order for that mustard sced o do
what it is capahle of doing, it needs nurturing in the soil, the
awakeniog ravs of the sun, T must break apet o pernmt new
lifiz 1o sprout. Hiow mighe this seed-symbol of transformanion
indicate to us the need for a new attitude as believers and
followers of Joshua ben Joseph, Jesus of Nazareth?

For over 2000 years apinions historical  and
thealogical, culiural and political, have battled for authority
concerning the person of Jesus of Nazareth, The traditions
and superstiions, the powerlul miraculous attmbutions
abaut this most intriguing person have preocoupied millions.
Theological opinion concerning this one human  heing
ranges from God incarnate to claborate hoax. At the outset
of the third millenmum znce his lifetme Jesus, as the nsen
Christ, has become an object of intense scholarly debate
and research, while for many he is the focus of fanagcal
devotion.

During the final century of the second millennium
after Jesus® birth, & new compilaton and restatement of
the teachings of Jesus came into existence as pant of & new
revelation, of cosmic scope with epochal sipnificance, ttled
The Uranita Bk,

Suddenly, the universe made contact with mortals,
between the First and Second Word Wars. In the pages
of this unusual book, the person of Jesus took onoa vastly
altered  significance, and became associated  with real
universe power and authority, yet oddly free of human
religrions entanglements.

A key concept in this book’s restatermnent ol Jesus’
teachings is the distinetion drawn berween the widespreac
religion about Jesus, called Chrsganity, and the  acooal
religion. which Jesus himself practoced, as a divine and
hurman being, bere on this planet,

Ior students of the Uranda Revelation who have
discovered  the transformative story of  Jesus" human
existence, o deepened appreciation of the sipmbicance of his
matchless reachings is only the bepnning ol a hfelong search
into meanings and values thar ruly makes all things new,
material as well as spiritual.

Bur, whatol the Good News? Whiat does this Bevelatgon
have to tell us ahowt the Gospel, nor of Mark, Luke, Paul or

John, but of Jesus of Nazareth, himself?

The personality who compiled the teachings of Jesus

for us makes this satement at the begnmng of Pare IV
of The Umntia Beels “Aeknowledgment: o carmving owd oy
comnmisa fo restale e teackines and relell e deings of Fesui of
Nuzareth, I feree dfvmeone freely apon ell sovreed af record ard Slanetan
ifirmation. ddy raling motive hes deen fo prefune @ recond sofich will
ol endy be enfighfenin o the peaerafion of men note g, but ik
miy wisn S Kelfad to all fulure generations. ™ [ 121:8.12] (1 1543)

S fave pnkesfotingly aporgcated o Tdvas and corcepis,
freferahly fuman, which weuld mable me to creale the most effective
portractre of fese’ (f, and which woudd gralify me {0 redale fo
malciless feachmgs v e most sinfmgly felpful and wmberialiy
uplifiing plraseatazy ™ [121:5.14] (B 1343)

Jesus himself summarzes his  gospel  after  his
resurrection, in an appeamnee in Nicodemuos” courtvard in
Jerusalem. He atares:  f afwoncsh vou sver fo reneemder thet yonr
MLTSaR @RoRE ek ix fo prociein the gospel of the tinpdom—the realify
of the fatherfond of Cod and the truth of the sorslif of man. Proclaim
e eeviede bty oy b pooa menos, nod fuct @ fard of e saeie posbel
Sortslety eoith Giodd, by faithy 15 360l fe seving Il of e mospelaf the
fingrdfory. You ane fo oo forth freaching the fove of Cad ard the serce of
mars, T het wiich the oot recd’s meosd fo kmoce e Aden are e onrs of
Crod, eaneed v faith they can aclally realize, and denly experience,
hix ennedding tath, ™ [193:0.4] (B 2052

Alfier the Pentecost expericnce, yet another summary
15 offered from the revelators: fene lved on eerb and inigh! a
ool coliiel redvemned gt feowe e swbersiation Bt e s g oleld of
the divil ard slevated fum fo the dimity of a_foith son of Ged. s
mesiage, o5 fe preached i and fved of i bt da wes an gffective solvent
Jor man's aferitual ayfficidties it diay of it stalemeni. Aned now fhat
the s pevsomally feff the coorld, fee semals in s flace fis Spoat of Trudh,
ptee o elesigned b foe o man and, for eock e peneretion, fo restate
the_festes mersame 5o that sery neie grouf af weorels fe appear wbon e
Smee of the earli shatl fuwe o ez and afe-lo-dale vernon of e pasped,

piist suich personal enfightemnent and groud midmice o will prove fo be

e .ei,i' |"r:|'|'.".|-' e _ll'f'.lr' MR FTET=HETE) r." Lar '|:.~. r." .'|:|':l|:r'.' il |'.'J." feeltes
[154:2,1] (P 20400)

This unique revelatory perspective on the teachings of
Jesus helps e plant seeds ab wrgent and challenging growik
for the helicver in the rich soil of personal experience.

The revelators tell us: 5T he Mesier offered no sl far the
momreligionus problems of it oion age nor for aey oo qoe e
aurilieed fo demelof stirinial sl thdn elersial readities and fo stimdate
padtatene o fe erimnoline of Femg: be concerred funiself” evelisively
witl fhe nrderlying ara permanen! shirifual needs of the foovan rere
He revelea s goodness eqial I G, e exefed fore—trade beaniy
ard poodnesi—as e divine ideal and the elerngd renlite = [140:0.531]
(P 1583)

The call to perfection within this gospel of Jesus brings
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us s believers to produce spiritual fruits, as new conceptual
patterns in the lives of thase of us who embrace this vivifying
way of life. Through our personal choice, we begin by
removing the old accusations of inherent guilty sinfulness,
faichfully learning to accept actual sonship {famly af Taith)
with our loving creator, We develop a true relationship with
our God, who puides us toward spintual transformation, nat
as a hopeless miscreant, but as a beloved child, uniguc and
valuable in the eternal ages. Salvarion becomes the gospel
key 1o eternal lile, granting to each of us the knowledge that
we are not condemned, but rather cherished as personal
Leings with Paradise potential.

As clarity increases about Jesus and his gospel,
superstition and fear become unnecessary burdens, ‘The

these constiute falieress But the fetisk of factualized frcil, fsilized
truth, the iron band of so-calied unchanging frth, folds one by i
a dlasad civele of cold fact. Orte can be dechitically nght as to_fict and
errlasdingly wwromg an the fruth. ™ [48:6.22] {E 535

Our contemporary culture is in a perod of massive
upheaval, Philosophy is grappling with chaos and negation,
Theology searches [or meaning. History is being reviged.
There have been several recent revolutions in science.
And religion has become the monvator lor armed conflict
hetween peoples, organized and erystalhzed religon, that
is. Yer, Jesus' gospel offers us personal peace, once the new
and living way has settled into place in personal worship and
practice. He warns all who are sincere that a strugele with
olden thought forms and idolatry must be undergone, But

\WE DEVELOP A TRUE RELATIONSHIP WITH OUR (GOD, WHO GUIDES
US TOWARD SPIRITUAL TRANSFORMATION, NOT AS A HOPELESS
MISCREANT, BUT AS A BELOVED CHILD, UNIQUE AND VALUABLE IN

THE ETERNAL AGES.

traditions and trappings of many olden beliel systems begin
to meltaway in the intense beams of the light of (ruth. As one
arows toward real mortal maturity, the props and scatlolding
once used to bolster a feelde faith in God can be taken down
and put away for good, We arce building the real edifice of
soul-growth for eternity, Love of the tith and sincerity of
purpose lead us every step of the way, Experience as human
beings is the onby road home,

We learn that God is not a stern dictator and arbiter.
[nstead, God turns out to be a welcoming, saving, loving,
intellectually stimulating, Father, There are rules, but they
are methods of becoming more teal, more loving, mare
giving human beings.

We accept the invitation 1o come home to the center
of all things. After all, the creator of all things has igsied to
each of us the open invitation to join him in Paradise. The
joy and peace of God's universal plan of transformation ancl
ascension is ours to choose,

Just prior to listing the mortal insights of Morontia
Mota, an archangel makes the ollowing statement: “Eve
oue! yins shouldd fearn to waler e gavden of your heart as well as fo seek
for the dry sands o dnowiedge. Forms are verlieeless wlien deises are
learmed. No chick may be b without the shell, and no shell 15 of any
eworth affer the chick i hatched * [48:6.21] ( PE334-3)

“The crentian off neo pictures out of ol fecks, the restatoent
af parental life in e lizes o affspring—theie are e pritstic trilmis
of trith, The shodows of a hair’s furring, premeditated e an unfrie
pupise, the slightest Ruiiting or perversion gf thel ifelike 5 principile—
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the rewards are those which deepen and gladden the mind
and the heart, while stirring up desires for fellowship and
service 1o helievers and seekers everywhere on the planet.

The stages of awakening (o the gospel message are
personal, but certain broad categories or plateans might be
summed up as:

1. Born Acan - Personal acquainmance with God,
knawing as opposed o believing,

2, SopsHP - Faith acceptance of Child-of-God stams,
“He is, therefore T am.”

5. THE Fathze's Wil - Recognition and acceptance of
the will of God: “Tt is my will that your will be done.™

1. RecancnsHie With THE THOUGHT ADJUSTER - Increasing
awareness. of God within us, personal religious experiende:;
group religios devotions and prayer.

5. Sensmvity 1o Divme lssues - Truth, Beauty and
Gaodness in others and in oneself; honoring religious living
and thinking in diverse lifestyles and cultures.

G, Manipesiig  Frurs ofF THE  SPiRm - Persona
transformation through loving service; personal peace tha
passes all understancing,

7. Deerenms Comerenension oF Causanion, Dury ant
Waoaskr - Taking one’s personal place in cosmic reality, as ;
part of the evolution of the Supreme,

Jesus, speaking o the apostle Thomas, says: et
yuner fife o the great work i skoswing fow the eritical material el
s can Bl ozer the inertia of infelizchund doubling oolen faced §
the demenstraiion of bhe manifesiation of living trail as il ofenles ¢

e



the exprerience of spirit-born men and wemen wha vield the fnuts of the
ifrirat in thetr leves, ard eolo love one arothe, even as 1 fave doved yo, ™
[181:2.26] (B 1961)

The revelators comment, elsewhere in the text; s
dnes not require bis discifles to believe fn fim but rether fn believe with
B, believe in the realify of the e off God and i filll confidence aceepl
she security of Whe ansurance of sorship wath the heavenly Father The
Master degtres that all kis jollowers showld flly share fis transcendent
it esur wost fouchingly challenged s folloiers, nof enly fo belteve
what fe beliened, buf alve fo belflene as fhe befiened, Thin 15 Mhe fioll
rigmificance of fis nue sufmeme requirement; “Fallaw me ™ [196:0.15]
(1% 2084)

The more we delve into the faith, the teachings, and the
parables of Jesus, by contrast the greater becomes the need
for us to eritically evaluate the onslaught of contemporary
media and slick propaganda. The hypnotic effect of clever
hype in advertising, the materialistic mama fostenng
selfishness and class warfare, the propaganda of lear and war
through outright tervor, accentuate the distinet impression
that our culture and civilization are in acate sulfering fom a
disease of the mind and soul: et the antidore is near at hand,
il we will faichfully apply it. As cur personal lives become
sulfised with the “divine virus of love,” the less hold oo us
do the transient material possessions, the selfish motvations
of contemporary. western culure, have, As though coming
awake from dreaming, we begin o penctrate the many
layers of cultural bondage, political presumptions, linguistic
manigilative programming, especially evolutionary religious
dopmas, As Paul, the apostle, so aptly, put iz "Now, we see
through a glass darkly, but then, face 1o face.”

The il [Fom our souls; the inner lonsings and
purposive ideals, startle us awake, at East!

Awakening o the omlity, universaling and simplicity of
Jesus! gospel of the Fatherhood of God and the Brotherhood
ol Humankind, we see on one hand how far we bave 1o go.
But on the ather hand, we understand how many rungs up
the civilizational/cultural lacder we have climbed. This is
more apparent in the twenty centuries since The Master was
alive on carth. The quickening, progressive waves of scientific
discovery, mechanical invention, intellectual comprehension,
political, cultural, and artistic accomplishment have utterly
translormed our planet since Jesus' resurrection.

And vet, we are plagued with wars, with grossly
overpopulated cities, epidemic diseases, cultural stagnation,
environmental degradation, and crime. The swinging
penculiem hetween the poles ol aggressive political hubris

and atheistic world-weary despair might leave us dizzy with
the sickening sense that our world is spinning out of control,
Fear may be a master [tand, but it threatens to take hald
when the media-machine predicts disaster and awful death.
O ability to evaluate and discriminate becomes blurry: We
long for relicf, We demand that God take control.

“Be not discouraged: Mo coolition 15 52l in progress, and e
revedation of God to the warld, in and Hrough Fers shall nol fail. ™
[154i:3.50] (B 2057)

Is this not the time (o re-acquaine ourselves with the
comforting assurances of the Good News? Should we il
to place the Universal Father at the center of history and
prophecy, we might dare to overdook the evolutionary sweep
of God's presence, his saving lowe for all humanit: When we
fail to place our faith in the brotherhood of believers in God
our Father and God cur Mother, in the uldmate triumph
of Good, we declare that the Gospel bas not moved us o
transform our minds, (o open tonew understanding We ane
caueht in the cold, closed circle.

Jesus: lived with a sublime truss in the Tather's
watchcare, knowing the presence of God moment by
moment, undiluted by doubts and fears. Jesus” Gospel of
Good News assurcs cach of us that we have a personal
relationship with God. Our family becomes the worldwide
human race. We learn that God is present in our inmaost
being Our prayers and longings are answered,

We increasingly find that we need peaceful moments 1o
associate ourselves with ourinner spirimal reality, We discover
that trust aned love create relationships of sustaining and
healing wholeness. We realize our deep hurt and loneliness,
as we open injuries and pain to the ransformation of the
Spirit, overcoming mindal darkness with the divine hght ol
truth and the affection we feel for one another, The promise
to make all things new comes true, for every sincere secker
after God and his trusting, healing LOVE.

e relimon of Fean ficen e fighest Bpe of  facman
cirilization i that if ereates the Righes! tybe of spirttual persenality and
preaclaims the sacredness of et person.” [194:5.7] (B 2063)

“The staniual farvard wge s the most poserfil diiving farce
present ine this world: the truth-loving believer i e mie frogreisive and
agoressne foud on sartf  [194:3.4] (B 2006:5)

Typically, much strife and contention has accompanied
the teachings and the wachers of Jesus® gospel. Martyrdom,
persecution, even criminalization have tended to make
modern helievers somewhat cautions about falling prey o
overy zealous behavior. Even the Golden Rule has been

“"BE NOT DISCOURAGED, HUMAN EVOLUTION IS STILL IN PROGRESS,
AND THE REVELATION OF GOD TO THE WORLD, IN AND THROUGH
JESUS, SHALL NOT FAIL. "' 119s:3:0] (p. 2097)
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turned vpside down, to create a polite refusal to inrude into
the privacy of others’ lives,

It 35 & terrible thing to see real evangelism deteriorate
into opinionated argument and condemnation.  Zealots
create strife and belligerence wherever they go, no matter 1o
which religions movement they attempt 1o obtain converts.
Takt and wlerance and the ability to listen for the €17 In
another’s soul may win more helievers than any show of
intellectual skill or [oreeful debate. Dropping peards of
wisclom effectively into common comversation is an art
tore in itselll Going on the second-mile-jonrney may be the
source of a miracle for someone in deep need.

H new ana fuller revelation of the refigion of Feswr i destingd o
coltguer mr empere of materialistie weidrion and to overtfira o cordd
sy o mechantsie natralisn, . Refigion doer need newe femders,
speritaal wien and seomen who will dave to depenied solely on Yenis and
fis ancomparable feachings ™" [195:9.2&4] (P 2082)

Jesus calls us o open up our real potentials, w give of
ourselves as we are uniquely able to be useful, The welling-up
ol [eelings brought on by personal spiritual transformation
brings us te want to aid i 2 similar transformation of the
entire warld, one community at a time,

We do not find Jesus saying merely, “Peace be upon
you.” He urgently commands us w love one another, 1o po
into all the world to spread Good News—the glad tidings of
our kinship with the God of universes. Evidently, laziness
hias no place in the religion of Jesus. The working words are,
“Go™ and “Do,” “Serve™ and *Love”

We are admonished by the revelators; “Netfer democracy
nar any oliter pofitscal panacea will take e place of spininal pragress.
Faalse refigions may represent an enasion of rentily bt Jens in fis
gafrel iretrmditeced morfal man & the very endrance upon an elerral reality
o speritual progressaon. " [L95:6,10] (B 2077)

“Freedom or inilintive in any realm of exisience 15 direclly
profortional fv the degres of spinitual dnfluctice and comiic-mind
cariroly fal 5, 0 fuman experience, the degree of the actality of doing
‘the Serther’s vonll, " Andd s, wohen you once stard sut fo find G, that s
the conclisive proof” that God has afeeady foend o™ [195:6.16] (B
2078

“Ohidy when man hai beeome sufficiently disiharioned by the
sorrgficl dicappeiniments atterdant upan the folish and decepiive
frirsitts of selfiilness, qnd subrequent fn the disconery of the barrenness
of Jormadized religmon, will fie be disposed fo ten wholdieartedly ta the
gospel of the fingiom, the religion of° Fenur of Nazareth, ™ | 195:9:7)
(B 2083)

“Modern: culture must become shinfually Buptized with o we
revelation of Jenis® fife and ilhoninated with a newe undisionding of
his gaipel of eternal safvation, And when Jesus becomes thr fiffed
fy foe will v wll men o hivsell” Fees disciples shoulid be more
ket comquerors, even overflonving sonrces of thspiretion and ehanced
fiving to alf men, Relfigion ic ondy an exelted fumeantsm enid 6 i made
divine by the disenvery of the reality of the presence of Gad in persoal
experience ' [195: 100 1] (B 2084)
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“Ener begt i aind—God and men need ench other T ey are
rtabuierily necessary to the full and finad sitaingent of sternal persanalily
experienice W the divine desting of° universe finaling” [195: 10.3] (P
20154

The real gospel of Jesus can be easily apprehended,
and even taught, but it must also be lived. Hypocrisy hauns
the lives of those who resist the transforming power of
personal experience with God, overcoming  selfishness
through performing loving service to fellow moreals.

In summation, sometime it may dawn on us thar we,
ourselves, are potential living gospels through our lives as
we interact with this world and its cultures. We have an
opportunity o become, as it were, an open book. When
askeel, we teach whatever can be learned, When need is
perceived, we become involved. When the time has come
to be silent, o listen intently to the inner realms, we humbly
give over to God the direction of our thoughts. In group
devations, we seek remembrance and renewal, leading vs to
true worship.

“The call ta the adventure af bulding o neww and transfomed
heman socfety by means of the spiritual ebink of Jems” brotherhood
of e Kingalorn shoudd shell afl sho Selieve in him gy wen have mof
been stirted since the days when they walked abowt on parth s s
compeamicns i e ferh.™ [195:10L6] (P 2084)

This simple yer saving and powerful gospel turned the

western world upside down. It led 1w the Renaissance, and

even to the Industrial Revoluton, the Enlightenment, and
o modern world,

Perhaps the times of the present will see a planetary
upending ol the ancient closed circle of traditions aned cults

in & unique, new opening of human potentials to the healing

uch of the Father's love, We are in the midst of massive
unpredictable change. Which way will the planer po? Wha
knows? Whe might stop long enough to “read” us and w
know ws, if we should become “the people of the open
hook!™

M accordance with the inh committed da yowr hands will the
Master of truth requre a reckomng .. Freely have you recetned: therefine
Sreely shold you give of e frnath of heaven, and dn the yiving woill this
et sueltiply and show forth the increaning bt of faving grice, men
eyt mienetster ol [LTB:3.0800] (R1918)

Stephen Zendt S been studiine The Urantia Book for thing
Jrears. The past nine years be has been @ member o the Cleneral Cmmol)
of the Fellonosliuy, anel fie previmly porticipoted in the reconding frojeed
for frai the entive Urantia Book on cassette fapes, Stéhen lives in i
St Franciceo Bay area.




THE ORIGIN OF THE SPIRITUAL FELLOWSHIP

By Meredith 7 Srtenger Bt Hipne, £

SIF vou are not @ positive and msionary coangel ol your relimion, wu are self-deceived dn that whal veu call relimon ic only a traditional belief o

@ meve aystem of intellectunl philosapin ¥ [160:5.3] (B 1780}

“The religion of Ure spinil means effort, siruggle, conflict, fmith, desermination, love, loyalty, and progress™ [155:5.11] (B 17249

[ hipve abwarys known that The Urantia Beob would inspire new
religious organizations. The Spiritual Fellowship appears to
bie the first of these new religiows organizations that seeks
intentionally found a community based on worship, personal
spiritual growth, outreach, and evangelism, the things that
we have tradifionally associated with: a church, synagome,
or moscue. It has had a forty-five year gestation period. Dr,
Sadler and I used o discuss the probable natre of relipious
arganizations inspired by the fifth epochal revelaton, We
observed thar the authors of the Urantia Papers talked abour
the meed [oea new religious oreanisation,

“Noneithstending. that the cult fas alivays retanded acial
feropress, it ir egretfable il o meny modern delievers dn o moval
standareds and sfarifual weals fone no adeqrinte symbalon—an el of
mittisiend support——rothng fo beforr fa ™ [B7:7.3] (I* 565)

Mt v difftendt for religion fe mervire as the frvale frsctice of
tsodmted anefindinals. Thisfay sver been the ervorof the relimous feaders:
Seetrg the el of instchalronalizad religion, ey seeck lo desiroy e
techmque of group funchioning fo place of destroving oll ritial, ey
wwould do Selfer o reform £ [97: 1007 (B 107 6G)

“Wihele 1f &5 fe that the instintimalizaion of refigion fas
wualty defeacted fro 15 afariiee qualily # i alvo a focl thal no religion
feas Vs far succeeded in nurmoing wilfont the aul of taliiulional
g aatiod of some derree, rreater or bessen ™ [B8:6. L) 1OES)

“Regardless of e drecbacks and bardicags, every new revelation
af trath fas given aise fo @ new enll and even the resialement of the
retigion of femus must develop a rew and afprofriale smbalioe 7 [B7
£.6] (B 966)

“There i a el prrpose in e sociafizalion of refigion, 0t i the
furpase of ot relimons activitier fo dremaetize the fyaliienof refymon;
fi megnafy the Direrof frtly beanty and goadners; fo fenter the atfractions
af supreme calies to enfance the service of wnselfich fellemshifs fo
glorify the potensinls of fanily e b promele relimons education; fo
frovicle wive cotnsel and spiniual muoidance; and B encetrage grov
worshife Awd alf ive seligions emomsage haman frimdship, conserve
maralily, promofe reishbonfoad welfave, and focilitale the shread of the
essenfial pospel of their respective messages of eternad safvation, ™ [95:
bi2] (R 1092

BACkGROUND EVENTS
When 1 finished reading The CUrantia Soak in 1936 1
recognized that its superior teachings were very close o the
theological positions of the leading thinkers on the growing

edge of Christianioy 1 saw the fifth epochal revelaton as the
great hope of a revitalizadon o' the Chnsnan faith. It seems
that the midwayers in the “Life and Teachings of Jesus™ are
trving to upstep Christianinyg

[, therefore sought to follow the pattern of Jesus”
minisiry, At the beginning of his public ministry Jesus
went o Annas, the most prominent leader of Judaism, in
the hope of communicating with the leaders of Judaism.
He continued his ministy in the synagogues of Judaism
whenever possible, In i similar fashion, 1 contacted mamy
of the leading theologians in 85 seminaries belonging o
the Amencan Association of Theological Schools. Between
[LOM) and 153,000 personal letters oflering loan books
we e sent [0 muinisters in the United Chuarch oft Chnst, the
United Methodist Church, the Disciples of Chrst, and
Uity smisters, and 3000 letters were sent to the members
of the American Philosophical Association, We presented
the paper “The Urantia oot and Religious Swmidies™ art the
national meeting of the Amercan Academy of Religion
anel published The Spiritual Fellowship Journal interfacing
with mainline Cheistian ministers, We made presentations
of The Unmfic Beot to ministerial groups, college classes,
and indivielual church groups, After more than forty years
af interfacing with Chrisoan leaders and lay people, it 35
obvious thar it will be a long time before the leaders ol
Christianity will seriously examine the Urantia Papers,

We should observe this is consistent with the history of
religion. Whenever an advanced paradigm of religion has
appeared on our world, it has never won over the power
structure of the old religions. Usoally, the new spiritual
paradigm is carried o the world by ardinary people who are
seekers of spiritual truth,

Realizing that evenmally the Uranta Papers would
need to be presented ina form that would permit studying
the Papers in settings such as Suncday School classes, 1
condensed the central facts and truths of cach paper in the
exact language ol The Uraniia Boek, so that sufficient time is
permitted for ciscussion, | have used these papers for the
last nine years in an Explorers Sunday School class 1 teach
in the United Church of Christ that we antend. They have
inspirecl some excellent discussions, In anticipaton of the
time when the Uranta Papers would inspive a new religious
orpamzaton, [ composed “The Spiritual - Fellowship
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Constitution™ in Dhecember of: 12185,

Wi shauld also point out that ther: has been a neganve
attitnde toward religious institutions and 1o some degree
a “spiritual vacuum? in the official organizations mn the
Uranta movement, The Urantia Foundation, The Db
Hood Fellowship, and the International Urantia Association
have emphasized that they are not religions organizations,
Antagonism and a strupggle for power and mfuence have
dominated the official organizations.

At the same time, in recent years people have been
searching for spirtal meaning on an unprecedented scale.
There has been an increasing longing among students of The
Linmntine foak for a religions communirg, something to belong
toy that gives a sense of belonging o a spiritual family There
iz o grosying sense of the need for spiritual nourshment from
litth to death, Tt was in this atmaosphere, alter marny yearcs of
planning, that The Spiritual Fellowship was formed. 1os the
firse religious organizaton designed w carry the Glith epochal
revelation to the indigenous communities of the world.

psvehiatrst Card G Jung (1875-1961) in an in-cepth smely of
religions, found that there 15 a common psychic ongin and
function among religions. These and other scholarly studies
of religion set the =tage lor the contemporary ecumenical
mvement,

Paul F Knoiters book, Ne Other Names! A Crlical
Survey of Chriikien Attitder Toward Me Wonld Religions, s
one of the most m=ghtlul present-day discoszions ol the
ecumenical basis of religion, D Enitter reminds us chat
Jesus established a theocentnc freligion of Jesus| foundation
of religion rather than a Chrstocentric (religion about Jesus)
basis of religion. He believes that all relisions could profie
from the insights and experiences of other religions. The last
chapter of Professor Knitter's book entitled, “The Challenge
of Interreligious Dialogue,” makes an eloquent argument
for the development of a global thealogy, Knitter's more
recent book, frimducing Theolagies of Religions ¥, continues this
chiscussion,

.. . IT APPEARS THAT THE MOST HIGHS ARE USING EVOLUTIONARY

RELIGION
ORGANIZATION INSPIRED BY THE

While we must always keep in mind that God is the
end and all other things are means, there is & danger in
forgetting that it s the means that are instrumental in getting
to the encd. YWhen wsing terms like “church® or “fellowship,™
there is a danger in getting Logeed down'in semantics—a
religious organization 15 also a brother/sisterhood. The
history of religion shows that new spintual value systems
are always catablished in society through some kinel of
religious organization. The socal dynamics of a religious
organization are basic in carrying the religon of Jesus wo the
grrass raots af the world. We believe The Spintual Fellowship
has this potential.

In addition to these preliminary activities, it appears
that the Most Highs are wsing evolutionary religion to
prepare the way for a new religions organization mspieed
by the Urantia Papers. We are living in one of the
most promising perdods of history. The most distinctive
contemporary dovelopment of religion in our world is the
advent of the coomenical movement and the unprecedenied
scarch for meaninglul spititsal experience, This expanding
quest Tor spiritual guidance and direction has taken many
forms. The theologian Ernst Troeltsch (1865-1923) observed
thar all religions are relative — that 15 Hmited, partial, and
in4_--;m1]:|h_-u_-_. The historian Arnold Toynhee (18891975}
examined all of the religions of the world and pomted out
that there is a common core and goal behind all religiens. The
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TO PREPARE THE WAY FOR A NEW RELIGIOUSY

URANTIA PAPERS.

Stemming from this new pluralism in theology over the
past quarter century or more, Lonnie 1 Kliever's book Tie
Shattered Spectrum.® A Survey of Contemporary Theology, observes
that the kaleidoscope of new theologies thar have appeared
in recent fimes defy elassification under the old categories |
Professor Kliever believes that radical changes will take
place in the form and content of religion in the fowre: “Ins
such ersis areamstanees, the search for and conversion 1o
a new worldview can and daoes occur Such a breakthrough
depends upon finding some new orgamzing metaphor of
shared paradigm through which to re-view and re-shape]
the world,” {p. 197} The authors of the Uranta Papers haves
given us such a new spiritual paradigm that will bring &
renassance of relimon on cur world,

Evidence of the changing matre of religion and the
searching attitude of people is seen in the Congregational
Life Survey funded by the Lilly Endowment and the
Louisville Institute, In April of 2001, nearly 500,000
worshipers filled our questionnaires answering question
about their church attendance and religious comactionss
Mearly one quarter of them switched congregations in thig
past Ave years. But only seven percent of newcomers had na
earier involvement with a faith communicty which sugge
that only a small number of the unchurched are looking (o]
traditional religious alliliation. A great number of peoplg
are searching for a more meaningtul spiritual expenence, I




the February, 2002 issue of the Atdantic Monthly, an aricle,
“Oh Gods!™ by Toby Lester; says that the new century will
probably see religion explode—in both intensity and variety,
New religions, he siys, are springing up everywhere and old
ones are transforming themselves dramatically:

The stage is set for the advent of a new spiritual vision
that will transtorm our society, Our wordd has been prepared
by

* The birth of the ecumenical movement

* A prowing recognition that a global understanding of
religion must be theocentric

* A proliferation of new theological approaches o
spiritual expericnoe

* An unprecedented searching for a more meaningful
view and experience of spidtal Reality

* A realization that our wordd needs a “new organizing
metaphor or shared paracigm thit will reshape the world™

The hifth cpochal revelation, in my opinion, is the only
resource that has the spiriteal vision and power to fulfill
these longings and aspirations of cur human conditon.
The lstory of religion shows that spiritual value systems are
always established by some kind of religious organization,

Hisrory oF OriGin

Early on, after my discovery of The Lnmsia Book, 1
miuited that my mission was o interface with Chrisdan
leaders, but I would help anyone wha wanted 1o start a new
religious organization based on the Uranda Papers, Over
the years, I have worked with many such prople, but none
succeeded in actually starting such a religious organization,
[n January of 2001, Sherilyn Heory came 1o Fort Wayne
and asked i I would help her organize such a religious
arganization. Iwas happy to do so, This was the beginning
of The Spiritual Fellowship,

We composed a Constitution and deciced that a Board
ol Directors would make final decisions about [The Spiritual
Fellowship policy untl there were twenty-five fellowships.
At that tme representatives from these fellowships would
determine  the structure and policy of The Spiritual
Fellowship. An announcement of the organization of
The Spirital Bellowship was placed on the Internet and
survey among arcund forty interested peaple was made o
determine membership of various committess. A logo or
emblem of three azure blue concentric circles intertwined
with @ gold cross and a symbol at the center was adopred,
sherilyn Henry actng as Executive Director, incorporated
T'he Spiritual Fellowship in the State of Calilornia.

Several teleconferences of the Board were held in 2001,
and we met at Fort Wayne in_January, ar Boulder in June,
and at Fort Wayne in September of 2002, The IRS granted
us nonprofit standing in August of 2002. Also in August
shenlyn Heney resigned from the Board of Directors, She
disagreed with the use of the term “fifth epochal revelation™
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in official Spirteal Fellowship communications.  The
officers of the Board are: Meredith Sprunger, Chair; Larry
Mulling, President; Tom Choquette, Vice President; Nancy
Long, Secretary and acting Executive Director; Dick Bain,
Treasurer; and Irene Sprunger, Director. Another Director
will be selected in the near future, The Spiritual Fellowship
will probably be in the process of organizing for the next
couple of vears,

arirmuaL FellowsHie Concerrs'

GUDWG PrRINCIPLES—THE SARITUAL FELLOWSHIP SHOULD:

I, Bebased on the Fatherhood of God and the brather-
sisterhood of humankind

2. Be the outgrowth of love

& Foster sentiment, saiisly emotions, and promote loyalty

4. lacilitate spiritual progress through cosmic meanings,
moral values, social development, and personal living

5. Provide supreme goals of living that are both temporal
and etermal

6. Be based on the biologic, social, and religious
significance ol the fmily

{. Symbolize the permanent in the midst of unceasing
change

i, Glorify that which respects and unifies the diversities of
SOCieLy

% Promore higher meanings, beautifil relationships, and
the highest values

10, Embody some mastedul mystery and connate some
worthfil unattainable

1. Be meaningful and serviceable to both the individual
and the group

12. Serve as the skeletal structure for dynamic personal
eXpeTicnoe

TrEe Purrose oF THE SPIRMUAL FELLOWSHIP |5 TO:

I, Dramatize the loyalties of spiritual experience

2. Magnify the lures of truth, beauty, and goodness—
supreme vilues

4. Enhance the serace of nnsellish fellowship
4. Glonfy the potentals of family life
3

5. Promote religious education

6. Provide wise counsel and spiritual guidance

. Furnish and promote group waorship

&, Lncourage fnendship, neighborhood welfare, and
moril vialues

9, Spread the gospel of cternal salvaton

Tre SPiRmuAL Fetiowsnie Seexs To Avioin Dancers, SUcH As:

1. Fixation of mitwal and theology

2. Developing vested interests and secular invelvement

4. Senang the institution instead of serving God and
ministering to people
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4. Forming competitive sects and developing a “chosen

poople™ attguds

Dieveloping anthoritaianism, dogmatism, and false

ideis of sacredness

6, Venerating the past while ignorng present needs and
nmely spiritual interpretations

7. Failing 1o hold the interest of youth and grow with the
s

8. Losing sight of spiritual ministry and the saving
messare of salvation

Ln
h

Central Osiecmive
The central objective of The Spiritual Fellowship
i5 to creatc a polity with maximum fexibility thar will
function with small groups or large congregations, utilize
lay leadership and/or ordained clerpy, have cros-caltural
adaptability, and broad theolopical inclusiveness,

We strive to be "a gathering of persons who have
accepted a common purpose, and a common discpline
to guide the purseit of that purpose, o the end thar each
ivolved person reaches higher fulfillment as a person,
throwgh serving and being served by the common venture,
than would be achieved alone or in a less committed
relationship,™

R

PREAMBLE OF THE SPiarmuat FeilowsHir Constmution

l. The loving Parenthood of God and the spiritual
brother/sisterhood of all people are our two gruicling
foundational principles. We acknowledge as  kindreed
spirits, all individuals and traditions, past and present, who
recognize these two principles,

2. We rejoice that all people ane God's beloved children
and that, as the ulimate authonny, a fragment of God's spirit
indwells cach person, ruiding us, it we are willing, to our
highest spintual good,

3. The Spiritual Fellowship affirms that true religion
15 the spiritual experience of personally knowing G,
We believe that the supernal quest of all people is that of
discovering God, anel that the path of finding and doing
God's will is an individual responsibility and personal
Experience,

4. The Spiritual Fellowship recognizes the life and
teachings of Jesus, as confirmed and expanded in The Lirantia
Book, as the spiritual ideal for human living To this end, we
utilize all sacred scriptures portraying the spirital truth and
wisdom that are harmonious with this guideline for spirial
living,

3. The Spiritual Fellowship welcomes all people into
membership who recopnize the Parenthood of Gaod and the

THE SPIRITUAL FELLOWSHIP IS SEEKING TO ESTABLISH THE GRASS
ROOTS RELIGIOUS FOUNDATIONS BASED UPON THE TEACHINGS OF
THE URANTIA PAPERS THAT WILL CARRY THEIR TRANSEORMING
MESSAGE TO THE SPIRITUALLY HUNGRY PEOPLE OF THE WORLD.

Mussion STATEMENT anp Core VaLUEs

The Spirtual Fellowship is a religions organization
whose mission 35 to bring the spiritual teaching of the
Urantia Papers to all people.

The Spiritual Fellowship is committed to motivating,
empowenng, and supporting all people in their: growing
relationship with God and encouraging loving service,
torgiveness, and ministry among all of God's children. The
spiritual Fellowship believes the Urnintia Papers present
an expanded revelation of the Life and Teachings of Jesus
and a fuller revelation of God and our relationship to God,
While recognizing that any revelation is incomplete short of
the attainment of God, our Universal Parene, The Spiritual
Fellowship recognizes the value of a continuing study of the
Urantia Papers and other spiritual sources for inspiration
and paidance,
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spiritual kinship of all people, and who endeavor to live a0
God-centered life striving to give selfless, loving service to
othiers.

i, The Spiritual Fellowship challenges each member |
b strive towards consistent, God-centered living and thus?
supports, honors, and encourages spirtual transformation |
and enhanced values for the individual and the family in all’
aspects of lile: physical, social, psyehalogical, and spirital,

7. The Spiritual Fellowship recognizes the freedom
of each fellowship to evolve its own celebration of God'e
lave and supports each fellowship in providing community |
worship and  religious education.  Additional  programs)
are encouraged that offer support for personal and Tamily]
spiritual transformation,

THe Basuic ConGreGATIONAL-CHaorDic Poury of The
SPIRITUAL FeLLowsHip
1. The Fellowship should be awned by all participan
No participant should have an inherently greater or lesser
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ownership positon.

2. Pardcipants should  have equitable rights and
obligations. There should be ne atempt to impose
conformity

3. I'he Fellowship should be open o all qualilied
participants, While it must be able to create stancards [or
eligthility, once those standards are established, it should he
open o all mterested participants meeting the standards,

4, Power, function, and resources should be distribuarive
ta the maximum degree.

3. To the maximum degree possble, everything
should be voluntar: Persuasion, not eompuolsion, should he
fundamental,

6. The Fellowship should incuce, not compel, change.
It should liberate and enhance erearivity and ingenuity.

7. The Fellowship should be infinitely malleable, vet
extremely durable, It should be capable of constant sell-
generated modification of functions without sacrificing s
essential nature and principles.

ApmissioN oF MEMBERSHIP REQUIREMENT
Article 15, Secton 7

“Persons may become members of a local fellowship
in the following ways; (a) profession of faith in the Fathers
Motherhood of God and the brother/sisterhood of all
people as interpreted by the Lile and Teachings of Jesus in
the Urantia Fapers as taught by their local fellowship; (b)
letter of transfer from anather fellowship; (c) letter of transler
from a religious institution and acceptance of opdon {a),"

“Persons may  become members-at-large of The
Fellowship by (a} profession of faith in the Father/
Motherhood of God and the brother/sisterhood of all
people as portrayed by the Life and Teachings of Jesus; (h)
letter of membership from another fellowship; (c) letter of
transfer from a religious institution and acceptance of option
{a).

(It should be pointed out that this does not require the
inclividual to believe that the Urantia Papers are revelation
or even the “fifih epochal revelaton,” Each member of The
Sparitual Fellowship s entirely free to form their own opinicn
regarchng the nature of The Uraniia Hook.)

Vision oF THE Futuse

The Urantia Book, in my judgment, has the greates:
potential of spiritually advancing our world of any even
since the coming of Jesus over 2000 years ago, The history
of religion shows that spiritual value svstems are always
established and promoted by some kind of religious
arganization. ‘The Spirtial Fellowship is secking o establish
the grass roats religious foundations based upon the teachings
al the Urantia Papers that will carey their transforming
message 10 the spintually hungry people of the world. T
believe we are at the beginning of a new era of religion on

our world. We invite you to join us in this outreach mission,

This outreach ministry will not be easy, It is not for
tmid souls. It is difficult for people who are balanced
and solid citizens in their community to risk being viewed
as “different” or as belonging to some strange cult or
movement, Pioneers always [ace difficulty and hardship,
New aned enlarged presentations of truth have always been,
and will always be, atacked by religious traditionalists and
lundamentalists. The history of spirtual growth shows
that not until an enlarged vision of truth is attacked and its
pioneers persecuted does it come to the attention and make
its appeal ooa sigmificant number of creatve seekers [or
spirztual truth in society—“Hapfy are they niha are perseculed fiy
righteousmiess’ sake, for theirs (s the ngdom o/ Seuwen, ™ [140:5.11]
(B 13710 Nevertheless, those who have the courage and
wisdom, to bring a knowledge of the fifth epoachal revelation
tor the individuals and instituticns of our world are engaging
m one of the most important ministries of our times.
Such missionary evangels will open the door o a spintal
dynamic that will indoubredly transform our planet in the
next thousand years. An Archangel of Nebadon reminds us,
“The weak indulve in recolitions, bt the sirong acl. Life i but a dap’s
wark—da i well, The act i oy he consequences God's, ™ [48:7.13]
(B2 556) Now is the time for courageous and wise action!

Meredith Sprungeris a mnter i e Onited Charel of Christ
and a college froferson, poce refined, He is funder of The Chrertinn
fellowsfnp of Students of The Urantia Book, The Spiiful
felloship fournal, and chair of The Spivitval Fellwship Beard of
Dhrectors. D Srunger has served ar o Field Representative, chair of
the Educalion and Fraternal Relafians (neee Interfatthi Committecs,
and Fresdemt of The Urantia Brotherhood fnowe The Uranta Book
Felloshap),

"Enilier Poul F.kao Ofher Mome?: A Chticol Sunvey of Chrishion
Aifitudes Toward e Werkd Rafigions. New York: Orbls Bocks, 1585,

* Knither. Paul F. infraducing Theclogies of Religions, Mew vork:
Ciris Boaoks, 2003

* Fllavar, lonnie D. The ShoHered Specium: A Survey of
Canfemporany Theology. Allania: Jabn Eraox Press. 1981,

* 5o The Uronho Bock, |[87:7 4100 |P, R4&)

* Rabert K. Greanleal. Servan! Leadershio, Poulst Frass, MNew
Yok, 1977, p. 237,
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A DiaLoGUE AsouT "THE KINGDOM OF

HEAVEN"

By Clandia Avers and Lee Smith, Soquel, CA

“Doubt is a pain too lonely o know that Faith s his owin
brother” Balilil Gilimn, The Profbe

“When we try to pick out anything by itsclf, we find it kitched
to cvervehing else in the Universe.” John Muoin My Sl Summer
it Sierng

The Lleanna Papers have enriched oue lives and guided
our hearts and minds for virtwally all of our adult lives. When
we were novice readers, the phrase “the kingdom of heaven™
brought [brih very different mental images.

Lee: [ had a hit of hible training, so the phrase “the
kingdom of  heaven™ waz  [imoliar [rom the omeless
imagery of the parables to the mwserious prophecies
concerning the return of Jesus. Flowever, it was Jesus that
spoke most directly to my soul when he said, “the Kingdom
of Gl 35 within you.” (Luke 17:21)

Claudia: The “kingdom af’ heaven™ phease brought
me confusion. I had been exposed to very little church talle
“Kingdom™ was not a wortdd I had ever wsed in my world-
view. It was relegated to fairvtales and the schoal study of
medieval Europe. To me, the word “kingdom® did not evoke
mental images supportive of freewill or demaocracy, which
were the mainstays ab my alobal ideal,

Mow, thirty vears later, we are more seasoneed readers.
Owr optimism that the Urantia Papers would imminently
find a significant niche in society has  considerably
mellowed nto more of a lopg view: We have each hael our
revelation perspectives altered and rempered by the ongoing
discoveries and somewhat perplexing depth and breadth of
the human sowrce contributions, Dowbes aboue the natuee
and authendeity of our inspiratonal papers have surfaced
in our minds.

Lee: Yeo, regardless of authorship (whether human,
diving, or both), I continue o appreciate “The Kingdom
of Heaven” Paper for descnbing the kingdom concept
so thormoughly and for explaining how the personal faith
realization of the consciousness of entering the kingdom can
be accomplished through the simple process of pracucing
*aith, sincerity™ and “truth hunger” on a daily basis.

After the controversy and wrangling over the human
source material bas gone [ull circle, I osuemise that the
Urantia Papers—as a catalyst for spiritual ransformanion
will not have sigmbicantly suflered. sl conader The Drandia
Book, ar g whele, an “epochal”™ revelation, but not necessarily a
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“dlivine™ revelation. am no longer proselytizing The Urantia
Howk as “sacred texe.,” Given the role that “siered texes™ have
in fanning the flames of fundamentalise-inspived conflicts all
aver the planet, I believe the distnetion between “epochal”
and “divine” {or sacred) 15 a reasonable one.

Claundia: The basis of my [ith in God was my
discovery and subsequent acceptance of the Urantia Papers.
Accepting the Uranta revelation as “truth” required me
(o goocommaodate, one way or another, my distaste for such
terms as “kingdom of heaven™ and ' Thought Adjuster™ and
to reconcile the near complete lack of gender inclusiveness in
e Tanguage, To later discover that so much of the wonderful
mcasage in these papers came from human sources, and thit
much of it is inaccurate has been troubling te me, 1o say the
least, 1 have had to completely examine my faith and find
the truer inner source on which to base it But now, I am
rehisilding my cosmological framework on this inner, more
durable, spiritual core. My faith is more humble. 1 have no
maore, and me less, of a basis for my Both thao ame other
maortal religionist.

By the power of group wisdom, amended with prayer
and meditagon, we have found that faath can be made more
meamngiul becaiuse of the process that doubt inspires. YWe
find it quite amazing thar in a relatively short time, our
doubis hive mven birth to a newly inspired and richer faith.

Leet It all really comes back 1o the conflict between
doubt and faith with which we cach have to personally come
tovgrips. [Eis relatvely easy to understand that doub s fiueled
by fear. Real faith, as powered by God, is liberating and soul
building.

Jesus, in his instructions for teachers and believers,
admonishes: “Fhere 15 bal one shngmle for Shase o exfer the
feimlon, el thrt 45 o el the good ol of faith, The bellever fas
il one faitle, ard Pl 15 ameiis! dobs—mbelet [159:3.8] (B
L' 76E)

Claudia: YWhat did Jesus mean by “the kingdom of
heaven?™ He used it interchangeably with “the kingdom of
God.” and to his apostles he alwavs tanght the kingdom as
embracing an individual’s personal experience in relation to
others here on earth and to the Father in heaven, But Jesus
was doing his best o offset the messianic beliel that the
chosen people would be displacing the “kingdoms of men™
with a physical kingdom of God, and he further had to deal
with a myriad of other factors af his day and age on earth
that prevented his troe meaning from heing conveyed.




W (i an paper 170, during Jesus st seemon in Pella,
that he preached at length on the topic of the kngdom of
hieaven. e gread gffort enbodiod v Wit sermor twas e atfemid
f Franilale i roreef fHife e pdeal rllllI e pie |_II,"' r.l'r.-."r.{_q' il perdd r:_llll
(o, Lorg fad the Maiter fnugle bis follimeens fo prmye “Four bngde
come; porr il fe dore’ and at this i fe eernestly sought fo ndice
Heeen fo abandon W wse of e term fanedorm of Ged i fevor of e
AT _Il'r.'.'h"n'l'r'r.':' e'rl'lrll.".lu'n'.lj.". e peadl .':l_|r G, Bud be el ot sweeved
[170:2.11] [ 1860; I take this message to heart. I frequently
rernind ovysell of this personal trath by practcing this simple
restorative meditations [ breathe in “Your will,” and breathe
ong, “he done, '™

Today's spiritual community again stands in need of a
concept o designate the power ol faath and the tanzcendence
of spiritual realitg The Kingdom of Heaven phrase was
problematic 2000 yvears ago, and it appears to be just as
unclear today, The persstence of termbly confused spintual
concepts is bringing our planet ever closer o racture, il not
destriction. The world noeds unifying calls to faith.

Lee: Jesus struggled with shifing and uplifting che
Jewdsh Messianic concept af the 'kingdom™ concept 1o the
idea of “family fellowship™ with God as owr loving parent,
We are told that he “roumh to mebstifute many derms for te finpdom
bt aftways without neccess,. Ameng ofhers fe weeds the fomdy of
Col, e Fether cnll, the frends of G, the fellnaosfif of belirers,
she brotherfoad of man, the Fatherls fld, the efifdren of God, the

Jfedlunoslih of b fmbdful, the Father’s seree, and e tiheralted sons off
G [170:2.20] (B 1861)

For me, the kingdom of heaven is really built upon a
pattern of personal reladonships, and not on a framework
ol crystallized prose. This realizabon 1= an outgrowth of
dynamic intcraction hetween sincere truth seckers and
divine inspiration.

Word svmbals, however instructive, create their own
limitations. We are told in the "Last Teaching ar Pella™ thae
we learn ahout God from Jesus by ohserving the divinity of
his life, not by depending on his teachings. .. “rever died o
s M hago fas feard me fas heard ol " But e dad sy “He oo
far seen me has seen the father® To hear fenes® fenching o not
eqaaient fo Anong God, et o see feos @5 an experience that in
atiel of ihvedl e o revedairan of the Fatfer fo e sl ™ [169:4.12] (R
1857}

Clandia: Fach of us is connecied w all other living
things. We are each linked to even the elemental strucoures
and universe energres that spark, support, and sustain life,
The living system some call earth, and others call Urantia, is
either puided towards becoming increasingly sustainable, or
it 'L Each ol us has a hand in this planeary guidance.

As T write, we are on the brink of a war that ean go one
al e wave: closer 1o global community or further from e (1
like touse this spelling of community: Come-in-unity)

We believe that Jesus would like all adults 1o view each

child on the planel as one of their own. We beliove ths 1=
the true meaning of unconditienally loving one’s children,
Jesus mave us so many tips on how to do God's will. He asked
that we love one another i the way that he loves cach ol us;
the way God loves each of us. 15 we start by loving all the
children on earth, soon we progress o loving all the aduls
as well:

Human kingdoms are passing from the planet, but we
hope and pray that inter-connecting himan relagonships are
on the upswing The call to faith may need to be reframed.
[t may sull be disumting tostate, “Come, enter the Kingdom
of Heaven.™ Were Jesus walking on earth today, we believe
he might again trv to iovoke a unilving theme with his
compelling concept of family fellowship wath our Heavenly
Parent. i:'q1"|'|;||_‘:-.~_. he wonld aday be anviting us o “Come,
enter the Universal Faich Communiryg™

*We thank Diana Elwyn for sharing this, her personal
reditation, with us,

Clawdia Ayers lins been g rewder of” The Urantia Book
ince fer mother S T e ook ar LESE0 S s e dauphiens i
callege, femohes fglh schonl st and Gnes i Soqueel, CA.

Lee Smith fiund The Urantia Book i F975, and shorily
f.llr.‘?'fq II'n'.*.'.' alarieda g .'||:.'1'_|' grol 11 N O, G, sodlned fay cvnlinaivdd
tn fars home fo this dmy He hae corved with The Fedfomship for mumy

e el 15 canrrendly e Civaer of e Bdwention Conomilies,

\

P..--"'

‘:‘-—'—'—_‘-."_"-."'-""..-_ e
“foeas may take ongn i e stimud of the outer

s, et aifeanls e B andy in the creatine realins of the

by men whoe fave a superaburdance of dens but ey

are foperty-sincken n dealn. That 5 the explarakon of

inmer toordd. Today the nations of the roorld are direcied ’)

foverty divorce, oy and rocial fafreds’
(11 L0 P 2
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Anti-Terror Treafise

When | shed the sult of wary
That | carry on me day and night,
whean | strip away the anxious bands
Of tightly held beliefs,
| stand naked to the gaze of God, and | fremble.

What happens then is nothing short of cosmic love:
Down from the utmost reaches of my mind
Stream consciousness and light in healing waves of waonder,
Enfolded, embraced within suprems creative being,
| am surrcunded by the power of righteous thaught.
| behold as | am beheld.

what | had clutched to me as vital crumbles into dust,
Selfish hopes are whisked fo insignificance
By a force at once benign and beautiiul

That powers stars and galaxies,
Yet makes me feal beloved,
At home, encourcaged.

The love that forgives, serves, resurects, remembers,
Showers down on me and on my world of pain and fear.

Our God makes all things new, in spite of our determined daubt.
If | remove my tiny self, God is there in radiance and mercy.

How can | cling fo cutmoded ways,
when ourworld is breaking open before astonished eyess

Alepicn Aol

et bramcasco, S
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Clue ton regne soit avee nous
\'I.'Il."llgi: sl L |-.|_-i||.;_| -

7 &

O lawe clivine, Youware the seed (rom which each one of us was born to e, Faros Lhe stars,

You are, ... Y our holy Name is o red everywhere, Wake us into fall remembiranc f:l_-
ever (o our home, which is with You, that jovous lile which voo Bave planned fni--!,!g"
o L he power and the glory of existence sings within oz alll every atom breathes Your e
our holiness as Yours, forevermare....Give us the certainty that all our needs are i

s
You, whatever be Your will for v And may 1t be our will w clear the path witkin thae

true pature is o gocliness; we are of You, O hers: wo, whio knn_'.u nat lulh!;.-hul;hwg‘ﬁu.mdp]:q, |j-||; gaEﬂTgm
of separation in =0 many ways, may we forgive in [ull, knowing that ﬂ:;ufﬁultbu.rp I:'_ftr RIS uwn.....D'eEfrf:i}-_"{
us o all cur blindnesses unto the meaning ol oo Iiw:c_.,,.,Rs-]_jg]gﬁflﬁﬂjﬁiﬁ’ﬁ"r areater light, Jﬁiqu- 'I-w:"
“remenber You forever inthe now i darkness as in day May human ove complete vour radiance nu'l';"'i]'!'l-f_f:p'_:-;-

LieLl wes 1riay j-l:ﬁ:l:l awith heaven here. Amen
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