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Insights Related to Historic Religious Conflict

Meredith ]. Sprunger
Delivered April 27, 1994 at a First Society Miniconference, Northwestern University, Evanston, lllinois

n order to understand the origins of religious conflict,

we must nealize that every individual has a unique
mind, personality, and religious experience, When these
complex individuals in various geographic centers in-
terassociate in their religlous experience, each group
evolves a different social expression of thelr religlous
experience, These characteristics of human nature make
diversity and conflict inevitable in all social relation-
ships. Since religion deals with the central values in
human expericnce, religious conflict is charged with
great importance and emotion.

An Overview of Religious Conflict

It may be helpful to take a bird’s-eye view of the
major conflicts in workd religions. Hinduism, the oldest
of the world religions, has experienced many reform
movements. Mahavira, the son of a Hindu rajah, pro-
tested against the domineering Brahman priesthood
and bloody animal sacrifices. His efforts resulted in little
change in Hinduism, but started another religion, Jain-
ism. Gautama Buddha, another Hindu prince, rejected
the hereditary caste system and the excesasive ceremo-
nialism of Hinduism. The older religion did not change
much, but Gautama's efforts founded another religion,
Buddhism, Manak, a second-caste Hindu, preached
tolerance between Hindus and Muslims, declaring that
both worshiped the same God. His efforts did not bring
much tolerance between the two religions but did start
a new religion, Sikhism. Dozens of other prophets have
atternpted to modernize Hinduism, which has resulted
in significant evolutionary changes.

These new religions founded in India were also
divided by conflict. Jainism witnessed a struggle be-
tween the White-clad sect in the north who wore clothes
and the Sky-clad scct in the south who wore no clothes.
In Buddhism there was a struggle between the followers
of the Lesser Vehicle, Hinayana Buddhism, who had an
atheistic Teligion, and the devotees of the Greater
Vehicle, Mahayana Buddhism, who regarded Buddha as
a divine savior. Sikhism is divided between the Quietis-
tic Group who fellow Nanak and the Militaristic Group
whao follow the tenth Guru, Govind Singh.

[n China Confudanism was opposed by Taolsm. In
Japan Shintoism is divided by Sectarian Shinto, which is
a religion, and State Shintoism, which is a patriotic cult.
Judaism is segregated into three groups: Orthodox Juda-
ism, Conservative Judaism, and Reformed Judaism. In
Islam we have the orthodox, traditional Sunnis, the

Shiites, who follow Ali, the son-in-law of Mohammed,
the Sufis, who are mystics, and the Baha'i, which was
founded by the Bab, who claimed to be the twellth
descendent or Iman of Ali, and his disciple, Bahaullah.
Baha'i has become an independent religion. Christian-
ity, as you know, is divided into hundreds of divisions
and sects, This brief and oversimplified survey of reli-
gious conflict and division in the world's religions illus-
trates the basic divisiveness of evolutionary religion,

Historic Christian Conflicts

Contflicts are indigenous and pervasive in the social
expression of religion. [t may be instructive to examine
same of the major conflicts in the history of Christianity.

1. The Apostles of fohn and the Apostles of Jesus, The most
serious disagreement between the apostles of John and
Jesus was the place of baptsm in the new teachings. The
acceptance of baptism was the price which the followers
of Jesus were required to make in order to win the
loyalty of the followers of John. A secondary question
centered around the priority of repentance and belief,

These characteristics of human nafure make diversify and
confict inewviable in all social relationships.

“John’s apostles preached, Repentand be baptized.” Jesus’
apostles proclaimed, ‘Believe and be baptized.”™ (1625)

2, Abmer and Fayl, et gl There was a traditional an-
tipathy between the Jews in Jerusalem and the Jews of
Philadelphia. Abner disagreed with Peter and James
over the administration of the Jerusalem church, and he
parted company with Paul over differences in philos-
ophy and theology. “Abner was more Babylonian than
Hellenic in his philosophy, and he stubbornly resisted
all attempts of Paul to remake the teachings of Jesus so
as to present less that was objectionable, first o the Jews,
then o the Greco-Roman believers in the mysteries.... In
his last years Abner denounced Paul as the ‘clever cor-
rupter of the life teachings of Jesus of Mazareth, the Son
of the living God."" {1831-2)

3. Mithraisim and ChrisHiardfy. During the third century
AD, Mithraic and Christian churches were in close
competition, They were very similar in appearance and
ritual, although Mithraism encouraged militarism and
early Christianity was ultrapacific. The triumph of
Christianity over the mystery cults was due to Paul and
his successors” organizational ability and willingness to
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make compromises with Mithraism, such as accepting
the birth date of Mithras as the birth date of Jesus, and
the admission of women as full members in the Chris-
tian church.

4. Grosticism. Gnosticism was a pre-Christian synore-
tistic mysticism. The Gnostics believed in a “special”
source of knowledge. They denied the real humanity
and actual death of Jesus. Jesus’ body only appeared to
be material—a view known as docetism. Gnostics taught
the dichotomy of matter and spirit; matter s evil and
spirit is pood.

3. Marcion (Scripture). Marcion was one of the first
church reformers. He protested legalism in the church,
refected the Old Testament and its God, and proposed a
list of truly Christian writings to be canonized. Marcion
was excommunicated in 144 AL, and started his own
church. His reform movement was largely responsible
for the emergence of the Christian canon of seriptures
and a united Catholic Church.

The triumph of Christianity over the mystery culls was
dug to Paul and his successors' organizational abifify
and willingness fo make compromises with Mithraism. ..

6. Montamism (Channeling). Montanus proclaimed
himself an instrument through which the Holy Spirit
spoke and declared the beginning of the dispensation of
the Holy Spirit. People claiming to be new mouthpieces
of the Spirit announced themselves and declared the
end of the world was at hand. They protested the world-
liness of the church and promoted asceticism, which
was later carried on in the monasticism of the Middle
Ages. They were condemned by synods in Asia Minor
amound 160 A.LL but troubled the church for a long
period of Hme.

7. Arian Confroversy (Christology), Arius believed
Christ was a lower God—not one with the Father in
essence, He thought that Jesus was neither fully God nor
fully man, buta substance in between. A church council
assembled in Nicaea in 325 declared that Christ was one
of essence with the Father. The dispute continued for
maore than a half century. A coundl met in Jerusalem in
335 and voted to restore Arius to full church member-
ship, but before the formal ceremony could take place
Arius died suddenly. The bitter dispute continued for
decades. A church council met at Chalcedon in 451 and
adopted a new creed which has ever since been
regarded as the orthodox solution to the Christological
problem. The Chalcedon creed declares that our Lord
Jesus Christ is “truly God and truly man...consubstan-
tal with the Father according to the Godhead, and con-
substantial with us according to the manhood...in two
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natures, inconfusedly, unchangeably, indivisibly, insep-
arably, the distinction of natures being by no means
taken away by the union, but rather the property of each
nature being preserved and concurring in one person
and one subsistence.”

8. Pelagian Controversy (Original Sin and Eree Will),
Pelagius believed in the freedom of the hurman will and
denied any original sin inherited from Adam and Eve.
Augustine belicved humanity was contaminated
original gin, that he had been saved by irresistible grace
and predestination from sin which he could never have
overcome by his own strength.

A church council met at Carthage in 418 and decided
that Adam became mortal by sin and passed this sin on
to his progeny. Children should be baptized for the
remission of original sin, and grace was necessary for
right living,

A synod met at Orange in 529 and adopted a Seni-
Pelzgian position, They affirmed that humanity is under
original sin and stressed the importance of grace, but
rejected predestination, In spite of original sin, human-
kind has freedom of will.

This issue appeared again in the Reformation period
under the ttle of sochienism. Socinus (Sozzind) and his
Protestant followers asserted that human beings have
free will and rejected original sin and predestination.
Another form of this controversy in the Reformation
period is known as Arminianism, Arminius and his fol-
lowers protested against the Calvinistic doctrines of un-
conditional election and irresistible grace. They held
that divine foreknowledge enables God to foresee what
human beings will do, but God's foreknowledge does
not forcordain or predestine that choice. Humankind
has true freedom of choice.

9. Atonement Controversy. The historic atonement con-
troversies, as one would suppose, tend to parallel the
original sin and free-will controversies.

The Anselmic or Satisfaction Theory. This theory main-
tains that the necessity of the atonement is grounded in
the holiness of God. Adam and his progeny’s sin against
an infinite being requires infinite punishment. Such
punishment to satisfy the divine holiness is only pos-
sible for a God-man, Christ. Christ is humanity’s sub-
stitute satisfying divine justice and holiness, We are
saved by accepting what Christ has done on our behalf.

The Socinian ot Loving Example Theory. This theory
holds that willful human sinfulness is the only barrier
between humanity and God. God does not need to be
reconciled or appeased, only man needs to change
through repentance and reformation. Chrrist saves and
inspires us through his noble example of lovalty to the

(Cenlinusd on pege 6)
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will of God. His erucifixion is a revelation of God's love.
God's love supersedes God's holiness,

There are many other atonement theories, but all can
be classified basically under one of the above theories,

10, The Reforrration Controversy and Broad Theological
Positions:

Roman Catholicism.—The Roman Catholie Church
holds the conviction that it is the true religion whose
dogma is infallible, and therefore the church is an authori-
tative body demanding obedience of officials and laity.
The Popeis infallible when he speaks ex cathadra—as the
representative of Christ on earth. The church elaims that
itis one in doctrine, authority, and worship; it is holy in
observing God's will, universal in its constituency, and
apostolic in its ancestry. Through its seven sacraments it
provides grace. The Mass is the central act of worship.

Protestantism.—While agreeing at many points with
Rorman Catholicism, Protestants believe their views are
closer to New Testament Christianity. In contrast with
the Roman Church, they hold four distinctive convic-
tions: (1} the sense of immediacy in the relationship
between Ged and man; (2) the concept of the universal
priesthood of believers; (3) use of the Bible as the “Word
of God”; and (4) belief that God works through the
natural relations of human experience, rather than in
rites and dogmas.

Fundamentalissi—Reaction against the changes
brought about in the church by modern sclence and new
fields of study, such as biblical criticism and compara-
tive religion, was initiated when a series of pamphlets
entitled, The Fundanrentals, began to appearin 1909, Fun-
damentalists stress five doctrines: (1) the infallibility or
inerrancy of the Bible; (2) the deity of Christ and the
virgin birth; (3} belief in a substitutionary atonement; (4)
the physical or bodily resurrection of Christ; and (5) the
bodily Second Coming of Christ to establish his
kingdom on earth.

The grealest degres of unity and cooperation is achisved
when ideals, purposes, and goals ara emphasized
rather than theological agreemant or polity conformity.

= L R———————

Liberal Christianify.—While there is no set of doctrines
that can be called the tencts of many mainline Chris-
tians, there are positions which they are likely to em-
phasize. They believe: (1) that Christianity is a dynamic
and growing religion; (2) that revelation is progressive
and continuous; (3} that God is personal and one with
whom humankind may have fellowship and com-
munion; {4) that emphasis should be placed on the in-
herent worth and dignity of human beings as children
of God; and (5) that the struggle against evil is both
personal and sodal. Religious faith must be carefully

L

thought out, deeply experienced, and lived in all of lifes
relationships.

Nesorthodeoy—A mainline theological movement
which has been critleal of both fundamentalism and
religious liberalism, known as Necorthodoxy or crisis
theology, subscribes to the following beliefs: (1) the Bible
is the Word of God, as interpreted by literary and histor-
ical criticism; (2) revelation is the primary source of
Christian faith—faith has priority over reason; and (3)
the transcendence and sovereignty of God has prionty
over God's immanence—our most reliable knowledge
of God is God's self-revelation in Christ. They empha-
size human sinfulness, especially pride and idolatry.
Crisis theology stresses the tragic alternatives of life. In
society, compromise with evil appears necessary. Justice
is always relative.

There are dozens of other religious conflicts covering
areas like baptism, the Lord's Supper, salvation, hell,
sexual behavior, abortion, political involvement and ac-
tion, and war. But we have probably sampled enough
historie religious conflict to get a feel for the dynamies of
theological, ethical, and polity disagreements. As we
look at these disagreements, a number of generaliza-
tions suggest themselves,

Summary Statements

Conflict, differences of opinion, is a constant and char-

acteristic condition in all soclal religlous relationships.

* Authority, power, or majority opinion does not
setthe theological or organizational differences, but
it is an effective means of social control. Often
power and control are more important to par-
ticipants than the theological issues,

* Adthortarian, fundamentalistic, literalistic, and
simplistic thought guiding attitudes and behavior
may facilitate short-term specific objectives, but is
detrimental to long-term spiritual growth.

= Truth is dialectical in nature. When extremes are
emphasized, divisions oceur. Consensus rather
than authority or arbitrary majority coercion is the
best atmosphere in which understanding is
facilitated, but such dialogue usually slows and
temporizes group aclion.

» The same basic truth issues tend to be raised cen-
tury after century.

® The gratest degree of unily and cooperation is
achieved when Ideals, purposes, and goals are em-
phasized rather than theclogical agreement or
polity conformity, Theological balance along with
broad freecdom of opinion and action is most con-
ducive to constructive relationships.

The conflicts of evelutionary religion are most effec-

tively transcended by epochal revelation. o
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_ Take time
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ﬂ.“'ﬂ‘-‘ : and time again
Take time away from time to treat
to touch your wondering heart.

your transcending spark . ..

The above "R Toon" is by Richard Preiss.
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Origin of Personal Religion

by Mark Kulieke
Delivered June 28, 1992 at Lake Forest College in Lake Farest, linois

The subject for the day concerns the origin of par-
sonal religion and will involve a focus on Papers 158
through 167. This means starting with “The Mount of
Transfiguration” and going through “The Visit to
Philadelphia,” which takes us up to just prior to the
resurrection of Lazarus, You could actually use a great
many papers in The Urantiz Book in support of this topic,
but ! have limited myself to examples from these papers
to illustrate my main points in keeping with the plan of
this workshop.

_ﬁ*
...the personal element of religion,

the concept of the value of the indi-
vidual human will creature and the
establishment of that creature’s
relationship with his or her creator,
seems to be a product almost entire-
ly of revelatory religion

First of all, let’s deal with what is meant by personal,
I will regard personal as referring to two things which
are closely related and yet different:

* Firsl, personal in the sense of individual—the indi-
vidual nature of one’s religion, that which renders
it utterly unique, and as distinct from group beliefs
and practices,

* Second, personal in the sense of relationships with per-
sons—the individuals relationship with his or her
Universal Father and the consequent relationship
of the brotherhood of man and cosmic citizenship
—ithe relationship of the individual to all other
creators and creatures,

I think the first thing that [ see is that the personal
element of religion, the concept of the value of the in-
dividual human will creature and the establishment of
that creature’s relationship with his or her creator, seems
to be a product almost entirely of revelatory religion—
not of evolulionary, meaning man-made religion, Now,
of course, revelatory and evolutionary religion are hea-
vily admixed and have been for a long tHme. But to me,
the indications are that primitive evolutionary religion
is almost exclusively concerned with the good of the
whole. Evolutionary religlon seems to embrace and
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foster group belicfs and practices. Propitiation of the
gods is a group matter. Taboos and fetishistic practices,
development of mores and morals were all group mat-
ters. After all, since social and political units were small,
embracing only the clan or the tribe, good luck or bad
luck often affected the whole group, so doing something
about it was a group matter. And acting in this manner
was also a means of control, It was the main form of
soclal regulation. The individual s sacrificed for the
good of the many. It is evolutionary religion that devel-
ops shamans and priesthoods—the middlemen between
men and God. Varfation from the norm seema to result
in either the rise to shaman or to ostracism or death. Itis
highly dangerous to be different. You aren't supposed to
do too much thinking for yourself in coping with the
matters of the group.

When you are told you are to be a human sacrifice due
lo the miserable weather or bad luck in hunting or war,
you do not say, T object, this does not conform to my
personal religious beliefs.” It would not hardly enter the
primitive mind to think such a thing, While not relishing
the idea, the victim probably believed oftentimes in the
efficacy of the sacrifice.

On the other hand, revelatory religion, referring spe-
cifically to epochal revelatory religion, begins to distin-
guish the individual soul from the herd. We can see in
The Urantia Book that the process has taken 500,000 years
and is still far from completed. We don’t have oo much
evidence regarding the teachings from the days of the
Planetary Prince and Adam and Eve, other than the
indication that the morality of seven commandments
was taught. These commandments seem to concern per-
sonal human conduct and thus begin the process of
personalization of religious experience.

_ﬁ_
We can see in The Urantia Book that

the process has taken 500,000
years and is still far from completed.

We have some greater implication of a personal ele-
ment in the teachings of Melchizedek in that salvation
by faith is taught and faith seems to us an individual
matter. However, the various cultures didn't get the
point entirely. In those days, faith itself seems to have
been often viewed asa group matter. Consider the many




Old Testament writings where God punished the entire
race or people, usually the Hebrew people, because of
the reversion to heathen practices on the part of only
some, because certain ones broke the covenant. In those
days, the whole group still stands or falls together much
of the time, with a few exceptions. In any event,
Melchizedek's real focus was on monotheism—prepar-
ing the way for Jesus. So it is not until the fourth and fifth
epochal revelations that the theme of the personal na-
ture of religion really comes to the fore, really becomes
prominent, Think of it: Mortals have been around for
994 000 years and we're just beginning to get the picture
about personal religion in the last 2000, It is said on page
2092 that “Jesus founded the religion of personal ex-
periende in doing the will of God and serving the human
brotherhood...." We see Jesus teaching sonship with
God and that he many times told his followers that “the
kingdom of God is within you.” And on page 2084, it is
said: “The kingdom of God is within you’ was probably
the greatest pronouncement Jesus ever made....”
On page 1862 of The Uranta Pook, it says that:

“The religion of the kingdom is personal, indi-
vidual; the fruits, the results are familiar, social.
Jesus never failed to exalt the sacredness of the
individual as contrasted with the community, But
he also recognized that man develops his character
by unselfish service; that he unfolds his meral na-
ture in loving relationshin with his fellows.

—E*

Mortals have been around for
984,000 years and we're just be-
ginning to get the picture about
personal religion in the last 2000.

“By teaching that the kingdom is within, by
exalting the individual, Jesus struck the deathblow
of the old society in that he ushered in the new
dispensation of true social ighteousness. This new
order of soclety the world has little known because
it has refused to practice the principles of the gos-
pel of the kingdom of heaven, And when this king-
dom of spiritual pre-eminence does come wpon the
earth, it will not be manifested in mere improved
social and material conditions, but rather in the
glories of those enhanced and enriched spiritual
values which are characteristic of the approaching
age of improved human relations and advancing
spiritual attainments,”

Let’s take a brief look at some of the personal ele-
ments of Jesus, his religion and his teachings in Papers

Summer, 1994

158-168 as [ think they may relate to the subject. As we
do this, let’s bear in mind a very important underlying
truth: Jesus was both fully human and fully divine.
What does thal mean to the subject at hand? It means
that on the one hand, Jesus lived and taught a personal
religlous perspective as a man among men. But being
divine, we are also getting a very thorough glimpse of
the personal response of God and all his dominion—the
superhuman family of ministers to the mortals of time
and space. Jesus, as he responds to various individuals,
groups and situations, mirrors God himself, In Jesus, we
are seeing God in action. T will talk about this further as
WE gD 01,

In Jesus, we are seeing God in action.

I'want to focus ona handful of the experiences which
occur in Papers 158-168. They are illustrations and there
are many others in the book. But even in these ten
papers, there are many remarkable things, sufficient to
provide a good study of God and man.

Jesus routinely personalized his teachings to the in-
dividual or group before him. He also helps to provide
a diversity of personal experiences. In “The Mount of
Transfiguration,” he chooses certain apostles to share in
the experience of the transfiguration, while others
retnain behind. Later, because the apostles comprehend
his status as a son of God, Jesus frankly tells them what
will befall him in the days to come—again the message
is personalized to his audience and is given when they
arc reasonably prepared to hear it

In Paper 159, “The Decapolis Tour,” Jesus has a signif-
icant meetng with Nathaniel where he imported much
of the truth about the Scriptures to this apostle alone, Tt
was not infrequently that Jesus shared more with
Mathaniel than others of the apostles. In Paper 167, “The
Visit to Philadelphia,” Jesus reveals much about angels
to Mathaniel. In each case, it appears to be because
Mathaniel was intercsted and had the capacity to ap-
preciate the answoer. It is an illustration of the parable:
*Tio him who has much, miore i3 given.”

This makes it a little more difficult to comprehend
why in Paper 160, “Rodan of Alexandria,” a very dif-
ferent outcome results. Jesus declined to enter inko a
conference with Rodan and turned the matter over to
two apostles. And vet Rodan was such an advanced and
accomplished individual, to all appearances the equal of
MNathaniel, and someone who could and did become a
leader in the years to follow. What was different hera?
Perhaps the difference is that Rodan had the capacity to
work out the intellectual /spiritual problems which he
had identified withoul recourse to specialized instruc-
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Hon from Jesus. He did not really require Jesus’ assis-
tance. Perhaps he had already attained some sort of
maximum limit beyond which Jesus would not go. Or it
eould be that his own discovery of some truths would
be more rewarding than being handed them. And
Mathaniel and Thomas no doubt benefitted much from
attempling to match wits with Rodan. The bottom line
is that Jesus had another unique response to a unique
individual,

_ﬁ_
Jesus is consistent, but not pre-
dictable.

Rodan himself stands as a superlative example of
how far an individual mortal can develop essentially on
his 0wn. He had a philosophy and art of living which
would be advanced in our own time, and he appears to
have developed it largely unaided by Jesus teaching,

In the Paper, “At the Feast of Tabernacles,” when the
woman taken in adullery is presented to Jesus, he
resorts lo another unusual approach, It is an atbempt to
entrap him by the Sanhedrin and Jesus writes in the
sand three Hmes for the benefit of three different in-
dividuals or groups and they all disperse without a
word, leaving the woman standing alone with Jesus.
Actually this is an amazing story. What could he have
scribbled in the sand in a few seconds which would
cause a fair number of diverse and not very spiritually
inclined people to depart without a word? But they
don’t el us.

Jesus has a facility for making use of the situation at
hand. At “The Feast of Tabernacles,” when the scene is
illuminated by candelabras and torches, he says, “I am
the light of the world.” When he is a breakfast with the
Pharisees at Philadelphia in Paper 167, he employs a
parable about a great supper as well as a teaching about
not secking the place of preferment at a feast.

_E_
...Jesus adapts his action and
response to fit every individual
and group of individuals which
he encounters in such a way as
to maximize the situation for all
those involved. Everyone stands
to gain in accordance with their
receptivity.
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Jesus is consistent, but not predictable. Josiah is
healed in Paper 164, “At the Feast of Dedication.” But
wie are told the man did not ask for healing, This was
entirely planned in a premeditated manner by Jesus asa
faith challenge to the Sanhedrin. What is of interest at
the moment is that [esus makes an odd ceremonial ex-
perienee out of this healing. He makes use of clay and
spittle and directs Josiah to wash in the pool of Siloam.
Itis revealed that one of the reasons for resorting to this
approach was to make use of the man’s superstition to
induce him 1o act.

Cmne last episnde o focus on is found in Paper 167,
“The Visit to Philadelphia.” On page 1837, Jesus an-
nounces his plan to go into Judea, to Bethany, to heal,
actually to resurrect, Lazarus, In stating his intentions,
Jesus said: “1 would do one more mighty work for these
Jews; | would give them one more chance to believe,
even on their own terms—conditions of outward glory
and the visible manifestation of the power of the Father
and the love of the Son” Imagine that, Jesus will give
these people a chance to beliove on their terms, not
following his own plans, but accepting thefr terms.

The aforementioned episodes are just a sampling of
some very diverse experiences of Jesus' public career.
Let's briefly summarize aspects of these various
episodes:

1. Jesus provides a differential of experience to his
immediate followers as well as to all other individuals
and groups with which he comes in contact in con-
sonance with their own stages of personal religlous
development.

2. Certain of his revelations to Nathaniel go well
beyond any information imparted to other men or
waomen, At the same time, for Rodan of Alexandria, he
has little to impart.

3. He is 50 effective that scribbling in the sand gets
eviland mistaught men to depart in silence even though
they mean him harm,

4. He deliberately employs the superstition of a man
to heal him.

5. He frankly admits that he will appeal to people on
theeir terms to win them to the kingdom, meaning their
mistaken or distorted notions of reality.

MNow all of these episodes and circumstances are es-
sentially adding up to the same thing: that Jesus adapts
his action and response to fit every individual and
group of individuals which he encounters in such a way
as to maximize the situation for all those involved.
Everyone stands to gain in accordance with their recep-
Hvity. These are, in a sense, all human adaptations to
life’s situations that Jesus made. But we must also con-
sider that they are something more. Bear in mind once
again that Jesus is divine, He who has seen him has seen
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the Father. [esus mirrors God. 1t is like secing God in
action among men. And look what he does, His
response is always so versatile, so uniguely adapted to
the situation and the person or persons involved and is
always so remarkably effective. He will make use of
olden teachings, even superstitions to further his aims
and he will even appeal to us on our terms if necessary,
Is this amazing or what? If Jesus does these things, we
know that God will do them. We know that super-
humans high and low will do them within their ability
to do so. There is some amazing versatility in God and
all his host, Mot only is the mortal upreach personal and
unique, but sa also is the divine downreach personal
and wnigue, Both are personal and unique, because bath
are in a relationship that is personal and unique.

“Religion is ever and always rooted and
grounded in personal experience. And your high-
esk religion, the life of Jesus, was just such a per-
sonal experience: man, mortal man, seeking God
and finding him to the fullness during one short
life in the flesh, while in the same human experi-
ence there appeared Cod seeking man and finding
him to the full satisfaction of the perfect soul of
infinite supremacy. And that is religion, even the
highest yet revealed in the universe of Nebadon—
the earth life of Jesus of Nazareth.” (p. 1128}

Yes, Jesus taught about the individual nature of the
religion of the kingdom. But Jesus was often thwarted in
teaching as he truly desired to teach. He could only give
the bare elements of the concept of a universal family of
God, sonship with God, and the corollary brotherhood
of man. In his own day, his followers unwittingly
resisted his teachings and subsequent generations sub-
merged them by focusing on a religion cbout Jesus, We
only know about much of the life and teachings of Jesus,
the fourth epochal revelation, due to their restatement in
the fifth epochal revelation. Jesus lived a life which was
a demaonstration of the individual nature of religion and
the individual response of God unified in a single per-
sonality. And the completion of Jesus’ bestowal released
the Spirit of Truth to our planet and signaled the univer-
sal outpouring of Adjusters to all normal-minded will
creatures. Perhaps that was the setting of the stage.

Now in our own century, the fifth epochal revelation
of truth comes to us, relating once again the real life and
teachings of Jesus with the personal element in tact and
carrying the theme much further. The Urnantia Book is able
to greatly amplify the coneepts that Jesus could in some
cases only briefly introduce. The printed word can give
some teachings of Jesus a much larger audience than
heard him in his day. Perhaps it is only in the last few
thousand years that we had the capacity to grasp a
concept of personal religion. Maybe it requires

hundreds of thousands of years to prepare for this point
and it is simply an idea whose time has come. Perhaps
the Spirit of Truth and universal bestowal of Adjustors is
the essential stepping off point for a personal concept of
religion. Perhaps personal religlous liberty can only fol-
low in the wake of true social and political liberty which
are only recently at hand.

Back in the 195('s, Dr. Sadler prepared a paper whene-
in he enumcrated seventy-two major concepts which
appear for the first time ever, so far as we know, in The
Urantin Book—seventy-two unique major concepts.
Semeone else doing the same kind of study might iso-
late more or less concepts. The point is that there is a
great deal of malerial never before taught. And of all the
concepts in this fifth epochal revelation, none seem
more important, whether they be new or restated, than
those having to do with the importance of the individual
in the eyes of God, the value of the individual, the
sovereignty of the human will, the vast extent to which

*...they ‘stand at the door’ of conscousness ‘and
knock’ and delight to come in to all who will ‘open the
doors of their hearts'...." —The Urantia Book, page 26
Photo by Carol Herren
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human will is respected, how the celestial overseers go
very much out of thelr way that human will never be
tampered with, and the fact that we are all individually
indwelt by God. We have a direct and continuous con-
nection to the Universal Father himself. A spirit frag-
ment, the Thought Adjuster, is sent 1o indwell each one
of us.

These concepts, and all they imply are, 1 believe, the
most essential new teachings of this revelation, To some
extent they've been taught before, but almost complete-
Iy lost to sight. Over the millennia, we keep obscuring
the personal nature of religion, 1 conjecture that we do
this put of fear. As a people, we keep meddling in the
personal religion of others. At the same time, we keep
foisting what should be our personal experience only
out upon all humanity:

Jesus could only hint at the Thought Adjuster. In the
Urantia Papers, we have five papers devoted to this
being and concept alone, about fifty pages of material.
We have papers about God's relation to the individual,
papers which outline the ministry of varous angelic
orders to individual progressing mortals, the scheme of
ascendent progression from mortal to finaliter, teach-
ings on the real nature of religion, as well as the lengthy
recitation of the personal religion of one who was both
fully human and fully divine—Jesus of Nazareth, who
ultimately poured out his spirit upon all flesh. More
than just a melody, the value of the individual and the

—ﬁ
... of all the concepts in this fifth
epochal revelation, none seem
more important, whether they be
new or restated, than those
having to do with the imporiance
of the individual in the eyes of
God, the value of the individual,
the sovereignty of the human will,
the vast extent to which human
will is respected, how the celestial
overseers go very much out of
their way that human will never
be tampered with, and the fact
that we are all individually indwelt
by God.
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personal nature of religion is the very measure, the
drumbeal of the entire fifth epochal revelation beneath
the themes and variations. And beyond all else, it is this
truth which sets us free, that “faith liberty of those
dvilized mortals who ane superbly conscious of sonship
with the eternal God.” “Old things are passing away;
behold all things are becoming new.”

We know from Jesus’ teachings and The Uranta Book
that our connection with God is close and direct. God is
in us and we are in him. “The kingdom of God is within
you.” 50 one of the most important lessons in the book
is that we need not yield to any guiding authority,
whether it be a priest, an ordinary laymean, a seli-
proclaimed prophet, or some sacred writings. We can
yield to authority if we want. That's our free will choice
and, for some of us, it is a hard habit to break, But if we
ame thinking straight, we know we don't need to, and
that it is our choice if we do. It will always be nice Lo
have keachers and teachings accessible 1o ws and we can
pick and choose what we like from among them. When
we get to the mansion worlds and beyond, we will
probably accept them pretty regularly. But we well
know that we need no middlemen, no shamans or
priests, no authority to interpret God to us. Qur guiding
authority is within. This guiding authority is the pres-
ence of God via the Thought Adjuster and is personal in
i SeNSe,

“The spirit of God that dwells in man is not
personal—the Adjuster is prepersonal—but this
monitor presents a value, exudes a flavor of divin-
ity, which is personal in the highest and infinite
sense.” (p. 1130}

“Belief fixates, faith liberates.” “Beliels may
become proup possessions, but faith must be
personal, Theologic beliefs can be suggested 1o a
group, but faith can rise up only in the heart of the
individual religionist.” (p. 1114)

Mow while we are focusing on the personal aspect of
religion, we can't forget that there are important social
aspects. We are constantly taught balance in all things.
On page 1090, it says:

“While religion is exclusively a personal
spiritual experience—knowing God as a Father—
the corollary of this experience—knowing man as
a brother—entails the adjustment of the self to
other selves, and that involves the social or group
aspect of religious life.”

Alsoc

*“There is no danger in religion’s becoming more
and more of a private matter—a personal ex-
perience—provided it does not lose its motivation
for unselfish and loving social service.”




“¥While your religion is a matter of personal ex-
perience, it is most important that you should be
exposed to the knowledge of a vast number of
other religious experiences (the diverse interpreta-
tHon of other and diverse mortals) to the end that
you may prevent vour religious life from becoming
epnoentric—orcumscribed, selfish, and unsocial ™
(p. 1130

since each one of us is indwelt by a Paradise Thought
Adjuster, this means that personal revelation, literally
the wisdom of the universe, is available to usat any time
that we are open and have the capacity to receive it, We
may often garble the message, but we slowly learn to
clean up and fine fune the communication process. And
there are two corollary basics which result from the
knowledge of being thus indwelt: (1) We don't have any
business judging or evaluating the personal religious
experience of another individual and vice versa; and (2)
That individual does not have any business in trying to
pass his religious experience off on us in an attempt to
make it our experience and vice versa,

The concept of the Adjuster involves the mutual
respect of all individuals for each other and implies
religious equality. It is this concept which may most
change the world in the centuries to come. And it has
been almost a million years in coming, We have it now
and we mustn't lose the focus This is an essential ele-
ment in the Gospel of Jesus.

If the message of the Urantia Papers succeeds, it will
be to emblazon the truth that religion consists of the
individual's relationship with his or her spirit Father,
that we are all unique in this relationship and all entitled
to our uniqueness, and because we ane all unique, there
is an implication of equality in this total diversity. If all
paths to God are unique, it is hard to draw comparisons.

We've had a lot of trouble down through the ages
minding our own religious businesa. The world in some
places is still stoning sinners and burning witches and a
large part of the world is regularly determining who are
the faithful and who are not. Sa it is important that we
held effect this final freedom of man's soul. This could
well be our most important mission. And then, as they
say on page 2063, “Atlast, true religion is delivered from
the custody of priests and all sacred classes and finds its
real manifestation in the individual spuls of men.”

From page 1091: “Since true religion is a matter of
persanal spiritual experience, it is inevitable that each
individual religionist must have his own and personal
interprefation of the realization of that spiritual experi-
ence. Let the term “faith” stand for the individual’s rela-
tion to God rather than for the creedal formulation of
what some group of mortals have been able to agree

Summer, 1994

upon as a common religious attitude. ‘Have yvou faith?
Then have it to yourself."

The intimate personal nature of religion is an impor-
tant fact and truth which must be spread to all the
world, This beyond all else is the good news we bear: the
personal relation of the individual will creature with his
or her spirit Father and the consequent relations with all
other ereated beings in the universe, This is the message
which must go to the uttermost parts of the world. In the
last twenty years, [ have talked with hundreds upon
hundreds of people regarding thelr religious journey
and how they came to The Urantia Beok. The single most
unvarying factor which impressed them was how the
book seemed to speak so directly to them, so personally
and uniquely, This is the draw of this epochal revelation.
People want the freedom to build their own personal
religion. Rather than living in fear of the odd reception
the book may sometimes have, we should celebrate the
diversity of response, This diversity reaffirms that man
isa "liberated volitional son of the Universal Father” He
18 not an automaton in a “mathematical cosmos,” but a
Son of God and forever a unique part of a vast con-
figuration, a universe organism which stretches into
infinity and grows into the eternal future, We need not
fear for God loves each one of us personally. His spirit
speaks to us saying: “1 am here now. [ am always with
you. | will never desert you nor forsake you. You are
loved now and forever, Heal your soul in this knowl-
edge and this truth. Help others to know this truth and
be free.” 0
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Poems by Paula Garrett Thompson

Life Carrier

[ am a woman.

[ have conspired with eternity,

Fraternizing with the infinite creative forces

to bring LIFE into existence.

| have suffered to bring it.

| have nurtured it

and tenaciously kindled its precious flame.,

| cannot turm my back on it

nor 5ay it came not through me.

I know from whence it came,

I will take responsibility for it.

Though | may often bear this yoke alone,

[ will not betray this trust.

This LIFE I have given the world

permeales my being,

I wiould sooner have the living heart torn from me
than to see it suffer or die.

Ask not then why I abhor the futility of war,

or disgust the advent of violence.

These things represent only the unthinkable pain
of a sister's greatest loss.

The thought of which makes me shudder in bitter fear,
though [ think myself courageous.

A loss that would reduce even the strongest woman
to a quivering mass of anxiety,

The pain of it reverberates to every woman

from every woman who ever had to bury her heart
in the comfortiess cold of the Earth,

A woman's heart is full of the reality of LIFE,

the respect of LIFE,

and the love of LIFE,

for we have carried LIFE

and brought it forth upon the Earth.

"The Eternal God has gone in partnership with us,
LIFE's earthly guardians.

Think not that women are weak,

nor judge us when you see a tear in our eye,

but remember,

everything we do

Or say

or think

is in some way conditioned

by our responsibility for LIFE.

Fear Not

Fear not,

for the hand that holds eternity holds alse yow.

The thread is not lost to the weaver,

nor is the drop lost to the ocean.

Meither can they be separate

lest they lose their purpose of existence,

The drop alone has no power,

but the ocean is mighty.

The thread alone gives no warmth,

but the garment is useful,

If, then, you are but a drop in the ocean,

rejoice that you are as necessary as all other drops.

If you are merely a thread in the vast fabric of creation,
rest assured that you loo are an integral part of the
grand tapestry of life.

Know in your very fiber that the light that lit you
loves you as Itself.

For yvou are truly alive in the infinite love of the creator,
and the flame of cternity burns within youw.

This My Prayer
Heavenly Father,
this my prayer to you:
Let me finish the work that I have to do.
Then when at last my work is done,
grant me the rest I've so willingly won.

Take care of us Father,

for in our fear

we fail to keep sight of the things we hold dear.

We allow life’s trifles to distross us so.

It scems we're the prisoners of what we don't know.

Oh Wondrous Creator,

my petition is small,

Let me stay here until 'm not needed at all.
Then when at last my sceds have been sewn,
spare ma the darkness of being alone,

For when you need my help Lord,

I will do whatever [ can,

[ will be there willing to lend a helping hand.
And as long as [ can serve  purpose that is true
[will say this my prayer, my Lord, to you.




