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REFLECTIONS ON THE URANTIA MOVEMENT

IN 2002

By Philip Calakvese, San Diepo, CA

Preface: My theme for these reflections is the personal
and social reactions by readers to The Urantia Baok, and
especially to the cosmolegy of The Uranna Book. Lec me
sttt with my own experience.

Reacnions 10 THe Uranmia Book
It was back in the summer of 1970 that my eyes firse fell
upon The Liventia Baok, and it was love ac firse sight. ]
read ir in its entirety in less chan four months, from
Augrust to Movember, and it has made a grear ditterence
in my life

Yer, it was, and soll is, easy o react unwrisely to The
Ulrantiee Bagk, For insance, in my own cise, a8 0 young
mathemarician and professor, | had ro decide whether
to incorporate The Urenta Book's science into my cone
temporaty scientific rescarch program. If nor chen 1
would be giving up the enlightened stance thar The Livan-
tir Book affords—not very idealistic. On the other hand,
if [ tried to incorpoerate The Urantia Book, then my ef-
forts would be divided beoween Urantin material and
more conventional writing, Somehow | just knew thae
it would be professionally impassible or at least prema
ture to artempe to publish ideas such as Paradise in con-
ventlonal scientific peer roview journals,

In 1970 The Uhanca Book's full cosmolopy was far
too advanced for contemporary sclence and it is scill too
pdvaneed In 2002, Therefore, much of my work has re-
mained unpublished or at best published with exposure
only 1o Urantia Book readers. Nor have 1 been afforded
anything like contemporary scientific peer teview or on:
oning dialogue and development among scientises who
are enthusizstic parmers in thi research.

Given the contemparary flow of social, sciencific,
and religions eulmare, The Lantia Book was written in a
form and with a contenc that had predictable implica-
tions on irs likely inidal acceptance, or more correctly,
its lack thereof. The characters and narratives presented
in The Urantia Book presume a radical change in perspec
tivee by the reader {one familiar to science fiction enthusi-
psrs)—thar super-humans have contmered eprth in our day
and sponsored the publication of The Urantia Book. In
1970 this was just one more cultural shack wave that hit
us, But now, as then, it is all too ecasy for a serious smn-
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dent of The Lventa Dook to raise cvebrows in hiz non-
believing associates by professing beliet in The Urania
Baok’s revelatory claims. But that is just whar The Livan-
tia Boak asks of the render. This is not an accident of the
writing of the book. It was forescen, Faith, after all, is
required ro appreciate every divine revelation.

The auchors knew that at firsc it would be hard for
maost people to accept The Urantia Book. The universe
perspective is so foreign here on Urantia that the truch
abour the universe as presented in The Uvantda Book
sounds like o fairy tale to contemporary scicntiscs and
even to philosophers and religionists, Recall that almost
all of the story of Melchizedek was logt becavse afrer
hundreds of years during the captivity, rhe narrative
sounded so strange to the religious leadars of che Jews
that they expunged almost all of Melchizedek's exploits
lest chey be subjected to ridicule!

To get more of us skeprical Urantians o take it
sericusly, The Liventio Book needs o demonstrace a cer
tain amount of superhuman knowledge, As 1 will show,
The Urantin Bock has already done this, and I Lelieve
there i= much more coming.

The mandate to the superhuman authors from the
universe and suparuniverse autherities included a posi-
rive component of what definitely ta reveal, nor only an
admonition not o revesl what was to be our evelution-
ary knowledge acquirement during the next one thou.
zand years. [will lise these mandaced types of cosmological
eevelation and link them with specific areas of conrern-
porary scientific thought. This will demonserate that The
Urantic Boak is selll way ahead of contemporary cosmol-
ogy and that the book will be recognized more fully by
virrue of irs cosmological predictions in sclence abour
to be discovered, Contemporary scientists, too, will
eventually have a reaction o The Urantic Book.

Bur whar should be our own longterm reactions
to The Urantia Book? What would bhe a worchy way o
proceed! How might we serve the pracess of assimila-
tion of The Drana Book by humanicg?

It's heen 47 vears from its first publication and sall
there iz no conventionally credible, recopnized scientific
venue for the scholarly study of The Uranda Book, We
have some fine newsletrers, periodicals, and wel-sires,
I we have noching of intended longterm social con-
struction to carry our continuing undestanding and our




continuing presentitions to cach new peneration of the
sons of God. It is time for o change. Otherwise, the qual-
ity of the discussion of Usantia Book readers will con-
tinue o be limired and fragmented instead of the highess
quality that cur combined minds can muster. We need
unifying mode of service for careful discave ring anl e
senting of The Livantia Beok that facilitares learning and
discovery and also graciously presents it to orhers withe
out raising religious or philosophic animosities. My sug-
gestion is for us to resurrect Cymboyron and sponsor
the second Urmin University for the study of science
and religion.

THE Coming Cosmolocical RevoLution

In the meantdme, I'm happy to repore char the pressure
is building fase for o real revolution in selentific choughe
{a paradigm shift as we say nowadays) that will find the
1955 Livantiz Boeak sHll cosmalogically well ahead of con-
temporary science. This shift in thinking is now being
imposed upon contemporary science by the increasingly
pointed quantum experiments that are forcing scientises
to realize the rruch. As The Uraneia Baok purs ir,
“Human beings are anly just bepinning w re
alize that the reactions of existence ap-
pear berween acts and their
comsequences.” [86:2.3] (P, 951)

Think abour what this
single line implies; many of
the COMRCUenies of any act
will always happen at the
speed of lizht, Juse the
movement of an arm will
cause light ra truvel in par-
rerns char would not have
been present had che arm
mot moved. Even in the dark,
the arm gives off itz cwn en-
ety at the speed of light. Yer,
hefore any of these light conse-

science,

quences can occur, at any distances

whutsoever, "existence” has already reacted!

Scientists have been slow to believe in rhese *reactions
of existence,”

My present understanding is thae the waves associ-
iated with the motions of a panicle of marter are instan-
taneous space force reactions of the universe in perfect
synchrony with the metion of that parricle. But these
associated waves are not the particle. They are in the yer
undiscovered space force reactions of the Ungualifie
Absolute pervading all space, responsible too for the force
of aromie cohesion, rhe soalled “strong foree” of con-

I'm happy to report that the
pressure is building fast for o
real revolution in scientific
thought (o paradiam shift
as we say nowadays) that
will find the 1955 Urantic
Book still cosmelogically well
ahead of contemporary

TEMpPOTAry science,

The whole universe reacts to a movement: nor anly
the local parts are influenced. The pares are, after all,
just qualifications of the ane primaordial whole, The whole
is nar merely an aggregation of mechanically separared
paLTES.

THE WHoLE REGARDS THE PagT
Pause to consider that our abilicy to wonder abour the
tatality {5 50 rich in information only because the tormalioy
has afforded ro each one of us an individual view of that
rotality! Whe are we that reality tataliey should regard us
as important enough to afford us each 2 personal view of
the whole! Perhaps ir is because we are each personally
regarded by the Firse Person of Reality, the Firar Source
and Center. We are spiritually encircuited with the ro-
talicy of reality in many unseen ways, but one way thar is
seen is how the whole s displaved to cach and every
human being in the night sky. The infinite One is ex-
pressed in the minds and in the eves of each one of us
who walk the earth.
jl.:!‘il.lﬁ atfirmed such H tupn;_'llr_'.g!.' af SPACeE, bl
ies, minds, and spirits when he declared:
“The Father in the Sen and the Son one
with the Father—that is my lfepiving ree
elation to the world and my saving gift
to-all nartens." Here is the whole
quocation with more envelop-
ing dimensions.
“I am this bread of life.
Your farhers are manna in che wil-
derness and are dead. Bur this
bread which comes down from
God, if & man eats thereof, he shall
never die i spirit, [ orepear, T am
this living bread, and every soul who
artaind the realization of this united
natuse of Gad and man shall live for
ever. And this bread of life which T give o
all who will receive is my oun Lving and com-
linedd nature. The Father in the Son and the Son one
with the Faches—that is my lifegiving revelation to the warld
atd my saving gift to all nations.” (153:2.12] (P 1711}
The insideness and outside-ness experlence of each
of our minds constinures primary experience and is the
basis for all concepts of realioy—spatial, spiritual, or per
sonal, With this inirla] conted of inner and oucer viea-
points, it is possible to formulace additional space
dimensions and a different space topology, This wpol-
agy must allow absolute Paradise ro have gravity pres-
ence as elastic rension in space. It must also incorporate
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the absolute zource of
space force eneramv—the
Ungualified Abzo-
lure, which pervades

.. .the fleeting

space. And 0 mouosr

et space. £
shadow o also include the mo-
absolute tions aof space in

space initinted by the
Absolute Mind, the
Third Source. And
these actions mav be
supplemented by the Uni-
versal Absolute, The First Person and the Mother-Son
and the Deiry Absolute complete the seven Abaolures,
and these also correspond to spatial dimensions.

Paradise realities

AcTion AT A Distance

MWow scientists and others have tried hard o do away
with this “spooky action ar a distance,” as Albere Einstein
wollld describe such interpretations of quanbam exper-
ments. These so-called Bell-type experiments! increas
ingly are being shown ta have noe explination other than
that an actlon of measurement in one place can some-
how affect measurements made so far sway thae light
speed could not explain the influence. Lighe could not
go from one place to the other in fdme for the mensure-
ments to be so influenced. So grear has been the scien-
tifie confusion, some have suggested that probability or
logic itself is wrong. In any case, from the standpaint of
contemporary science, there 8 practically no other pos-
sible conclusion except thar measurement in one place
can affece measurements in anocher place withour any
possibility of information transfer ac the speed of light
having caused the influence, This has big Implications
for all of science and philosophy.

Heretofore, science has tried to build a case for "l
cal” influences ageregated into a universe, Newton's pravi-
tationul attraction was instantaneous, proportional o
the two masses involved and inversely with the square of
the distance berween the masses. Since gravity influence
died off with the square of the distance as it spread out
like the surface of o balloon, itwas o medified lacal theory.
The fapaway influence of a body vanished practically o
zern, Bur now scientises are detecting new influences
occurring ar relatively lonpg distances. Light is much too
slow to travel beoween the two distant measurements in
che time mken to mechanically decide whar o measure
and make rhose measurements, and pure linear graviey
could not produce such affects. s that spooky! Mot if
you've been reading your Urantia Book.

Only nondocalicy of action saves classical probahil-

4 = The Felowship Henatd = Summear 2002

EEFLECTIOMS OH THE URAMTIA MOVEMEHT 1M 20032

ity and conditienal logic, Why do we resist o so! An-
swer: Because we take space as absolure nothingness and
the universe as an aggregace. Rather thun nothingness,
space is a transcendental reality thae The Lvantia Book
mentions 851 Hmes and extensively develops, Yer it is
just the fleeting shadow of absalure Paradise realities.

The space force concept promises to scop the “end-
less comfusion™ over particles versus waves in contempo-
rary physics. A new cosmology iz abour to be propounded
that incorporares the whole of reality into an incegrared
cencept of how a particle affecrs the totality and so there-
fare potentally any other particle, as guantum mechan
ics has already shown.

Even Einstein's theary of gravitacion is a "bending
of space™ so thar ohjects turn toward an actraceing body
as they travel through space. But what mechanism ac-
complizhes this bending of space! Is it nor insmneaneous?
Some scientists have carrcled the claim of loeal explana-
tions for all phenomena o the point of looking for a
“geaviton,” a hypatherical particle by which one bady
mechanically tells another that it is being arcracred by
the first bady.

Einstein’s Special Relarivity enshrines the so-called
“Principle of Equivalence"—the notion that any two ref-
erence frames meving with constant velocity with respect
toveach ather are equivalent o each other for describing
the equarions of moton. Ar the same time Einstein dis-
carded the possibility allowed by his eguations=a unique
reference frume by which to measure all motions, and he
does this on esthetic grounds, saying char such a suppo-
sielon s not intuicively pleasing, Withour seme abso-
Iucely fixed thing oo which to rie such o fixed reference
frame, choosing one arbitrurily would have heen arrifi-
cial, Bue The Uranein Book savs thar there s in facc such a
flxed reference frame by which to measure all motion,
and the name of this unique non-moving place 15 Para-
dise, 1 word that The Urantic Book uses 1437 times.
Where in contemporary science s there any menrtion of
guch o reality in the cosmos! Who would dare suggest
such a thing!

We already know “up” and “down™ as the direc-
tions perpendicular o the plane of the Milly Woay, which
is also the plane of Omonton and that of the whole
creation including Paradise. It may also be poesible now
to observe the other absolute space directions of the
master universe=Morth, South, East, and Wesc by ob-
serving the ourer space zones and determining the over-
all shape of the rings of galaxies as ellipsoidal, following
the outline of ellipsoidsl Paradise itself. The cenrer of
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geavity of these rings would alsa determine the location
of Paradise ar the mucroscopic focus of space shrouded
Ly o vertical wall of dark graviee bodies,

There are other exciting prediceions, which will
make or break The Urantia Book's propherie sclentific
record. But before | mention any more of them, [ waould
like to specifically address an importanc issue being de-
Irated] in the Uranta moverment. What kind of credence
should we give to The Urantin Book's cosmaloey, its scis
entific pronouncements on many matters! Flow should
we react to the cosmolopy of The Urantia Book?

BEvier 1N THE Cosmorocy ofF THE Urantis Book
There are many gradarions of belief in The Usanriz Book,
Some importine ones are:

(1} Belief in the supernatural origin and spiricual
rruths, and

a) Complere skepticism of the cosmology,

b) Fundamenmalist belief in the cosmology
cxcept for tvpos,

) Partial belief in the cosmaolomy.

(2) Disbelief thar The Urangia Book is supcrhuman
im oFigin.

(3) Belief chat The U'ranta Boek is a work of the
devil.

I will not be discussing falks in categorics 2 and 3
here. Concerning 1a) [ want to sav thar | sometimes read
that fine Urandan periodical Innerface Intematlonal, But
[ have sometimes winced as | read true believers of the
spiritual teachings of The Urantia Revelation make scate-
ments along the lines that The Urantiz Book's cosmology
is already ourdared, being abour whar was thoughe in
the early pare of the 20th cenrury, As a lifelong sciencise
[ can say thar this simply is nor rue. Coneerning L) 1
have also flinched when seeing believers who are scien-
tists take the artirude thae contemporary science from
its pogition of ignorance is capable of crifiguing The Lian-
tia Faok’s {:1:;m|,:||_1_|-;|r'§.'_

le may seem like good philosophy of religion and
science to cauton folks azainat putting overmuch confi-
dence in the cosmology of The Usantin Book, especially
with rthe strong cosmological disclaimer in the book it
self about its own cosmolomy. Burt it is not right 10 claim
that the ecernal spirimaal rruths in The Urantia Book are
accempanied by gratuitously revealed cosmological ma-
terial thar I3 quite incorrect and already largely super
ceded by contemporary science. In my opinion, thar is o
grass misinterpremation of The Urantia Book's cosmologi-
cal disclaimer. It seriously degrades and underestimates

the value o Urancia of this giﬁ of trunsienc .:nsmﬁ'lngi.-
cil revelution,

While the sincere folks who resard themselves as
debunkers of "Urantia Fundamentalism™ always point
our that the cosmology of The Urantia Book is definicely
not “inspired,” whitever that is mbken ro mean, they tend
to ignore char chis revealed cosmolopy is selll of “im-
mense value.” Here is a carefully balanced scarement thae
should not be ignored:

“Truth may be but relatively inspined, even though revela-
tion is invarighly @ spivienal phenomenon. Whils statements
with refevence to cosmalogy are never inspived, such revelarions
are of fmmense vahie in char they ar fleass tramsiently clarify
knoicledpe fry:

L. The veduction of confusion by the authorisarive elimi-
nodon of emor

2, The coondination of known or ahouttebeknown facrs
and obseniarions,

3. The restoration of important bits of st Erecladpe con-
cening epochal tansactions in the distant past.

4, The supplying of information which will fill in vizal
missing gaps in athenwdse eamned knowledge.

3. Presenting cosmic dieea in sach @ manner as wo ilhemi-
nate the spiriteal teachings contained in the accompanying ret-
elation. [101:4.5] (PE. 1109-10)

Now ler’s analyze this a bit and explore the impli-
citions. Rephrasing this, it says thar while we should
not treat the revealed cosmology as though it had che
ageless, longterm value and application of the relatively
inspired spirisal trechs of The Urantia Book, we should
still gather from the cosmalogy of The Uranria Baok these
five items of immense value.

The first thing to notice is how muoch time will be
required for human science to pain these frems of im-
mense value. For insmnce, lrem 1 may refer to how hu-
man science can reduce its “neverending confusion”
ahout “wave mechanics™ and the common definitions of
mass and energy. The Lantia Book author of Paper 42
says he canmot follow our commonly accepted defini-
tions, there being such a paveity of language to describe
the origin and metamorphosis of energy from primor-
dial force to mechanical power, Has the promised re-
duced confusion been received yet by contemporary
human sclence fortyseven years afrer its publication? I
don'c think so, Theretore in this respect the transient
cosmology can not yer have been superceded by contem-
POy Acience

Concerning Item 2, whar known or about o be
known cosmological facts and observations is The Uran-
tia Book transiently coordinating! How long is it likely 1o
rake for such facts to be coordinared by human readers
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of The Urentia Book? We are talking about more than o
few years, even more than a fow decades, Not many sei-
entists are even mking The Urantio Baok seriously, and
those chat do can't talk alour it openly o their peers
except those few thar happen to be fellow believers. ln
these circumstances, working alone, as we tend o do,
we may not accomplish something socially and scientifi-
cally significant that iz also closely relared o The Dvantia
Baok,

Shall we consider the mention of a race of non-

breather humanoids which “inhabiss a sphese in clese prox-
imity te Urantia as abaur o be learned
knowledee under the heading of [tem 27
[4%:3.6]) (P. 564) If s0, then foropseven
years from publication in 1955 has
not been enough time for this ben-
efit of immense value o be re-
ceived by contemporary science,
So far there is lictle or no evi-
dence tor the possibility of such
g ruee. Such o discovery would
he complerely unprecedented.
Such a discovery would draw
immediate artention o The
Uraneie Book for having pre-
dicred i

On the other hand, if no
such mce were ever to be found af-
ter sulficient abservation of possible
spheres in the solar system, then what
else in The Lisantia Book should we queston!

If such a supposedly gramirous spory concerning a ficti-
Houg humanoid face in close proximicy o our world
could find is way into the 1955 edidon of The Linentia
Baok, then it would be reazonable to entermin doubrs

poefic?

about many other 2totles and themes in The Uivantia Book.
This would not be a simple typo bue tather & real false
hood, supposedly purposely put into the Revelation.

[ do not share the opinion that such can be the
case. There is no good repzon thar obvious falsehoods
wotthl need o be explicitly stated in order to cell the
truth. Thar is sophisery! That is a veiled attack on the
veracity and spirit source of the Urantia Revelation. Noth-
ing gratuitously false such as a false rime of light rravel to
M31 needed to have heen put into The Urnentda Book by
the superhuman editors in their request for the reader
to pause to reflece abour how long ago lighe left thar
galaxy. There is no goad reason for thar fime o be pur-
pasely incorrect: A number need not have been included
ar all 1o make the author's point. [t might be s typa, ar
ver be correct, but 1 do not believe it could be o deliber-
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Shall we accept stories
about Adam and Eve, the
Lucifer Rebellion, and the
Caligastia befrayal that
go on for pages as more of
less literal, or do we
imagine that such
accounts are meant 1o be
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ately false and vet justified insertion.

The Urantia Book admirs the inability of any docue
ment written in English and interpreted by the human
mind o be anything more than transiently authoricarive
on cosmology, Bur it was not necessary to purposcly
include errors; they come unbidden. Nevertheless, the
rransitory cosmology is of immense value to humanity,
a value stll largely unclaimed by contemporary science,
or religion for thar marrer.

Shall we take the mention of myriads
of _ga]u.xil:.s- 0 OUBer Space, o less than
375 million, to be information
ahour o be discovered, or jusc
whar was thought early last
century! OF colirse it was not
whar was thought at the be-
ginning of the 20th cen-
tury. This prediction has
already come to pass, At
the time of the 1953 pub-
lication of The Urancia
Boak, the palaxies were
nimbered under one hun-
dred, more like a dozen.
During the bascsixoeen years the
number has grown from 5 or 10
million to tough estimares of 50
or 100 millicn g:l.l.il.'-li-.‘:h in CUTEE Sk CE.
Pae this iz noc all. The Uhvantia Book pre-

dicrs much more.

Shall we imapine that che outer space level of aleer-
nating whirling rings of hundreds of millions of galaxies
is old cosmalogy, or recently parrially recognized as the
“wreat wall of palaxies” in outer space limited only by the
exrent of the ohservarions! Science has not yer looked
to see where this wall ends, oc if it ends. The Urancia
Book predices this wall extends all che way around in
tour concentric alternately rotating rings of hundreds of
millions of mlaxies!

Shall we accepe stories about Adam and Eve, rhe
Lucifer Rebellion, and the Caligastia berrayal chat go on
for pages as more or less lireral, or do we imagine that
such accounts are meant to be poetic! Do we accept life
initiated and evolved by the Life Carriers, and Andon
and Fonta as owo advanced animals char grew o have
personal will digning and she ability to know Ged and
who became the parenes of the human race? If these sto-
ries are not reasonably accurate, then how cin we learn
of forpotten epochal events as Irem 3 claims thar we can
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do with the cosmological material in The Usantic Faok?

Concerning lrem 4, whar missing vital gaps in our
knowledge have been already filled by The Urantia Book's
cosmology and recognized by contemporary scientists!
Have we ciscovered the mblets of Dilmun ling below
the shallow waters of the Persian Gulf off the shores of
Irag?

Huve we gorren Item 3, the cosmic perspective, well
encngh ro illuminate che spiritual reachings? Have we
understond Jesus” suying thar the Father 15 in the Son
and the Son ar one with the Facher, and chat this is his
saving revelation? Have we begun to regard time s the
moeving image ot cternicy, and space as the fleering shadow
of Paradise realities? Somerhing rells me that wichour a
shocking discovery, we huve o long way ro za before ho-
marn feience will rourinely recognize Paradise and the
exisrence of other human and even superhuman life,
But if thar nondreather race is discovered, who knows
how fast things will change?

Daiy Procress 1N THE Urantia MovemEnT
So we can all hope that sameching will happen to fur-
ther human religions and scienrific recognition of the
reansienty authoricative cos |11_:-||;'||__ﬁ-' p-n:]l.'i_dcd I':",.' The Liven:
tig Buok, perhaps an unlikely discovery cormoborarting The
Lisantiz Bosk, forcing scientises and others to mke no-
tice, Even Jesus found himself demoenstrating his powers
for those with weak faith and who needed outward signs.
People are impressed by the power to predicr. Science
predices. Revelution also predices but calls it prophecy.

But a5 & movement we can nor live by such effors.
Consider char Jesus had owelve welltaught Apostles.
Besides the one who deserted, and putting aside his re-
placement, nane of the other eleven was responsible for
building an institution thar would carry even a distorced
story of Jesus and the memory of his life down through
the centuries. Abner and MNathaniel ar Philadelphin had
the mose faithful account of Jesus' teachings bur their
development didn'e spawn a surviving institution. While
many of the others led heroic lives, cheir legacy did not
provide encugh for funere generations.

It rock Saul, the Chriztian persecutor, who lanes
became the new Apostle, Paul. He was wise enough to
promore an insticutlon of individual churehes in differ-
ent places, to carry the pood news of Jesus from one
generation o the next. So we got Jesus as Paul under
stood him. We also got che orher Gospel writers and
some other writings not smanted canonizarion, togccher
with rituals, traditions, and some continuity for two

thousand years. Without Paul, Jesus is hardly remerm-
bered by contemporary history. Today we need a similar
development o carry on the effore of Jesus 1o enlighten
our world, Our unigue circumseances include being alive
while the k]'l'.'l'-"r'lll.'!LI.j_r.{_" of the presence of this new divine
and epochal revelation called The Urancia Book is buardly
recognized or believed by cantemporary sociery. What
can we do!

Like Paul, we can iniriate an ongoing institution
thitt can be of seevice for the long haul by gracefully in-
roducing people to The Urantic Book as one of many
religious raditions. Along the lines of the Cymbovton
Hl..'lll.!"JJ in The [.-"r:.'.'ll.l.;l. Hr_n}l;, | Propase l'llil.l 1;||_|_- Il rantia
community undermke 1o host the grear discussions wich
rules like Cymboyoon's for equal treammene and religious
equality for all, Only Gad is spiritual sovereign;
Cymboyton was sovereign over the school, but he never
rook sides in the philosophical discussicns except to
maingain crder. I can discuss in some detail how
Cymboyron's ldeas might be adapred to present circum-
stances; perhaps [ will in a furure issue of this publica-
rlon.

MNews: Discovery of THE HUMAN SOURCES FOR

The Urantia Book
Besearcher Macthew Block has unearthed an unrevealed
number of human sources of the conceprs and some
times even the phraseology used in The Urancia Book.
Recenely Matthew showed me an importane and impres-
sive science source book. There is no douln in my mind
that It was a source book, but The Urantia Beak's use of
this human source posed no cavse for concern, There
were no red flags,

Howrever, there have been a larpe number of rumors
in the Urantin movemnent and hints of shocking discow-
eries o be revealed when Matthew finally publishes his
research. The most recent of these rumars is the notion
that the story of Rodan was lifted word for word from a
human author and rhar this raises serions questions about
the histaricl basis for such o person called Rodan in
Jesus® rime. Some people are even drawing conclusions
about the superhuman mandare and possible purpose-
ful inclusion of errors before they actually see any hard
evidence for such conclusions, without seeing any of the
sources. [ would scrongly caurion against jumping to
conclusions before we see the evidence, There has been 1
certnin amount of sensationalism associpted with this
long awaited exposé of the human sources of The Uran.
tiw Boak.
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Tre CopveicHr of The Uranmia Boox

There wis o time, fifteen vears after publication, that |
wrore o paper entitded "Why The Urantiz Book was Copy-
righted.” My reasons for supporting 2 copvright on The
Livanzia Boek were that we should take care thac the young
moverment not be monopolized by some powerful indi-
vidual or group who might decide 1o appropriate it for
his own purpases before many people had even read it
or could defend i A copyright by the Urantia Founds-
rion would be insurance against preemprion and wsur
pation by some opportunistic enciey. However | also
indicated that 1 s longrerm dangers with such o strong
cencral organization in concrol of the presentation of
The Urantia Baok.

In face, the first time 1 visited che Urntia Founda-
tion “headquareers” ar 533 Wesr Diversey Parkway in
Chicago, 1 mer Christy, and Edith Cook. For some rei-
somn, [ was moved eo ask whether they had plans tor Uran-
tin Foundation ta self=lestruce afrer abour fifoy vears since
it would then avold the vsual fare of such organizations,
a8 described by The Urancia Book itself. Edith smiled,
recognizing the passage to which [ was referring, and
seemed relieved to pass me off o Chrisey.

Coencerning the copyright, some peaple will worry
and fret, but it is past the time for Urantia Foundation
o relinguish its control over the book, Ler in the fresh
ait to the movement. Mo more contention; no more
special starus for some believers over others not allied
with "headguarters.” It's rime for us to put these things
away and walk forward opether on equal fooring. The
haok has been protecred. The fostering can begin o new
phase.

THE OLp TIMERS AND THE FUTURE OF THE MOVEMENT
I recall with fond memortes Julia K. Fendersen in Los
Anpgeles and Berkeley Ellior in Oklahoma Ciey, two pil-
lars of the western Urantin movement, who atreacred
large numbers of enthusiastic readers young and old from
all seripes of life. They sponsored regular conferences chat
were very well-produced. Yet already were there rumblings
aof past disputes and talk of present lnwsuie and esseanged
reader growps, [ visied Chrisoe and Marrin Myers several
rimes in Chicago during the 1970z, including once when
there was obviously a dispute going on and Christy was
saving to me two or three tmes, about the second edi-
tion, "I don't know why we need ro change it ar all.”
The others ar the office were trving o quier her down, |
was told of the typos that would be tixed, and I chonghe
that was the issue, Bue we now knew that "corrections”
were quietly being made in several places that went be-
vond ypos. A word was changed in & few places because
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there was a judgment that it was an error in transfecring
from the manuscripr to the plates. Around the same
rime those places were destroved and the reason given
was to prevent their idolimtion.

W harever the plussez and minuses of the early lead-
ers concerning The Urantia ook, 1 helieve thar they did
deliver 1o us a Lvanria Dook thar is essencially identical ra
the revealed texe, While acknowledging human errors
“om it face,” this wis nevertheless judsed sood enough
Iy the Revelatory Commission o allow the Urantia
Foundartion to publish it as the 1955 Fimst Edition. For
that we can all be eternally graveful, The projece gor come-
pleted and The Livantie Book is here, Now is the fme o
expand the undessmnding of The Livantia Book and the
visibility of it as the world community looks for unify-
ing themes,

There iz science o be discovered, cosmolopy o be
propounded, and exciting evenrs 1o be experienced, all
waiting for thase who will mke che initative to explore
these discoveries waiting to be experienced, and present
them to others for the bepefit and appreciadon of all.
One way to do all of chis in a concinuing way is ta foundd
1 permanent organization o conduct o forum for che
presentation, discussion, and possibly scheduled debate
by the various schools of helief in science or religion.
Since "we Urandans” will be hosting chis discussion, we
will get ro offer our views along with all the others in the
spirit of the Cymboyton College. ar Urmia.

Raised Catholic in Chicago, Mhil gor o BS, M3, and, in
1968, a Ph.D). in mathematics ac T In 1970 he discovered
The Livantia Book in Californio. He has been o frofesson, an
anabar ol compieter progvannnter, and now g vesexrch math-
enuacician, He has four childsen,

1175 Bedl 1368 On thic Elnstein PedolsbyEoten paisddal, Plislos 1 1952004
Andrew Sepine 1597 Dwantum Comgaring Pnlveasing od Defeml Clageradan
Laboramorg =58 B ¥ Chisa, " O Kwdas, and o Mo Sieinberg 1995 Clusnzum

Monlocakiy iz Two-Phoion Exponmenes sf Berkeloy, L10; A Scilinger, A

D2 Quantim Telepormstiain. SClentific Americam, A0-55,

“Jesus...[told].. .his believers that...if
their religion were spiritual, never
could the progress of physical science
disturb their faith in eternal realities
and divine values." [155:3.5] [P. 1727)




CENTERING — A METHOD OF DIVINE

EMBRACE

By Murvin Gawrye, Mercer Island. WA

When | began reading The Urantia Dook many VEATH
ngo, the pessibility it promised that most excired me
wits that [ could have a direct relationship with Gad. Ir
asserted thae 1 was a child of God and char [ could acru-
-EI”'r' experience this truch daily, How can we 'L'i'-'i'.”':.' ER e
rience sonship with our Facher each day! How can we
enjoy intimare communion wich our indwelling Adjusr-
ers, a constunt affection-illed friendship with God? A&
ter all Jesus said, "It is not o infurrtant that you should know
abowt the fuce of God as that sou should Increasingly grow in
the ability to feel the presence of Gad.” [155:6.12HF 1733)

Ever since those first magical months of discover-
ing the revelaton, [ have searched in The Uvanta Book
and beyond for wiys to more fully share the inner life
with G, Regular waorship greatly expands our capacicy
to teel and share God's presence, Worship rechnigues
help us w0 align the mind and seul in effortless astention
upon God. In the worship embrace we simulaneausly
pour forth our adortion and are enveloped in God's
love; we experience the astounding exchange of affection
that makes rhe expericnce of being God's child urreely
:l.'ill.

If we tiuke time o rest dlaily in the noutshing cm-
brace of worship, our awareness of God's presence and
mytiad acrions begins ro spread steadily ino all the parts
of our lives. This is the great goal of human living: “Man's
greatest agventire in the flesh consists in the wellhalonced and
zane effort o advance the bosders i seliconscionsnes mee throagh
the dim realms of embrionic senlconscimanes in a whalelesried
effert o reach the bardexland of spivit-consciousness—contace with
the divine presence ... Such spiritconsciousness & the equivalent
of the knowledge of the actuality of sonship with God.™
[196:3.31] (P. 2097) If we persist in the habit of fre-
quent immersion in the divine presence, then the “pearl
of great price,” the delightful prospece of unceasing rela-
tionship with God, can evenmually be ours.

For centuries the great teachers of Christian spiri-
tuality have sought to develop contemplative methiods,
practices designed o aid in the approach ro unien with
God, Thirty years ago a group of Trappise monks, in-

spired by Thomas Merton, began to tecover the work of

the great contemplarives of the Middle Ages (John of the
Cross, Theresa of Avila, The Cloud of Unknougngl. They

combined these methods into a simple discipline, which
any of us can practice in the midse of our busy lives.
Merton and his collenrues used the rerm “Ulentering
Prayer,” even though the approach actually leads to an
experience of worship as The Urantia Beok defines ic. This
pracrice of Cenrering is a deeply rescful rechnique of
opening ro God's presence and action in the innermaost
recesses of our being, Pracriced twice daily as sugpested,
it iz one of the most potent methods of developing in
net relationship wicth G thae [ have encountered.

The description of Centering which follows is
adupted from the book, Open Mind, Open Heart by The-
mas Keating, Abbor of the Trappist Monaseery in
Snowmass, Colorado.

THE MeTHOD oF CENTERING

Ueneering is the opening of mind and hear—our
whole being—ro God, the Ultimate Mysrery, beyond
thoughrs, words, and emotions. We open our awareness
to Uod whom we know by faich is within us, closer than
Lreathing, closer than thinking, closer than choosing—
closer than consciousness itself, Centering is o process of
incerior purification leading, if we consenr, 1o divine
union, During the time of centering, we consent 1o God's
presence and action within, Ar other times our amen-
tion moves sutward ro discever God's presence every-
where.

CENTERING GUIDELINES

[: Choose o sacred word as the svmbal of vour in-
tencion o consent to God's presence and action within,

1. Sieting comfortably and with eyes closed, setrle
briefly and silendy introduce the sacred word as the sym-
bol of your consent to Goe's presence and acton within.

L. When you become aware of choughts, return
eversogenty ra the sacred word.

IV Ac the end of the Cenrtering pericd, remain in
silence with eyes closed for o couple of minures.

I Choose a sacred word as the symbol of your intention
to consent to God's presence and action within.
I, The sacred word expresses our intention to
be in God's presence and to yield to the divine
actinm.
2, The sacred word can be cheosen during a
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briet period of prayer asking the Spirit o
inspire us with one thar is cspecially suitable
far us. Same camples ares Jesus, Abba,
Father, Maocher, Love, Peace, Shalom.
3, Having chosen a sacred word, we do not
change it during the Centering pericd, for thar
would be to start thinking again.
4, A simple inward gaze vpon Gad may be
more suitable for some persans than the sacred
word. In this case, one consents to God's
presence and action by turming inwardly
toward Ood a3 if gnzing upon him, The same
euidelines apply ro the sacred gaze as o the
sacted word.
11, Sirting comfortably and with eyes closed, serle bricfly
and silently introduce the sacred word as the symbol of
your consent o God’s presence and action within,
l. By *sicting comfortably” is meant relacively
comfortably; not so comformably that we
encolrage sleep, bur siting comforrably
enough o avoid thinking abour the
discomfort of our badies during this time of
Centering. Wharever sicting position we
choose, we keep the back straight.
2. It we fall asleep, we continue the Centering
process for a few minutes upon awakening it
we can spare the rime.
3. Cenrering in chis way afrer a main mesl moy
encourage drowsiness, It 35 better ro wair ar
least an hour hefore Cenrering. Also,
Centering just before reciring may disturh
one's sleep patcerm.
4, We close our eves to let go of what is going
on arcund and within us.
5. We inrroduce the sacred word inwardly and
as gently as laying a feather on a piece of
ahsorbent cotton,
I When vou become aware of thoughrs, return ever
seepently to the sacred word.
1. “Thoughts" is an umbrella term for every
perception including sense perceprions,
feelings, images, memories, reflections, and
COT MERTies,
2. Thouphrs are 1 normal part of Centering
and ocour often during the process.
3. By “rerurning everso-gently o the sacred
word,” a minimum of effore is indicated, This
is the only activicy we initiate during the tme
of Centering, During the course of Centering,
the sacred word may become vague or even
disappear.

10 = The Fellowship Herald = Surmmear 2002

IV, At the end of the Cengering period, remain in si-

lence with eves closed for a couple of minutes,
The additional 2 or 3 minutes give the psyche
time to readjuse 1o the exrernal senses and
etabile vs o bring the armosphere of silence
ineo daily life.

Some Practicar Points

» The minimum time for Centering is twenty min-

ures. Two periods are recommended each day, one first
thing in the morning, and one in the afrernoon or early
CVENInE.
» The end of the Centering period can be indi-
cated by a tmer, providing it does not have an audible
tick or loud sound when it goes off.
* The principal effects of Centering are experienced

in dailv life, not in the period of Centering irself.
* We mav notice slight pains, irches, or rwirches

in various parts of the bady or o generalized restlessness.
We muy also notice henviness or lightness in the extremi-
ties. This is usually due o a deep level of spirinsal arren-
tiveness. In eicher case, we pay no anention, or we allow
the mind ro rese briefly in cthe sensation, and then e
trn o the sacred word.

Points For FurTHER DiEvELOPMENT
1. During centering, we avold analyzing our experience,
harhoring expecrations or siming at some specific goal
such as:
1. Repeating the sacred word continuously.
b, Hiving no thoughrs.
¢, Making the mind a blank.
d. Feeling praceful or consaled.
e, Achieving o spirinual experience.
2, Whar Centering 15 not:
a. Iris moca relaxation exercise.
b. It iz nor a form of selthypnosis.
o Ir is not limited to the *felf” presence of
Giod.
3. Whar Centering is:
a. It is ar the same tme a relacionship with
Gad and a discipline ro foster chat
relationship.
b. It is an exercise of faith, hope, and love,
c. It is' & movement beyond conversation wich
Gl eor communion.
d. It hahiruares us to the language of Gad,
which is silence.
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The experience of entering the “inner chamber” for
twenty to thircy minuges to rest complecely in God's
presence, 1o ler go and open ro God's actions inside, is
like no other experience [ have ever encountered. It is
prafoundly an act of reception, of receiving the most valu-
able gift; direct reladonship with God. It is like a licde
child climbing up into the lap of its parent o
be held in loving embrace for an ex-
rended time of nurcure, until its heart
is full.

Whar has amuzed me is how
little [ muse do o receive this gift.

It was a great relief for me o real-

ize thar it is not my responsibil-

ity to make worship happen.

Gond gives the gift of the warship
experience. [ simply have ro wane

it enough o dedicate the fime e
gquired o receive it. As a Divine
LCounselor explains “The mortal mind
cortsents to warship; the immorted soul craves
and initiates worship; the divine Adjuster pres-

ence comducts sich worship in behalf of the mortal

tinal eenel the evolvive bnmartal soul.” [3:3.8] (EA6) It is the
Adjuster that orchescrares the divine encounter. We sim-
ply bring our profourd yearning, our craving, our hun-
ger for connection with God; the Adjuster within each
af us luys out the spiritual feast and nourishes us, Whar
we must do is dedicare the time, put aside all of our
other preoccupations long encugh to sic ourselves down
to the mble and partake of the fease,

A friend asked me what changes result from a regu-
lar practice of the divine embrace, In my experience, quite

generosity.

a bic changes when [ am worshipping regularly, and even
more markedly when [ worship a second time each cay.
Without trving, or even thinking abour it, [ find myself
acting with noticeably greater patience, affection, and
generosicy. Love seems o well up in me more often,
gently, and overflows in lictle ways o people all araund:
my children, my coworkers, even passersby. [ find myself
looking into people’s eves and smiling, instead of staring
otf in a different direction.

When | don’t worship for a day or owo, T feel a
pervasive underlying tension thar is hath psychological
and physiological. When [ worship regularly that ten-
sion just isn't there, and 1 expetience an almose deli-
cious sense of relaxation and well being, As Jesus mughe,
“The strain of living—the time tension of personality—should he
relaxed by the mestfulness of worship." [143:7.3) (P1616)

Without trying, or even
thinking about if, | find
myself acting with
noticeably greater
patience, affection, and

| also find thae, if | have worshipped recently, when
[ encounter situations that arouse anger, fear, or other
negative emotions che teelings seem less visceral, lacking
their usual power. [ is easy o 'see past them,” and they
subside quickly. Larger, more encompassing perspectives
easily prevail,

[ believe that each time we engage in worshipiul
contact with God, the Father's qualities, che fruiss of

the Spirit, suffuse through us. We become

ever 50 slightly more like the Person with
whom we have shared the embrace; we
experience 4 micro-fusion of sorrs.

The process is efforcless, uncon-

scious, It zeems to be o marural of-
tect af the God<onmacr which is
Its cause.

As expressed in the com-
ments above, the principal effeces
of this centering process seem to
oocur not sa much in the period
of worship icself as in the resc of
daily life. The immediare worship
emlruce is certainly o wonderful EXpIEri-
ence. But during the hours in between |
have experienced a delightful semiconscious sense
of Gad hovering just close by. [t is as if he is touching
my soul often in brief encounters, some of which [ am

awire and some not excepe for the increpsed fruis.

[ helieve that by repularly encountering God and
inviting him to act within us, we sive our Adjusters a
powerful kind of “carte blanche” permission to work on
our soul growrh with increased access. We open all our
interfor doors wide and invite God in to work in the
decpest recesses of our personalities. Scemingly without
uny other action on our parr, the pace of growth picks
up and new insights, emetons, challenges, and capabili-
ties bepin to emerge in many parts of our lives.

All of these marvelous results, [ believe, flow nan-
rally from the simple practice of time spent intmately
with our Father. In the words of a Solitary Messenger,
“The doing of the will of God is nothing more or less than an
exhibition of creature willingness to share the inner life with
God..." [111:5.1] (F1221)

Manin Gawnyn i3 @ lang time seader of The Urantia
Boak [iving in the Seatle ares, and he i the chatrman of the
Fellowship’s Interfatith Commiteee. He has served as a peycho
therapést in privare and agency sectings for more than [LLEH Y-
five vears. He is the grateful heshand of a superior mate and the
troud father of twin sixteensearold daughters, whose unfolding
potentials never cease ta sierprise and amaze him.
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EuGENICS AND THE URANTIA BOOK:

ANOTHER PERSPECTIVE

By Paul Premsapaer, M, Scoria, NY

The Fellowship Heruld of the summer of 2001 pub-
lished an arricle entitled “Erhical Eugenics: & Modest
Proposal for the 21se Century”™ written by Charles (Chick)
Manteomery. [ am writing this in response oo it, point
ing our where [ disagree with Chick based on my under-
standing of the teaching of The Urancia Book. What
follows is not a rebureal, bur another perspective. | have
used quotes from The Urantia Bosk to supporc my aTgu-
Ments.

"Th story of men's ascent from seawweed o the lardship of
4_'r.;'-'|||.|:.' creation s indeed @ tomonee o ;'I!i'-ll:-,k,'h:’: .'i[ﬁd.!',!.:iE and
mind surdval. Man’s primordial anceseors were licerally the slime
and voze of the acean bed...in sahich the Life Camiers estab-
lished the three independen life implantations on Urentie.”
[65:2.1)(P, 731} Such a humble origin of man notwith-
atanding; it is the eternal plan of God o clevate him o
divine status inta the Paradise of the Univerzal Father,
and to muke him sand in his very prosence.

From the ime man appears on a planet w the ome
the planer atmains the age of light and life many apes must
elapse. This long period of fime includes the reign of
o rulers of divine origin, the Planetary Prince and the
Material Son and Daughter. In the regular course of evenes
these divine beings design and plan for man's ascent from
lictle more than an animal to a God knowing person.
The Planctary Prince and che Material Son exercise au-
thority to bring about unity among the various people
of the planer and rule on the biological fitness or other-
wise of the inhabitants.

Urantia, the sentimental shrine of the whole of
Mebadon, suffered double disasters in that the Planetary
Prince rebelled and the Marerial Son defaulted. Thus
our planet is irresular in i developmental course, [f our
planet had not suffered these disasters, we would have
hath the Planerary Prince and the Marerial Son resident
on the planet; bue as matters stand, they are absent.

Urantia is unique ln the local universe in that the
Creator Son bestowed himself here, and after his death
and resurrection poured out the Spiclt of Truch and re-
leased the Thought Adjusters to indwell all normal minds.
There are probably many other planets in the local uni-
verse wherein o bestowal Son of the Avonal oxder Incar
nated and laer released the Spirit of Truth.
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In any discussion of improving the human species
on Urantia by selecrive methods of procreation, three
factars st be kepr in mind: (1) absence of the resident
celestial rulers in the persons of the Planetary Prince and
the Material Son and Daugheer, (2] Pentecost that senc
the Spirit of Teuth to help all those of honest heare, and
(3) Thought Adjusters that indwell all men and women
of normal minds,

There is ane other important factor chat we need
to keep in mind in planning to improve the human spe-
cies. There is in man an immortal soul—"the joint offspring
of an adjutant mind dominatad s a hiwman will that craves
know God, waorking in linison with the spiritual forces of the
universe which are under the overcontrol of an acteal fragment
of the very Gad of all creation—=the Mystery Monitor,™
(112 10)F 1218) The free will of an individual and the
developing =oul purs human beings far above the resr of
the animals, and any consideration of manipulating genes
in the name of eugenics muse rake this into consider
ation. The Urantia Book repearedly states thar God does
not interfere with the free will in humans, No human
being has any righr to coerce others in matters of procre-
arian.

Such judgment is the prerogative of gods and even
they are forbidden to interfere with free will. The Uran.
tig Book categorically states that there are no competent
judges 1o determine the biological firness or unfimess of
the individuals on Urantia, [51:4.B{F. 585) We ought
not to arrogate to ourselves the divine prerogative of the
Planerary Prince and the Marerial Son whao in the ordi-
nary course of cvents practice eugenics in their wisdom.,

Such a sicuation does nor obrain on LUmantia at
present,

Ity describing the Adamic detault, The Uranda Book
agates thar the biclogical uplift thar Adam was to conter
on the inhabitants of the planet miscarried and lamenes
that by desctibing some human beings in very uncom-
plimentary terms. The implication is thar the generic
endewment thar Adam carried did nor reach all che in-
habitants in sufficient quantity and hence some are a
drag and o bane on the plance. Do we as individuals have
a role 1o play in improving the characrer of those The
Lirantia Book considers undesirable? 1f we have an obliza-
tion, how are we o accomplish this? Are genes respon-
zsible for some individuals’ undesirable conduct and it




so, to what degree! How do they affecr the heaslth of
human beings? What is their relationship ro morality
and crime! These crucial questions must be answered
before preaching or pracricing engenicz, | shall ooy o
answer these questions in light of scientific knowledpe
of genetics and then use the teachings of The Urantin
Book as a lens ro examine what can be done echically and
morally to address the problems thar we are facing.

GENES AND INTELLIGENCE

In the beginning of the rwentieth century Alfred Riner
itv France tormulated a method o predict potential for
academic pertormance of students, Since thar time many
methods of testing one's intelligence have been devised,
and they all measure the ability of an individual ta sue
ceed acndemically. The exact manner in which incelli:
gence Is inherited is nor known, At present it 1s a matter
of guesswork, and prediction of intelligence in the off-
spring is ar besr a probabilicy. In recent years 1) a5 we
understand it has been subjected o intense seruciny and
a new term called emortional intelligence has come ino
vague. It appeirs emotional inrelligence is o measure of o
person's social marurity and posidve conduct such as
respect for others and social harmony.,

How does intelligence relare to one's spiritual life
and his status before God? Jesns said, "There are oy
granps of martals in the cyes of God: thase wha desire to do hs
will inel those whe do nae. As the niverse laoks awpom on inhah-
ived 1-!":IT|I-|. e likewise discems neo grectt classes: those wha ke
Ciod and those who do not " [133:03)(F 1468)

Mere intelligence is not a criterion for knowing Gad
and choosing to do his will. On the conmeary, there are a
number of instances desceibed in The Uvanda Book where
superior intelligence did not prevent iss possessor from
Foing astray, A prime example of this is Luciter,
who s described as brilliang and yer in
spite of chis, or perhaps becauge of
this, pride enrered him and he lead
a rebellion against Gad.

spiritual namre is not cor-
related with superior inrelli-
gence. The Universal Father
indwells all humans of nor
mal mings, that is, every one
who has the capacity o know
Gad, The Alpheus twins are
described in The Urantia Book
as belng stupid, albeir reverently.

The teaching of Jesus on many
poines was beyond their compre-
hension, Jesus sald that there are

When The Uranfio Book
talks about higher
spiritual types, it does
nct tell us who they
are; and to equate
people of superior
intelligence with them
is not warranted.

million: of such individuals in his universe and com-
mended them for cheir faith, In his final admonitions to
the apostles ar the time of the st supper he rold them,
"o b will veceive yau on high, swhere in glorsy yone shall ceil of your
salvation to seraphic hosts and o multitudes of the high Sons of
Gad. ™ [ LBE:2.19] (1% 1960) In spiritual terms they fared o
ot better than Judas, who for all his leamning and mlent
a5 o superk executive, wrecked his life and proved a rral-
108,

When The Urantia Baok talks abour higher spiri-
tual oypes, ir does not tell us who they are; and to equare
people of superior intellizence with them is not war-
ranted. Pechaps by higher spiritual opes it means those
who trust God and submit ta his will and not cerebral
heavyweights who have no regard for spiritual maress,
lnt-:lli-,__nuncc 15 a mepsure of cleverness and The Livantia
Book says, "Cleverness is noe o substineee for e chemcter”
[48:7.3](P. 556)

Although we know the parerns of inheritance for
some diseases, we do not know how desirable tmies such
a5 kindness, love, trust, and humilicy are inherited, if
they are inherited. There is pood evidence in The Urantiz
Boak that these qualities are nor dependent on the genes.
Adam and Eve possessed idesl and perfect penetic en-
dowmenr directly imporred from Jerusem. The conduct
of Eve, rhar sexual indiscretion with Cana, braughe
chacs and misery to the whole of the human race. Het
icdeal genetic endowment did noe prevent her from fall-
ing prey to vanity and impatience, She discheyed the
wirnings of celestial heings not o stray from the right
path. Her ideal genes notwithstanding, her conducr was
delinguent. True, Eve was not indwelt by & Thought
Adjuster, but she had celestial inrellipences o consule.

Cain was the offspring of Eve and Cano, who is

described as "a magnificen specimen of the sirvival

of the superior physigue and sutstanding

intellect of his vemote progenitons of the

Prince's staff,” [T5:3.8](P. 842) This

admirable genetic endowment

from his mather and father nor-

withstanding, Cain was belli-

cose and proved ra he g

murderer, He “had never leen

inelwelt by an Adjester, had aliays

been defiant of the family disci-

pline and disdainful of his futher's

religion." [76:2.8](P. 849) He

later repented; and when he

ook Eve's advice, he was indwelr

by an Adjuster and became 2 great
.
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Abel, the offspring of Adam and Eve, possessed an
“ideal inheritarce” and yer nureure overpowered the genes.
His intolerance of his halbbrother Cain and the taunts
that he hurled at him braughe aboue his cwn deach, The
Llrantia Beak sraces that inheritunce in the absence of
wood nurturing is nor very effecrive. “The observation of
Abel's canduct establishes the valiee of environment and ediea-
tion as factors in character development. Abel had an ideal
inheritance, and hevediey lies ar che bottom of all chaveeres; bt
r_|1;: |:|-||I|1|,¢:r'||_'._- .-_'uf i :'r1_ﬁ_"|'ir_|;-' emaronnent l-.:rl“h:d“:r r'||.'HI.'|'|:'I-|'i?_I:|:J
this magnificent inheritance."[76:2.6)(P. 848} When the
baok says thar the heredicy lies at the bottom of all char-
acter, | understand it to mean the foundarion for subse
guent hehavior of all kinds, both good and bad. The lite
an individual leads is not entirely dependent on the foun-
darion as the later description shows, This s a clear indi-
cation that we ought to pay more aflercion o OUriee,
over which we have control, than o manipulation of
penes, over which we have lirtle control.

There is no mention of cugenics in “The Life and
Teachines of Jesus." As a martter of face, Michael was coun-
seled by Immanuel to start a eugenics pro-
gram "under no ciroumstances and not
evertin the least derail..” [120:3.40F.
1329 Jesus in his love and wis-
dom invites all the Father's chil-
dren to share his fuith and enrer
the kingdom of God. His in-
carnation and cthe subse-
quent bescowal of the
Spirit of Truth has radically
altered the equation for hu-
man behavior. When a man
bellevies the pospel and enters
into a relationship with God,
extraordinary and greac chings
happen. Simon Pecer 15 an ex-
ample. On the night of Jesus’ arrest
a servant girl bullied him inro denying
the Master. He lefr the scene fearing for his
life- Just a few wecks later he was so full of courage that
the religious leaders of the Jews were astounded and were
fearstruck at hit boldness. Certainly there was no change
in his genes. It was the Spiric of Truth that changed his
cowmardice info courape.

When we observe bad conducr in people, we oughe
not rush to the conclusion that it is che resule of bad
penes, If we look ar these situations from our heavenly
Father's perspective, we will see things quite differently.

Repentance and forgiveness are part of the gospel of the
Kingdom of Gaod. Lives of many holy men and women

its best.
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The important thing to
remember is that the choice
of the parents is respecied
and there is absolufely no
coercion. This is eugenics at
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artest to this, There have been many who rurned 1o God
after less chan exemplary lives and led holy lives and
proved an inspiration to many. The most desirable quali-

fics are the fruits of the spiric. Jesus said, *And the fao of

the divine spirit which are yielded in the lives of spivivhom and

Cad-knouwing mortals gre: loving senice, pnselfizh devadion, couw-

wergeones realry, sincere faimess, enlightened homesty, undying hape,

confiding truse, merciful mindses, anfailing goodness, forgiving

iolerance, el |.'1|.:|!I.4'rlr|E |'.lﬂ|:1-\.'¢'." “9:‘!:1.1]“’. 2054) These

Are NOC CONSCOUENE On Femes.

The relationship of the will and the Thought Ad-
juster is cxemplified in The Lvantia Book thus: "Mind i
~your ship, the Adjuster is your pilot, the haman will is capeain.
The mester of the movtal vessel showld have the wisdom to st
the divine pilat to puide the gseending soul into the momontia
harhors of ctermal survlval Only by selfishness, slothfulness, and
sinfulness can the will of man reject che guddance of such a
loving pilar and eventally wreck the mortel career apon the evil
shoals of rejecred mevoy and wpom the rocks of embraced sin,

With wour comsent, this faichful pilot will safely

carry yoac acvoss the barriers of time and che

handicaps of sjrace 1o the vers sowrce of

the divine mind and on bevond, even o

the Pavadise Father of Adjuseers.”
[111:1.9)(P. 1217}

We min alsa compare the
penetic endowment o the foun-
darion of a building and the su-

perstructure to the result of life

choices of the resident, the
human will. True, the founda
tion limirs the superstructure, b
the huilder is at liberty po build o
suit his needs, and most impor-
taratly, to invire into his house puests
of his choice. The divine fragment is his

conseant companion and never forces him.

Man can enjoy the companionship of the Thought
Adjuster and lead a divine life. He can also spurn the
ouidance of the divine spirit and make his home a source
of evil, Cerrainly one cannot blame foundarion for a
man's choice of house guests, "The marerial mind of mortal
man iz the cosmic loom that cames the morontia fabrics on
which the indwelling Thonghe Adjuscer threads the spivit e
terns of @ wniverse character of enduring vabies and divine mean-
tnge=a surviving soul of ultimate destiny and wnending career, o
potential finaliter®[111:2.2] (F. 1218)

Tesus in his talk on self-mastery quoting the propher
Jeremiah, warned his listeners saying, “Did not the Prophet




Teremial lomg ago tell you thae the human heare is deceitiul
above all things and sometimes even desperiteh wicked? Haosw
easy for you to beceme selfdeceived and thereby fall into fralizh
fears, diverse hests, enslaving pleasires, malice; enty, and even
vengeful hatred!™ |143:2.5] {PP. 1609.1610) In the same
discourse, Jesus told his disciples, "By the old way you seek
ta sppress, obey, and conform to the nules of lving by che new
wary you are first transtormed by the Spérit of Track and therehy
stengthened in your inner soul by the constant spirineal rensw
ing of your mind, and so are vou endowed with the power af the
certain and jovous performance of the praciows, acceprable, and
perfece will af God.” [143:2 4)(P. 1609) The mind indeed
i to a cermin extent dependent on the inheritance, but
here Jesus is saying thar it is unsformed by the Spirit of
Truth.

|esus CJ'!'-"mi"'I-iFiL'L[ “ein his life whee he taughe in s
religion; the grouth of the spirineal naturs Iy he technigue of
tiving progress, He did nor place emphasis, as did his later fal-
owers, upon the incessant serugele between the soul and. the
becly. He razher taughe that the spivit wes eosy victor over bath
and effective in the profitable veconciliation of much af this
mtellectual and instincoal warfare,”™ [157:6.4[(F. 1749 By
instincrual we understand a parrern of behavior thar is
common to a given biclogical species and not the learned
patrerns of behavior. Spiritual guidance, not being of
the genes, is the casy victor In this conflicr Spirit guid-
ance is a mamer af choice, the soverelen free will and nor
the genes. The Spirir rremps the genes.

GENES AND Disease

Uranta suffers from more than it fair zhare of disease
becanse the experiment of the Life Carriers went WTang;
this situation was later compounded by the mwin disas
ters of the Caligastin berrayal and the Adamic default,
The description of rthis is found in the paper entitled
“The Overconerol of Evoluton” in the section “Life-Evo-
lution Vicissitudes™ [65:5(P, 736) Jesus, answering
Nathaniel's question abour suffering, reiterared this by
saying "the nanesal order of this world has been so many dimes
hser Iy the sinful adventures of certain rehellioies saitors to the
Father's will” [148:5.2](P. 1661) Jesus spent a great deal
of hiz time in ministering o the sick and suffering and in
comforting them and healing them by superhuman
means when he deemed it appropriate. In his charge to
the apostles and the disciples he acdvised them o be ever
mindful of the sick and to minisrer to them, It behooves
us to make every effore to reduce, and if possible 1o elimi-
nare, disease and suffering from che face of the earth.

It has long been known that some diseases are he-

reditary and the science of genetics has elucidared the
pateern of inheritance and postulated laws as to how
penes are responsible for many diseases, There are many
discases for which the patrern of inheritanee is not yet
worked our. The field of human genetics has thus far
advanced to idenrify some disease-pro<lucing genes in
prospective parents who carry these penes, This has en-
abled many prospective parents to sericusly evaluate cheir
procreative choices depending on the probability of the
disease occurring in their offspring. It is impormne to
keep in mind thar generics predices the prababiliny and
not cermainty when gene-carrying parents are rested,

An example of this is the disease oystic fibrosis. It
is now possible to study the genome (the sequence of
the DNA in the cells) and determine who carries the
gene and who does not. Prospective parents who have
blood relatives with cystic fibrosis are offered this rest,
The pattern of inheritance of this disease s thar each
pregnancy has a one in four chance of producing the
offspring with diseaze and 4 one in four chance of pro-
ducing a healthy offspring: There is also & one in two
chance of producing offspring who caeey the pene for the
disease bur will not have the disense itself. Genetie coun-
seling is now availuble for prospective parents to be
screened. Now thar rests of generics are available and
P!'I-':-:i|'ll-.'!f.-1.i.'|":.‘ PATENTE CaAn inake Procreiime choices d_,_-p,,:]-,d.
ing on their convictions, it is probable thar this disease
will disappear in several generations, The important thing
to remember is that the choice of the parents is respecred
and there is absolutely no coercion. This s elgenics ac
its best.

It 15 now possible to derect by penetic testing indi
viduals who are ar risk for some tvpes of cancer. Generic
counseling offers chem vartous choices of treastment for
themselves and advice regarding their mansmitring the
gene to their offspring, When individuals and prospec
tive parents are advised about all their options and they
rive informed consent o any treatment, only then is
their free will respected.

GENETICS AND CRIME
The argument for eugenics is premised on the fact that
physical fearures such as the color of the eves or a disease
are inheritable. To consider a disease inheritable, i muse
be demonstraced thar it has occurred in several geners-
tions in a pedigree. There is no crime or negative behav-
o that L know thar is inherited. The relationship between
criminal predisposition and the genetic makeup is not
clearly esrablished. The srudies of identical mwing reared
aparc are rare and do not permit any definite conclu-
sions, Even if i gene or genes are proven as a causitive
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factor, it only establishes char in that particular individual
they are responsible and only when and if the gene is
identified in [Urenms or uFfsp'rum of thar pL‘d'ig]'l."l: Cifn it
be considered as heredirary.

A fundamental question that arises is, what role if
any do genes play in criminal conduct? Genes cerrainly
determine the physical traits of organisms such as the
skin color and the eye color. Because the genes deter-
mine the physical strucrure, does it follow that criminal
conduct is also derermined by the genes? 1 do not be:
lieve so. Here is an example o clarify the isue Genes
determine the sex of an individual and also che atmain:
ment of sexual maruricy and sexual behavior through
the hormones. Sexual activity has a wide range—from
the laving embrace of ene's spouse o the violent acr of
rape. Flormones are a crucial link in all sesnuial hehavior
exhibiting both proper and improper sexual conduct,
and these hormones are chemically identical, At one end
of the gamut of sexual behavior is the normal acr and at
the other end is the erime. Both are dependent on choice.
The genes are indeed responsible for manutacruring the
hormones that form a crueial link in sexual behavios,
both proper and improper.

The hormones of man are chemically identical, but
the act differs in context and ¢hoice of cxpression and
not in the biological manifestations, ane of which is ap-
propriate and the other is not. The genes are morally
neurral. A criminal act is the resule of deliberare choice
and man must be held responsible for his criminal ac-
tichs for the society to survive, The choices that a man
makes arc dependent on his belief system and his envi-
ronment.

Whae role do the genes play in substance abuse
and addictions? Here amin, it is dependent on the cholce
a man makes. Some researchers have pointed out the
predisposition of certain individuals for alcohol abuse,
They have pointed out that there is a familial tendency,
thus implicaring genes. Perhaps there is 4 predisposition,
although no one has as yer found the gene for alcohol-
ism. The course of evenes in substance abuse start as o
habit, leading to a dependence and finally an addicton,
when the will is paralyzed; a stage is reached where the
patient is helpless and is enslaved, This stape is reached
afrer a series of choices that a man makes, and a man
must tuke responsibilicy for his cholces.

During the ministey of Jesus, he helped such
people. “esis wias incremsingly sought by the vicrims of moral
enstavement and mental harassments, and he irariably taught
thern the way of deliverance.” [14%:2.8] (P 1671) Mleaze note
the word victims, It 15 unformunate that The Urantia Book
does not describe the merhods used by Jesus in his creae
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ments of the victims. We cun only speculare.

Using genetics ro rid our species of all inherired
disenses is commendable and must be encouraged. This
i genetics at its best, when the free will of the individu-
als is respected. There is no evidence that characrer can
be improved by munipularing genes. To the contrary,
there is an ahundance of evidence chat faith and the Spirit
of God can and da :u:'.:x‘.nrnp|i5|1 this,

The central message of The Urantia Book is the fa-
therhiood of G and the brotherhood of man. We are
enjoined to live this gospel and w serve our fellow hu-
man beings with love. When a man believes in the fa-
therhood of God and consecrares himself to doing his
will, the Spirit of Truth joirs with the Thought Adjuster
and transforms him into a true spiritual son of Giol,
bound for keaven and triumphing over the vicissitudes
of the mortal career, When we have this gospel of Jesus
to affer the world, preaching cugenics is a distracrion.

Yol 1 a native of India and 15 o nammalized cdzen, He
recetved his medical degree from the Universicy of Muadras. He
came to the US in 1964, vained as ¢ Pullarrieion, and is a
Fellow of the Amevican Acadenms of Pediarrics. Any comments,
questions, and flak may be addressed o him o ar
hespbpiesc.albany.edu

"The great circuit of love is from the
Father, through sons to brothers. and
hence fo the Supreme. The love of the
Father appears in the martal
personality by the minisiry of the
indwelling Adjuster. Such o
God-knowing son reveals this love fo
his universe brethren, and this
fraternal offection is the essence of
the love of the Supreme." [117:4.10]

(P. 1289}




REVELATORY MOUTHPIECING

By Finlan

Matthew Block has opened up a new age in Uran-
tia Book scholarship by his discovery and documenta-
tion of the vse of human sources. In his most cecent
arcicle [The Fellaushipr Herald, Summer 20003 he derails
l‘:ll'll-'t' 1'-":'rl.‘-ilI:|.'|l."!'hl\_":1-.'|':-i _|II.'!|1L'| .'|.r|r| {_]l.-|'r1|_'|'1 {1 L E S u5|_x| [15] r|!'|l._-
compesinon of “[nstruction for Teachers und Believers.”
[15%:3.1-14] {PP. 1765-67)

| have a term for whae the midwayers have done in
rhar section; 1 call it "mourhplecing.” They have used a
human author as the mouthpiece for a particular teach-
ing session of Jesus. This differs from simply using an
author for teaching purposes as in the Religion Papers,
for inscance, With mouthpiccing, rhe words of the hu-
man source ave aeributed to o historic chascter, We are
torced po reassess whar we understand the revelators o
be doing, It seems char they are not giving us an Englizh
rranslation of the acrual words of Jesus on thar evening,
bur are reshaping the word: of a1 known 2ﬁ|_]1.-|_-,;_--|-||;||_|-|-!|.-
author, using chis author as 0 mouthpiece for thar reach-
ing,

If we take the revelatory claima of The Urantia Bosk
seriously, we need to do some thorough assessment of
what this means, A fow initinl obserartions are easy b
make, and would ke hard ra dispute, Some further re-
tlections thar [ will make are mare open 1 arsument.
First of all, we must recognize thae the human sourees
are made to become nutfer contributors to the revels-
r5||.:-|'ﬁ;, |.‘||.4.'1_.I are nat jl.I.Rr di|'|]‘||."".| nto F:_':r i 51h]’:|__=|: here ."||'|{|
there. Secandly, the use of these particular sources is
net disguised bur s highlighted, somerimes by utilizing
chapter headings or quoering from the first page of a
source book, With Wearherhead, they make heavy use
of pages 17 chrovgh 42, We were meant w discover these
Aok,

I thiz article, 1 wanr o focus on what is invalved
in using o human source as a n1|':-1llhi1i_|:-:_'|: fora particular
teaching session of Jesus”, [ would like to offer three al:
ternutives regarding che historicity of that session and
how e i reported to s in The Urantia Book: (1) thar
session never happened: it is jusc a falrication of The
Uranzia Book authors; (2} The Urantia Beok's reshaping
of Weatherhead's narearive really does caprure the essence
of Jesus” teaching thar evening; (3) The Lirantia Book ver-
sion conveys some points made by Jesus that night, along
with a number of related ideas, one char Jeses communi-
cated at ocher fimes in his capesr, ns well as ideas e e

ated by believers over the centuries, and finally,
Weatherhead's own development of the same idess, 1
consider number 3 the mase likely probubiliny.

THE TRUTH-STREAM

When rrurh s put into words, it is pur into a succes
sion. All cruth, on the human level, is pare of 2 truch-
stream, & tridlition. It may shock us to find oue chat the
narrative of Part 1V is not a direcr reanslation of Jesus'
actual words, thar ir §s a reinterpresation, of even a re
shaping of a series of interpretations; hur thar seems to
be God's way, He always uses human conduits when it
comes to communicating rruth to humans. We may think
of truth as “thought pems” but is tumns ouc thar all these
gems have been rolling along o streambed of radition,
perring their shine, their polish, from the human teli-
rionists whose lives they touched, and who then handed
them on. Each rruth-morzel is part of an ageold conver
stan,

All reuth makes use of a cruch-tradition, Jesus con-
stantly interprered Scriprure, Scriprure ielf interpresed
the ald portions of Sceipture, and Moses made use of
the teaditions of Melchizedek [96:5.31P. 1058);
Melchizedek based his commandments upon those of
Eden and Dalamatin [93:8.6] (B 1017 and the BEden
teschers restated the seven commandments of Dalamatia,
[74:7.8] (P. 8368) The revelarors have plupged some new
links inro the “Scripeural” truth-chain, using 20th-cen-
tury human authors o give voice o rruths spoken by
Jesus,

In the same way as chey used Weacherhead, the
midwayers used Henry Wieman as Rodan's mouthpicer,
as Matthew Block has reported. Once again, the same
three choices are available: efrther Rodan is an invention
of the authors, or their reshaping of Wieman's book is 2
taichful recounting of Rodan's reaching, or it includes
actual Rodanian expressions along with Wieman's own
20ch-century equivalent of Rodan's concerns, The iner
ests of Rodan (the art of living, the effect of healchy val-
ues upon sociery, stable and progressive institutions) were
also the interests of Wieman. [f we can accepe that there
are such things as "creancekinship serials® [49:5.22] (PP
3678}, It should not be hard 1o imagine thar a person
may have the same truth-concerns, be "akin® to, some-
one who lived in the past.

Revelatory usage of rradents {people who hand an
tradition) i3 nothing new. Afrer all, Christians use the
traditions handed on by Mark, Marthew/Tsador, Luke,
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and John/Nathan for the words of Jesus; and The Llan.
tig Book does sooas well, The Bible is, Iy far, the maose
frequentlyased of the human sources. The four canoni-
cal pospels are the main source books behind Pare 1V,

Human Disrornion’?

We need e po on and ask ourselves whether the revela-
rory mandare o utilize human mouthpicces means chat
the revelation incorporates any human distordons or
bisses (not o particular problem with Weatherhead, bu
mavbe with some other sources). We know chatr Jesus
rrained Peter and John and zent chem oue oo preach,
even though he knew they would nor get it exactly rghe.
The pospels incomporare some fallible human material,
and The Uraenda Book appagendy does, as weell—bur noc
when it concerns the personal amitude of God! In thac
case, the Divine Counselor speaks authoritacively, and
in his own voice, in "Ermonecus Tdeas of God,” [4:3]
(PP, 59-61) A Melchizedek does the same in the last sec-
tion of Paper 98, “The Christian Religion,” as do the
midwavers in "Meaning of the Death on the Cross,™ at
the end of Paper 188,

Mevercheless, it is a stunning discovery (o me, any-
way} to find that the wse of human tadents 15 5o crucial,
that it is considered acceprable ro allow the revelation
to be heawvily colored by the viewpoing of the human
spirces. | he revelarors have 1o use human mouthpicces:
*The laws of revelarion hamper us greacdy...” [101:4.1] (R
1109 This means that the revelation s flavored or
slanted by some early 20ch-century viewpoints, just as
the gospel was flavored and slanced by first century view-
points. But when it comes to things of primary impor-
tance, like the attitude of the Father, the authors are
erystal elenr and withour distortion.

Srill, it seems thac Liranda Book readers need o
have the expericnce that many Christians have had: real-
ization of the fallibiliy of our seriprures: *. nothing which
Racrmatn natere has toeched can be reparded oz infallible ™

[150:4.8] (P. 1768)

UrpatinG
Truths mest be resrated or updared in order o be influ-
ential, Luther's updating of Paul involved subscancial
distoreion of Paul, reshaping Paul in Luther's image; vet
it was highly effective, and stll shapes Protestint views
about Paul. Similarly, Philo of Alexandria updared the
messape of Moses and made it accessible ro many of his
contemporaries, even though he hugely distorted Moses
by making him sound like a Greek Sroie philosopher.
Yet The Urantia Book repearedly mentions Phila a5 an
imparrane reacher, barely raking notice of his distortions.
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DF course, the orginal Moses is probably unrecoverable,
The Hebrew eexrs aneibured o Moses are themselves
the product of tradition and accretion, and were written
400 to 600 years after Moses,

The Uranrie Booke actually draws arention o is up-
daring process in an unprecedented wav. For instance,
in theie eestatement of the Urmia lecrures (prefaced with
the remark thar they will be mking liberries), they actu-
ally ]1::1'.'|_-_||:.;-|_I$ ralk about “ehe American Pederal Union™!
[134:5.13-153] {PP. 1458993} Obviously, cthey are shout-
ing at us: “look, we are allowed to add present-day
thought to our narrative about ancient events,” The
America reference 15 a red bunner demanding that we re-
think the way we undeestand chiz revelation. We need to
recognize the process of updaring and the role of adi
flomn,

CONCLUSION

By wtilizing authors like Weatherhead, The Livantia Book
has salvaged a great liberal theological tradition that has
since disappeared. By leaving their fingerprints on the
human sources in such an obvious manmer, the revela-
tors have given a clear message to us: “Learn that truth is
conveyed through maditon, leamn to dive into tadition
il baste the truch thae is there, read these authors! Step
into the rruth-scream?”

“...religious leaders are moking o
greaf misfoke when they fry fo call
modern man fo spirifual battle with
the frumpet Blasts of the Middle
Ages. Religion must provide itself with
new and up-to-dafe slogaons.” [195:4.10]
(P, 2077)

*Do not overlook the value of the river
ef truth running down through the
centuries, even to the barren times of
a materialisfic and secular age."
[195:9.1] [F. 2082)
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FAITH WIRING IN THE BRAIN

A Lock ar ResearcH N THE FIELD oF NEUROTHEOLOGY AMD SOME IMPLICATIONS FOR SPIRITUAL P ARENTING—

PARENTING WITH THE SPIRIT
By Sera Blackstock, Benicta, CA

(Editor's note: This article is adapted from a work-
shop given by Sara Blackstock ar the University of Cali-
fornin ac Santa Cruz during the Fellowship’s Summer
Stuady Session 2001.)

Neurotheology is *..a discipline dedicared to un-
derstanding the complex relutionship berween spiritual-
ity and the brain,” “...a probe Inta the biology of religious
experience,” “.a study of the neurobiolagy of religion
and spiritualiog,” . lock at che brain's spirituality cir-
cuit" [(Newberg, D'Aquill, and Rause, 2001). Cver che
pasr 20 years to major realms, eaclh of which has been
asking its own profound questions for yeurs, have inter-
twined and ralsed new questions in both flelds, This
newly created relationship has pioneered the explorarion
in neurathealogy, combining neurology—the study of the
brain, and theology=the study of God, religion, and the
relations between God, mankind, and che universe,

My desire for presenting this informarion is rwo-
fold: 1) te suggest that readers of The Urantia Book keep
their eyes apen for further development in this relatively
new field; and (2} 1o present parents with information
ot brain research char shows that their children are
"prepeogrammed” or *hardwired” for the development
ot their spiritual intelligence, and whar this might look
like as they guide their “sons and dawghrers of Gad" into
a deep connection with the divine.

The authors of two recent beoks on the brain and
spirituality, Spiritea! Intelligence {Zohar and Marshall,
2000) and Why God Won't Go Away (Newberg, er al,,
2001}, eseablished professionals from the worlds of
nuclear medicine, brain physiology, psvehiacry, and the-
ology, present some of the following tntalizing ques-
tlons: “Is religion merely a produce of biology or has the
human brain been mysteriously endowed with the
unique capacity to reach and know God!™ "What is spiri-
tual incelligence and can o place in the brain be located
where ‘spiricual’ subject matter creares energy!™ ! Their
hypachesis i& that spiritual experience and human hicl-
ogy are intimately interwoven. Basically they are asking:
Is our brain wired for God?

The Urantia Book has presented us with informa-
tion on topice related ro neurotheclogy—mind, psychic

circles, human consciousness, the superconscious, and
faith. We have an advantage because we accepr the fal
lowing concepts as being valid:

“The physiologic aquipment and the anatomic struezare
of all new orders of life are in vesporse 1o the action of physical
Laww, buae the subsequent endowment of mind is a bestowal of the
adjuzane mindspirits in accordance with innate brain capac
iry.” |58:6.7] {P. 670)

“The physical broin with it associeted nervous svstem
posseszes innate capacity for respanse to mind ministrs fust as
the developing mind of & personality possesses @ cevtain innate
capactey for spivit veceptivity and thevefore contains the poten-
tinls of spivital progress and atteinmenc Tntellactunl, social,
marral, and spivitial evobution are dependent on the mind minis
try of the seven adjutant spirits and their superphasical assoct
aes." [63:6.10] {F. T3B)

We are fortunace to avail ourselves of these con-
cepts, some of which are revelatory, and others, which
have been culled from the higher concepts of human
knowledge. This background helps us weave not only a
tabric of understanding abour the world of the outer
cosmos, but helps vs to be discriminating aloue the
“truths" imbedded in research and guides us into deeper
expetience with our own inner spirtuality.

THE RESEARCH AND STUDIES

MEDITATING TIBETAN BUDDHIST MOMES AND PRAYING
Feamciscan Muns

Wich the MRI scans which were begun in the 1960s,
neurobiologisrs have been ahle o look inte almost ev-
ery nook and cranny of our brains, When an area of che
brain lights up on these scans, it means thar mere enerey
is being used in chat area. The brain activiey of eight
individual Tibetan Buddhises deep in their medication
practice was represented on SPECT (single photon emis-
sion computed tomography) scans wherein images show
blood flow patterns in the brain cells through radicac-
tive emissions.

In this experiment a kite string was the connecting
link between the researchers and & meditaring Buddhist.
The author of this study sar on the other side of 3 door
with the rwine wrapped around his finger, and the medi-
rator was to g on the tavine when his medicative st
was approaching its ranscendent peak. When the medi-
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racar was at this “peak moment of spirimual intensicy,”
he said he experienced his inner self as more real than
the outside world; be felt chat a deeper, simpler part of
himself emerged, thar "..this is his truest pare of him-
self,” “the very essence of his heing" *There is a sense of
timelessness and infining," "like 1 am part of everyone
anel everything in exiscence.” All eighe Buddhists reporred
thar they fele “actively blisstul,” “profoundly calm yet
highly alert and intensely aware” (Mewberg, ec al, 2001,
pp. 2=3).

When rthe researchers fele the tug on the sering,
they injected a radionctive material into a long intrave
nous line that ran into the medimoor's room and into a
vein in his left arm. They waited for him to finish his
meditation and then quickly ook him to s room in the
hospital's Muclear Medicine Department, where a mas-
sive smateof-the-are SPECT camera awaited. Scanning
inside the meditaror’s head, the adioactive tracers car
tied by blood flow are located. The reacer locks: into
brain cells and remains there for hours. The scan images
showed unusual activity in 2 small pare of gray matter
locatied near the top rear section of the brain. Unusual
aceiviry indicares more enerry is being direcred ro an area,

The parts of the brain which "lit up,” showing an
increased flow of enerpy, are the highest levels where the
most sophisticated processing occurs, where informarion
fa {nregrared 1o basically create the *building blocks of
consciousness,” (Mewberg, er al.,, 2001, p. 25) In each of
four lobes of the right hemisphere were found effects of
meditation, response to religious words and conceprs,
processing of sacred images such as crosses or candles,
prayer, religious emotions such as joy and awe. It ap-
pears the scientists may have found che physical counter-
part of whar The Urancia Book refers to as “the highest
levels of human consciousness.” [7:3.4] (F. 54)

Omnly owor of these areas are discussed in this paper:
(A) the odentation area and (B) the assaciation ares, The
crientation area is discussed because the researchers be-
lieve this area is *...exrremely important in the
brain's sense of mystical and religions ex-
periences, which often involve aloercd
perceptions of space and time, ego and
self. Since the orientation aren is in-
strumental in shaping these basic
peroeptions, it must somehow he
an integral parr of spirimal experi-
ence” (Mewberg, et al., 2001, p. 29),

The association ares (2 discussed be-
cauze of irs connection with emotion
and rinual.
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... it may be beneficial
to the physical, mental,
and spiritual health of
an individual to relieve
the ego state of
awareness for a time.

FAITH WIRING IM THE BRALN

A, ORIENTATION AREs

Before mediration (normal state) & particular sren of one
of the labes is a center of furious neuwrological activicy
which registers red and yellow. After meditation, thas
same area Is bathed in dark blowches of cool greens and
Ilues, indicaring sharp reduction in activity levels. The
meditarors said they felt "ar one with the Universe,” “the
self is endless and interwoven with everyone and every-
thing." This is the descriprion of peak meditative and
spiricual and mystical moments. In the words of the
Hindu Upanishads {Mewberg, et al., 2001, pp. 6, 7%

As the tivers flowing east and west

Merge in the sea and become one with it,

Forgerming that they were ever separate nivers,

2o do all creatures lose thelr separarencss

When they merge ar last...

Regarding the orienemtion aren, medivation reduced
the energy in the orientation area-of the hrain, Blurring
the lines between “seli” and "other” or the rest of the
world. The incoming flow of informatdon had been re-
duced or even blocked by meditation. This pives the feel-
ing of ONENESS with ALL, which seems to be one of
the most desiralile goals of the Buddhist monks..to lose
onesell and mesh with the cosmic ocean, selftranscen:
dence.

The same techniques as above were used with a
group of Franclscan nuns engaged in prayer. Again the
SPECT scans showed che same changes in the otenta-
rion area during the sisters’ most intense religious mo-
menrs, except the nuns described thelt experience as a
“rangible sense of the closeness of God and a mingling
with Him" {Mewberg, et al,, 2001, p. 7).

As students of The Uranda Hook, we mighr lodge a
criricism of this research in lighe of whar it says religion
L5 Tt

“Treie relipion is not..a fontastic and s

tic expevience of indescribable feelings of ecstasy

which com be enjored anks by the somantic

devarees of mysticism.” [1001:1,1] (P,
I14)

“The divine spirie makes conrace
with mortal man, nae by feelings ar emo-
pioms, bt i the realm of the highest

and mose spivitalized thinking. le is your

thoughts, not your feelings, that lead vo
Godward, " [101:1.3] (PP, 1104-5)

“The coneace of the martal mind with

ity induwelling Adjuster, swhile often fovared
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b devated meditarion, s more frequentty facilitated by whale
hearted and lwing service in urselfish ministrs o one's fellow
cregiwres.” |917.0) (P 10000

This is not to say that the medittive state is unde-
sirable; in fact, it may be beneficial to the physical, men-
tal, and spiritval health of an individual to elieve the
ego stare of awareness for a time. Even though medit-
tion iz somewhat encoutaged, especially as a "listening”
peactice, we are given chis caution:

*Under no cimoumstances should the rancelike stare of
visionary conscisusness be cultivated as a seligioss expericnce,
The characreristics of the mystical scate are diffision of con-
seempmess with vivid Gslands of Jocal attenton aberinme s a
comparatively passive intellact. All of thes gravitates conscigsis-
ness tetoare the sicboanscious rather than in the divection of the
zome of shiritual contace, the superconscions... The more helh
ful arinede of spirineal meditation iz 1o be found in reflective
worship and in the pryer of thanksgiving." [100:5.8-10| {PP.
[O99_1100)

And at least one theologian wrrees: C. Kenneth L,
Waoodward, Newsweek relipion editor: “The chief mis-
take these neuratheologions make is ro identify religion
with specific experiences and feclings. Losing one's self
in praver may feel good or uplifting, but these emotions
have nothing to do wich how well we communicare with
God. In facr, many people pray bese when fecling shame
or sorrow, and the sense that God is absenr is not less
valid than the experience of divine presence.” He goes
on o say that the neurotheologinns confuse spiritualiog
with religion. "But doing the will of God=or following
the dharme—involves much more than praver and medi-
tation, To see Christ in the person of an AIDS victim or
to really love one's enemy does nor necessitate a special
aleeracion in the circuits of che brain™ (Begley, 2001, p.
531,

Hew mighe we apply this research marerial 1o the
cosmic, yer daily, demanding rask of spiri-
tual parenting—parenting with the Spiric!
Since The Urantia Beok seems oo some-
whar discourage the arainment of
"mysrical” srares, is there value o
helping our children to “meditame™
as o life skill, and if so, what might
the benefits bel One of the most
impaormane skills for our children 1o
learn is how to become positive prob-
lem solvers. Rodan feels that the “grear-
est-of all metheds of problem solvdng” he
learned from the Master:

Under no

circumstances should
the trancelike state
of visionary
consciousneass be
cultivated as a
religious experience.

I vefer to thar which he so consistently proctices, and
which e has so faiifully tanght vou, the tolation af worship-
ful medization. In this habic of fesus” going off s frequently by
himself 1o commune with the Father in heaven is to be found
the techniguee, nat only of gathering strength and wisdom for che
ardinary conflicts of lvin, b also of appropriating the ensmnes
far the salsrion of the higher prollems of o moral and spiritual

nature.” [ 160:1.10] (P 1774)

B. ASSQCIATION AREA

Deepak Chopra gives some insight in this arca in a
book called The Seven Spivieal Laws for Parenes—Guiding
Your Children o Success and Fulfillment. For the purposes
of training a child in meditation, Deepak suppests “young
children can be nurrured in this practice gradually. From
the time your children are the age of six or seven [bur
naot before] begin to reach them thac a few minures of
being alone and quiet every day is good.” *Inner silence
is a delicare experience that cannot blassom uncil che
nervous system has besun to mature.” And rather than
insisting on specific meditation cimes, the adule mighe
walt for “relaxed oppormunities to invite the child o si
still with you,.and breathe quietly with eyes closed.”
“Inner silence promares clarity of mind; it makes us value
aur inner warld; it rraing 1% to o inside to the source of
peace and inspiration when we are faced with problems
and challenges,”

In a different lobe of the righe hemisphere the re-
search demonstrated chat this area lic up, thar is, received
energy and was stimulared through reperitive audirory
stimuli. This area responds o ricual and ceremony and
is heavily involved in emotional responses to religious
symbols. As mose who work wich children know, they
seem to enjoy ceremonies and thrive on colarful rituals,
This may be something thar the Urantia community
might want to consider as we contemplare engaging cur
offspring in the truths of reveladon. “Tesus roght the ap-
peal to the emotions as the technigue of amesting and focsing

the intellecrual anenton, He designaced the mind

thus arowsed and quickened as the gateway 1
the soul.” [152:6.4] (P 1705)

In cur neighborhood ar home

there are five children apes nine o

tourteen. We recently began our

first “Kid's Lirantia Seudy Group.”

I was interested in whar actlvities

were meaningful to them, even
though 1 was personally interested in
beginning to read the Jesus papers
with them. In o two-hour period of
time, we lic candles, bear the drums,
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plaved other musical instruments, did a play, chanted in
a circle, danced, ate, and drank rea. 1 felt blessed to have
my desire respecred o the extent thac |
was “allowed” my wish to read from the
Jesus papers for 15 minutes, Mext rime
[ am g{ti|1g b CaEve our moTe rime
for this, bur whar interested me was
the amount of fime wod variety of
activities thar involved the emo-
rions char were chosen by the
group of spirirually accive and in-
relligent yvoung people, And then
they teally seemed teady o “get
mindal.”

So it would seem that short peri- realities.
ods of quier or meditation will provide
the fime and space for children to begin o
form a hebit of sopping the cutside world in order o
“eo inside.” If we show them a way to find and explore
their inner space, they will develop thelr own practice of
“mning into God." They will feel ar home in this quiet;
chey will experience being with God in this “remple”;
they will know where to find this “safe haven” for the
rest of their lives.

THE “G" Sror [Gob SroT) in THE BRaIN, AND THE
THIRD INTELLIGENCE—SQ

According o the authors of Spirineal Inelligence, chere
are three forms of beain neural organization. The firse is
a linear, logical, step by step, 2+2=4, serial thinking, the
bgiz of our 10 (Intellipence Quotient upon which all of
the educational tests are buzed.) The second form of neu-
ral organization is called associative thinking, upon which
our emotional ntelligence (EQ) is based, This is our
pattern-recognizing, habit forming intelligence which
“thinks" with both heart and body. This second kind of
intelligence “rewires iself in dialogue with expetience,
trial and error” {Perr, 1997, p. 135}

The third form of brain neural organization is called
unitive thinking or spiritual Intelligence (S0} This pro-
cess s devated o unifving and piving meaning o our
experience, a neural process that literally binds our expe-
riences rogether and can ask why, looking for the connec
rions between things, bringing to the surface the
assumptions we have heen making aboue the meaning
behind and within things, becoming mare reflective,
reaching beyond ourselves, taking responsibility, and
becoming more self-aware, more honest, more courageolls,
insightful, and inmiicive. This third kind of intelligence
reaisters our hopes, visions, and values, Using this pro-
cess we can move the goal posts and play with bound-

2 = The Fallowship Heralo = Summer 2002

There are parts of
the brain that need
stimulation and
exposure to spirifual
realities and fo ways
of accessing and
experiencing these

FalTH WIRING 1M THE BRAIN

aries and change che rules. 1t provides a
holistic view of life (Zohar and Marshall.
2000, p. 12);
Several studies support scien-
tific cvidence of spiritual incelli-
When Dr. Michael
Persinger, a neuropsychologist,
discovered in the early 1990s that
he could arzificially stimulare the
temporal lobes with magnetic
field activitg, he went on to inves-
tigate many different kinds of tem-
poral labe activicy with mystical
experiences such as ourof-hody cxperi-
ences, UFD sighrings, and "seeing God.”
He induced this smee in himself by fitting his head with
a “rranscranial magneric stimulator, a device thar beams
a powerful and rapidly fluctuating magnetic field at se-
lecred small areas of brain tlsue” {Zohar and Mamshall,
2000, p. 92). He ser the device to stimulate tissues in his
temporal lobes, which are locared just under the remples,
and “He saw *God" " (Zohar and Marshall, 2000, p. 93).
In 1997 neurclogist V. 5. Ramachandmn and his
team at the Universioy of California found in the homan
brain a “God Spor,” which is an isclated bunch of neu-
ronal neoworks in the temporal lobes, On scans tken
with positron emission topography of these neural ar-
cas, this area lighes up when research subjeces are exposed
o relipious symbaols or spiritusl ropics. The researchers
called this area "the builtin spiritual center” located in
the temporal labes (Zohar and Maeshall, 2000, p. 11
Interestingly, for years research on the lighting up of the
tempotal lobes has been done in connectlon with epi-
leprics, who can have mystical visions during the seizures,
and with people who mke L5D
Based on these studies and many more, the research-
ers conchuded that we are hardawired for Gad, char chere
is a part of the brain that not only seems o induce so-
called spiritial experiences, hue that lights up in the pres-
ences of religious symbolism and responds 1o questions
and discussions of religions and spirineal nature. Seated
in their words: “The 'God spot’ does not prove the ex
istence of God, bur it does show that the brain has
evolved o ask “uldmare questions,” to have and 1o use a
genaitivity to wider meaning and value™ (Zohar and

Marshall, 2000, p. 12}

TEnCE.

There are many paths this article could follow o
further explore these studies, For now | simply want to
ENCOUTREE teachers and PATEns o assume that not :Jn]'..'
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do children need the incelleceual parts of their brains
stimuluted and trained, which is whar most of the litera-
ture deals with, and the educational syscems are meared
for, but we should also provide for the stimulacion, guid-
ance, training, habirs, and skills char use the pares of the
brain discussed in both of the abovementioned studies:
the S{=Spiritual Intelligence, Most alert parents and
educarors are aware that there is more than just cne kind
of intelligence; there has been research reporting the
importance of EQ—Emational Intelligence. Now let us
seriously consider the studies provided by these neuro-
scientists. There are pirts of the brain thar need stimula-
tion and exposure to spiritual realities and 1o wavs of
accessing and experiencing these realities. We would never
think of ignoring ocur children's potential for reading,
writing, or math. Remember, development of many parts
of the bmin, and the accompanying skills and hahits, are
age specific. Children are ready for developmentally ap-
propriate spiritual stimulation with the coming of the
Thoughre Adjuster,

We can ask how and where the Holy Spiric circuir
connects with our minds, and what we can provide in
the environment to provide for the richest soil for the
reception of the Thought Adjuster, Does the Spirie of
Truth “liche up our temporal Iobes,” but maybe an a
very subtle level? Whar part do decisions play in helping
to develop the child's SQ—spiritual intelligence! All of
these circuirs begin to operare when a child makes his or
her first moral decision, and the Thoughe Adjuster 15
sent from the Paradise Father to indwell the child, As
the child makes intellecrual decisions, maral choices, and
develops spirinually, the Adjuster *..is .increasingls enabled
to register his pictesizations of destiny with augmenting vivid
ness dand coniiction wpoit the evalving consciousness.,., " [110:6.5]
(I, 1209}
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These realities do not need studies with sering and
magnets to prove them. Anre Underwood, who wrote
the excellent review on "God and the Brain" in the May,
2001 MNewsweek, says it so well: "For all the tentative
suceesses thar sclentists are scoring in their search for che
biological bases of religious, spirirual, and mystical expe-
rience, one mystery will surcly lie forever bevond their
grasp. They may trace a sense of ranscendence o this
bulge in our gray matter. And they may reace a fecling of
the divine o that bulge. Bur it is likely thac they will
niever resolve the grearest question of al [=namely, whether
our brain wirdng creares Gol, or whether God created
our brain wiring, Which you believe is in the end, a

matter of faich” (Begley, 2001, pp. 50-58).

Having worked with childven most of ker life, Sara
Blackstock is the director of a large day care center: and her work
for the Llrantia movenent has revolved arond hey interese in
famifies and children. She has o grown son whe was brosighe
with The Urantia Book, and she is devoted to kindling the
stark of Grod in childven and yocth.
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Bloomubury:

‘The cosmic-mind-endowed, Adjusfer-
indwelt, personal creature possesses
innate recognition-realization of
energy reality, mind reality, and spirit
reality.™ (149,17 (P, 195)
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IN SEARCH OF THE ERROR SO (GREAT...

By Munoy Jahmaen, Mesguize, TH

(First presented at the 1990 Fellewship Interna-
tonal Conference, Snowmass, COL)

Edios’s noaer Undleetined secricns of quones from The Choniia
Joak indicate the aushor of the arcticle’'s smphasis on those sarements,

"Forms are selaeless when lessons ave leamed. Wo chick
mary ke had awichout the shell, and no sheil & of any woerth afeer
the chick is hatched. But sometimes emor is 5o grear that is
Tectification revelarion would be faral wothase slosuly emere
ing truths which ave essential o its experiencial
|:-L'|*'r!||..'r|l||....."|~'iﬂ:ﬁ.1t |':_]-".|-". S54-5%

Mo doubt we huve all paid attentlon service o this
provecative statement by an archangel from Mebadon,
and surely this archangel intended to pique our curios-
iy and stimulate us to examine our conceprual environ-
ment—our belief system—to recognize an error that's so
out of sync with true reality thar they couldn’c tell us
what it was., Whar rruth could have had such a trau-
matic impact on us at that time? Did they give us any
clues?

Consider for a moment the natre of the follow-
ing concepmaal errors, presented in arbitrary onder, which
the revelators of truch did not hesitate to correct:

s There is no hell. When we die we do noc pro-
ceed directly ro che right hand of God where we will
somehow become magically perfect, even as he is per-
fect. Racher do we proceed to the mansion worlds where
we ke up exactly where we left off here and where we
will encounter numercus other crearures who may ap-
pear somewhae different from ourselves and who were
born on other worlds.

= While Jesus, whose real name is Michael, is a
Creatar Son of God, he is not the second person of the
rrindry. Nor did he come here to die for our sins in order
to appease an offended God. God 13 nor like thar.

s Jesus wis not born of a virging Fle came into the
world in che same manner as all children betore and since,

* While it contains the best collection of inspired
writings available on our world, the Bible is not the word
of God, much less the final word of God. It coneains
error, parts of it are not inspired, and some parts were
not written by the aurhors to whom they were ascribed.
Revelation will continue through the ages.

o Adam and Eve were not the first human beings
on our world; they were, in fact, rransporeed here nearly
a million vears after the first mortals evolved in order 1o
upstep the human race and become its spiritual leaders,
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They would srill be here except thae they defaulted in
their mission, Of the battle that mges between the evo-
lucionists and creatianiats, it can simply be smeed thac
both sides are correcr.

* It doesn’t marter, in the ceremony of baptism,
whether we sprinkle, pour, or dunk. It's just o ceremony
insisted on by Jesus' followers; he only required thar we
e born of the spirie. We do not have o be baprized a
Christian in order to be saved. While it is true thar no
one goes to the Father except thraugh Chrise, char pach
may be encountered after we leave this world.

» Since Jeaus' time the devil has had no power to
invade normal minds (we are responzible tor our own
misbehavior); we do not reincamate {we have only one
trinl life imthe flesh); asreology is 0 mass of superstitious
ertor which has no place in the gospel of the kingdom;
charms and relics are impotent w0 heal disease; mogle
and wircheraft are superstitions of ignorne minds.

This list could be expanded considerably, but the
peine 1o be made here is that the revelacors did not hesi-
rate o refute these cherished beliefs of ours=heliefs so
strong t|:m|: WIS E'|::1'.'|: |'-|_'-e:|'| i“-'”.“"-"'." Fl:-ll;-'_'ll'lT and lives sac-
rificed in a noble and cowrageous arcempt to defend
them.

The kind of error we're looking for couldn’t possi-
|_1|'=,' |_'||: t'n;_'uu:nd 1t ¢|'|_|_= T |11'| -:_||-:|'|._1| i_|';i-:|'| 13 -:'|-:'|£;I't'|.rl. Each school
of religiows belief has is own dogma, while oo many
morrals have no religious belief ar alll The error must
have to do with a misperception that virually everyvone
shares—unguestionably an error et in motion ar the time
of the Lucifer rebellion and the Caligastic berrayal of
our world—and one which hits us at the supposed core of
aur very being. But whar could it be? And if we're oblivi-
ous to the errar, hew will we recognize the mmuth? Surcly
they gave us some clues,

Whar was uppermose in the mindser of the world
in the mid:1930s char prevented the revelitors from cor-
recting this preat error in our belief sysrem—marerial sur-
vival! These peaple had just stepped out of the First World
War. They were face to face with the sethack of a devas-
rating depression and were on the brink of engaging in
another world war where acrack seemed justified. Sci-
ence and rechnology were just heginning to blossom,
psychology was regarded as a pseudoscience, and few
people believed there might be life on ather worlds.

Today's problems are not any better or worse, bue
cur lifesryle is drastically differene. Crverll we're much
berter educared and have more time to think and pon-




der the solution of our ]‘l!l'l.‘:ll‘rll."'.‘:l'.h frenm o hj_qh._‘-r PeEshec-
rive. Has that mindset chanped sufficiently in recent dmes
po allow correction of the crror? These word: from o
Melchizedel would lead us to believe thar ir i3 ae li=ast
possthle when he said:

*Because your world is penesally ipnerant of oripins, cuen
of phsical origing. it has appeared to be wise fram time o tme
te provide inscucrion in cosmology, And always has this made

trowbile for the futiere. The lasws of revelation hamper 1 greatly
by their proscriftion of the impartation of wnesmed or prema-
ture knowledge. Any conmolomy presented as a part of revesled
relpion s destined o e sntrrown inoovery shor fime. Accord
ingly, fietire studemts of such a sevelatian e tempeed to discaxd
any element of penaime religions tmeth it e comtain becawse
they discover evrors o the fuce of the associrred cosmologies
therein presented.” [101:4.1] {P. 1109

Forery years later anocher revelation appeared on the
scener A Coserse In Miracles, The author presumably is
Christ himself {or possibly the Spiric of Truch
speaking for him). According ro the author,
our parception of reality is romlly off
base. Our epo minds chink the mare-
rial world is the real world and thae
our bodies prove we're all separare
beings, blinding us to our oneness.

In this world of non-reality, our exo

mindz try o reign supreme, even
demanding chat we see onmelves as
scparate so we can exploit our
specialness and justify aracking one dogma.
anather. The cgo's only purpose is to
survive it doesn't even concern iself with
right thinking. The purpose of the course is
to teach us how o forsee everything we think we know
and let the Holy Spirir correct aur perception for s, 1t
i5 Time, he sy, to correct the anelent MiEPeTcepriomn,
heal the separation, and begin living a8 God creaced us
to live—as one.

Thie text was difficult 1o 5T|_|-;'|1_.'\—|::|Frcn1:i_m|_lﬁ frsteas
ing in ts repetitious hammering away at a single theme.
I was somertimes disturbed as it hit upon areas into which
I had personally invested some reality, saying it had no
realicy. Only toward the end did I begin to see the poine
of i all, bur perhaps that wouldn’c have been possible
withoue reading the other pars first.

By the time [ finished studying the rexr of A Course
in Miracles, 1 could begin to understand the validiny of
its claim char we have a split mind {marerial lego| mind/
cosmic [spirit] mind), with the ego mind investing enor-
mols energy in selfdefearing judgments about ourselves
and others that have absolutely no reality in erernicy.

The kind of error
we're looking for
couldn't possibly
be found in the

realm of religicus

The invitation was for all who would participace as miracle
workers to suspend all judgments about anything we can
perceive through our marerial senses, holding ourselves
and all othees as blameless of any wrongdoing, while the
Holy Spirit lets us see who we really are and heals che
separation,

In subsequent readings of The Livantia Book 1 no-
ticed a remarkalle number of smrements which would
support the claims in A Coarse in Miracles, and | begmn to
wonder if these were clugs—attempts on the parr of the
revelators to condition us to recognize the “grear error”
when the rime was right,

An archangel of Nebadon revealed his technique of
corveying ideas by implicarion, and 1 observed thar this
rechnique was effectively used by many of the ocher au-
thors also. Referring to the Harmony Waorkers, he said:
"I had the least possible Fsis for comparisan, [ would e
tempi to portry this uniguee field of spirit achicvement, but |

despair—there is no hope of conveying o mortal minds
this sphere of celestinl artistre. Nevershaless, that

which gannot he described may soll be implied:"
[44:7.1] (B 507)
He then painred a word picture
that each reader might interprer ac
cording ta his/her comprehension
capacity. The revelators told us they
were handicapped by the necessity of
describing spiritual realities in dis-
torced form s they might be ar lease
partially comprehended by the mare-
rial intellece. The excerprs from The
Urantia Book used in this presentarion per
tain mostly 1o the natire of material personal-
iy, material mind, and the soul as they would be
deseribed from the Paradise viewpoine and which are
more in alignment with smrements made in A Course in
Miracles. Some of these statements from the book are
subtle and imbedded in heavy subject matter, so they
may be easily overlooked by the marerial intellect bur
are nevercheless registered on the brain; others are direct
and even blunt. All together they clearly imply thar our
material exiarence is nothing more than o means to an
eind. This may be whar the archangel meant when he
sald, “No chick may he had withear the shell, and no shell & of
ary worth after the chick is harched " [48:6.21) (P. 554)

A Course i Mivacles tells us o wake up from our
dream and remember who we are—thar we're not who
we think we are. As far as they had permission o, [ helieve
the revelators of The Urantia Book tried to tell us the
same thing- In Paper 1 a Divine Counselor says: "Human
persimalies is the tmespace imageshadoe cast by the Creator
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personality. And ne
actuality can ever e
a-d e g arely

They clearly imply
that our material
existence is
nathing mare than
a means to an
end.

comprefended By an
exanination of it
shadow. Shadows
snold beinterpreted
in terms of the true
substance,” [1:6.1]
(P25
[n Paper 5 he
describes a little more:
" Personality 15 potential i
all creatures who possess a mind endowment ranging from the
mintmum of selfconsciousness to the maximum of God-
cansctmsness. Bur mind endmement glome s not p.;'rsu:lnu.!fr_',l,
neither iz spimit nor physical enerry, Personilioy & thar grealisy
and value in cosmic reality which is gocfusivels bestoteed by Gid
the Father wpon these lving enenry svstems of the associared ond
commidingted ﬂ:l'lt.‘r,!-:'.il.':‘\- |.lj" Wl lleT, 1.'|£:||.:I!. m.J ,:..la-i'nl:. N:_-:':.H::'r 1=
personality a pragressive achievement. Persrmealio sy be mpterinl
orspirhezl, but chere eicher is personality or these is no peronalis,
The atherthitnpersonal never attaing the level of the personal
excepr by the divece acr of the Pavadise Farier " [5:6,3] (12 70
oo prrzonality is bestowed by God the Father, and
it may be material or spiritual. The marerial self is en-

dowed with marerial personality which is temporarily
ours for use during this life in the flesh, for he goes on to
sav: “Capacity for divine personalicy s inherent in the
prepersonal Adjuster; capacity for human personalicy is potens
tial in the cosmiemind endowment of the human being. Bur the
gxpeviental pessonaliey of mortal man 3 mot absenghle
active ang functional sealicy vl afrer the mareral e ochicle
of the mortal creature has been osched b the likeraring divinivy
of the Lhiversal Father, being thus lasinched upon the seas of
experience as 4 selfeonscime and o (relaeively) selfdeterminative
and selfcreative personalies. The material self &5 ruly and un-
qualifiedly personal. The material self has personalicy and
identiey, temporal identits the prepersonal spinic Adjuster also
has idenriry, eternal denedey. This material personalicy and this
spivit pretevsonalicy are capalle of so unitine their casrive at-
tributes a5 to bring into existence the sumviving identiee of the
tmmortal soul " [5:6.687] (B 71)

The time-space image-shadow called human person-
ality 15 made passible by the patrern arrangement of our
material forms. But it is not observable as an active and
functional reality until after the Thought Adjuster and
soul are present. Also, we are told many times that the
bestowal of personality is the exclusive domain of God
the Father, but does he delegate the bestowal of “shadow™
personality to the Conjoint Actor? Consider the impli-
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carion of the following starement, which appears with-
out apparent cxplanarion in Paper 112: “Wale i would be
preseitnpiacmis to getempe the definition of personalics, ic may
prove helpful o recounz sone of the tngs which are known
about personaliny:

1. Pemsonality is thar qualics in realicy which i3 bestowed
by the Liniversal Father himself or by the Conjeint Actor, acting
for the Father” [112:0.283] (B 1225)

Ordinarily we regard the Conjont Actor as the
bestower of mind. How does the Conjoinr Actor acr for
the Facher in the bestowal of personalicy? We are told in
Paper 12 thar he reacrs ro both material and spiricual
realicies, and ministry o beings such as ourselves (who
represent a union of both the marerial and spiritual
phases of crention) is his exclusive domain, Does he be-
stow marerial (cemporal) personality on material minded
creatures! The maretial aspect of crearure mind can only
respond to the material graviey circuir, as explained by a
Divine Counselor [96,5[F 104), but if we focus our
atrention on one short pacagraph in Paper B, we will see
that he had already called amention 1o a primary flaw in
oue view of reality and suggested how we might ry o
understand the nature and work of the Ged of Action:
. Bur marerial creaneres who tend wwards the eror of viewing
mazeeer a5 hasic reafity and g, regether wieh spirt, s pashe
lates moted in mutter, would better comprehend the Thind Sovrce
and Center if e swere colled the Infinite Realics, the Liniversal
Chpanizer, or the Permonalice Coordinator” [8:2.3] {F 923

He describes "the error,” burt is it the root of the

errot! Matter is not basic reality, and mind and spirit are
not rooted in matter, Perhaps we would do bemer 1o
think of them as rempocatly hossed or encircuited in mar-
ter—a sort of complemeneary “shadow” compased by the
Conjoint Actor in his role as Universal Orpanizer. As
Personality Co-ordinator, the Conjoint Actor awaits the
advance preparation of the Creator Son and Creative
Spirit who duplicace cerrain Havona patterns of personal-
ity and mind in their marerial creadon. {It's somewhat
important o the entire discussion for you o be aware
that in the Foreword we are told: = pattern is pattem and
remains pattern: only copies are muledplied.” [F:V1.10] {1
10} We are piven some interesting information about
the advance prepuration of the Creator Son and Cre-
ative Spiric in Papers 14 and 3.

A Creator Som wes the crageures of Hevona as persanal-
ibepatten possibilities for his own mortal children and spirt
bhatngs." [14:6.25] (B 162}

O the worlds of Havone the Spivit and the Daspheers
of the Sparit find the mind parrerns for all their groups of spiri-
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ool and material intelligences.. " [14:6.300(P. 162) " _nind
of the human erder is 2 bestown! of the Daughters of the Con-
jeine Actor, the Divine Minksters of the evolving unfverses,”
[3:1.8] (P. 45)

*Havona is the home of the pattern peronalite of gvery
martal type and the home of all superthuman personalities of
mortal association who are not native to the creatlons of time,"
[14:6.54] (P, 162)

MNow we can mke o fresh look ar rwa statements in
Paper 112 which round our the picure of the material
stage tor the enacement of the human part of the drama
unfolding In the seven superuniverses: “Human heings
possess identley ombs in the mererial sense. Such qualities of the
self are expresed Iy the material mind as it functions in the
ener system of the incellace. When it is said chat man has
identity, it is recognized that he is in posession of @ mind civoeit
which has been placed in subordination w the ger and choos
i of the will of the haman personality. But this is a marerial
and purely femporary mandfestetion, just as the human embrso
15 a mransiént parasitic stage of heman life, Human beings,
from & cosmic persjrective, are hom, live, and die in o relative
inseant af time; they are wet enduring, But mostal personality,
throwugh its own choosing, possesses the power of ronsferring in
seat of identity from the passing mazerial intellect system o the
_|'|.|F|"||:1' marentasanl system which, in aiseeiation with the
Thoughs Adjuster, is created a5 o new wehigle for peronalicy
manifestarion.” [112:5.4] (PP, 1232.33)

“Ar death the functional identity assecioted with the Tue-
man persanalics is disnepeed through the cessavion of vital mo-
than. Hueman personality, swhile mamscending its constituent furrts,
is dependent om them for funceional identicy. The stoppage of
Hfe destrogs the physical brain patems for mind endowmenr,
and the dissiprion of mingd terminates mortal corscimesnes. The

consclausness of that creatsmre cannot subsequently reappear unel
a cosmic situation has been arranged which will permit che
s A pa-r:..:-nu!in agaim to funcrion in relationship with
u1.11|.], |_'T|..|.r'g'_§. [|.|1-T.| 1'f-| '“:' 1134:'

The body, then, is merely a temporary functional
vehicle with a unique neural partern. Onee actvated with
the spark of life, it becomes & mechanism for the func
rioning of the mind and personality circuits, The
morontia-soul system is also a vehicle for personaliy
manitescaticn, and we are supposed to transter our sear
of identity o this soul, The soul is whar iz ohservable o
spirit beings as an acrive and functional realiy, A Mizhty
Messenger, a one-time moreal like ourselves, made this
so clear when he said; *On o material world you think of a

by as having a spirir, bur we regard the spirie as hoving g
body. The material eves are euly the swindows of the spéritbom

soncl. The spirit is the archicece, the mind is the builder, the bady
is the material building.”™ [42:12.5] (PP 483-4)

Bur what is the soul? Do we really know? From the
material viewpoine, it's “something” we created in pars-
nership with the Thought Adjuster. The book rells us
this repearedly, We were only abour five vears old ar the
time and probably don't remember oo much aboue it
MNevertheless, from the Paradise viewpaint there muse be
something addirional invalved in the *birth” of the soul,
First a Mighty Messenger tells us, "The great Supreme is the
cosmic oversoul of the grand sniverse. In him the qualities and
quuantities of the cosmos do find their deicy reflection.. " [17:5.1)
{P. 1285) A few pages later he tells us this: “The act of the
creattire’s choosing to do the will of the Creator is a cosmic value
and has a swniverse meaning which is immedintely reacted to by
somne wnrevealed bt ubiguitows force of coordination, probably
the functioning of the everenlarging action of the Supreme Be
ing;” [LIT:6.4] (P. 1288}

“The morontiz soul of an evolving maortal & really the son
of the Adiuster action of the Universal Father and the child of
I!|!|e COSTEC Tt an ;I_;Eth.g Sl:-l|rrg.'|_'.r|g Hein I fhe L-J_llt-lﬂﬂ._h']ﬂﬁg_
The mather influence dominates the humean pevsonality throghe
out the local universe childhood of the growing soul "
|1 17:6.5)(P.1288)

Conslder the implication of this remark—and add
to it the Divine Counselor’s words that we are nor ob-
servable as active and functional reality until after the
appearance of the Thought Adjuster and the soul. Could
it be that the soul is a fragment of the Supreme juse as
the Adjuster is a fragment of the Father? | have to ask—
because A Cowrse in Miracles urges us ro remember wha
we qre, saying we forgor, but not to fear, because the
Holy Spitit remembers for us until we awaken from our
dream.

Mighty Measengérs muse be granted more freedom
than others in the reveladon of tuth to moerls, Eour
times other revelators use a familiar quote from Scrip-
ture with reference to the Universal Father—the one that
says: “In Him we live and move and have our being." [2:1.11]
{P. 35)

There {2 ho cause to queston ik, since we know the
Primal Father is the source of all thar is, But the Mighty
Messenger uses the same quote in reference to the Su-
preme, creating a big shift in perceprion.: He rells us:
“The Supreme Being did not eraate man, but man was lierally
ereated oue of, his very life was derived from, the potentiality of
the Supreme. Nov does ke evolve man; vet is the Supreme him-
self the very essence of evolution. From the finite standpeint, we
actually live, move, and haeve our belng within the immanence
af the Supreme.” [117:3.12] (P. 1283)

Are we too focused on our individuality co fully
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welcome the role of the Supreme in the evelution of the
worlds of time and space? A Conerse in Mirscles frequently
mitkes reference to God's Son {capitalized) in a collective
sense which clearly distinguished ir from "God's son”
{not capiralized), which is the srvle used to refer ro indk
vidual morals. Stnee it rells us we're all really one; a Uran.
ta Book student mighe casily infer thar "God's Son”
[E:lpit:l.!'i:-:.'-’.{l:l |!'r|.':'|':'i||-"|-'|-' refers ta the evolving Supreme
Being.

So A Cowrse in Mivacles rells us to “remember who
we are” and a Mighry Messenger tells us thar we are the
children of the Supreme. A thorough study of The Uran-
tige Baok alone provides sufficient ground for us ro inter
that, collectively speaking, in reality we are the Supreme—
bur not our bodies or our remporary idenrities, because
we've already learned that these do not survive moreal
death. We have learned thar the Father is selftealizing in
the worlds of time and space by sending a fragment of
himself to dwell within uz after congact has been miade
by the sixth and seventh adjutant mind spirits, The soul
repercussion of this act is a child of the evolving Su-
preme in whom we acrually live, move, and have our
heing. And we are eld about the overcontrol of Su-
PTEmacy.

Srill quoting from a Mighey Messenger, the next
rwa references from the paper on "Enenp-Mind and Mat-
eer” are thought proveking and have Jeft many a reader
puzzled as ro cheir possible meaning. These may or may
not have something to do with the overcontrol of the
Supreme, but they're definitely clues of some sort:

"Wind fs always creative, The mind endowment of an
individual animal, mortal, merontian, spiric ascender, o7 final
ity analter s alwass competent o prodiece o suitgble and ser-
viceable by for the lving creature idenciey. Bar the presence
phenomenen of a pevsonality or the fattemn af an identity, a3
such, 15 ot a manifestation of energy, either phewsical, mindal,
ar spirimal. The personaliey form is the patrern aspect of a
living being: it connotes the arrangement of enengies, and this,
plus fife and motian, is the mechanism of ereature existence”
[42:12.2] (P 483)

“And from there an out throwgh the relms of ime and
sparce, wherever e divine sperit reality is present, whenever o rend
spiritmind & functioning, there glways rends o be produced a
material ar physical counterpert of that spiric vealies, The spiric
is the creative reality; the phosical counterpart is the rimes
seflection of the spirit reality, the physical wepercussion of the
creative action of spiviemind.” [42:12.6-7) (. 484}

Ar least we have o little more information regard-
ing the source of the mechanism of creature existence,
The next three references explain the limitations of this
mechanizm and something abour the overcontrel of
Suprernacy:
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Wechanisms praduced by higher minds function o liker
ate thetr creative sources but to some degree unvaryingly lmic the
action of all subordinace intelligences, To- the creaticres of the
wniverses this limitation hecomes afsparent as the mechanism of
the universes. Man does not bve wnfertere itl; there dre
imits to his rangs of choice, bt within the radins of this choice
his awdll 15 rela tively severeign,

The life mechanism of the mortal personalicy, the human
body, s the [voduct of supermortal crearive design; thevefore ic
can never be perfectly controlled by man himself. Only when
ascending man, in labson with the fused Adpoter, selforeates
the mechanism for personalicy egpression, will he achieve per
fected coneral theveof.

The grand wniverse s mechanism as well as organism,
peclanical and living=a lving mechanism detival i
preme Mind, coandinarng with o Sufmeme Spirit, ond finding
CEpression o fLRinm dpvds of Biower and personabity unifica-
tiom oz the Supreme Being, Bur ta deny the mechanim of the
finite casmas is to deny fact and to disregard rveality.”
[118:9.2,3&4] (F. 1303)

“ the Primal Father is cven now—as aluays—selfrealizing
af an_everexpanding arena of timespace, and of fmespace-
transcended, meanings, an areng of changing relationships
wherein energymatter is heing progressively subiected to the over:
coneral of living and divine spirie throegh the experiential seriv-
ing of lving and pevsonal mind.* [42:10.1] (P, 480)

TG do not find the puerconral of Supromacy to be whally
predictable. Farthermaore, this unpredictabilicy appears to be
characterizad by o certain developmental incompeteness, wndoube
eclly an earmark of the imeompleteness of the Supreme and of the
incomplereness of finite reaction to the Paraidise Trindcy.

The mortal mind can immediately think of a thousend
and ane things—cataseraphic physical events, appalling accidents,
herrific disascors, poinful illneses, and wroridavicle seoerges—ond
ask whether sich tésitons are comrelatad In the wnknown
manewvering of this probable fincrioning of the Suprone Heing.
Frankly, we do not know; we are not really sure. But we do
ohserve that, as time passes, all these difficult and more or less
smysterions sieuetions abways work out for the welfare and progress
of the wniverses. It may be that the circumsmances of existence
and the inexplicable vicissitles of lving sre gl interwoven inte
a_meaningil pattern of high value by the funceion of the S
preeme and the overconeral of the Trinity.” [10:7.48&5] (F. 115)

Could it be that the Supreme is orchestrating this
arewing sense of urgency among many readers that it is
time for us o begin manifesting the unifying narure of
Supremacy in our worldwide fellowship! But we cannot
effectively do rthis unless we manage to transter our seat
of identity to the higher morontia-soul system. Cur
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material selves are not capable of discerning spiricual re-
ality, a5 pointed out in the nexr three references:

Mt is exceadingly difficult for the meaperly spimicalized,
material mind of mortal man to experience marked conscious
ness of the spirit ectivities of such divine entities as the Peraclise
Adjusters. As the zml of jaint mind and Adjuster craarion be-
comes increazinply extstene, theve alsa evolves g new phase of
soned conscionsness which i capnle of gxperiencing the presence,
and o recopnizing the shirie lagdines and otlier stpermeteriol
gctivites, of the Mytery Moniters.™ [5:2.5] (B 65)

“Religioas experience, being essentially spiritual, can never
b fully undlerstond b che motevial mind;... The difficulties and
Paradoses of religion are inherent in the fact thar the realitics of
weligion are weterly hevond the el copipcics for inpeflectad
comprefension.” |5:5.6] (1L 69)

“Kmenuleddpe ds the sphere of the material o fegtdiscerning
mind. Triech s the domain of the gpiritually endowed intellece
that is conscivaes of knowing God. Knewledge is demonstrabie:
trith is experienced, Knowledge is a possession of the mind:

truth an experience of the seul, the progressing self. Knowledge is
a function of the nonspir |[1|:|z|. level; smuth is a phase of the mind
shere level of the anéverses,’ |E_1l3'_-'-1-||.-'|| (P 1433)

As vou may now undemstand, it never has been our
material selves who were comprehending the spirizual
truths assoctuted with the facrual information we've been
storing in our brains, buc ic was reuly imporeant o ger it
tecorded there. Dnly in recent dmes has sclence discor-
ered that every experience we hive ever had, along with
any emotional response connecred with the experience,
is indelibly recorded on the brain. This would include
il spiritual experiences as well, even though, as we just
read, these are acrually expericnces of the soul, These
accumulated records are scanned and the informatlon
vzed as a basis for making decisions in the present. The
joy emotion associated with gradually accumulated spiri-
tual recordings becomes an increasingly atrractive choice
stimulus ro the marerial creanuire who narurally seeks ples-
sure over pain. The indwelling Adjuseer can then help us
remember the joy ar each moment of choice. The
midwayers explained ic this way:

“The lueman ming does nor create weal valyes; haman
scperienge dogs not sield wniverse insighe. Concerning insighe,
the recopnition of moral values and the discertment of spinineal
pedaning, ol senan mind can da s 10 discover, wecop
nize, inerpree, and choose” [196:3,10] (P 2094)

“Unless a ddiving lever Lived in man, he could not unselft
ishly and spirineally love. Unlexs an interpreter lived in the ming,
man could not ey reslize the unicy of the universe. Unless an
evalyator duelr with man, he could noe possibly appraise moral

values and recognize spiriteal meanings.,." [196:3.13] {P. 2094)

A Melchizedek solicirs our cooperation with a prac
tical logic our mortal minds can understund: “But mortal
tninel withowe immorzal spirie cannot siervive, The mind of man
is mortal; anky the bestowed spirit s immortal, Srvival is depen.
dent on spiritualization by the ministy of the Adjuster—on the
birth and evolution of the immortal soul; ar least, there mast not
have developed an ancagenism towards the Adfeter’s mission af
effecting the spivitwal ransformation of the mearerial mind.”
[49:4.9] (P. 565)

The choosing power of the marerial personalitg
should not be understared, but as we grow maore con-
sciously aware that it is acrually our soulselves, nor our
matcrial selves, wha sre capable of recogmizing the leadings
of our Thoughe Adjusters, it makes more sense to con-
sciously shift the focus of our identicy to our soul-selves,
You might ask "How can we do this?™ The Usantia Book
tells us we can; A Course in Miracles rells us how! It may
be the only way we can truly demonsteate sur sincerity
when we say: "It is my will that your will be done," With-
out this focus, rrowth is likely to be sponmaneous and
wholly haphazard mather than controlled, direcred, and
constructive. The Livanein Book provides us with the skel-
eton concept, which is basically chis: .. such a spirit domi-
nance of the materiel mind is conditioned upon two experiences:
This mingd nyest have evelved up through the ministry of the
seven gdpueant mindspivies, and the mazerial {personal) self mise
choose w co-operae with the mdwelling Adjuster in ceating
and fostering the morontia self, the evolutionary and poteneially
immortad goul. ™ [111:1,2] (B 1216}

“Having thus provided for the growth of the immoral
saul and having liberated man's inner self from the fetters of
absalute dependence on antecedent cawsation. the Father seands
asice..it remains for man himself to will the oegrion or w i
hibit che creaticn of this surviving and eternal self which i his
for the choosing...." [5:6.8] (B T1)

"By and u-|,.|1 the consent of yoter will, the .-’uijmn;.—r hats
the power to of the mage ind o
the eransforming actions of the motivarions and pairposes of the
emnerging morontial goul.” [108:5.4] (P 1191}

A Course in Miracles plcks up where The Urantia
Break left off. We know our world is classed as semibarbaric
on the evolutionary scale. A Course in Miracles asks us m
become instruments of peace and tells us how o let the
Holy Spirir use our physical presence as a communica-
tion tool to mern all forms of fear into love. A Solitary
Messenger encouraged us to do this, oo, when he said:
“Since this mnex life of man Is tmuly creative, there rests upan
each person the vesponsibilics of choosing as o whether this
ereativity shall be spontaneows and wholly haphazard o con-
trolled, divected, and constructive, How can a creative imagina-
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tion priclnce warthy children when the stage whereon it func
tioms (5 already preaccupied by prepudice, hate, fears, resentments,
revenge, and hipotries? [111:4.9] (B 1220)

The firar volume of A Cowre in Meracles, the Texr,
has an unusual introduction which says, in part: "This is
a course in miracles, It is a required coume. Only the
time you take it is voluntary. Free will does nor mean
that you can establish the curriculum., It means only that
you can elect whar you want to take at a given time. The
course does not aim at teaching the meaning of love, for
that is beyond whar can be taught. 1t does aim, however,
at removing the blocks to the awareness of love's pres
ence, which is your natural inherimance...”

It could rightly be called a course in how to re-
spond to the leadings of cur Thought Adjusters wha
long to bring about our spiritual transformarion, As we
learned from The Urantia Book earlier in chis discussion,
material creatures tend roward che error of viewing mar-
ter as basic realioy and mind, togecher with spirir, as pos-
tulates rooted in matter. As long as this fundamental
error in perception persists in our minds we will not be
ahle to transcend our animal response to the material
gravity circuit, Any attempt to live in unified Supremacy
will be doomed to failure, because thar is a spirit-domi-
nared realm.

Jesus understeod 2000 years ago thae it would nor
be easy for believers to suddenly transfer their sear of
identity from the macerial self to the soul. Otherwise he
would not have saids “Forewarmn all believers repanding the
fringe of conflics which must be traversed by all who pass from
the [ifie o e ds lived in the flesh to the hipher life as fois [ved in
the spirit. To those who live quite wholly within either realm,
theve is little conflict or comfiesion, bt all are doomed to axerd:
erice more ot less ancertainey dioing the times of transition e
tween the o [evels of living ™ [159:3.7] (B, 1766)

He's been a patient Master, bur roday he says we're
running out of time, so he sent us a course to tell us
how it can be done. Te mainline Christianity “running
out of time” suggests that the catastrophic evenes fore-
told in the Scriprures are just around rhe corner. Sru-
dents of The Urantiz Beok might infer that we're about
to embark on 4 new age—the fimst stage of light and life—
and moest of us fondly wish to make a significant contri
hurion toward that end, Bur we know there are
conditions which must firse be mer before this can hap-
pen, and one of those conditions—the end of rebellion—
requires our direct participation, as we were told in Paper
350

“In the event of rehellion on a system headquarters, a fes
sovereien i asually installed within acomparatively shor time,
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wnits of the marerial creation, and crepeure free will & o facroy
in_the final adindication of all sech froblems. Successor Plan-
ecary Princes are desipnented for Golated worlds, planees whase
princes of authories may have gone astray, but they do ot as
s active ralershif of swch worlds snsil the results of insurrec
ton are partially cvercome and removed by the remedial measeires
adoped by the Melchizedeks and ather ministering pevsonati-
pies.” [35:9.0] (P 3094}

A Course in Mirecles suyz iE 15 tiife 0 CcoTrect an
ancient misperception. [t tells us what it is and teaches
us how to become the kind of miracle workers it will
take to correct it

The Urantia Book cells us our enduring realicy is
thar we are fragments of the Father and possibly living
cells of the Supreme Being. True, we have a material form,
with & material mind and a material personalicy, bur
* Forms ave verleloss when lessoms are [eamed. No chick may be
had withaut che shell, and ne shell & of any worth afer the
chick is hatched."[48:6.21] (P. 554) Onece a cerain phase
of soul consclonsness—awareness of our true reality—is
reached, we no longer have to "live foce w face with the

incessant clamaring of en ineseapable self for recognition and
honer.” {3:5.13) (P 31) We're able chen to forsake the self-
life and dynamically choose the divine life instead,
Nancy Jahnson is o puzzle person who has worked exten-
sively with the text of The Urantin Book for 26 years. She
She ryped the texr of the book into an electronic format in 1981,
and she indexed it electronically in 1990, Nancy has oypeset
bhoth Liversa Press editions of The Uranria Book. As a mem-
her of the Fellowship’s Publicarions Committee she also typesets

the Mighty Mesenger.

"The morial personality inifiated on
the evolutionary waorlds ana
fobernacled in the flesh—indwelt by
the Mystery Monifors and invested by
the Spirit of Truth—is nof fully
mobilized, realized. and unified until
that day when such a Jerusem cilizen
is given clearance for Edentia...”
[47:10.8] [P. 540]




JESUS’ MIRACLES AND THE FATHER'S WiLL

By Ronald Besser, York, PA

More than one student of The Urantia Book has
wondered if the miracles performed by Jesus contravene
his own postbaprismal decisions which purposed not 1o
use supethuman powers in completing his lifework an
Urantia. Trying to fathom the Father's will or che Cre.
aror Son's actions an any level s a weighty process, for it
artemprs 1o understand divine minds, Deiry petsonulity,
spiritual power, and what motivates Deiey actions and
PeElctions o circlmstances,

In trying to solve the sceming paradox berween
Jesus' miracles and the Father's will, we mighe ask our-
selves the following questions: {11 Were Jesus” aix preat
decisions [136:5-10] {PP. 1516-1523) a list of actions
the Father just concurred with, or were they actions of
the divine will, which were supposed to be implemented?
(2} Are we defining the Father’s will so narrowly that we
misconstrue the far greater insiphe of the Facher?

| Believe Jesus' postbaptismal decisions were com-
pletely in line with the Father's will, T also think we
must expand the horizon of our asumprions abour the
Father's will, 1 will answer these questions more r'-”'||-ll|
later, bue firse, ler's review che midwayers” biography of
Jesus for inperson observations of these events.

Bemember, the midwayer record is ours, bur their
reference marterial is not. We have no wiy to judze how
well they synchesized the information they had ar hand.
But they did have one unimpeachable source no written
record can duplicate—their own observations as these
events took place. They were evewirnesses,

“What a Crearor Son desives and his Father wills
15."[145:3.11}[P.1633] Below is the same seatement in
full contexr, which is preceded by the evewirness
micwayer's comment: “Evidently the Father's will interposed
na hjection, for the words of the Master has scarcely been ur
tered... " (when the celestinl personalities began healing the
assembled chrongh|145:3.10)(P, 1633

Then:

“But of all the beings who were astonished ar this sudden
and snexpectad outhreak of supernatural healing, Tesws was the
mast sierprised. In @ moment when his hwman ineerests and
sympatnies were focacsed upon the seene of niffering and afflic
tion there spread out hefore him, he neglected to bear in his
hueman pinad the admonitory sarmimgs of his Peronalized Ad-
juster regarding the impossibilicy of lmitimg the time element af
the creator prevogatives of a Creator Son snder certain condi.
tions and in certain circumstances, Jesus desived to see these suf

Jeving mortals mede whale if his Father's will would not therebry
be viplated. The Pevsonalized Adjuster of Jesus instantly ruled
that such an act of creative enenpy ae that fime wasld #ot frans
gress the will of the Faradise Father, and by such a decision—in
tiewr of Jemis® preceding expression of healing desire—the cremrive
act was. What o Creator Son desives and hiz Father wills [S.
Bot in all of Tesus” subseguent earth life did another such en
messe physical healing of mortals take place.™ [145:3.11]
(P -1833)

This miracle is a paradox to the human audience.
To unravel some of its internal contradicrions, let us
examine whar the revelaton may say about the laws of
[eiry pctions.

First, we are taughe thae all things done by God are
accomplished in the best way possible and done with
somewhat predicmble behavior on the pare of the Dei-
ties. We are also mught that the best way to do some-
thing by God may at any time be changed to another
wiy if the clreumstance requires ity char God is not a
slave to his own process,

This gualificacioni—=that the usual actdon of the di-
vine will has elevated o a superior, alternative action—
should alerr us to the possibility that we are ohserving
an unexpected reality momenr in whar otherwise may
Appear to us as a stralghtforward cavse and effect phe-
nomenon. The midwayers tell us thar there wis na con-
trnvention of Fatherwill by the miraculous works,
Therefore, the healing muse be the result of a higher law
than the injuncrion against miracles actually represenes,
Apparently, we have to know the Deiries better to he
able to predict how and what they do. We may not be
including all the informarion that we need in order to
caleulate whae will happen.

Secondly, the miracle demonstrates that Jesus was
deing nothing more than continuing to use his human
mind and subjecting his will ro the Father's will, just as
he did through the remainder of his life on Urania, up
to and including his own death. Jesus felr, thought, and
prayed as a mortal during the *healing ar sundown,”
bowing to the soversign will of his Paradise Father, just
a5 he always did even to the lasc days in the flesh.

Remember that this event occurs during the sec-
ond part of Michael's bestowal mission on Urantia, Upon
his baptism, the first phase of the bestowal was com-
pleted. He had successfully led the life of o moreal sub-
ject to the Father's will. The Adjuscer detached, to return
moments later as o Personalized Adjuster, saying, “This
15 my beloved Son in whom 1 am well pleased.”
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MNow, part two of the bestowal mission is begin-
ning ta unfold; therefore, it has elements of mystery for
the assembled celestinl ['-l:hn:l:'l:-iiil'il:ﬁ, the mi-‘.l‘l.'-'il'[.'l.‘ra. anel
even for Jesus himself. From the perspective of the hu-
man Jesus, derails regarding the furure—even the end of
his own bestowal—weore nor ver evident. However, Jesus
did know of the derils of his death some time hefore
Gethsemane,

Jesus had decided to use the moral mind for those
decisions concerning his own behavior during the sec-
ond phase of his besrowal. He could have communi-
cited with Gabriel and ather universe peesonalicies if be
lind wished, but with the Father's request that he finish
the bestowal through the inrelligence af the flesh,
Michael made no amempr o citcumvent the normal in-
sights of his mortal mind. Thus, in this episode of the
healing of 883 afflicred morrals, Jesus willingly subjected
himself to the same vestricrion—using the human mind—
which evenrually led to che tragic ending of his own life.

[ discussing the closing hours of Jesus' life in the
flesh, as pertaining to the Father's will, an eyewitness
statement flows from the midwayer’s pen, “The cruel trear-
ment af Jesns .. st fot be confused with the foer thart Tesis, in
padently sscbmitting to all this ... was ruly doing the will of the
Father in Poradise.” [183:1.1](P. 1972) How does the au-
thor support his reasons for this statement!

Summarizing, the midwayer says: (1)} The Father
willed that Jesus should drink the full cup of mortal
expericnce—birth to death; (2) The Facher willed chat
Jestss finish his bestowal naturally; {3) The Father willed
na special dispensation to trear the life of Jesus differ-
ently from that of a normal morral's life, with che atren:
dant human difficulsies, which are specific to each of us.
[183:1.1-2] (P. 1972

Had Jesus been in error in hiz acrions relative o his
post baprismal plans, he would have subverted the three
basic tenets operating as the Father's will listed above,
He need not have submitted to this death nor put up
with the sham trial preceding it if he would have broken
faith wich the righmess of his own plans of action con-
cerning his proseriptions againse miracle making

Third, and the crux of the matter, is thar Jesus tech-
nically would not have needed o continue the bestowal
after the Thought Adjuster derached in order to achieve
the rulership of Nebadon in his own right [136:3.5] (.
1513) Jesus completed the requirements o exhaust the
possibilities of human potential as Joshua ben Joseph,
but 1o claim the role of Supreme Ruler of Nebadon he
had to conclude the bestowal in cooperatlon with the
sovenfold associated wills of the three Paradise Dieiries,
a5 expressed in the Supreme,
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JEEUS! MITACLES AND THE FATHER'S WiLL

*IH]e had embarked upon a program of the revelarion
of the Supreme which involved cooperative functioiing with
the diverse wills of the Panedize Deicies. Thus his scvercimiy,
when finally and persomally acquired, would actuall be alldn.
clusive af the sevenfold will of Deicy as it culminates in the
Supreme.” [120:0.7) (PI. 1324-1325)

Forger not chat the expression of the Father-Son
union is the creative unien of Deiry thar makes possible
the deified rimespace creation, This & one of the most
imporrant parts of Michael's bestowal hackground. While
Michael incarnated subject ro the Facher's will, he is also
the Son of the same Farher-Son union by whiose creativirg
came the founrainhead of power to produce untold
numbers of celestial and moreal Beings in Mebadon, via
Michael's expression. It was che Father's will operating
in Jesus' life on the soil of lsrael. However, the antecedent
creativity for beings, healing, life creation, and recreation
is associated directly in Michael through these anceseral
Deity unions. This is o pare of the cooperation of the
azsociated Defey wills char comes forward and is operative
within Michael as he was expressing Supremacy and his
Creator desires on Ulraniia.

The Uremtia Book teaches chat the seven wills of Theiry
are coordinared for Supremacy thraugh the Paradise Trin-
ity and mose probably executed by the Infinite Spiric
{until God the Supreme assumes this funcrion). As the
Father's will is the coordinating influence on Paradise,
&0 12 0t also in the rimespace manifestarion of the vari-
ous Deiry wills, Az an example of Deiry cooperarion,
Lazarus could not hive rsen to new life without the full
coordination and cooperation of the Paradise Trinity,
whose primal member, the Father, is also the zingular
will rthar Jesus was living in has life an Ueancia.

The Father i never divided in his atcitudes whether
he gcte for himself or within the Paradize Triniry. He
remains consistent in wharever group, mind, or individual
action he is invobved wich, The Father would nor frown
on Jesus' mitacles in one instance because of Jesus' per
sonal decisions nor o perform them, and in the nexe
moment, cooperare with the Triniey to ler them pass.
He is not thus changeable,

Sa why wasn't It against the Father's will for Jesus
to perform such miracles! T chink it becomes abwvious
that the Father's will is universal and consistent for all
the operations of an allbueinfinite crearion. Whar we
think should not be permissible in the eyes of our divine
Parent may ran counter to what the Father will allow.
Yes, it would be an error if Jesuz had just been showing
off, but this was not the cate, The conrext for each of
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Jesus' miracles was grounded in compassion and/or his
sincere desire to aid or reach the most important lessons
pazsible.

Realize this: Mo mirncle of bealing or physical mani-
festarion in the universe is possible without the coopera-
rion of the Supreme Deiry functions and ies Trinity
antecedents in the universe, of which the Father is the
Firse Source. The feeding of the five thousand, turning
warer into wine, the en mass public healing—all of these
miracles flowed namrally through Michael as anceseral
cause by virmue of his simultaneous existence as a Pira-
dise Crearor Son.

Think about the zoals of Michael's bestawals as
heing mere than winning the sovereignty of Nebadon.
His nim was also o synthesize, through bestowals, the
ereative seventold expression of Supreme Dieity as i origi-
nally was expressed in the infinite original patrerns of
the I AM—that very same sbsolute and infinite Father as
heir to 1 AM whose will Jesus learned o do. Michael, by
these actions, thereby put inta place those Supreme toun-
darions we uge to ascend through Nebadon.

Mebadon is nor complere withour these Supreme
foundations for maturing the light and life future for
Ulranria, and cven for planets yer unformed, to achieve a
spiritual golden age. The behavior of Jesus, whether the
miracles were unconscious or planned by him, relates
directly back to the multiple purposes he was seeking to
fulfill. They were almost bigger chan he was or more than
he could cantrol, in their rightness of action, when once
the proper elements were in place,

Consciousness of the Supreme includes God cone
sciousness of the diverze wills of ariginal Deity, Jesus s
the only individual 1o have lived on Urantia who rook
all elese wills inro account: his actions and behavior in-
cluded and demonstrated this sevenfold manifest expres-
sion of the Pamadise Trinin.

However he managed ic, and in spite of appearances,
Jesus commitred no errors—he lived his life on behalf of
the Farher's will, The face that these miracles happenesl,
thar Michael achieved full sovereigney of Nebadon, and
that he ascended o Paradise to receive the Father's ap-
proval of the bestowal, demonstrares: there was no con-
reavention of the Father's will during Michael's short
and eventful life on Lleancla.

W Bon Besser, a student of The Urantia Book for over 23
years, recenthy retived from the engineering business and fplans o
devote more time to frojects associated with the revelatlon’s dis
SeTnimateom,

NoOT WHAT WE GIVE..
BUT WHAT WE
SHARE...

Thie following verses are excerpes from ™ The Vision
of Sir Launfal” by James Russell Lowell. Sir Laungal has
returned from the Crusades o begmar, his arrogance bro-
ken, and with only a single cruse of bread to cat, when a
leper begs him for alms.

And Sir Launfal said, *I behaold in thee
An imagre of him who died on the tree
Behold, through him, [ give ro thee!”

He parted in reain his single crust,
He broke the ice on the streamlet’s hrink,
And pave the leper to ear and drink,

Az 5ir Lannfal mused wich a downeast face,

A lighr shane round abour the place;

The leper no longer erouched ar his side,

Bur stoed before him glorified,

Shining and mll and fair and straighe

As the pillar thar stood by the Beautiful Gate, —
Himself the Gate whereby men can

Encer the temple of God in Man,

His words were shed softer than leaves from the pine,
And they fell on Sir Launfal s snows on the brine,
That mingle their softness and quiet in ane

With the shaggy unrest they floar down upon;
And the voice that was calmer than silence said,
*Lo, it is I, be not afrald!

In many climes, withaur avail,

Thou hast spent thy life for the Haly Grail;

Behold it is here, « this eup which thou

Didsc fill ac the seréamler for me bue now;

This crust s my body broken for thee,

This warer His blood that died on the tree;

The Holy Supper is kepr, indeed,

In whatsa we share with another's need;

Mot what we give, bur what we share, —

For the gife without the giver is bare;

Who gives himself with his alms feeds chree,
Himzelf, his hungering neighbor, and me.”
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A DEMYSTIFICATION AND REDEFINITION OF

CuLT

By Alison Gardner, Grear Falls, VA

A couple of years ago, a diverse group of long-time
Ulrantia Book readers took on the daunting task of estab-
lishing # new and expanded meaning for the ward, culr.
The panel is now preparing to publish thele work through
The Usantia Book Fellowship’s Wreighvood Series, o pro-
gram that sponsors the scholasly pursuit of mainstrenim
topical studies. These publications are intended for a
broad audience including prople new to The Unentia Book
or learning of its existence for the very first time,

The word, culr, has a ranpe of meanings, thealogi-
cal and religious, sociological, and anthropological. It is
aword thar has been denigrated in the modern age, mostly
unfairly, making it ripe for a healthy examination. Every
forward-thinking person, especially those fortunare
enough o have uncovered The Urantia Book, should care
how its meaning has evolved, As this Wrightwood panel
has gradually unraveled the perplexicies of this rapic, they
have steadily grown in their commitment to find answers
and, more importane, ask new questions 1o generatc &
global dialog on this intriguing subject.

What follows are selecred excerpts from the deaft
Introducrion and my chapeer, “Free Will and Conscious-
ness of Being.” Part [ examines cule from a global per
spective, Pare 11 addresses the individual's viewpoint.
Look for this marerial in its soon-to-be published ex-
panded form, which includes more than 6 chaptees and
many extras from the rese of the paneliss covering di-
verse aspects of cule.

Parr |
The importance of cult, or culmire, to the prosperity
and well being of enlarging civilization should never be
underestimated.

Humankind can identify meanings and values and
communicate ideas, even ideals. “Ic is this ability to com-
municate and share meanings thar constitute human ouliere
andd enahles man, through social associations, to bld civiliz
Hons. Knowledoe and wisdom become cumulative because of
man’s ability to communicate these passessions o siooecding
generations. And therety arise the culemal activities of the hu-
men Tace: arr, séience, teligion, and philosophs” [160:2.3]
(F1775)

The erymological roots of the word, cult, reach back
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ro the Larin and French, cailtus, which means, simply,
and exquisitely, te worship. Words such as culeure and
cultivare capruee this meaning, expressing how human-
iny penerally, and cules and religlons specifically, revere
and perpetuate thar which holds worth for civilizarion
s o whaole. Worship-cult is so ubiguirous in the social
serearm of daily life, we hardly notice ir.

“The cult cype of social organization persisted becose it
pravided a symbolism for the preservarion and stimalation af
moril sentimenes and religions loyalties. The cule grew o of the
traditions of ‘old familics” and was perperuated as an estab
lished instieution: all fomilies have a cule of some sort, Every
inspining fcleal grasps for some perpetuating symbolism—seeks
same technique for calnral manifestation which will insoe sur
vival and gugment realizotion—and the cule achieves this end
by fosteving and gatifving emotion.® [BT-T.1] (P B65)

Up uneil abour 500 years age, the common man
found religious practice enshrouded in mystery, held
clasely and authoritatively by the cleric class, Only priests
could set eves on the few bibles in existence, for example.
Geography and the power of the stte determined reli-
glous desriny.

At the time of the Renaissance, however, religions
texts were more in demand in large part due o man's
blossoming interest in philosophy and a renewed need
ro seek out the roots of his own spiricual urges. New
printing aided chis quest, of course. Man for the first
time began to think abeut spirituality in a personal sense
rather than as his connection to his cohors.

Personally held ideas abour religion challenged the
state’s authority, From the perspective of those in (self-
appointed) authority, religion and its underpinning cult
practices began to diverge. Thiz may mark the insti-
tionalized disparagement and downfall of the word, cule,
for it became {nexorably associated with Yather” beliefs,
held as hererical, antitherical to authoritaeive orthodoxy.

Consider the transtormative proclamarion of
Lurher’s Protestantism us o metaphor for the constantly
changing understanding of the word, cule. While the
iden of worshipping a personal God had been arcund
faor hundreds of years, Luther, in praceically one geners-
tion, replaced the singularly arrogant concept that each
man would receive faich via the church and priests, with
the dynamie idea that individuals can and do find and
hutve falth on their own by virtue of their personal rela-




ricnship with God. Ar che rime, Luther was seen by the
ceneralized church as a flawed cult leader while raday he
is Temembered as a great visionary who led the way for
the diverse expression of Christinnity throughout the
wirld.

Humarist Len Plefffer expresses today's popular
beliefs about “cule.” "If you believe in it, it iz a religion
or perhaps the religion; and if vou do not care one way
ar another about it, it is a sect; bur if you fear and hate
it ic 15 a cult.” We observe in this wittcism the mind of
the superficial thinker wha easily ignores the underlying
theology of any idea cutside his own chosen core beliefs,
even fears and hates ideas different or challenging o his
WL

“When you presseme to sit in critical judgment on che
primitive religion of man (or on the religton of primitive man),
soe sheelel remember to judge sich sovages and o evahente their
relipious experience in aecondance with their enliphtenment and
stahies of conscience. Do not make the mibstake of pdging another's
relighon by vour own standavds of knowledpe and eruch,”
(10192 (P. 1115)

“Theology t5 ahavys the study of your religion; the snedy
of anather’s religion is pescholope” [103:6. 111 1133)

Modlern fears of “cult” are simplistic (hence easily
lampooned by Pleffer) because they spring from fear of a
group’s practices—always assumed o be deceprive, with
psychological pressure rechniques, assumed to be dan-
peraus=rather than che actual belief system of its adher
ents. Even international leaders of interfaith movements
concede their efforts invaciably revert to superficial ecu-
menicil dialog in place of mue pluralism. Rarely will one
group proclaim another's pach equally effective, or be
willing ro change their core beliefs o accommesdare one
another’s chosen path, And here lies the grear irony of
madern fears of cules: every rellgion, sect, and cule known
ro man has and does engage, to a greater or lesser exeent,
in deceprive practices and psychological pressuee rech-
niquez. For whar could be more misleading or emotion-
ally manipulative than the inexaralle doctrine and creeds
every mainstream religion uses o control its constitu-
ents' behavior, finances, and personal decision-making!

With our generarion's rise of extreme groups hid-
ing their motives and acrions behind a veil of religion,
from Hitler to bin Laden, simply the urrerance of the
word, culr, evokes fear and loathing. As a plobal com-
munity we must address hepd-on the germinating source
of these fears, despite their superficial nature,

There has been one driving force in particular that
has denigrated and obfuscated sny positive appreciation
for what cule is, and i grear importance to the growth
of eivilization. Fundamentlism in i3 various manifesta-

tions, whether cutside or within organized religion, rrig-
rers the fear response o the word, cule. Fundamental-
ism can be viewed as the simplistic, primitive precept
thar all must think and believe alike, and in some cases,
die if we do not.

Hitler wis a master manipulator in pressing his
political megalomania, hiding behind carefully selecred
Teuronic and racial myths, expressing them in a religious
context, and landing on murder as the seemingly jusrifi-
able final solution to fully express this contrived culr.
Bin Laden, too, dismantled the basic tenets of [slam,
established a fundamentalist cult bearing just enough
similarity o Islam, linked it ro harred {jealousy) of west-
et prosperity, and planted ir in rthe minds of a fear
driven, retrograde desert sociery, to justify his own greedy
arasp for powert.

Fundamentalism amonpe Chestians fires no becrer,
subscribing to only various literalistic beliefs and dismiss-
ing or condescending to any group that doesn't express
Christianity in precisely its sectarion way. Likewise, other
religions and modern culrs ser their members apare and
above the “unwashed” among whom they live by ascrib-
ing ro some special truth known and possessed anly by
them It is understandable that fundamenealise cults seek
insular, cloistered existences, making it easier for their
leaders to control the formunes and fruie of their follow-
ers’ labors, cenzoring even their followers' creative
thoughes thar may stray outside the boundaries of their
cielt.

*Evoletionary religion makes no provision for change or
sevision; unlike science, i does not provide for ies olon progres.
sive corraction. Evsdved selision commands respect becaise it
fodlowvers helieve it &s The Treutly; ‘the fuith once delivered to the
soints' must, in theors, be both final and infallible, The cult
vesists development because real progress s certain e modify or
deseray the cule foelf” [92:3 4] (P 1006)

Every evoluticnary religion, by desien or chance,
has creared a way for those who fear change, diversity,
pluralism, even creativiey itself; to justify their base ma-
terialism, placing themsebes in direct opposition to true
personal spirituality, By adopting any unchanging zet of
care beliefs; each religion or individual person sets it/
himself againsr the next ane, because the logical extrapo-
lation of any set of unchanging core beliefs perforce sug-
gests that any other ser is inadequate or antitherical o
the “real” path. But fundamenralism s much worse than
even that, for it subtly and/or overtdy promotes among
its very adherents a growing fear and intolerance of oth-
ers (and other ideas) ouside one's immediate commu-
nity of believers, It is this innate exclusionary aspect of
fundamentalism that destroys any potencial for good its
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supporters perceive. 16 it i8 staric, ir is forever smick in
partiality, unoriginalicy, and incomplereness. The idea
thar everyone must think alike devalues humanioy by
looking at others (most of the rest of che warld) as
unsalvageable unless they po along with you—a most
unspiritual arcitade.

The ceremaonies, ricuals, and slogans chamacteristic
of o positive sand determinedly non-seacic cult positively
express religions, philosgophical, and social impulses, se-
curing them from one generarion to the nexr. Conversely,
fundamentalism has a deconstructive effect by insticu-
tiomalizing a delimiting set of beliefs and protecring ma-
rerialistic, disssociarive, anri-social impulses.

15 wour religlon &5 a spiriwal experience, sour abject of
worship must be the wniversal spirit realics and ideal of all your
spiritualized concepies. Al religioms based on fear, emotion, tradi-
vor, and phileephy can be termed incelleciual veligions, while
those hased on trie spirit experience can be termed tmic welimons,
The object of religions devation may be material or spiritual,
e or false, real or wnreal, human or divine. Religions con
therefore ke either pood or evil” [160:3.3] (B 17801 paca-
phrased)

Belief is the foundution of every religious ideal, bur
o the extent thar these heliefs remain statc or temain at
a level thar is not universal (for all), they actually can
hald man back from Gaod, even from his fellow man,
For example, the idea that man requires an intermediary
to make contact with God, a minister, priesr, rabbi, guru,
has been elevared far above the idea that God dwells
within the hearts and minds of all humankind, there
2447 just to “talk things over,” By requiring a believer to
act ot his relisious impulse in the presence of any other
human, on a certain day, ac a certain time, in a certain
place, in a particular sequence, we demean the iden of
religion iczelf.

“While the relipion of authority nury dmpasc a presenc
feeling of sectled seciriey, you pay for such @ transient satisfic-
tion the price of the loss of vour spiritual freedom and religios
liberey... The relizion of the spivit leaves vou forever free o fol
low the trieeh wherever the leadings of the shirle may rake you.To
[eeavor the CGrad-knewing leaders of the past may indeed hewwarth
while, bue why, in so doing, should sou sacrifice the sgpreme
experience of human extseence; finding God for ymrelves and
knetwing him m vour swn sl [155:6.5,7] (PP . 1731-2)

Starie religions and culs damn man for his namral
spirit impulses. You're ouc if you haven't accepeed Jesus
as your personal savior, You're out if vou do not observe
the Sabbath. You're our if vou do nor fasc during
Ramadan: You're out if vou do not believe in the virgin
hirth. Yeu're ocut if you sanction and hang onto indi-
viduality, You're our if you have not been chosen. You're
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aur, you're out, you're our. All of chese exclusions are
directed outward from within the static cule of selecred
core Beliefs, and fronically, incriminace the cule or reli-
gion being promulgaced.

The Uhaneia Beok elucidates chis quandary, this ten-
sion between set beliefs and inclusive belief systems, in
the tollowing pameraphs.

“Fram the dawn af civilization every appesling move-
sment in social culture or velipious advancement has developed o
riteatl, o symbolic ceremonial. The mor ehis rioel has been an
wnconscioas proth, the siromeer ic has grinped iz devorees. The
caclt proserved sentiment and saddsfied emntion, it has always
beent the preatest obstacle to social seconstriction and spiritual
progress." [B7:7.2] (P, 965)

"Mool theranding ther the cule lurs aluways recarded social
{reogress, it'is segretcable that so many modern believers in moral
standards and spivitial ideals have no gdequate srmbolism—ns
cult of mutual support—nothing to belomg to. Bur o religious culr
comnet be manufactered; oo must prow. And these of ne oo
gratifes aidl] be idencical wnless chedy rineals ave arbitrarils scan-
dardized by autherity,"[87:7.3] (I 965)

"In the st tmath hes grovm rapidly and expanded freely
when the cult haz been elastic, the svmbolism expansile. Abun-
deie rath and an adjustable cult have fovored vapidity of social
progression. A meaningless cule viciates veligion when it attempes
to supplant philosophy and o enslove reason; @ genuine cule
growg.” [BT:7.5] (PP 965-6)

The one and only cure for fundamentalism, and
the only antidore to the nepative expressions of culs, is
universality, m precequisice “cult of mutual suppore.” Only
universal concepes envelop all of humaniry, excluding
ng ane. The Basic idea that all men and women are chil-
dren of one heavenly father is in itself @ most revelution:
ary concept in that it assecclvely challenges all harred,
inmalerance, or urge o control others, while giving com-
fort to the most downirodden among us.

Wodern man must find some adequeace symbolism for his
new and expanding ideas, ideals, ond levalties, This enhaneed
symbol must arise out of religlous Hving, spiviteal experience.
And this highes symbotizm of o higher civilization must ke predi-
cated on the concept of the Fatherfinod of God and be fregnont
with the mighty ideal of the brothethomd of man." [87:7.6](F
Bhh)

Having been formunare enough oo be the beneficia-
ries of the expanded truchs found in The Urantie Book
and elsewhere, we have o duty to those arcund us, and
those o come soon after U5, to rescue che word, culr,
and reesmablish its meaning, free from it baggage. In so
doing, we will restore an understanding of the basic ele-
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ments of religion and spirineal life in ways thar bring
God closer ro man and man elozer o God.

"There is greaz hape for any charch” (any religion, sect,
or cult) "that worships the Buing God, validates the Mother.
hood of men, and dares 0 remove all ereedal pressure from i
members,"| 103:5.1Z{P. 1135} (with paraphmase)

Pagrtll

Having loaked at the current meanings and values im-
posed on the word, cult, whae is the individual, search-
ing for his own answers, to do? Consider thar belief and
faith are abways a marter of free will choice. Teacking the
emergence of individual consciousness and is naroral,
intimare relationship to emerging culrs, and religion in
general, is a key 1o understanding for yourself all three:
belief, faith, and free will. All three, by man's nawre,
undergo a lifetime of progressive growth, perfecting evo-
lutionarily, under a unifying, unique personality.

"Religions faith (is) human belief in spivitual realities
and divine valees” [195: 1P, 2078

“The Universal Father never impares any form af arbi-
treery recognition, formal wership, or slavish service upon the
intelligene will creatares of the universes. The .-_-|_-.-_-.|'1._|:||;.1|¢|_|—:; i
hahiants of the worlds of time and spece must of themselves=in
their owt hedarts—recognize, love, and valuntarily worship him
+ .+« The affectionate dedication af che human will to the doing
|:-_|-.'.||¢' Frither's will is man's choicest J,,lf_|"|: to Cad: i Ir;'I-:'l. such a
consecration of creatiere witl consnnetes man's only possibie g
of true valie o the Baradise Father, In Ged, men lives, LS,
arnd has his being: theve 5 nothing which man cun give to God
exeeft this |_'|'|,|,:-|'_|_li:'r1:_[ ta ahide l?:. the Father's will .. ." ||:].E|{F.
11

States of consciousness can be mapped, despite the
poverty of current language and symbology, but mapped
nonetheless as three distiner attributes of personaliey:
the unconscious, the conscious, and the superconscious.

SUpeTconsciousness is a consciousness of consciotis-
ness, for only man can think abour whar he is thinking.
It is the inborn philesopher in all of us.
Superconsciousness is the individual's unique conscious-
ness of divindny comprising the philosopher's leap of faith,
recornizing that there 15 much unseen and unknown,
Cule, whether acknowledged or not, represents the cu-
mularive efforts of man to grasp these cosmic secrets,

Plare called this unseen and unknown knowledpe
“hidden knowledge™ The word, apocrypha, also means
hidden. More recently, the words, ocoulr and mysticism,
have been used us synonyms for AETEMpts fo participate
in cosmic mysterles. In the pursuir of this hidden knowl-

edge, man has lefr much evidence of his intimacy wich
cule and religion, for he has soughe nothing less than che
acrual convermence of the human and divine, and all of it
laying parrerng  of
AU PETCONSCIOUSTIesS.

perfecrion  within  mamn’s

Slij'll.':l'l.'l:JﬂE{:il'_'ll.I:i]'lcﬁﬁ is rhe VELY BTENE af crenmare
Crearor contact where free will, belief, and faith oradu-
ally expand. Always will this superconscious reach higher
each day oward an ideal, perfecring reward perfection.
And, the superconscions does all chis even when the con-
scious mind appears unaware of this inherenr, mural,
and driving intent 1o join man and Gads bue it becomes
superperscnal when it is acknowledged consclously mare
and maore by the mind and heart of it indwelling,

It Is somewhat humbling to think of the few ols
we have on our own, as we wander '||""L"l|.l,'__’_|'|. life wonder-
ing what the big fuss is abour cults and religions. We arc
barn into a world with free will and all the time in the
world to exercise it. Once ser upon  path of our own
making, the enlightened smong us commit their free will,
their epos, o doing God's will, universal peace on earth
and poadwill towards men, truth, beauty, goodness, and
LOVE combined,

No personal suffering or cataclysmie life event s
required to come to fully embrace the will of God. It's
whar The Uranzia Book ealls personal "lighe and life,” avail:
able on an lndividual level in the here and now 1o the
receptive personalities unifying among us, and global
“Light and Lite,” to be enjoved an a planetary level as its
citizens worldwide unite along universal spiritual goals.
Humankind is so often dominared by the ideal of a far-
off pertection, not realizing chat, like Jesus the Man, we
can experience unbroken spiritual communion, every-
day, every momene “light and life.” One day, children
will be born inta o world wheee they are encouraged o
live their lives in eommunion wich the divine, For mcw,
we can actually choose this, and wichour removing us
tor dayro-day living on earth, become an acrive, awire,
and integral part of che evenmation of Light and Life as
a planceary destiny,

Atter eons of spiritual growth within g grand unic
verse of progressive atinment in tme and space, evolus:
tionary motrals arrive at the center of the Grand Universe
having achieved their first endowment of God’s
petfection...the "perfection of purpose.”

“Be youe perfect, even as | am perfect.' Thar i the as
pounding indtationcommand braadeast to the finice children of
the worlds of space. The promulgation of that injunction has set
cll creation asti in the cooperative effore of the celestinl beings
1o assist in brngimg abose che fulfillment and realizarion of that
tremendous cammand of the First Grae Sowrce and Cenrer”
[26:4.5](P. 290)
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This flrst peal of moreal amainment—the personal
petfection of one's spiritual purpoase—begins the day it is
recognized consciously, the dawn of one's
"superpersonaliny.” While this i whally a marter of free
will, the God-conscious man enters into o true partoer
ship with Gad the Father and His manifold eternalinfi-
nite spiritual realie—by far the greatest advenmure 1o be
had. This deity adventure comprises the totalicy of man's
evolutionary quest for selfunderstanding, as expressed
in culmare and in relipion.

While the unconscions and conscious minds serve
many of the higher mammals, superconsciousness, a
higher level of mind, a higher level of thinking, is unigue
o humans. Only man can worship and gain wisdom.
On the conscicus level, man—not God=has proclaimed
both popes and streer variery culr leaders, yer labors in
his superconscious o discover still greater selfknowledge,
self-acrualization, and selfspiritization.

Only man loves his children's children, distinguish-
ing evidence of his in-born superconsciousness, the gare-
way to divinity. This wholly human aptitude, to consider
one's progeny, or anyone other than himself for thae
martter, uncovers an unending series of philosophic chal-
lenges necessary ro resclve if there is ever o be contin-
ued growth on any level of consciousness, As he meets
these philceophical challenges, one by one, day by day,
the expansile mysteries of divinity are expressed before
his eyes, in his daily life, especially in his reladonships
with others.

Gradually all of man’s relationships synchronize
with his growing, internal, and entieely personal experi-
ence of divinity. Man's interior and wholly personal rels-
tienship with divine realifies is confirmed to all other
personalities by the degree of sincere and boundless love
he showers on his fellow man, Always is the Fatherhood
of God in syne with the brotherhood of all mankind.

With every act, man is empowered to act as God
to any of His children, to actualize divine love in time
and space, and, thereby, to make ready for a further en-
largement of his superconscious—true, and alive, God-
ConscinLsness.

This God-like love we give to our fellows s not juse
run of the mill brothetly love and affection. It is not
mere ethical service, bur a dynamic form of fatherly love,
locking upon one's fellows as God the Parene does, ex-
pressing the Divine Affection for all His children, This
may sound difficult to do but the reality is that it is the
easiest path, the one with lease resistance, and the great
est constructve results. God's Love carries a power no
mortal can conceptualize, yet any man or woman can
wield this power creatively on behalf of his fellows, all
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according to an individualized, self-obtained God-con-
sciousness, This is the very foundation of the expand-
able, adjuseable “cule of mutual support.”

(If vou don't believe this, chat loving service to your
tellow man leads to conscructive resulis and o grearer
God~onzciousness, why not challenge yourself to pre-
ternd this iz rrue for one week. Sadsfaction is guaranceed
in 7 days ar less!)

Superconsciousness—consciousness of the divine—
is a higher level of thought than the merely conscious
mind. Superconsciousness enahles man to meet deity in
its many forms, in its many descriptions confronting daily
life, It is n level of mind, which can connecr
superpersonally with orther personalities, human and
divine, and can do so in any arena of human choice, in
the family, commerce, academe, the media, nations, and
the world communineaelarge.

Superconsciousness enables man o personalize the
spiric thar lies wichin, and we do it through free will
choice, While spiritizing our personality, the spirie {2
eventuating its unique personalization, reaulting in a di-
vine soul residing wichin the human mind, and many
say in the heart, of man. Man's intellectual and philo-
sophical grusp of divinity within his superconscious trans-
lates and connects the growing personal spirir, the soul,
no matter how fledgling, o God.

“Religion is only an exalted humanism unel it is made
divine b the discovery of the reality of the presence of God in
persomal experience.® [195:10.1)(F. 2084)

Evalutionhary growth born of personal spiricual
experience is as important to God as it is to man's well
being. God's nature is sevenfold, oneseventh in reserve
for us, all ruces of humans, w give to the personality of
God somerthing precious, an acmal parr of His growing
narure born of our finite spiritual experience. This ex
clusively experiental spirit growth contributes, one ideal
at o time, to the eventuation of one seventh of God’s
nature, the oneseventh not already infinite-cternal per-
fecr: Ir is best described as God the Supreme, compris-
ing as it eventually does, the totaliny of supreme values,
This 1= the motivatdon for the expandable, adjustable
“eult of mumal support.”

All of man's finite perfecting throughout the evoly-
ing universes of time and space adds up to this aceual-
ized, new, original deity pecsonality, The Supreme—truly
the Motherhood of God. This oneseventh of God, sill
under construction in 4 cosmic sense, comprises the com:
plete marriape of humanity and divinity, in both an indi-
vidual and a planetary context: These and many other
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connections to the divine are the channel markers a5 man
makes his way upward and inward in loving service o
his brechren as an expression of his internal, and most
personal, relationship with the original divine personal
ity known to those who love Him as God the Father.

Much now depends on our answers to the ques-
tion of why it Is very important ar chis particular point
in our mutual history o better understand each other
and ar the same time God. Mare fruitful understmnding
of each other, creating peace, is one ideal with which
every persen should be able to agree, no marrer where
they fall on the humanistic-philosophicreligious/spiri-
rual specerum. Improving relationships with each other
and creating new and peaceful relationships with those
we've vet to know is 4 noble soal from any viewpoint,
There are no boundaries or berders that can rerard cur
finding berter ways each duy o communicate with cach
ather and, thereby, God Himself: The furure health of
the entire planer needs rhese answers now. The EXPILE
sive and ever-changing nature of these types of universal
goals lay the cornerstone in the new cult of mutual SLIp-
pon=goals and beliefs thar grow and expand with greater
selfknowledge. Demystifving and redefining cule and re-
ligion, we can begin to move forward, salvaging the best
of thar which is old and good and marrying it to che
new, oririnal possibilities we now have ar our fingertips
throughout the world.

Ezch person must make life's journey on his own
rerms. [ntellectual 1II'|:_||_'ru|::_-111-;_|in_q5 day by day llpj_.'.r:ld-:.‘
tor spiritual certainties az man begins o look upen his
teilows with love, each new I"-l"]:|ti-:_|11§|'|ip anocher O[T
tunity to express his internal relatlonship with God. In
partnership with diviniry, man's hopes and desires can
all be reconciled in terms of rruth, beauty, poodness,
and, love. And, each person gets o give God persanal
evolutionary experience, something He can only receive
from us,

Only by discovering for oneself the reue meaning
of religion and cule will man be successtul in cleansing
his mind of any subsidiary distractions set upon him by
the course of events or the wellmeaning doctrines of
other humans. By faith, he rizes from mere selfunder
standing 1o selfactualization and selfspiritualization,

The drive toward melding one's personality with

God arrives early and natrally in man’s experlence, An.

examination of the roors of philosophy and religion
uncover the cules that were foundational to their mod-
ettt expression. It is interesting o keep in mind that this
path from impulse and illusions o a philosephy-based

religion is startlingly similar when considering both primi-
tive man's first assumptions abour the world in which
he found himself and modern man's primitive belisfs,
(The inserted bracketed wards in che following quotes
speik to chis fascinating correlarion, and, as a type of
lireeary exercise, allows each of us to TECORnIZe OUr own
antecedent or still lacent fears which, hopefully, will seon
be replaced by a personal cultivation of religious ideals,
frie of all primidve fear,)

“Primitive religion. The seminateral and Instinctive srge
to fear wysterions energies and worship seperior forces, chisfly o
religion of the plosical nature, the religion of fear.” [155;5_3'
(P 1728)

“Primitive relimion had [has] o biolagic origin, a nateral
evelutionary developmene, aside from moral asseciations and
apart from all spivitual influences. The higher animals have
fears but no illusions, hence na religion, Man creazes his Jrrimi-
tive veligions ot of his fears and by means of his illusions,”
[85:0.1) (P. 944}

“Fear, joined with ignovance of natal phenomena, is
ahoaet to mive [gives| birth 1w primitive religion.” [62:5.4] (P.
08}

“Early veligton was Jis] wholly imeelleceziel im nanere and
wets [is] entirely predicared on assaciational civeemstances, The
abfects of worship were [are] altogether supmestive: they comsisted
|consist] of the things of nanese which were [are] clase at hand,
ar which loemed [loom] large in the commonplace experience
of the simpleminded primitive,. Jman).” [85:0.2](F. 944)

“Man's eanliest prevellglons fear of the forces of nature
grawially became [becomes| religious as nature became [be-
comes] personalized, spivitized, and evenrually detfied in hi
mutn consciousness, Religion of a primitive cype was [15] therefore
a maztural biologic consequence of the prychologic inevtia of ol
ing animal minds after such minds kad once entevtained fenter-
tatin] concepes aof the supernatusal.™ [86:0.2(P. 950

“Aside from the natusal worship wrge, easls evolutionary
religion hud [has] its roots of ovigin in the human experiences af
chance—socalled luck, commonplace happenings. . . and this
gives certain origin to those experiences which man interprets as
good luck and bad Tuck. Mischance was [is] & great factor in
the tives of men and women who lved [live] constantdy on the
ragged edge of a precarviows and harassed existence. " [86:11](P-
Q50

“Inato this major premise of lusion and igmorance, mortal
fear has packed all of the subsequent siperstition and religlon of
primitive peofles. This was man's only religum up to the times
of revelation, and roday many of the world’s sazes have only this
crudde religion of evolurion.” [A6:6.3] (I 955) :

“Religion represents man'’s adfistment to his illusions of
the mystery of chance." [87:5.2)(P. 962)

“Proyer, as an agency of religion, evalved Jevolves] from
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imevtons nonreligions monolopee and dialogue expressions. With
the artainment of selfconsciousness by primicive man there oo
airsed Joceurs] the mevitable coreliars of othercomsciousness,
the dual potentiol of social vesponse and God recognition.”
[@1:0.1] {0, 994}

“The sitnple prayer of faith evidences o mighty evolition
in human experience wherely the ancient conversations with
the fictitious symbol of the alter ego af primitive veligion have
fecaame [hcunm:::.l eradeed o the level of commanion with the
spivit of the Infinite and to that of & bona fide consciousiess of
the reality of the erernad God and Poradise Father of all intelli
genr creation.” [91:3.4] (P 897)

“Primitive religion was [is] lavgely @ materinlvglue con-
sciosmess. er civilization elevates religions values, for e reli-
mion i the devotion of the self t the service of meaningful and
suprieme values, As religion evolues, ethics hecomes the philose-
phy of morals, and moralics becomes the discipline of self by the
standards of highest mesnings and sepreme wehss—divine and
spiritual ideals. And thus religion becomes a spontaneons and
exepicisite devotion, the lving experience of the lovaley of love.™
192:7.5)(P. - 1012)

" Religinn, as'a humen experience, ranges fram the primi-
tive fear slavery of the evolving savage up o the sublime and
magnificent faith Eherey of these civilized mortals who are su-
perhls consclous af sonship with the etenal God." [101:0.1]
(L. 1104)

" Philosophy transforms that primitive religion which wos
larely a fairs tele of conscience into a living experience in the
ascending values of casmic realing.” [LO1:7.6] (1% 1114)

The cave man went thoughtessly through his life,
a serics of Fleeting plensures and ceregious bad luck. When
bad things happened, and there were some very bad things
happening in this period, he asked himself why. Reli-
aion und the cult of religion are here born with man's
hepe to overcome furure bad luck. Modern man, too,
can be found in this primitive spiritual seate, All evolu-
tionary dogma is buile on the fear of bad luck. Even the
selfserving humanist will concede that he does pood to
affser bad fortune.

The cave man clan's shamans were set o work o
help individuals and groups avoid bad luck, by supplica-
tion and some promised sacrifice to whatever the forces
of had luck could be. Much later, early man awakened 1o
the possibilities of good fortune, 23 well as the now very
familiar bad formne he was enduring, and his redemp-
tive sacrifices expanded, became more codified, and
formed group rellgions practice. These new entreaties,
to the imagined gods of both good luck and bad luck,
can he considered one of man's great steps forward in
the development of religion-cult, modern philosophy,
and, betrer civilizations. ,
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A DEMYSTIFIC ATIOM AMD REDEFIMITION OF CULT

Today, the religions and cults of our cohorts echo
this simplistic, had-Mck-pood-luck interpremtion of hu-
man and divine realides. Man's search for the divine is
today and throughout history written in his cults and
religions,

These eatly cvents ser the stage for mankind's march
through millennia in search of salvation, o loving union
with all eruth, beanry, and goodness. These images of
primitive religion, a war between pood luck and bad luck,
just as assuredly map our own interior life anrecedent to
a sincere search for spiritual values and divine realities,
Afrer all these hundreds and thousands of years, prople
are left in g self-made form of spiritual slavery, just harely
remaoved from this good-luck-and-bad-luck stare of mind
abour divinity—that God surely is nothing more than an
inconsistent merer of both mood and bad luck, an often
wrathful God sitting in judgment of our every acrion,
while quire the opposite is e

God's salvation is central to man's search for di-
vine rruth. To the God-knowing individual it is simply
the acceprance of sonship with Him. Yet for many this
salvation continues ta be held hostage by human inter-
mediarics, evolutionary religions (the religions of us/good
and them/unwashed), and every manner of false culr,
All offer marerial superiority and erernal salvation—for a
price, for acceptance of their man-made dogma, for a set
af riruals assuring suevival.

Ie is the individual himself, who must break free
from these profane interruptions, distractions by humans
ta humans. In this way, today or comorrow, he may fully
embeace divine and saceed realifics, to live in partner-
ship with Gosd, one personality with The Perscnality.

"The cult advances slowly in generation epochs and agelong
cycles. Bat it does move forward. Euelutionary belisf. laid the
Joendation for o philssophs of revealed religton which will even
tally destroy the sieperstition af its origin." [92:3.5] (. 1006)

Allson Gardner discovered The Urantia Boak in 1970

ftey hearing excerhies read on the radio, She was a founder of
the Connecticat Saciery, has served om the General Cowncil and
as a member of the Edwcation Committee, and &5 Chalr of the
Fellowship’s Ad Hoc Public Relations Committee, Alison has
served a5 moderator and conribator for the Wrighowood Series,
She and her hushand, Dan Massey, have two teenage children.




REVELATION

By Byrom Belitsos, San Rafael, CA

We readerbelievers in The Usantia Beok somertimes
torget chat the Urantin revelation is a perfect mystery, a
toml unknown, to the religious believers and spirirual
pracricioners around vs. Our religious life derives fram
an unacknowledged revelatory teaching with almost no
practical link wich the evelutionary religions of the plane.
And because we as a religious movemenr are in our in-
fancy, our religious identity is a deep enigma—even 1o
L!'I.II.'E-L'J'-'L"E. I amn |_‘:||_|_|_| WY, W e borh a mysEtery to our-
selves, and to che rest of the waorld,

We are a revelatory community that has been
wrapped for over fifty years in a shroud of mystery and
even secrecy. And thus the guestion arises: Seeing thar
Wi are so primitive in our own religious evolution as a
group, how do we share the content of our religious life
with Christians—or with others who may be practitioners
within some other evolutionary religion? When asked,
what would vou say are the practices or heliefe that
constitute the religious life of & Usantia Book reades? 1s
there anything that can be publicly claimed abour our
“religion"—as distiner from simply restating the content
of the revelation itself? Or is this question a pueely
personal marter of which nothing definitive can be said?

My own chservation over a 25year petiod tells me
that our religious identity is highly frapmenred: there is
really very little common agreement on this score among
Urantia Book readers. Indeed, the text itself concains
ambiguities char seem ro allow for this. The Usantia rev-
elation is vast and multsided; it appears o be desianed
to foster a diversity of beliefs and practices among Its
adherents, while providing for unifying principles. This
rich ambiguicy is |':-?r|'|_i|pe;= one of the revelarion's chief
strengths. Consider, for example, the openness of the
text to creative interpretacion, I8 allowince for relipio-
eultumal differences in Ll!1dl:.':l'5l‘a]'|di1'|f, |'|'|::|g itz call for re-
ligiaus freedom and discouragement of creedal pressure
on believers. Yet this very serength will likely become a
source of confusion for new readers in the coming de-
cides, who will confront a "movement” that is divided
and feactional nor only politeally and culturally, but
alsa as a religiows body lacking a coherent identiry. These
factors, and the relative absence of religious leadership
it cur community, combined with our immarurity as a

D |

RELIGIOUS PRACTICE AND THE URANTIA

community, seem to guarancee thae the question of our
religious identity will for a long while abide as a source
of difficulor even for veteran readers.

Reucious Pracmices anp Reucious Ipenmity
Far the purposes of this essay, [ will narcow my inguiTy
toa quest for the central religious practices—rather than
beliefs=that may be said 1o be uniquely derived from the
Ultantia revelpton, and thar miy pl;mi|_}|'!.r he canstit-
tive ot our religious identicy. Religions practices may be
sabd 1o derive from one's abiding faith; beliefs are merely
mental phenomena. “Faith.. dominates the mode of
tving,...Belief fixates; faith liberates.” [101:8.1,2(P. 1114)
Beliefs bind the imagination and oo often restrain spon-
raneity and creaivig—which are the lifeblood of devoted
and religious living; bur pracrices, daily religions prae
tices, such as singers secvice and ceaseles prayer, are suh-
stantive, They arise from faith itself—from the foundations
of the whale personality—and they make a publicly rec-
ognizable impact in the form of discernable fruits of the
spiric. They contribute to the soul's growth and o the
evolution of the Supreme, Religious peactices can fur-
thee be defined as our consclous attempe o live a de-
voted and consecruted life with a goal of Adjuster fusion
followed by an erernal life of service and Gad-discovery,
Consistent and conscious practce will crysmallize in reli-
able religions habits; bur religious practices are nearly
meaningless when they are not persistently culrivared,
Discovering and dolng the will of God requires conscious
eftorr, and to some exrent, systematic practice as well as
social suppaort,
Assuming that we agree on these definitions, what
then are the chief practices, if any, among the highly di
verse groups of Lranda Book readers? Ts it as simple as
saying that we are readerhelievers of a racher lengthy rext,
and that our practice is to read and understand i Or is
there anything else ane can properly say is the core ser of
pracrices of the diverse body of believers? Should we not
lack to Jesus, as Rodan said we should, o find this an-
swerl But if we look there, whar specifically do we find?
This guestion of spiritual practice and religious
idenrity dogaed me from my earliest days as a reader after
I found the book in 1974, By coincidence, [ was a col-
lege student in Chicago in those days, so 1 had the unigue
cpportunity to actend study groups still containing a
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few people from the very esrliest group of readers. And [
was immediately stunned o discover thar this geoup of
veteran readers had no religion as such. The group lacked
any of the reappings of a religious creanization: chere
was no spiritual teacher to point aut the central heliefs,
no minister to lead pravees or rituals of worship, and as
far az [ could discern, no religious pracrices by the adher
ents. The only recurring pracrice that [ could observe
was the weekly ritual of reading the text, followed by a
proup recication of the same few lines from the rext ar
the end of the meeting.

Crwver the years it hecame clear that something was
either amiss with this Chicago group, who were orther-
wise lovely people, or, there wis a hidden mechod o
this apparent effort o cultivare 2 secular demeanor, In
later vears | sponsored study proups in different places
and ac different times; yet none of us seemed 1o acquire
a particular religions pracrice a5 there was no particular
leadership of the Urantia movement that was able or
willing to point in this direction, Yet all around me—
this being the early 1980:—there were friends and acquaine:
tances wha were pursuing spinitual practices in the
evolutionary religions. By rhis fme [ lived
in Boulder, Colorado, whers there was
a veritable spiritual renaissance go-
ing on with the sudden appearance
of communities of Buddhists,

Sufis, Hindus, and voma pracei-
tioners. Inspired by The Uran:
Ho Book's praise of Buddhism,

Where was fhe
evangelism that

RELUGICUS FRACTICE AMO THE URANTIA-REVELATION

r-::|i|;i|_'||_|.3. prictices that wotld dl,,"!le'l:ll_"l'l aur God-conscious-
ness! Where was the evangelism thac would, like thar of
the apostles, turn the world upside down? Where was
oUr S af Teurth?

Tr hegan o dawn an me thar we had not vet come
inte our evolurionary moment—a: thoughe thae is rather
obvious in recrospect. We had not yet developed & eli-
gious culture; our doors were in effece shut to ondinary
folks thirscing for teuth and righteousness, who needed
more than a literary experience. Remember, ".every new
revelation of tmath has mven Tise to o new cult, and even the
restacemnent ef che religion of Jesss must develep @ new and
;:|!|r|:'r-:|_|a-'r|,-'.':|_-' ,:.:.1'.'|.!:|:|l|5?||.." [$:-'-_',-'ﬁ]l:_P '-]flﬁ]' E-lll!' we had nor
ver developed cur “higher symbolism of a higher civilizaion.”

[87:7.6] {I. 966)

Coaprine Wite THE SHOCK oF REVELATION
Rather, our profile was that of o people who were—much
like the aposties in the days before Pentecost—sitting apart

from ordinary society in shock and isolation. We
were abhsorbing the rrials and rrauma of

being the human custodians of an ep-
ochul revelation, without divine in-
put as o how o manage ic, We
wire that secretive and under-
ground crowd of reader-believ-

ers in-a new revelation, that

[ soon found mwself splicting
my leisure time with the na-
scent Tibetan Buddhist commus
nity in Boulder, while =till

would, like that of
the apostles, turn the
world upside down?@
Where was our Spirit

epoch-making gife to all of hu-
mankind char was ironically
hidden sway in study proups
and in che vaults of the Uran:
tia Foundation, Some of us

attending Uranein Book srudy
groups. At least there was a reli-
pious practice and a relipious idens
tity of sorts among the Buddhises! '
never forger the day thae 1 ean into a
Buddhist in thar Boulder group, a commit

ted senior practitioner, who was secretly a fan of the
Urnantia revelation, Bue he told me thar he had left ir
behind because the rexe and the group did not scemi to
lead tova specific "spiritual practice,” & genuine *how-
to,” thar one could acrually engage with to prow spiritue
ally.

[ have had accasion o live in other areas of cthe
country in the owo decades since my time in Boulder.
And in time the truth became transparents by contrase
with ather relisionises | knew, we Urantlans were a eather
secular lot. How many of us engaged in chose specitic
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of Truth#®

were actual separarises, caughe

up in an isolated and elitisc cel-

ehration of the supenority and sub-

limity of our beliefs, And being a

community that lacked a religlons pro-

cess, the faith dimension in our lives was

oddly cuc off. Dur helief in the lieral texe was like a

bulwark against the development of a progressive and

adventurous faith. The reibulation arrendant upon the

reception of a radical revelaricn was an understandable

excuse for hiding ourselves away in secularism and bu-

reaucracy. For a tesc of this, just ask yourself what would

have happened to the apostles had Jesus not hestowed
his Spiric on the day of Pentecost!

During those years, here's the best we could doin

the meantime: In study groups we sincerely tried to men-

tally fathom the meaning of thae word “faich.” We were




RELIGIOUS PRACTICE AND THE URANTIA REVELATION
carcful and thougheful intellecnuals, living a religion af
the mind while awkwardly trying to fathom the relizion
of the spirit. We were adepe scholars of the arcane cor
ners of the revelatory rext. We loved Jesus in our hearrs,
and were devored o the ideals he exalted. We debated
questions of religious history or theology in study proups,
and yes, we fought over the future of the revelarion, Pur
DUT ErOUp prayers were perfunctory, our worship ses
stons uncomifortable and brief; and not many of us were
maoved to perform service in the communicty as individu-
als or Liantia Bookinspired groups, much less launch
actual religious instinutions or spiritual practice Erol 15
based on the revelation,

Lucking the needed sceioreligions support and in-
spiring symbolism, we as a body also rended to esclew
mysticism, the practice of the presence of God, True,
many of us as individuals did seck this MYSHC presence.
Bur because we were lacking in the guiding hand and
inspiration of religlous leaders and teachers of our own,
the pursuir was an arduous and fsolated one, With no
dedicated religious organizations to provide shelter and
succar for pracrice, many of us turned for SUppOrE o
cutside religious groups where we kepea low profile in
arder to keep our mysterious helief system from being
discovered. "They would never undlerstand,” we whis-
pered to ourselves,

THe DEFaULT TO SECULARISM

Here we were, then, deprived of the inspiring example of
religicus leaders or spiticual teachers, or a class of mys-
tics or monastic practitioners, who could assist us in
LlL‘:.']'.h:I.":il:‘q_:: our religions pracrices through secondary works
or other means, Indeed, there was very little overs Elp-
port for secondary or interpretive works in 2O CORnbext—
a condition thar to my mind has still not chanped, Sa
pechaps this all meane that spirinal practices, and spe
cific cultueal and social support for them, were nor pe
ally germane to our work with the revelation, Some
Urantians went so far as to Interpree the text to be ap-
posed o the engagement of mystic pracrices, Wicthaur u
doubs, we as a movernent, and many of us a5 individu-
als, were caughr up in the creeping secularism of Wese-
EOI Society,

As we all know, this default o seculirism ook its
roll on the revelstion movement. Lacking inspired evan-
gelises, membership did nor grow: vouth were not easily
attracted, (For example, there 15 an oftnated gap in our
membership in the generation just behind the boomers.)
Further, there was lirle if any contact with other relj-

———_q

gionists arcund us, or wich contemporary spiricnal move
ments. We voted 1o not participate in the World Paglia-
ment of Religions in 1993—arguably the mose IMpOTTane
interfaith meeting in history—on the rrounds that we
were net a genuine religious group bur only a “leaven-
ing” movement, We went totally unnoticed by the New
Age movement, by theelogians of every denomination,
by virtually all professors of religion, by all hook review-
ers, and religious journalists, But then, one might say,
|'|q:'r]'|'.=|p_= that was a |‘5|{'$sing_ If any of them researched
the Urantia movemenr, they would find thar many local
societies were little more than perfuncrory adminisera-
tive operations. They were certuinly not inspired plat-
forms of rrech-disseminarion, able o praduce aposeles
and disciples of Jesus, proliferare interpretive secondary
works, and inspire the greater society with warks of art
or archicecture, Instead, our leaders were suing one ans
othet.

Our difficulties with conflicr resolution were SEromg
evidence of this scourge of secularism. [esus enshrined a
religious practice for dealing with offenses by congrega-
ton members upon one another, in his sermon on fror
giveness, [139:1.1-6] (PP.1T624) But fearing overmuch
the downside consequences of instituanal religion, we
had no congregations who could act on this rule! Con.
Bregation or not, no existing constiturion of any lacal
socicty or study group that [ know of incorporates this
healthy and sacred pracrice for dealing with an errant
brother or sister.

Lacking in social support for this practice, individi.
als who had been hurt or offended by athers ina Uranrian
group had lictde choice but to rurs o serictly worldly
methods for resolving the problem—a resore o gossip
that sometimes descended into emorional blackmail and
ostracisme that would: lead all too often o aplits in snudy
groups and societies and ro the flight of many members
from participation. In the secular environment of the
times, no grouping in the Urantia movement made it
sell subject to this requirement for resalving conflict, [t
is thus no surprise thar this would eventually lead to the
specter of brochers “poing to the v against one another,”
Such phenomena are the mast indicting evidence we have
of the cost of secularism: our famous divisions and specs
tacular litigations are the bitter harvest of our inability
to make actual religious practices the center of our com-
muniey lite, Let’s remember: “When a Eroup engages in
cammunicy prayer...they are all made betrer because af
participation....Confession, repentance, and prayer have led
individieals, cities, nations, and swhole races mighty effores of
reform and couragenus deeds of valovous achievement.”

[91:5.2](P. 9a4)
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Fellowship conferences have often been a rare bright
spot for such group exercises of worship and the prayer
of faith. And in certain pockets, inspired individuals
championed the iden of creating religious CONETERAnons
that were scparate from the Urantia societies and study
groups. Others have engaged in fruirful inrerfaith
activitics. The evolution of the Rerreat Mer-
work and of an annual Florida confer-
ence culled Celestial Nights are also
magt encouraging in this connec-
tiei.

Reviving THE RicH POTENTIALS
of PRACTICE

Afrer a generation of secularism,
having learned our lesson well, the
Ulrantia movement seems o be on
the verge of exchanging a "relepian
af :Iu_.- il =i, one fharan:r:*.rir.t:ldl divinity,
by “feelings of autheritative certatnty” in
the texr of the revelation, o cne hased
on "the assurances of the spiric of adventurous and
progressive faith™ (see the fiest and =econd discourses on
relimion). [155:58&6) (PF. 1728-33)

A wide variety of other religious movements on
the world seage that are ormanized in such a way as o
bring specific religious practices into the lives of their
dherents have expanded ro fill the vacuum lefr by the
near-default of the carriers of the Fifth Epochal Revela-
rion. Bug the pendulum is now swinging the ather way,
I believe. Into the religious vacuum in OuT own
comimunicy's spiritual life have come new, and 1 think
promising, trends toward a full engagement with reli-
glous processes and practices similar o the way thir Jesus
engaged his followers. [ would cite only v of these
with which [ am perzonally familiar; although there are
many others in this encouraging trend, These two dre
the controversial Teaching Mission {TM) and the nascent
ministey of the evangelist Rob Cricketr, now knowm as
RCIM {Rob Crickest International Ministeies). 1 have
Jess direct knowledge of the new organization called the
Spiritual Fellowship, founded by Meredith Sprunger, but
am encouraged by its ambitious and farseeing plan ©
provide suitable institutional religious seteings for reader-
Lelicvers.

Whatever ane may think aboue the Teaching Miz
<ion, it is without doubr a movement of peaple dedi-
cared o consistent and daily spiritual practice. Imagine
approaching a TM group to observe it like an antchro-
pologisr. Here you will find a diverse collection of indi-
viduals and groups chat are beinge led by “celestials™ who
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This is the practice of
stiliness—a relaxed,
conscious and
meditative
submergence of the
whole personality in
the consciousness of

instruct them in how to engage wich spiritual forces
through a variery of specific religious practices. As for
literarure, you would discover thousands of pages of tran-
scripes from a scote of locations, mostly focusing
on instructions in prayer, worship, medi-
mrion {or "stillness") and service. You
would observe thar each new reacher
session would provide yet anather
rutorial on how o deepen these
pracrices.
After participaring in a TM
proup in Oklahoma City, 1 felt
a deep conviction chat this phe-
nomenon needed to be docu-
mented. In 1998 [ published a
baak that lists many of the central
religions practices of the TM: 131
leszans that the coeditor Fred Hurris
and 1 Lelieve constiture “the spiritual heart
of the Urantia revelation.” Yes, this i3 jusc
one interpretation of the revelation, and this approach
s certainly not for everyone, bur | believe iris & step In
the right direction in that it saunchly emphasizes reli-
picus practice. We need many more oo mpendiums like
this haok, and proups dedicaced to religious practices,
coming from wharever direction. Ir is my prayer that
many such secondary works will someday flood the
shelves of bookstores, articulating the rich patentals for
spiritual practices that are contained in the revelation
from the standpoint of a practicing group of Urantia
Book-inspired individuals, 1t is also my hope thar the
Fellawship, for its part, will do much maore to support
the growth of the secondary works community, now that
ir is publishing its own edition of the revelation texr
Although it may appear sa from the outside, the
religions practice of the Teaching Mission 15 port the ac-
tivity of receiving transmissions from reachers and the
dissemination of transeripes. Rather, the “reachers” e
consistently and in thousands of teaching siations over
the past tent years enshrined a particular daily practice as
cenrral, This is the practice of stillness—a relaxed, con-
scious and meditative submergence of the whole person-
ality in the conscionsness of divinity. Without this sacred
practice of daily contact with the indwelling spirir, ac-
cording to the celestial reachers, it is difficult to bear
spiritual fruit. Indeed, withour such pracrices thar tran:
ceord the intellecr and go beyond a mentally eonrrolled
religion of the mind, it is unlikely that we could ever
shake the secular mindset: A variery of TM adherenes




RELIGIGUS FEACTICE AMD THE URARNTIA REVELATIOH

have searted organiztions o promore the praceice of
the new teachings, The pure essence and real intent of
the Teaching Mission, as | understand it, is to produce
self-reliant practitioners of a mighty teligion in the ex
alred lineage of aur master, [esus of Mazareth.

And new, the New Zealand-bam spiritual reacher
Rob Crickete has injecred a different set of practices into
the still-raping vacuum lefe by the secularization of the
Urantia movement. His innovative approach shows the
diversity of religious expressions that are possible. His
teaching on religlous practice draws from a wide range of
sources: his own deep experiences of sonship, the praise-
filled Pentecostal Christian movement in which he has
been a participant, and possibly his earlier pracrices as a
Chaan Buddhist monk living in Asian monasteries. A
number of new congremations have quickly evolved from
the weekend Sonship Conferences that he has heen pre-
senting all over the U5, and even in many foreign coun-
tTies,

As a founding member of one of these congrepa-
ticns, the Church of Chrise Michael of San Rafael. Calis
fornia, [ have come to see Rol's work as an impormne
part of the answer to my own prayer for the spiritualiza-
tien of the Urantia movement and irs further expansion
out of it elitist isolation. For me, the maotivation for
curreach is crucial. Rodan is represented as saying: “If
Fou are net o positive and missionansy evangel of your veligian,
yone are selfdeceived it what you call @ veligion is anly 2
traditional belicf or @ mese syseem of intellecrual philasophy,”
|160:5.3])(P. 1780) Sane and spiritinspired cvangelism ts
a crucial religicus practce in irself, as well as a fruic of
teligious pracrice.

Oir congregation in San Rafael is experimenral and
progressive. A core group meets weekly oo seek divine
guidance for the purpose of expanding and improving
the religious practice of each individual in the congrega-
tion; e also provides moral support for our minister
Elianne Obadia and assiscane ministers Perer Hayman
and Doug Childers s they look roward the nex Sunday’s
service, Peter runs a study group thar is sponsored by the
church; his mission as leader is o help set the tone for a
spiritualized approach to the sudy of the texs, begin-
ning and ending each meeting with singing and prayer,
and relating the readings back to the spiritual pach of
participants, The church iz alte planning o initiate
"home cell groups™ to help reinforce the spirinal pracs
tice of congregants at the neighborhood level,

The liturgy of our church varies each week, bue the
emphasis is almost always on singing and prayer as a gate-

way o silent worship and moments of group praise and
thanksgiving. There wre readings from the rexr and a short
homily, We immediarely follow the service with a rime
specially set aside for spiriteal healing, This is led by the
ministers; bue it §s in essence a refreshing group exercise
for experiencing in a variety of ways a sacred enenry field
of healing and blessing. We invoke and we sense the pro-
found presence of our divine parents,

I cire this as jusc another instance of che way reli-
gious practices are entering the Usantin movement in
unprecedented ways. “There is o real prpose in the social
izarion of relimion.” [99:6.2(B. 1092) Bur the practices of
the religious groups, thaugh indispensable as a support
structure for individual spiricual practice, should never
substitute for personal religious experience, personal
progress toward Adjusrer fusion, and the enbancement
of individual soul-powers for self-ranscending service ro
humankind. Tt is my prayer that our litele church be
lirtle more than a means toward char end.

It all really does come down o the rruthhungry
individual standing nakedly before God. As the arche
type of our religlous pracrice, we can do no betrer chan
ra retnember that “the greatest of all mechods of problem soly-
ng,” according to Rodan i “thar which [Jesus] so consis
tently practices... the isolation of worshipful meditacion, ths
habit of going off s frequently by himself to commune with the
Father in heaven..." [160: L1O)E. 1774) It is this sorc of
conststent religious practice, varving no doubr in accord
with the presence of courageous religious leadership, and
in line with the culture and the remperament of an indi-
vidual, that will lead us readerbelievers into that efflo-
rescence of service, love, and truth-dissemination that
befits the Fifth Epochal Revelarion,

Byron Belitsas has been o student of The Urantia Book
since 1974, He works as & writer, editor, and book publisher and
lives in San Rafael. CA. Hé can be reached at
bbelitsos@earchlink. net

"The characteristic difference
between g social occasion and a
religious gathering is that in contrast
with the seculaor the religious is
pervaded by the atmosphere of
communion. " [104:4.1] (P, 1133)
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THE GIFT OF TOLERANCE

By Karen Lee Larsen, Goshen, WY

The Urantia Book reaches us thar free will is one of
the preatest gifts Farher has given to all of his crearures,
“Mo other heing, force, creator, or dgency in all the wide wniverse
of universss can interfere to any demee with the absolute sover
cipnty af the mortal free will, as it operates within the reclms of
chotee, regarding the eternal desting of the personality of the
chapsing mortal, As pertaing to prerral sarvdverl, God fhas des
creed the sovereignes of the material and moreal will] and thot
decree s abselare.! [5:0.8) (B T1)

With all of chis free will available to mose of the six
billion prople on this planet, it is no wonder chat accep-
tance of one another and the choices chat are made have
caused adversity and chaos since the beginning of our
evolution. Man's ego, which seeks acceprance and al=o
craves to do things his way, is another factor in the equa-
tion. Add the basle animal instiner to Msurvive” and our
challenge is even greacer. The human of animal origin
has a great adventure ahead of him, bur also a long struggle
and challenge to overcame his lower namre of human
physialogical make-up and o adape and replace some of
it with the higher levels of spiritual ideals.

“ Fovewarm all beliewers veganling the fringe of conflict
which must be raversed i all who pass fron the life as it i
livend dnt the flesh o che higher life as it is lived in the spdrie. T
those who live quite wholly within either raalm, there &5 lerde
conflict or confiesion, but all are doosmed 1o experience a mone or
less wncertaingy during the times of mansition between the two
tevels af lving, In encering the kinpgdom, ou cannot escape i
respoawsibilities or avoid its obligations, beit remember: The gos-
prel soke is cazy aned the bunden of tacch is lighe” [159:3.7] (P,
1766)

Or birth as 5 human only affords us an opporm-
niry to reach for eternal life, it does nor guarantee i
Our human birth is the fisse step in an endless set ot
steps townrds spiriual progress and perfection, steps that
must be reached by che choices we make, ones thar can
also be altered by the world in which we live and the
choices that others make. Thus, must we grow and learn,
live and experience this life, and at major crosscoads,
change the perspective and point of view that we have
heen raughe, conditioned, and made 1o accepr, again re-
flecting on the truth thar these points of view hold, Our
journey entails endless choices based on our undersen-
ing and comprehension of our basic moral foundatons.

*Moral worth cannor be devived from mere repression—
obeying the infunction Thow shale not” Fear and shame are
snworthy motteations for religious living, Religion is velid onks
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when it veveals the fatherhood of Grd and enluances the brother
hrond |_|_|" FILETL,

An effective philosophy of living is formed ba combina-
tion of cosmic insight and the totel of one's ematdomal reacrions
to the social and economic envitonment, Remember: While in-
herited wnpes cnnoet be fundamentally. modified, emotional
respintses 1o such arges can he changed; thencfore the moral e
tere can be modified, character can be Improved. In the strong
chardcter emotianal feipanses are mregraced and coordinated,
and toes iz prodiced o wnified personalicy,. Deficient wnifica-
tion: weakens the moral natere and engenders unhappines.”
[140:4.7,BJ(P 1572

At the very core of this individual mission to rise
above our animal narures and begin the ascension o the
higher levels of reality, i acceptance of others, which T
believe is first discovered in and through wolerance of all
the other people thar rravel ahead of us, beside us, and
Lehingd us. These freewill creatures all have the same de-
sire we do, o "be ye perfect as our father in heawven is
perfect.” And page 1573 rells us thar “Every morral really
exaves oo be o compers person,...and siech attainment is possible
hecaise in the lase analysis the ‘universe @3 trcly facherly. ™
[140:4.11] (P 1573) Alas, the way we all reach for rthis
perfection, this completien, Iz very differenc.

[ remember as a child learning a prayer. 1 didn't
learn it in church. 1t hung on the wall of my father's
house, and [ must have cead ica thousand fimes or more.
It reads “Gad grant me the serenity to accept the things
| can not change, the courage o change the thing: [ can,
and rthe wisdom ro know the difference,” | can recall
reading it and wondering whar it meant it would have
seemed like o moronta mora if 1 knew chat term chen, It
wis just some words with hidden meaning: thae my young
and inexperienced mind could not comprehend. The
only way I came to somewhar of an understanding was
by looking at the meaning of each word. Years later this
prayer was my saving grace. It gave me the strength o
overcome my own human frailties and begin life anew.
Today, I finally underssand the conrent of this wise and
eternal prayer, which o me, speaks of wlerance, of ac-
ceprance, and of secing the bigger picture beyvond my
riny lirtle view.

“God, grant me the sereniny o accept the things 1
can not change.™ Hmm, what can't 1 change? I can't
change the way aur planet and cur history have aceurred;
I can't change the past. [ can't change other people, nor
can [ change the way they think. T can only plant seeds of
truth from my own point of view. The choice to listen
and chanpe their thinking, their atcitudes, and their ac-




tions is up to them. So as | plant seeds, | must be able 1o
tind serenity in knowing that [ have done all thae T can,
and that the final chaice is up to the other person. 1
have found great serenity in realizing [ sm not account-
able to the whole world and its entire people. 1 have
tound peace in knowing thar although 1 wish and want
for the world o be different, [ can only alter it one per-
son at o time, by loving them and being an example of
God’s love, by coming to know them, their hidden de
sires and dreeams, their morives in life, and why they made
the choices they did, and by ]"-‘i-hg ik gilrdr..'n:.'r wheresver |
go. By being olerane of the choices that others make, |
am free from emotional anger, “Anger is a nueteriol manifes-
tation which represents, in @ general way, the measire of the
faiture of the spivienal namre ta gain contvol of the combined
intellectual and physical natures. Anger indicates vour lack of
tolesane lnatherly love plus yooor Lack of selfvespect and sclfcon-
trol. Anger depletes the healeh. debazes the mind, and handicaps
e shirit teacher af man’s seul] L4942 (B 1473

“The courage ro change the things | can” conveys
to me that | am not helpless, nor hopelesa, in anv situa-
tion, I can change things in me, That would be my atti-
rudes, actions, words, thoughes, and deeds, Acceprance
and tolerance of octher ideas and ideals...] can change
me, slowly. 1 can change my conditioned chinking. [ can
change the way [ see the world around me by my posi-
rive hope und undying love for humanity, [ can change
the presentation of my paint of view so it does not of.
tend or harm others, T can always do it with love. [ can
change the old and rusted ideas of the past set in my
mind 1o a higher level of service and kindness. My self-
ishmess and selfcenteredness can be changed by placing
others firsc when their needs are much greater than my
own. And even when they aren’r.

Has this metamorphosis occurred avernight?
Hardly. Ir is & constane scrugale o be courngeous and
not need e be :'||l.'|.':l|'l.'.g ]':ig]ﬂ, ;LE'.'L::!',',:'. the one with the
correct point of view, Courage is found in my
trust in Crod, and in k:n-:_ll.l.-'ing that he i3
always wich me, assisfing me on my
missicn, The revelations of groweh
and change within come occasion-
ally, bur they are not as often as 1
wish they were, That is my himzn-
fess, my imperfection, So [ keep
striving. Today I am beginning ro
be more tolerant of my own imper-
fections; thus it makes me realize
that other humans meast have the same
scruggles thae 1 do, W are all human;
we all have much to learmn and overcome.

Our human birth s the
first step in an endless
set of steps towards
spirifual progress and
perfection, steps that
must be reached by
the choices we make.

This makes the burden lighter and also reinforees the
fact that none of us are so different, because we all must
grow and learn. We all need greater tolerance and under
standing of one another, which iz found in learning to
lewe one another,

“In phesical life the senses tell of the existence of things:
mind discovers the reality of meanings: bur the shizitaal expert
ence vevenls to the individieal the trie values of life, These high
evels of humutn living ave artained in the supreme loe of God
and in the wnselfish lwve of man. If you love your fellow: men,
yoai tnaese fuve discovered chedr welies, Jeseis Toved men o much
because he placed such a high vabe upon thent You can best
digcover values in your arsociates by discovering thelr motiva-
tion. If someone rdrates you, casses feelings of recenrment, vou
should sympathetically seek 1o discem his viewpoint, his veasoms
Jor such ahjectiongble conduce. If once vou enderstand FoaeT meigh-
b, vone will become tolerant, and this wlemnce will YO frto
friendship and vipen inzo Lme." [100:4.4] (P, 1008)

“And the wisdom o know the difference.™ Once 1
discovered what I could change and what 1 couldn’s
change, once | knew my boundaries and my limitations,
wisdom began o come ensier. There is a siying every-
one has a Higher Power, and [ am not ic.” Allowing this
thought to roll around in my mind brought me to a
higher level of undersmnding about this wisdom. T am
nat accountable to God for making the choices for other
people. 1 am accountable for doing whar 1 can o bear
the “fruits of the spirit™ in my daily life. Jesus rells us:
“Sabuation is the free gift of God, but thase wha are borm of the
spirit will immedintely begin to show forth che frits of the spivic
i toving service to their fellow ereaenmes, And the fedts of the
divine spiric which are vielded in the lives of spirichern and
Godknowing motals are: loving sewice, unselfish devotion, cow
vegeones leraley, sinceve fatmess, enligheened homesr, emlying hope,
conjiding trust, merciful minisery, unfmling goodness, Jomziving
tolevance, and enduring peace.™ [193:2.2] (P, 2054)

I am accountable for striving ro reach higher levels

of thinking, acting, and living. But we can nor

forget that there are many that are not
ready, some thar are not even eapalble
of such spiritual strivings, and arill
others who choose nor to seek the
lowe, much, beaury, and goodness

of God. We must of our own free

will choose to discover it Ie is
neither tendernass nor alivuism to be-

stow funle sympathy upon degenerared
haiman beings, sensalvable abnommal and
iniferfor mortals. Theve exist on even the
mast nermel of the evolutlonary worlds suf
ficient differences between individuals and
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berwsen tumerous socigl groups to fravide for the full exerclse of
all those noble traits of alenedseic sentiment and unselfish moral
minisery withaut perperuating the socially wnfic and che morally
degenerate strains of evolving hwemanits. There is abundant op-
partunity for the exercise of tlerance and the fiunction of altn-
ism in behalf of those unfortunate and needy individuals who
heve not irreerlevably losc their morel herivage and forever de
stvoyed their spivitual bivthright. " [52:2.12] (P. 592)

[ see the world around me, the bickering, the power
srruggles, the need ro conteol the way others live, learn,
and lewe, and [ am reminded of thiz prayer. [ am e
minded of the intolerance thar has brought us to the
present in so many different ways. | can see the pain and
suffering that intolerance breeds and steals from those
who truly strive to do what chey believe is right. My
heart often aches for the misery we place on our fellow
man because of our own needs and wants o keep things
just the way they are. Could we but see the warld from
another time, another point of view, another life experi-
ence, we might begin o know their path, their choices,
and their life. And we might come to know why they
made the choices they did. Walk a mile in another pair
of shoes and the world is a new plage. See things from
the cppesite end and you might even wonder u litele
mare why you are the way you are. To question ourselves,
our moral foundations of right and wrong, should be an
ongoing process of progress. To be seeing things from
anather point of view is part of our mission, par of our
sk ro know the true maotives of one another; without
such soul searching, we are dormant, stagnant, and dead.
Truth is alive and dynamic, and Jesus tells us My Father
reqeedves all his childven to grow in grace and in a knowledge of
the truth, ™ [176:3.5] (F1917)

The Spirit of Truth is always guiding us to think,
1oy see the bigper picture, and to reevaluate our ideals.
And although our ideals grow by geometric proportion,
by cur own humanness, we also must accept our short-
comings, in tealizing them here and now. Alas, it Is the
striving to find serenity amidst the chaos and confusion.
It is the ¢ourage o change whatever we can, about how
we view the bigger picture. And it is the wisdom, that
awakens us, by and through the knowledge, facts, and
spiritual insights thar we come to know, It is srriving
and courage and wisdom, which help vs 1o reach for che
highest ideals of love, toleranes, and acceprance of all
humanioy. “While divine or spiriteal insight 15 a gift, haman
swisdom must evolye." [101:4.2] (P, 1109

o we have to like all of it? Ne. In face, we are told
that we should not be rolerane of sin and inigquity, bur
that our persanal views should always focus on the indi-
vidual, Jesus .. did not teach passive tolerance of swvongdoing:

And he made it plain en this aftemeon that he approved of the
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THE GIFT OF TOLERAMLCE

sacial prenishment of ewildoers and criminals, and thar the clul
FOVETTIMEnE macst summezines emplay force for the malntenance of
socdal onder and in the eeecution of justice. [140:8.4] (P 1579)
"He made it clear thae indiseniminate kindness may be blamed
for momy socia) evils,..In all these matters it wes the pracrice of
Jesus always o sey, 'Be as wise as serpents but as harmless as
doves.' [t seemed to be his purpose in oll seclal situations to
reach parience, tolevance, omd forgiveness.” [ 140:8.13] (% 1580)

Should we plant seeds of ruth wherever we gol
Yer, Can we change the way we see all life! Yes! Tolerance
comes in the form of accepting one another as we are.
Tolerance allows love to prow and healing to begin. Tol-
erance gives cach of us the freedom ro be as we are, to be
as perfect as we are, as imperfect as thae may be. Toler
ance opens up the hearts and minds of all people in all
walks of life to the true realicy thar God dwells in each of
us, See first the child of God in front of you, know that
the divine spiritual spark pilots their soul, wo, and know
serenity, that all is as it should be, that ne matrer what,
the revelation of Jesus shall not fail. God's plan will noc
be altered into oblivian. All are che faith gons of God.
Tolerance is the kev ro light and life an this planet. And
if each new day we are a little more rolerant of one an-
other, think hew tolerane we will be in ecernity,

In closing, | offer Jesus' ideas on maturity and
growth: "As you grow older in years and more experienced in
the afiairs of the kingdom, are yoe becoming maove tactful in
dealing with croublespme mortals and more tolerant in living
with seubborn associares? Tact is the fulorum of social leverage,
and tolerance is the earmark of a preac soall, Ifvoe possess chese
save ol r;.|1.:|.'rr||.|||.h|¢‘I _!.:'I:_|"L'i. as the -:[ﬂ_‘:.! [rss oo il become mare
alert and expert in your worthy efforts to avedd all snnecessary
sacial misunderstandings. Such wise souls are able to avoid much
af the trowble which is cestain to be the portion of all who suffer
from lack of emational adpsoment, those who refuse 1o mow up,
and those who vefise to gow old gracefully." [156:5.18] (P
1740}

He calls them “gifts." Perhaps toleranee s more than
just “purting up with™; perhaps tolerance Is a gift chat,
when possessed, allows each of us ro be tully open to
any and all of the diversity that is a part of each indi-
vidual life, which Is a part of the whole, Perhaps roler-
ance, being a basic moral foundation of family growth,
1% to be the first thing we learn for such a reason, perhaps
because it mkes so long to learn.

Kaaren Lavsen s the chamuoman of the Membership”
Huospitality Committee of the Liventla Book Sociery of Ureater
Wetw York, This article i @ writeen form of Karen's fresentacion
to the UBSGNY o Sepember 16, 2001,
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