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About this issue...

This is the first of two planned special conference
editions of The Journal to include some of the talks
presented in the first half of the 1990 International Con-
ference held at Snowmass/ Aspen, Colorado from June
H-Tuly 5, 1990, The next issue of The fournal will include
talks from the second half of the conference,

The opinions, views, and /or conclusions presented in
these talks are based wholly upon each author’s under-
standing and personal religious experience. Therefore,
the Fellowship is unable to respond to questions or
comments received from readers on any of the talks
presented. However, upon written request, the Fellow-
ship will forward invitations for exchange of infor-
malion or further dialogue on any of the topics
contained in this issue of The Journal directly to the
author(s) concerned.
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Welcome Address at Fifth Epochal Fellowship’s
1990 Urantia* Conference

Aspen, Colorado — June 30, 1550
by David Elders, President

Jo Ann Brummett made a comment yesterday at the
social which struck me as particularly erful and
inspirational, She observed that each of the details you
see around here from the signs and decorations down to
each individual cookie that was homemade for the so-
cial, is an expression of love,,.that it is an expression
from a person who wants to serve other people. I was
moved deeply by that powerful statement!

This is, as John Hay said, the largest gathering of
Urantin Hook readers that we have ever had come
together for a conference. Think for justa moment about
the number of Adjusters in this reom...one thousand!
Think of the number of angels and other beings that are
here with us just outside the range of our vision. Think
about the souls that are developing minute by minute.
Think of the Supreme who is coming into existence by
virtue of the work each of us is doing internally and
externally. Think about what it means in particular to be
conscious of these realities, to actually know what is
going on, to be a conscious participant in that process,
As we sit here we can literally sense these things, we can
sense the meaning and value of the other people sitting
around us.

This week is not about organization, politics,
division. This week is about unity, the unity we share
with each other because of our SONship with our com-
mon Father, This week is about fellowship and com-
munion, about study, learning, teaching, sharing, being,
about relationships. This week is to focus on the "of”
experience, not the “about” experience, We cach come
here as an individual, as a unique son or daughter of our
common spirit Father. In this setting and for this week
let us put aside any issues, personal or otherwise, which
separate us from one another and come together as a
limited but wondrous expression of “Su * Cne-
ness.” For these five days, let us seek to unify the fnsided-
ress and the outsidedmess of our experience with the God
who makes our very existence possible. And, simul-
tanepusly, as we enter into this experience of unity, let us
celebrate the diversity of expression, the distinctive
nuances of creativity, and the uniqueness of personality
as it is multiplied a thousand-fold in this time and in this

lace.
: This week was intended to be a balanced blending of
truth, beauty, and goodness—matter, mind, and spirit—
and of personality relationships, of love between
perSOMS, At a conference we had in the Northeast a

couple of weeks ago, one of the speakers, Leo, made a
comment which I wrote down because I thought it was
very thought-provoking. He talked about “unity of
relationships,” That the way in which we unify our
existence is by virtue of unifying relationships; that
everything else is a tool or step in that process. It
sounded to me like an exﬁmss'mn of Supremacy. That
was what [ understood John Hay to have meant when
he spoke of the power of love as the way that all reality
is pulled logether.

We didn’t come here to find God, to find our Heaven-
ly Father, Rather, because God lives in each of us, we
bring him here with us to share with each other. God is
present with us today in a thousand unique expressions.
That is an awesome thought! God is present expressing
himself through a thousand different perSOiNalities
here today. And as two, three or more of us gather
together in Michael’s name, he is here with us as well.
Although our senses limit our vision of the beings here
present, we can be certain that our Father’s personality
circuit, the Son’s Truth Spirit, and the Mother Spirit's
mind clreuits are even now broadeasting our fondest
spiritual and mindal aspirations upward and inward to
our local universe fellows and on even to the shores of
Faradise.

It is true that this conference was facilitated by Fifth
Epochal Fellowship and | welcome you on the
arganization's behalf. But, to say that really obscures the
fact that the organization's name is simply shorthand
for the cooperative effort of men and women doter-
mined to serve their fellows in a way which ultimately
brings forth good. The name is the identity for the
mechanism of group effort. Its being, its soul is the
network of living relationships between the perSONS
who willingly populate its activities; and its collective
personality is one small expression of the Supreme,
comprised here today of a thousand unique and spar-
Kling facets. We hope that you enjoy this week with your
fellow readers of The Lrantia Beok, We are certain that
vyou each will bring much to our collective experience
imd in so doing will take much with you wﬁ?r: you

BAve,

Thank you for being a part of this historic gathering

and for bringing with you the God who dwells within,

“[n this combexd, the word "Urantia® refers to our planet ond to The
Liramiia ook,
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Walking with God

by Steve Dreier, Keynote Speaker

Each of us is involved in a dual relationship to God —
in the inner-life and in the outer-life. The walk with God
in the inner-life concerns the personal relationship with
God; the walk with God in the outer-life invelves every-
thing else.

Let us begin by considering the inner-life, The pos-
sibility of the inner walk with God is founded on the
presence of two cosmic realities. One is the Thought
Adjuster; the other is personality. The concept of the
personal walk with Gngquuires that both we and Ged
are present together. Unless this condition is satisfied
the concept of walking with God would be a beautiful
poetic sentiment, but would have no basis in fact.

As we know, both of these realities are present with
and within every normal human being, Each of us is a
person; each of us has received the gift of personality
from the Universal Father. Also, for the last two
thousand years, every personality on this planet has
recedved from the same Universal Father the gift of the
divine Thought Adjuster — the literal and factual
presence of God within us, Itis on the presence of these
two cosmic realities that everything else rests. Each of us
is present, and Cod is present with each of us. The inner
walk with God involves the evolution of the relation-
ship betwoeen the two.

The personality half of this association gives each of
us our existence. We are personality, Since personality is
unique, it gives each of us a unique existence. Each of us
is one of a kind; no two are identical. In addition, per-
sonality gives us a self-conscious awantness of our exist-
ence; we not only exiat, but we are aware that we exiat.
Even more, personality endows us with the awareness
of awareness itself; we are aware that we are aware that
we exist. Such a level of self-realization begins to touch
upon the divine; the gift of persomality incorporates
potentials for Godlike levels of self-realization. Each
unique personality is endowed with the ability to sus-
tain relationships with all other personalities —
including prepersonalities and superpersonalities, but
these relationships are not automatic; they are entirely
subject to another inherent attribute of personality —
freewill choice. Finally, the additional gift of the
Thought Adjuster, theliteral presence of God, completes
the factual basis for the inner relationship with God.

There are some interesting matters associated with
the bestowal of both personality and the Thought
Adjusters which are worthy of consideration. In our
section of the cosmos, in the seven superuniverses, the
Universal Father rarely does anything divectly, Virtually
every function is delegated, redelepated, and still fur-
ther redelegated — but not in these two cases. Both
personality and the Thought Adjuster are bestowed
directly by the Universal Father, There are no inter-
mediaries of any kind.

When functions are delegated, some degree of control

may be lost. The agent may not carry out the work as
haj'h:ﬂn intended. On page 382 is this observation:
“The Urantia peoples are suffering the consequences of
a double deprivation of help in this task of progressive
planetary spiritual attainment. The Caligastia upheaval
precipitated workdwide confusion and robbed all sub-
sequent generations of the moral assistance which a well
ordered society would have provided. But even more
disastrous was the Adamic default in that it deprived the
races of that superior type of physical nature which would
have been more consonant with spiritual aspirations.”

Both our social environment and our physical
mechanisms, our bodies, have been received through a
delegated task. Those entrusted with these areas of
responsibility did not act as planned. Serious problems
resulted and we have to live with these problems, Butin
establishing the basis of walking with him, the Father
apparently decided to allow no chance for error or
default to interfere. He has given us both our self—per-
sonality—and himself—the Thought Adjuster—direct-
ly. The integrity of the inner-life relationship with the
Father is unassailable. No nor power has the ability
to interfere with the development of the inner relation-
ship between God and 31:{ willing freewill personality.

‘Ihere i3 more. The Father’s presence within is not a
generalized presence, but one which is individualized to
each unique personality. It is true that the Thought Ad-
justers are equally divine, equally God; we each possess
the same divine presence of God. Yet each Thought
Adjuster is alzo individualized to the unique personality
with which it is in association. Perhaps that is why we
call them “Adjusters.” Each is the same divine presence,
but adjusted to accommodate the unique potentialities
of a unique personality.

Time-space relationships are also of interest. In the
superuniverses ime and space usually condition every-
thing; they must always be reckoned with. For example,
there are about 1000 of us gathered here in this room this
moming, and cach has ﬂd to deal with time-space
issues to br{ttﬁauﬁis. about. We have each had to traverse
space, and that process required time. We were all
aware, in advance, that this would be necessary, and we
each made appropriate plans and, too, appropriate ac-
tions. Perhaps some of our fellowship are not present
here today because their lime-space requirements were
too great a barrier to overcome.

Theinner walk with God is one of those rare instances
in which Hme and space are not limitations. In this case
the Father has overcome the usual barriers of time-space
— mneutralized or even transcended them, By placing
himself within us the Father has established a situation
which guarantees that he is always and everywhere
with us. There is no moment and no place in which Ged
is ot with each of us. Time is not a factor in conditioning
or limiting the direct relationship with God; he is always
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with us. Mor is space a limiting factor, for wherever we
are, God is also there with ws, We are always and
everywhere in the immediate presence of God. The
usual limiting functions of both time and space have
been eternally overcome.

The inner walk with Cod thus involves remarkable
cosmic circumstances. God is not merely with each of
us; he is with each of us always and every place. He is
with each of ua divinely, and divinely adjusted to the
uniqueness of each personality. All external potential
barriers to the inner relatonship with Cod have been
overcome. Reflective consideration of this situation
leads to an inevitable conclusion. It is clearly the
Father’s desine — the Father’s will — that we walk with
him. We were made to walk with God; it is the basic fact
and fundamental purpose of our existence.

The Universal Father has given each of us an invita-
tion to walk with him. This invitation is not one ex-
pressed with words, but with life itself; it is inherently
expressed by the structure of the cosmic situation in
which we find ourselves. Everything has been taken care
of; all barriers have been overcome. The only remaining
barrier is the willingness to accept the Father's invita-
tion to walk with him. We are created by God as beings
of freewill dignity and choice, We must consciously and
willingly accept the Father's offer to be what he created
us to be. We must choose to walk with God.

The acceptance of that invitation leads quickly to a
discovery about the nature of God. We discover that
God is love. It is an experience which is difficult to
describe in language. A Divine Counselor, on Page 40,
says: “At imes | am almost pained to be compelled to
portray the divine affection of the heavenly Father for
his universe children by the employment of the human
word symbol Tove.” This term, even though it does
connote man's highest concept of the mortal relations of
respect and devotion, is so frequently desipnative of so
much of human relationship that is wholly ignoble and
utlerly unfit to be known by any word which is also
used to indicate the matchless affection of the living God
for his universe creatures! How unfortunate that I
cannot make use of some supernal and exclusive term
which would convey to the mind of man the true nature
and exquisitely beautiful significance of the divine affec-
tion of the Paradise Father”

This lack of adequate terminology is unfortunate. We
sometimes try to express the difference between God's
love and human love by saying that God's love is a
divine love. We also distinguish between human love
and God's love by saying that God's love is a fatherly
love, while human love is a brotherly love. The outer
world is the domain of human or brotherly love; the
inner-life is the domain of divine and fatherly love, The
first great discovery of the inner walk is the reafization that
Goel loves us as a father, divinely, each of us, one at a time.

Divine and fatherly love is much different from
human love, Dhvine J.!:;ve is constant; it never varies.
God's love is infinite, and remains infinite; it never in-
creases or decreases. God loves each of us in this present
motment with the same infinite and divine love with

which he has always loved us, and always will love us.
When we find God on Paradise, he will love us with the
same divine and infinite love with which he now loves
us. God’s love is, like the Father himself, divine, infinite,
eternal, and changeless,

The Father’s love originates in the freewill decision of
his own divine nature. The Father chooses to love us,
His love cannol be earned, nor can it be lost. It is not
dependent upon anything we do, or anything we do not
do. Itis simply the free and unconditional gift of God to
each of his childron.

The Father loves all his children equally, with the
same divine affection. He is no respecter of persons. We
are told, on page 135, that “[tlhe love of God strikingly
portrays the transcendent value of each will creature,
unmistakably reveals the high value which the Univer-
sal Father has ﬂfiatm upon each and every one of his
children from the highest creator personality of Paradise
status [the Eternal Son?] to the lowest personality of will
dignity among the savage tribes of men in the dawn of
the human species on some evolutionary world of time
and space.” There is no favoritism whatever with the
Father. Each is loved equally,

Divine love takes some getting used to. Often, the
experience of love in the outer-life does not prepare us
to realize the love of Ged in the inner-life. Human love
is often highly conditional and very fragile; itis here one
mioment gone the next. Almost instinctively we
come Lo expect our human love to be highly conditional,
subject to a great variety of limits and restrictions.
Failure io accommodate these conditions often results in
a lessening or complete withdrawal of love. Sometimes
love is even replaced by hate, Few of us have not ex-
perienced the fragility of human love at some points in
our lives.

God's love is not at all like such human love. God’s
love has no conditions; it is a free and unconditional gift,
God's love never varies; it is constant, infinite, etermal,
and divine. But our experience with human love may
cause us to expect Cod's love ko be similar in character
to human love. We e:-.lic-cl: his love to be conditional,
fragile and variable. We expect it to come and go. We
imagine a God who loves humanly, not divincly. We
find it hard to accept God's love as it is; it seems just too
good to be true,

Faith is the only means of escape from this situation.
Faith alone will allow us to accept divine love fully and
unconditionally. Faith alone can silence all the doubts
and fears which may lead us to believe that we are
unworthy of God's love. Faith allows us to come to the
full realization that God loves each of us with the full-
ness of his love in each moment, unconditionally, as we
are and whete we are.

The incomprehensibly great gift of the Father's love
must be accepted without questioning, Perhaps this is
why Jesus 2o often said that entrance to the E?ngdnm
would require the faith and trusting dependence of a
little child. It often does require a childlike conscious-
ness o fully and unquestioningly accept the divine and
unconditional love of God.
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The atternpt to discuss God's love with word symbols
is subject to the same problems which are encountered
in attempting to describe the nature of God. Our best
attempls to discuss the nature of God utilize expressions
such as "1 AM.” Perhaps the best we can do to express
the nature of divine love is to say “IT 15." It remains only
to be faith realized in personal experience.

The personal realization of the love of God produces
profound changes in the inner-life. New standards of
divine love begin to replace older standards of human
lave. The inner experience of being loved by God pro-
vides a new pattern for loving others, We seek to love
others as we ourselves experience being loved by God,
We strive to imitate God. We seek to love uncondition-
ally, infinitely, eternally, and divinely.

One can develop a taste, a genuine enthusiasm, for
loving others as God loves, It is a great adventure, and a
great challenge. Attention is routinely directed to the
experience of divine love in the inner-life, for it is that
experience that provides the model for loving in the
outer-life. The inner and outer domains are thus recipro-
cally related, the experience of each Ieading to aug-
mented realization of the othet.

The divine plan appears to provide that God's love
should completely surround us, both inside and out-
side, but by different techniques. God takes full and
direct responsibility for the presence of his divine love
in the inner-life; but the presence of God's love in the
outer-life is a delegated function. Each individual who
attains the inner realization of the Father’s love is as-
signed 1o the great collective effort to achieve the outer
realization of divine love.

God's love appears in the inner-life through the direct
action of God; it provides the pattern for love in the
outer-life, Having provided each of us with this pattern,
the Father then delegates the actualization of hs divine
love in the outer-life to us, He has given us everything
we need Lo earry out the assignment. Our contribution
5 the willingness to accept and wholeheartedly seck to
accomplish it.

[tis interesting that the new commandment — “Love
one another as | have loved you™ — was first given to us
two thousand wears ago at the conclusion of the be-
stowal mission. It would not have been fair to give such
a command before that. The new commandment really
requires us Lo love others as we ourselves experience
being loved by God. But experlence of being loved by
Gaod is founded on God's factual presence in cach per-
son — the Thought Adjuster. For the last two thousand
years every normal human being has automatically
received a Thought Adjuster, and has therefore been
equipped to personally experience the Father's love in
the inner-life. However before Jesus the Thought Ad-
Justers were not automatically bestowed; some people
had them, some did not. It would have been unfair to
ask someone who did not have a Thought Adjuster to
“love others as God loves you.” Without the inner
presence of God persons cannot directly experience the
love of God, cannot really know how God loves them.

FPrior to Jesus the highest commandment required

“loving your neighbor ailyaurse]f." This is another way
of saying that we should love others according to our
highest concept of love, that we do the best we are
capable of doing. Those who had Thought Adjusters
would love as God loved; those lacking Thought
Adjusters would love according to their highest
philosophical standard of love,

Since the bestowal all are endowed with Thought
Adjusters. God i literally present in each of us, Each of
us is fully equipped to directly experience the love of

in our inner-life. It is now consistent and fair to
universally require that we love others as we ourselves
directly and personally experience being loved by God,
The "New Commandment” really announces the uni-
versal bestowal of the inner presence of God, and indi-
cates the presence of new capacities and new and divine
ibilities for all people. All persons are equi to
ve others as they experience being loved by . Ome
aspect of divine love is Its eternal nature; God loves eter-
nally. If we are to love as God does, our love must also
reflect an eternal nature, What does this mean? How is
it accomplished? How can a person love eternally?

There are no simple answers to such a question, but
here is a possibility. In this room there are over one
thousand of us, Between some of us deep and intimate
personal friendships have developed. Between others
relationships have begun, but may not have
very far just yet. Among still others there has not even
taken place a first meeting; they are still unknown to one
another,

The consciousness of being a child of God, of being
loved by God, includes the consciousness of eternal life,
Whoever has personally experienced the love of God
knows that they will exist eternally. Given an cternity,
everyone in this room will eventually meet everyone
else. Deep and loving personal relationships will
develop between all of us. We will all come to know each
ather, we will all work together, live together, laugh
together, experience joys and sorrows together, and
know each other literally as brothers and sisters — every
one of us ko every other. [t may happen on this planet, or
on the mansion worlds, or the constellation, or some
other place; sooner or later, however, it will happen.
Everyone will come to know everyone else.

The consciousness of eternial life gives each of us the
ability to project forward into the potentials of the unae-
tualized future, and to bring the reality of that future
inko the experience of the present moment. The future
and the present become unified in personality ex-
perience. We are living in eternity, and in eternity there
are no strangers. A person that you meet for the first time
i5 a future intimate and beloved associate. When that
eternity realization is incorporated into the present mo-
ment it adds new meaning and value to all relationships,
One can choose to live in eternity, and to love eternally,
as God does. Ganid once asked Jesus why he spent so
much Eme with strangers. Jesus replied that to one who
knows God no person is a stranger. Perhaps, in this
statemment, Jesus was referring to the ability of all God-
knowing individuals to recognize eternal life, and
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choose to live in eternity. Thus the experience of at-
tempting to love others as God loves us begins to free us
from the limitations of time. The past and futumne are
brought topether in the present moment o constitute
one unified reatity — the everlasting now.

Much more could be said about the inner walk with
God, and we have all week together to do that. Let us
now turn our attention to consideration of the outer
walk with God.

It is in the attempt to love others as we experience
being loved by God that we cross the boundary between
the inner and outer lives. The inner and the outer worlds
are very different places, and it is important to distin-
guish clearly between them. Paper 15 is entitled “The
Seven Superuniverses”; it is the paper which describes
the physical and governmental organization of the
seven superuniverses. It begins with this statement: “As
far as the Lindversal Father is concerned — as a Father—
the universes are virtually nonexistent... he is the Father
of personalities.” (*164) This statement is interesting not
only for its content, but also for its location. It begins the
paper in which the revelators present a detailed discus-
sion of the superuniverses, and they apparently wish to
make it very clear this outer level of universe reality is
viery different and distinet from the inner level of the
personal relationship with God. The innerife is the
domain of the Father. The outer-life is the domain of the
Supremae.

he Father—as a Father—recognizes only individual
personalities. The Supreme recognizes only the collec-
tive whole, The Supreme—as Supreme—does not recog-
nize separale individuals. The Supreme recognizes only
the collective association of individuals, the unified and
integrated whole. The Universal Father is conoerned
with the perfecting of the inner-life of each separate and
distinct personality. The Supreme is concerned with the
perfecting of the outer-life of the collective assembly of
all beings—the integration of all Father (and other) per-
fected personalities, along with all things and energies,
into one finite and evolutionally perfected whaole.

The inner-life, the life with the Father, is characterized
by grace and faith, Our only contribution to the devel-
opment of the innerlife is faith; God does everything
else, provides everything else which is required. The
conditions of the outer-life, the life with the Supreme,
are much different. In the outer-life virtually nothing is
a pift; everything is earned. The inner-life is only con-
cerned with being—being a child of God. The outer-life
is additionally conoermed with doing, The opening lines
of Paper 115—the paper introducing the Supreme Being
—make this difference clear. “With Cod the Father, son-
ship is the great relationship. With God the Supreme,
achievement is the prerequisite to status—one must do
spmething as well as be something ™

The inner-life is pri '.'atc,slﬁ::tli:.r private. It consists of
a unique and personal relationship with the Father. The
outer-life is public. There are no secrets; everything
belongs to everybody. Anyone can find God in the inner-
life. Any ONE, and at any time and any place. Mo ONE
can find God in the outer-life. Only together, collectively,

can the God of the outer-life be discovered. The inner-
life is Hme-and-space transcended. The outer-ife must
constantly adjust to the barriers of time and space, The
inner-life is characterized by peace, certainty and
sequrity, The outer-life often involves uncertainty, be-
wilderment, struggle and challenge. The innerlife is
existential; it simlPlg.-r 15, The outer-life is entirely ex-
periential. Most of it remains to be.

‘This appears to be our situation. The Father creates us
and endows each of us with a unigque personal existence,
He places himself within us, unassailably, individual-
ized to our own unique nature, He loves us divinely,
infinitely and eternally. Sooner or later we personal
experience God's love, and as a consequence we are
endowed with the possibility of loving others as we
experience God loving us. This having been accom-
plished, the Father presents us to the Supreme for
assignment. Onee the inner-life is secure, the work of the
outer-life begins,

The Supreme is engaged in the literal perfecting of all
finite reality — all things and beings — into a single
inteprated and organic whole. Cur relationship to the
‘.:'ru]:rreme is functional, not personal; it is a matter of
doing, not being. The Supreme delegates functional
responsibility. Power control b&l.n%s are assigned the
task of distributing and directionalizing energy. Sera-
phim are assi transport duties; they carry beings
from one place to another, These assignments are not
entinl ional. We, for example, will never be as-
sigmied o do the work of power control beings. We were
not created for that functon; we do not possess the
abilities required to execute such assignments. Nor will
we ever be assigned to enwrap beings in friction shields
and carry them across space. We are not made for that
function; only the seraphim can do that.

S0 what are we made for? What is our function in the
outer-life domain? What is our role in service to the
Supreme? On page 558 an archangel makes this obser-
vation: “The mortal survival plan has a practical and
serviceable objective; you are not the recipients of all this
divine labor and painsiakin%!mh;ﬁ only that you may
survive just to enjoy endless bli eternal pase. There
is a goal of transcendent service concealed nd the
horizon of the present universe age. If the Gods
designed merely to take you on one long and eternal joy
excursion they certainly would not so largely turn the
whole universe into one vast and intricate practical
training school, requisition a substantial part of the
celestial creation as teachers and instructors, and then
gpend ages upon ages piloting you, one by one, through
this gigantic universe school of experiential training.”

Apparently it is not to be eternal bliss and endless
ease. What then is it to be? From page 557: "There isa
definite and divine purpose in all this morontia and
subsequent scheme of mortal progression, this elaborate
universe training school for ascending creatures, 1Hs the
design of the creators to afford the creatures of time a
graduated opportunity to master the details of the
operation and administration of the grand universe, and
this long course of training is best carried forward by
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having the surviving mortal climb up gradually and by
actual participation in every step of the asoent.”

What's this? — “to master the details of the operation
and administration of the grand universe"?

From 342: "Before spirit mortals reach Havona,
their chief study, but not exclusive preoccupation, is the
mastery of local and superuniverse administration.”
Additionally, from page M8: “..these surviving crea-
tures have been trained to the limits of their capacity
respecting every detail of every divine principle of the
just and efficient, as well as merciful and patient, ad-
ministration of all the universal creation of time and
space.” And again from page 348: “Tt seems evident to
us that the present assignments of the perfected evolu-
tionary creatures partake of the nature of postgraduate
courses in universe understanding and superuniverse
administration; and we all ask, ‘Why should the Gods
be so concerned in so thoroughly training surviving
maortals in the technigque of universe management?

Why indeed! It would appear that our basic function
with respect to the outer-life; the domain of the
Supreme, has to do with matters of universe manage-
ment and administration. This came as a complete
surprise to me, a true revelation. It is not really what [
had [rmEIm:-d. My ideas of the ascent to Paradise have
been highly conditioned by the traditional views of this
subject, and those do not project a functional destiny of
management and administration responsibilities.
Mevertheless, that seems bo be the basic assigned role for
maortal ascenders.

The initial reaction to the realization of this situation
may not be one of exuberant enthusiasm. In the descrip-
tion of the fifth mansion world, on page 537, there is this
observation: At about this E;Egt the average mortal
ascender begins to manifest fide expericntial en-
thusiasm for the Havona ascent.” The major work of the
first four mansion worlds appears to involve overcom-
i.nﬁl.lac-rml objections to the cosmie assipnment.

have considered two principal ways in which we walk
with God — the inner-life, and the outer-life. They are
very different experiences, and are, at least initially, rela-
tively independent of one another. One does not have to
participate in the functional realities of the outer-life in
order to experience the personal truths of the inner-life.
Of course, snoner or later these two phases of walking
with God must be unified in personal experience, but
that does not seem to be required in the beginning.

The inner-life with God is freely available to anyone
who sincerely desires it. No conditions apply to the
realization of the Father’s love except personal faith,
The inncr-life has been separated from the rest of cosmic
reality. The Thought Adjusters come and go inde-
pendently of all other cosmic administration, They are
not subject to the administration of the Master Spirits, or
the Ancients of Days, or any other administrative unit.
The bestowal of personality also lies outside the domain
of the supreme administrators; it is given directly by the

Father. The Father has separated the possibilities of the
inner-life from everything else; he has structured reality
to insure that the relationship with him shall be subj

to no condition other than the personal chodee of of
his children. The Father’s love is experienceable, fully
experienceable, at this moment, at any moment. Itis a
reality unto itself.

The outer-life is entirely different. There is no relation-
ship to the Supreme through the acceptance of
functional responsibility, ml:lud[n% the willingness to
learn to work together with other functionally respon-
sible personalities, in ever enlarging associations, and
associations of assoclations, until eventually thereis one
enormous, integrated and perfected community
embracing all finite things and beings. Teamwork is the
method of Supremacy: Remember the statermint on page
311: “One of the most important lessons to be leamed
during your mortal career is feammwark. The spheres of
perfection are manned by those who have mastered this
art of working with other beings.” We need to get used
to the idea of constantly enlarging teamwork; the
Supreme is engaged in the development of one unified
teamn which includes all things and beings.

Cur Eﬂrﬁmm this week provides opportunities to
discuss of these ways of walking with God. Some
presenters have chosen to focus on the inner-life, others
on the outer-life. This happy balanee was not specifi-
cally structured; it has the character of an eventuated
develo L. We seem to have inherently recognized
the realities of the inner and outer lives and spontane-
ously arranged ourselves to give attention to each.

I would like to conclude these remarks with some
prayerful thoughts. I hope that each of us, individually,
and all of us, collectively, will use this week to fellow-
ship with one another and enjoy the outstanding natural
beauty of this location. I hope that each of us, myself
included, will leave this place with an enriched and
enlarged capacity o personally experience the Father's
love, and consequently with an enriched and enlarged
capacity to love others as we experience God loving us.
[ hope that the experience of this week will leave cach of
us with a clearer sption of our relationship to the
Supreme, and wl]! an augmented enthusgasm for the
functional and collective responsibilities of supremacy.
Finally, | hope that we -.-.-illsnla};:h return I1|::-m|:F-’.1.-iﬂ-|. the
clear realization that all of this, as magnificent as it is, is
just the beginning of the beginning, the first faint realiza-
tion of the infinity and eternity of our relationship with
God, both inside and outside,

‘Mo matter how much of God you may attain there
will always remain much more of him the existence of
which you will not even suspect. And we believe this is
Just as true on transcendental levels as it is in the do-
E‘l’lil.i.l.'l.li of finite existence. The search for God is endless.”

*"169)

Thank you for your very kind attention. Have a

wonderful week,
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Cooperation with the Supreme—
The Role of Conscious Choice in Value Development

by Dan Massey

About sixteen years ago [ received and began seripus-
Iy to study The Urantiz Book. In the passing years, | have
often spoken to groups of readers, both large and small,

about my understanding of certain parts and teachings
of the book. Since presenting a talk at Lake Geneva,
Wisconsin, twelve years ago on “Science and The Urantia
Book,” 1 have frequently been asked to review and extend
my ideasin Eubliu:- Although [ have often expressed my
foclings on the philosophical and cultural aspects of the
relationship of science and religion, 1 have never directly
addressed the exact role which scientific and rationalist
thought plays in ing my personal religlous expe-
rience around the teachings of The Unantia Book.

There are several reasons for this omission. 1 know
that sincere statements of personal religious faith by one
person, when expressed to another, often seem superti-
cial or unpersuasive. | anticipate that many of the things
1 will say to you this afternoon will seem quile strange.
Although 1 find my viewpoint of these matters wholly
persuasive, | accept that, because of differing view-

ints, experiences, and patterns of thought, not every-
one will find my views convincing. In spite of these
natural reservations about opening my personal spiri-
tual attitudes and thoughts to public examinaticn, |
know that the time has come for me to express these
ideas plainly and clearly to receptive persons.

Although I have often spoken of such matters as the

physics and the astronomyy of The Uranta Boak, 1 am
relatively disinterested in these matters of interpretation
of the cosmology of the book. T am an armchair hobbyist
in both these fields. My actual, personal interest—the
interest through which the book has profoundly affect-
ed my life—lies in deductive logic, the formal reasoning
by which man seeks a direct knowledge of the Absolute
{without the a t benefit of revelation). There are a
few parts of Urantia Book in which mathematical
methods and results are discussed, but it 1s not my
purpose today to examnine these. Rather, Linvite you to
explore, with me, the further reaches of spiritual under-
standing and faith which ma&r be reached by inference
from the teachings of the book.

God the Father has given a mandate to all finite crea-
Hon, “Be you perfect, even as | am perfect.” The Uranlia
Book holds cut to us the example of human perfection in
the mortal life of Jesus of Nazareth. The procedures Lo

achieve such dynamic perfection are clearly expressed
marny times, Jesus lived his entire life as if in the presence
of the Father. Jesus® life was wholly dedicated to doing
his Father's will, And this issurely a most desirable state
of being, for we are told that .. .what a son desires and
the Father wills will certainly come to pass.” (11300/100
How liberating from the partiality of human existence to
know with certainty that one can contribute, even in this

life, something of eternal value in the Suprome!

Between the thought and the deed falls the shadow...
How is the wholehearted commitment of faith to be
maotivated? Here is paradax. How can T know that I am
doing God's will? How can [ know that my whole-
hearted commitment of faith will not enﬁage mi',' ener-
El:;lnﬁnmedelusiunﬂf desire from which I would have

protected by a more reserved approach? Or would
my' Emdent reservation condemn my supreme ¢ifort to
fruitless dissipation? Shall T fail through unwise over-
commitment or through overly cautious undercommit-
ment? And will not the potential failure, which now
seems increasingly inevitable, further disprove my
belief and weaken my will to act upon it?

The Urantia Beok does not specifically unravel this
paradox for its readers. It provides a great deal of infor-
mation about the mechanisms of belief, faith, spiritual
insight, prayer, providence, and so forth, and unifies all
of {ts commentary into a single statement of absolution,
"The act is ours, the consequences God's.” We all desire
to do right, but we mustnot fear to act because we might
do wrong: To act rightly is to do good. To act wrongly
may do evil. To fail to act does nothing. Wisdom advises
us of the action which is truly good. Fear of evil-doing
prevents action and denies us the opportunity to grow
in wisdom. This fear is, in fact, a denial of the indi-
vidual’s faith in the infinite goodness of God and the
infinite ability of God to adjust the consequence of our
actions and o forgive us the errors of our ways. By
cultivating a forgiving nature, we an: able o accept
Cod's forgiveness for error. Our will to action is thercby
freed from fear.

As [ retrace the steps in my thinking for you, 1 feel like
a mountaineer leading a friend across a sheer rock face
he has traversed alone many times. [ know the way well,
and, at each step my hands and feet reach out to find the
familiar holds which bear the weight of my argument.
Yet cach new step brings me a thrill as Iwonder Isit still
there? Can | encompass it in my imagination™ From
fime to time [ anchor myself in place and hold the rope
taut as you follow my route, Will your neach equal mine?
Will you find the ideal holds? Will they bear the weight
of your viewpoint, so different from my own? Or will
you lose your footing and fall away from belief in my
vision? And will the shock of your fall pull me down,
too? We would not be here today, hanging between
heaven and earth, had I not congquered my reservations.
And my victory over these is of the same nature as my
victory over all things.

How shall I know and knowingly do the Father's
will? First, T st honestly desire the ideal of knowing
amd doing his will. T must place this desire above all

| other desires of my being. In ime this desire will encom-
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pass and supplant all other, lesser desires, and my
specific desires will become, through practical wisdom,
more perfectly aligned with the Father’s will. But how
am [ to know his will? What (if any) moral or ethical,
legal or logical principles will guide me in its discovery?
Or is this viewpoint erroneous?

For me, the knowing and the doing of the Father's
will is an ontological reality, an experience of being and
doing. And here | must draw a distinction between
cencephion and intention, In my mind | can conceive of
many possible actions which may or may not be con-
somant with the Father's will. [ can endlessly analyze
and examine, categorize and classify these potental ac-
tions without actually doing anything {much less the
Father's will). But when an intention forms and takes
finite expression in action, the synthesis of the conse-
quences of that action with the dircumstances of the
oecasion form an event in finite reality. 1 have done
something—and God will pick up the pieces.

In the final, finite analysis my concepfon of action is
irrelevant. The only act of will which finally matters is
the singular act through which [ form my frtention.
Though the immediate or local value of that intention
may depend on the conceptual framework in which it is
grounded, the final value of the act can only be to have
done or not o have done the Father's will. All qualifica-
tions and variations are finally seen to miss the point.

The gquestion of doing the Father's will is not, there-
fore, a matter of specific content so much as a matter of
method. It is not a matter of knowing what the Father
wills, but rather of understanding how the Father wills.
The specific facts of the divine will are usually undis-
coverable, The dynamic truth of the divine will is an
intimale part of my very being through the Spirit of
Truth. At the moment of decision, at the formation of the
intention, the Spirit of Truth declares: “This is the way.”
Submission of my will to the divine will originates at
this occasion. My desire for this submission of will is
necessary to be able to do the Father's will.

But is this willful submission sufficlent? Sufficiency is
achieved when the direction and formation of intention
15 freed from the conflicting currents and impulses of the
self-will. And here it may be helpful to utilize the proces-
sos of spiritual communion to reduce these conflicts and
to help perfect the intentional process, [ ean pray; [ can
give thanks; | can worship; I can commune with the
divine personality. [ can pray to do the Father’s will; and
such a prayer will be ive, for it is the Father's will.
I can give thanks to the Spirt for those ministries of
mind and circumstance which enable and guide my
doing of the divine will; and such thanks will be relevant
and meaningful, for it is the Spirit's purpose to enact
thiat will, In total awe of the functional majesty of this
process, wherein the desire of the creature is united with
the will of the ereator through the recognition of these
inevitable relationships, I worship the divine person
who ordained it. And in the fullness of our communion
my sell-will relaxes from its strugple with the divine.

Having come to such a position of peace and as-
surance, my intention is formed and [ act, What can it

now mean to ask if my action accorded with the Father’s
will? The question is meaningless. When [ have ex-
hausted human capabilities of spiritual preparation,
when Thaveacted ina imely fashion in accordance with
an established inner peace, then [ have no real right to
question whether I have done the Father's will. [ have
prepared myself for the moment of decision in accord-
ance with my highest understanding of truth. I have
formied my intention within a circle of peace established
in mind by the invited action of the Spirit. I have
sought to do the Father’s will in accordance with the
self-defining nature of the divine will, 5o my act must
accord with that will. When my preparation has been
sincery, afterthoughts become {rrelevant. [ have done
the best possible for a creature of my standing, and that
is exactly what was expected of me.

And so I find that the Father’s will is doable even
when it is not explicitly knowable. At times it may be
necessary o know in order to do; however, the details of
our actions are usually closer to the guidance of our
spiritual guardians than to the will of the Absclute. In
any case, if I believe The Urantin Book, then | can be
eertain of knowing what I may need to know and of
doing what I must do when I must do it. But there is
maore to this line of thought than just a path or right
action. By extension of the same process [ cocreate
spiritual realities which are effective beyond my own
local sphere of action. But first I must clarify the path
that you may join me in ascending to these further
considerations.

When I told you that it was the Father’s will for his
individual mortal children to be able to form their inten-
tons and to act in accordance with his will, T stated an
obvious, true proposition. In a larger sense, however,
this is one of those propositions which is true in a time-
less and spaceless, hence absolute, universe. As stated,
the proposition takes no account of the factors of time
an space in limiting the divinely willed answer to the
prayer of faith, A cloud of doubt sweeps across our
outpost on the high cliff of reasoned faith. How do [
know the action of the Father’s will to form my intention
will be effective at the time the intention is formed?
Perhaps the Father wills for me to not do his willl Such
a position recognizes the relativity and multiplicity of
the divine wills as they manifest in time and space.

YYet, in a larger sense, the fact that the divine will is, at
the cecasion of my intention, multple and conditioned
by the quality of my communion with the divine, the
degree of submission of my will to the divine will, does
not prevent my act from according with the Father's
will. Rather, this multiplicity of possibilities assures that
there is available to me an ideal intention that is op-
timized for my current state of understanding and/or
attunement to the divine, If | sincerely desire to do the
Father's will, I will do the Father's will, and 1 will accept
the consequences of my actions as the Father's will. My
faith must encompass both the sincere desire for the act
and the sincere acceptance of the result. My choice of the
Father's will is assured by the desire and walidatzd by the
acceptance,
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After sincerely doing the Father's will, Thave no right
to reject the results of my action. The consequences are
the Father's will, and must be accepted as such. If I do
not like the result, it is not because | failed to do the
Father's will. It may be that a result more to my liking
could have been obtained had [ better understood or
more fully attuned to the fullness of the divine will,
However, this is not always the case, The Lrantia Book
makes clear that the prospect of a violent death, his
mission rejected by virtually all who knew him, was an
outcome definitely not to Jesus® liking, On the other
hand, the book also makes clear that this was the in-
evitable result of Jesus’ perfect choosing of the Father's
will, as it converged on and combined with the defective
and evil purposes of those around him,

For the person who is sincerc of heart, in no case can
a materially bad outcome to a moral action be inter-
preted as a personal failure to choose the divine way. By
the same token, a materially good outcome should not
be interpreted as a sign of great success. | am convineed
that the spirit ministers of our everyday life do their very
best (within the limits imposed by materal reality and
by the freewill choices of those around us) to achieve the
best material results from our eiforis; however, their
inability to do 2o in a particular situation does not indi-
cate moral failure, Success in moral choice is achleved
through focused sincerity and recognition of the spiri-
tual influences which facilitate our moral choosing, We
do our best and we accept the result.

As [ said before, there is more to this process than
simply doing the Father’s will. Having accepted the
premises that lead to understanding the inevitability of
a perfecting maral choice, [ find these same principles
extend to the domain of effective prayer, of cocreative
communion. Let me explain.

“What the true son desires and the infinite Father
wills 157 (*1639/21) What an exhilarating statement!
Whatan ﬂmazingpmmiﬂe of freedom from the apparent
limitations of a finite material being! What a wonderful
opportunity to join with the Father in the creation of
permanent universe realities! What an incredible libera-
tion from the relativity of values of finite existence!
Through this single principle, 1, a mere mortal, can
change not only myself but also the universe! My
desires, when aligned with the divine will, engrave the
tablets of universe history! My contribution, no matter
how small, becomes both resl and permanent!

To perform this purest, most spiritual work, | begin
with prayer, the exﬂpre-sahm of my desire to God. If Tam
now 1o consciously formulate this desire within the
scope of my spiritual intention, I must conceive of a
thing which accords with the scope of the Fathers will.
I do not know this scope, although I may rely on revela-
tion 10 disclose some possibilities. While autorevelation
may be so effective, it s usually peculiar to the in-
dividual. The Lirntia Book, on the other hand, discloses
a range of possibilities for my desire which must accord
with the divine will. Anyone can work in total con-
fidence within this range and be assured of the effective-
ness and power of their work.

The prayerful desire to know and to do the Father's
will, to have greater knowledge of that will, is always
consonant with that will. The certainty of divine
response b this petition lies at the fi tion of the
principles of spirtually gpuided right intention and right
action which | have explained and illustrated in the first
half of this paper. There are other true and right desires.
For example, the desire for others to grow in under-
standing of the Father’s will also surely accords with
that will. In fact, the unselfish character of such a peti-
tion may ﬂlﬂkEi{F’l‘Efﬁ.ﬂhlﬂ to the prayer for one’s own
enlightenment. Viewing one's own need for wisdom
and insight in the context of similar needs shared by a
group of related persons may vield a higher quality
overall result, better focused on the critical inferpersonal
component of Supreme reality.

Let us suppose that [ find myself in conflict with a
felloww ereature personality. How can [ assure that [ do
not needlessly perpetuate or prosecute this conflict,
while assuring that my fellow has every opportunity for
sell-correction if such be needed? In the final analysis,
such eonflicts amount to differences in value systems
between the individuals involved. My own growth in
values is achieved through my personal dedication to
doing the Father’s will. But there is something else that
I can do here to help my fellow creature. I must unsel-
{isli:lly share my inner world of prayerful desire with the
needs of my fellow. There can be no doubt that it is the
Father's will for each of his creatures to grow steadily in
value towards perfection, to receive at each supremely
important occasion the addition of value they require in
order to know and to do his will. And whether they
choose to accept the needed values or not, the supreme
harmonization of circumstance with inner spiritual
ministry can actualize these values for their adoption.

When 1 pray for the growth of another in spiritual
values, | know that my prayer is consonant with the
Father's will: | also know that it is capable of effectin a
relevant finite frame of time and space, even though my
own intention may have been formed elsewhere and
elsewhen. The spiritual ministries by which the cir-
cumstances of finite reality are coordinated are able to
transcend both time and space. In addition, the specific
form of the intention emitted by my mortal mind will be,
if I desire, reformed and perfected through the volition-
ally ubiquitous action of the Master Creator Son. For did
not Jesus promise his discples: “If you do not know
what to pray, then pray in my name..." and does not the
book tell us that *...on all such occasions the Master s
really present...”?

1he range of such spiritual power is great. The very
probabilities of potential factualization are subject to
personally mediated spiritual control. The chains of
causation which trace the habits of God are well under-
stood by the spirit ministers of our life's circumstances,
The reactions of the mortal soul-mind lie open to the
ministry of the Thought Adjuster, which ever perfectly
coordinates its work with that of the spirit deflectors.
Volition brings this vast spiritual process into operation.
Mot all things that could happen actually do happen.




Mot even infinity can encompass the actualization of all
alternative potentialities, A process of sorting and selec-
tion must occur and my volitional expression of my
desires contributes to the specification of that selection
process.

Maturally, the scope of my thoughts and desires is
very much like that of other mortal will creatures. For
the most part, my acts of volition are anticipated and
already accommodated by the universe based on the
natural tendencies of the species, the established pecu-
liarities of my person, and the divinely ordained plan of
the pccasion. In the domain of personality, however, and
especially in the interactions of diverse personalities, the
incommensurable nature of personal values and the
unpredictable nature of free will choice create an arena
in which the determinations of my personal volition are
maost likely to be of supreme significance, lying beyond
the routine functions of the spiritual universe. Within
this sphere of action my desires, my attitudes, and my
prayers have their greatest effect on my experience.
Here, where the overall program of reality is least
mechanical, I have the greatest power to shift the prob-
abilities of events, to establish the program by which my
experience will harmonize with or become disjoint from
the experience of my fellows,

When I choose that others should grow {(according to
their own freewill choice) in values related to our united
personal experiences, I cocreate with God a field of
attraction into which I and those who sincerely share mﬁ
dedication to the divine will are drawn together throug
the harmonious unity of shared values similarly {llu-
minated. At the same time, these persons wheo will not
share in this ham'l.-nn}f of values experience no such
attraction, and those who attune o the occasion while
vpposing the divine will propel themselves away from
DUF Unity:

This situation places on me a considerable respon-
sibility. Through the workings of this process I may be
drawn to unexpected unities and draw unexpected
visitors into my own. At the same time, [ may find
myself expelled from situations I had not realized to be
false, for which I was spiritually unprepared, or which [
had outgrown. Although these transitions may some-
times be painful, and often are inconvenient, I must
learn o welcome each new experience for its own in-
herent value and to welcome the shattering of old forms
as the prelude to new and better harmonies. Having
accepted much responsibility for the arrangement of my
interpersonal affairs, and having committed myself to
work actively with the divine will, I must be prepared to
accept in love the product of this work, even when
unexpected or challenging to ancient preconceptions.

For me, no such prayer of truth is complete until the
mortal mind recognizes the divine nse through the
act of thanksgiving, Thanksgivi ike prayer, tran-
scends both Eﬁne aE:I Space, ’Ehﬁugiimnal Ingmﬁun of
Fm_-!.reri.ﬂ causally antecedent but temporally uncoupled

rom the chain of causation which effects the recognition
of the object of thanks. In short, I may find that [ some-
times pray for value-events affer they have happened
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and give thanks for value-events before I recognize their
existence,

And all this is possible because of my certain faith in
the process. By giving thanks for the answer to prayer, I
accept that answer. By praying in accordance with the
Father's will, ] am guaranteed a recognizableanswer, By
giving thanks in conjunction with the prayer, even
before [ can recognize the answer, I make my acceptance
of the answer unconditional, and thus conform the or-
ginal desire most closely to the divine will. The certainty
of the answer, the recopnition of the answer, and the
acceptance of the answer together constitute a process
which is always effective and which further reinforces
the faith which drives and supports it in my personal
CXPeErence.

Having thus focused my desire upon matters within
the range of the divine will, and having thus validated
my selection by accepting the spiritual reaction to my
desire, [ must, in all honesty, open my heart to spiritual
correction and remediation of defects in the overall pro-
cess. In all such occasions I must recognize the impor-
tance of adjusting my own attitude to the circumstances
as equal in importance to the sought-for uplift in the
values of my fellows, I permit this adjustment for my-
self, this opportunity for corrective feedback, by open-
ing myself to the Father in worshipful communion. This
15 not a difficult thing to do; it is virtually automatic if
one simply takes a little Hme.

The Urantia Book tells us that the desire for worship is
sufficient to permit the Thought Adjuster to conduct
worship and to register the worshipful impulse in the
presence of the Father on Paradise. The desire for wor-
ship is a natural consequence of all the foregping con-
siderations. I do not worship because | want my thoughts
adjusted, but [ accept their adjustment as a beneficial,
though occasionally distressing, side effect of the wor-
shipful act. Rather, {wnrship as a final expression of my
self-recognition of sonship and of my relationship to the
awful and glorious universe spiritual power which
enables this process of adjustment and reconciliation.

The completion of this reflective cycle assures my
mortal mind of the effective discharge of spiritual re
sponsibility in the original subject nﬁesim. This does
not necessarily free me from material or mindal respon-
sibilities in the occasion. Instead, God has established
for me a spiritual process, to which [ have become per-
sonally attuned, which must result in the satisfactory
resolution of the desire, Since the effect of these spiritual
forces is able to transcend both time and space, [ donot
need to be physically or mentally present at the time and
place of original causation in order to benefit from the
answer to my prayer. However, because many such
matters, while within the scope of the Father's will, will
not be of a purely spiritual nature, I must be prepared to
participate personally in the factual and mindal outwork-
ing of my petition when necessary. In addition to accept-
ing adjustment of my own spiritial attitudes, Imay find
myself serving my fellow man by being drawn into
chains of causation which are related 1o the needs of
persons outside the original scope of my intention. This
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rauses me no concern, since the overall cosmie response
in the Supreme to my intention may be literally caused
by similar actions of other “disinterested parties.”

And 50, with some stretching, we arrive at the obj
tive of this discourse. There is, in The Urantin Boak, a
process of highly effective prayer which can accomplish
those things in our experience which most require di-
ving intervention for their accomplishment; that is, the
harmonization and unification of personal and inter-
personal behavior. There is a broad class of desires,
consonant with the Father’s will, which are capable of
certain fulfillment through the cosmic reactions of
Supremacy. Although the Supreme is but partially ex-
pressed, this class of spiritual processes is stabilized and
cerfain as a result of the supremacy of the Master Son
and the concurrent eventuation of certain absonite
realities in Nebadon,

Through this mechanism, the long-standing division
between the mind-will and the spinit-will is at last re-
paired. There is a full and effective universe mechanism
by which the will of the human mind, properly modu-
lated by the intentions of the human spirit, fully par-
ticipates in the selection and definition of finite realitios.
This mechanism exists and is fully revealed in the teach-
ings of The Lirantia Boak concerning effective prayer, true
worship, spiritual communion, and the functions of the
supreme and Ultimate. Having first freed the human
mind from the superstitious slavery of false and literalist
religions, which require belief without understanding, The
Urintin Book now shows the way to unification of the
mind and the spirit for effective, cocreative control over
certain phases of the finite universe.

Primitive religionists and believers in ¢ have
long sought to use rites and rituals o bind the outwork-
ing of the divine will to their desires. For minds indwelt
by the Spirit of Truth, such efforts are doomed to
degeneration into superstition and willful insanity. Yet
belief in the efficacy of prayer persists, in spite of little
supporting objective evidence. Now the truth may be
stated plainly:

Although all primitive beliefs which accord super-
natural powers to the human mind and will are relative-
ly ermoneous, there is contained within these beliefs a
seed of Truth, The human mind and will are effective,
through the ministry of the Spirit of Truth and the
Thought Adjusters, for the development of the per-
sonality, and, through it, for the harmonization and
unification of inner and outer realitles, It is the Father's
will for his sons to live in harmony, and through the
intentions of the human mind, angmented by the min-
istry of the manifold phases and personalities of the
Infinite Spirit, according to the plans ordained by the
Divine Sons, such harmonies are expressed and per-
fected in the literal, finite universe,

Even so I stand here now before you and pray that the
ministry of the Spirit will act throughout time and space,
according to the Father’s will, 1o so sensitize your souls
tor the divine values required for your understanding of
these ideas that you will grow to apply them in your
own experience in ways most beneficial o your own

Eersnnall development. And T extend this plea to the
earts and minds of my friends who may chance to read
these words at some other ime and place. Kriowing this
desire of mjr heart to fully accord with the divine will, 1
have already given thanks to the Divine Minister of
Salvington, the local universe Mother Spirit, for the per-
fect accomplishment of my intention, unifying the least
literal event into a causal framework which has brought
each of your hearts and minds to this oocasion with the
potential to adopt, adapt, and apply these ideas to your
own evolving way. Join me, therefore, in a moment of
silent communion with the Father and the Son, let your
mind consent to worship, and remain still for a moment
as our Adjusters register our worship in the presence of
the Paradise Deitles....

And, there is more. ..

For the soul of man, the human spirit, grows from
near-complete imperfection towards complete finite per-
fection. Such a being cannot be truly perfect, since it has
not always been perfect. In fact, it has not even always
been. Onee such a being has attained to perfection of the
finite, how shall it close the gap of historical imperfec-
tion, 50 that it may truly become perfect, even as the
Father is perfect? How are the awful errors of time 1o be
corrected? The key lies in the diversity and multiplicity
of the divine will. Although all perfected finite beings
act always in accordance with the divine will, as in-
dividuals they would not act always the same in identi-
cal situations. The difference is the individual system of
personality, as it is informed by the antecedent experience
of being. And this same experience of being is, at best, a
path towards perfection, not a path of more than relative
perfection. These imperfections, these errors, these evils,
sins, and iniquities over which the spirit has finall
triumphed, have, in their remediation, colored the indi-
vidual experienoe in ways that forever influence the course
and expression of personal spiritual development.

itis in the post-finite age of absonities eventuat-
ing in perfection that the errors of past imperfection of
the individual are harmonized with the perfect realities
of infinity. For in this new and broadened arena of
spiritual and literal action the ime-space transcendence
of Supremacy is revealed as the eventuator of the will of
the Ultimate. In this new universe, the errors of ime and
the evils of space are scen in true perspective as parts of
a greater, ultimately good and harmonious whole, More
remarkably, this eventually perfected whole exists in
potential today and is absonitized by each occasion in
which the finite will chooses the Father’s will. The finite
choice of the divine will today is an eternal reality join-
ing man and God in joint commitment to make this
choice the first 5!;5511 of an ultimately perfected universe
reality. If man will have faith and persist in this relation-
ship, the ministry of the Spirit will assure that the ulti-
mate nesponsibilities thus incurred are inand of the nature
of the perfected Finaliter. The human mind, spirit, and
soul have nothing o fear in eternity. The frog is the
tadpole’s destiny as surely as the Finaliter of uniquely
transcendent service is the destiny of the mortal
personality.
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50 here is a complete, lengthy, somewhat detailed
analysis of my personal experience of the ordi
events of being and doing the Fathar's will. It is unusual
in only one respect—that it admits conscions choosing
of events in a cooperative but nonpassive way The same
experience also admits unconscious participation, and it
is here that the idea of “loving in the presence of God”
seems most descriptive. Upon attaining and acknow-
ledging co-Supremacy throughout Mebadon with the
Universe Mother Spirit, Michael of Nebadon became
volitionally ubiquitous throughout finite time and space,

As the human Jesus of Nazareth he had anticipated this
pccasion, and had eommitted this ubiquity, in part, to
the service of his mortal associates. In establishing the
Remembrance Supper as the only true sacrament, Michael
determined that he would use this new power to pro-
vide true worship in his divine presence for any and all
faith-conscious persons throughout the time and space
of Mebadon. Whoever so wills shall be in the presence of
thie Creator 5on. Whoever so chooses shall live in the light
of the Master. Whoever so infends shall serve his fellows
in love. Whoever so desires shall Walk with Ged.
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Reconciliation and Growth
by Mary Daly

Let's begin by asking the Holy Spirt to make us
triumphant over the sophistry of presumption.

Lord, we ask you to reveal your presence in a
deeper way here, We're to alk over some matters
of spiritual growth; help us to put aside any other
concerns and be open to you. If there's an ex-
perience of your touch that we need to understand
better or a question that needs to be answered,
give usa quiet and gentle spirit to hear your word
in wisdom. L do truly praise you that you eontinue
to call each one of us so faithfully.

I'd like to begin with a delightful story from a nun
named Sister Briege McKenna, Briege entered the con-
vent at age fifteen and was a first grade teacher with
crippling arthritis in her early twenties. Afler seeing
many doctors both in Ireland and in America, she ex-
pected to be in a wheelchair within months and all the
doctors hoped for was to be able to control the pain. One
day, in one split second, as she was seeking a dee
relationship with Jesus, she was completely healed.
Some months later when Jesus was calling her o a
deeper work of faith, she had this little vision of her life.
In this image, [esus came to visit her, and knocked on the
door of her house, She opened and was delighted to
welcome him in and invite him to make himself at
home. So he did, and he went from room to room until
he came to a room marked with a big sign:

Private 'roperty.
Do not enter,

“But Briege, why can I not go in here,” he asked. And
in her dream she answered, “Ah, come on now, Jesus, —
Lookit, | give you a lot, I mean, you can't expect every-
thing.” “Briege,” he answered, "if T don't got into that
room, you'll mever know freedom, you'll never ex-
perience the joy of the gospel, and you will never be
tully able to be what I want you to be.”

This afternoon, I'm to talk about walking more close-
ly with God by refusing to presume on his divine mercy.
This story puts it all in context, because if you want to
understand presumption you need to understand con-
secration, and that's what Sister Brieges story is really
about—a call to generous consecration rather than
meph.ut&t:t& bargaining as a relationship with God.

‘Il begin by mﬁzcling on God’s mercy and whal
presumption is, and on the reality of declined salvation.
Mext we'll kalk about what sin is, because there's a great
denial of sin, and I think that's our commonest form of
presumplion. Then we'll ask how to overcome pre-
sumnption, because just thinking it's bad won't stop it

Introductory Thoughts about Mercy and Presumption

First of all, we might ask ourselves: “How extensive
is God's mercy?”

And, in answer, we can look at the passage on pa
314 on “The Memory of Mercy.” These are living mrﬁi
of the mercy extended to each one of us in the ministry
of the Infinite Spirit. It says, “In revealing the Father's
pre-eadstent mercy, the Sons of God establish the neces-
sary credit to insure the survival of all... A mercy credit
is established for the survival of each rational creature, a
credit of lavish proportions and one of sufficient grace to
insure the survival of every soul who really desines
diving citizenship.” Nevertheless (Iooking at the next
page), “when mercy is exhausted, when the ‘memory’
thereof testifies to its depletion, then does justice prevail
and righteousness decree. For mercy is not to be thrust
upan those who despise it...."

S0 there is plenty of mercy, but it is not absolute; it
does not defermiing our survival.

Again, we can look at p. 1765, where Jesus says:
“Forget not that | will slop at nothing to restore seli-
respect to those who have lost it, and who really desire
to regain it.” Our Creator Son will “stop at nothing” —
and the crucifixion shows that he really meant it. What
an immense, humble mercy!

S0, then, mercy is abundant, but it can still be refused,
because it is qualificd by that phrase, “and who really
desire to regain it."

What then, is presumption? If mercy is so great, how
could anybody count on it “too much?™

Very simply, you might say that presumption is ex-
pecting—just taking it for granted—that the mercy ex-
tended for past sins will apply to our present and future
sinsas we plan them. That's really terrible., . to plan sins?
But there is a way people have of refusing to consider
the spiritual consequences of their actions because, after
all, God is merciful—why worry? What the Urantia
revelation makes so clear s that there are consequences
to our choices. If we do something wrong, that wrong
will harmus; and if we have a carcless atttude about the
possibility of doing wrong, that will also harm us, We
who trust in God’s mercy must not be like a person who
plans “deathbed repentance” only to discover on his
deathbed that he's not really sorry. Unexpectedly, it has
become “too late.” This is not God's doing; we harden
our hearts when we seck to attain God by spurious trust
rather than perscnal dedication.

Presumption is trust gone awry—1irust as an excuse
for gin, instead of a salvation from sin.

Jesus teaches this truth (*1638) when he says, “The
conscious and persistent regard for iniquity in the heart
of man gradually destroys the prayer connection of the
human soul with the spirit circuils of communication
between man and his Maker...When the human heart
deliberately and persistently harbors the concepts of
Iniquity, there gradually ensues the loss of persomal
communion between the earth child and his heavenly
Father.” Motice that Jesus refers to the mere “regard for
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indquity”—not to actually doing anything. {How would
this square with watching television for hours on end?)
This attention destroys our capacity for prayer, and spir-
itual choices become less and less available for actual
doing. S0 when you're aware that something is wrong,
just don’t mess with it; check out! If you're not sure, ask,
and if you don't get an answer, try leaving it alone.
Sometimes we don't get & clear answer because we
aren't ready ko take “no” for an answer. Be ready!

What we're really talking about here is sometimes
called the destruction of conscience. G.K. Chesterton has
a little story about it in his book Tremendous Triffes, where
he tells about overhearing a locker-room conversation
and the last words he hears are something like, “Butif 1
do that, I will no longer know the difference between
good and evil” He He knows he is hearing a
person talk about spiritual sulcide, about finally break-
ing the connection with God, the connection that's clear
and truthful. And people do break this connection and
know when they are breaking it.

What About the Fossibility of Rejecting Salvation?

[ have the impression that for many the back
door through which presumption enters their spiritu-
ality is the belief that everyone is really saved. I just
don’t think the Urantia revelation, cheerful as it is, sup-
ports such a belief. Let me give some examples.,

The simplest thing to consider is the numbers given
for those who fell during the rebellion. Some of these are
listed on page 608: a considerable nipmber of the superior
seraphim, 2 few of the supervisor order, over one third of
the administrator seraphim, one third of all the Jerusem
cherubim, akout one thind of the planetary angelic hel-
pers, almost ten percent of the transition ministers, orer
£00,000 Material Sons, and nearly four fifths of the mid-
wayers. And, as for mortals (that's us!), mamy on the
lower mansion worlds

But there is an even stranger number on the following
page where the number of [erusem citizens at the time
of the rebellion is given: 187,432,811. That's an awfully
small number of citizens, isn't it? Perhaps [ have
misunderstood, but if Jerusem citizenship is somet
we all pass through, and there were only 187 million
such citizens from owver 600 inhabited worlds, the sur-
vival rate was averaging a third of a million per world,
and thisis the prerebellion survival rate, those who were
Jerusem citizens af the Wme, If we Imagine an average
world population of 100 million, still far behind our own
population even in pre-industrial times, that's only one
in three hundred for the system average! We are looking
ata very small number here, | hope someone can explain
ko e how [ have misunderstood it

By comparison, the fact that only a third of the San-
hedrin nejected Jesus— while one third stood by and the
others openly embraced the gospel when it came time to
count noses—seems not bad, Remember, however, that
the Jewish people were among the most spiritually ad-
vanced peoples of the world. And it wasn't just the
arrogant leadership that rejected Jesus two to one;
Mazareth had the same kinds of numbers when Jesus

first spoke there: one third happy to hear him, one third
confused, one third rejecting. And then we have the
account af the multiplication of the loaves and fishes
and the subsequent sermon on the bread of life, All of a
sudden, & fellowship of 50,000 dwindled to 500. (*1705)
One in a hundred survived that time of testing, (1)

Of course, Lucifer himself is an example of the pos-
sibility of rejecting eternal life.

And =0 is Judas. I know that many readers of The
Urantia Bosk doul that Judas lost eternal life, After all,
didn't he say (*1993) as he threw down his coins, “T
repent that [ have done this; here is your money, I want
to escape the guilt of this deed.” If he repented, would
he not be forgiven? Who can say what last thought
might have passed through his soul too late to save his
body from the desperate decision to hang himself?

But though it’s true he would have been forgiven if he
spiritually repented, Jesus spoke some very strong
words about the possibility of nonspiritual repentance:
“Salvation is not open to those who are unwilling to pay
the price of wholehecarted dedication to doing my
Father's will. When in spirit and soul you haze !mn?fynur
backs upon the Father's kingdom, it is useless in mind and
body to stand before this door and knock....” (*1829,
emphasis added) Inhis mind, Judas understood that he
should have embraced the kingdom, but was there love
in his spirit? Did he not choose to “escape” the ex-
perience of Euilt by death rather than repentance? This
i not an abiding escape. And since Judas died before the
resurrection, he belongs to the last dispensation, and if
he i5 to rise, he must alrcady have done so. In that case,
The Urantin Book’s reflections on his fall would be
balanced by some mention of his merciful rehabilitation.
Or s0 it seems to me.

50, to sum it up, although mercy is guaranteed ko be
sufficient, free will is not thereby transgressed, and some
—perhaps many—choose not to go on with the chal-
lenges of unending spiritual life.

The Insanity Plea, and the True Nature of Sin

We've looked at the evidence that some people don't
choose salvation. Now, from a slightly different angle, I
want to explore one of the ways we've nevertheless
persuaded purselves that there can really be no sin,

Basically, the great argument is a variation on the
legal plea of insanity, It goes like this: You'd have o be
crazy o sin, but if you are crazy, you can't be respon-
sible, so whatever you do, it'snot a sin.

To put it another way, sin is deliberate disloyalty to
Deity, but who could know God, loveable as he is, and
fail to choose him? If you perceive him as loveable, vou
choose him; if you fail to see him as loveable, you haven't
really seen him and so are incapable of disloyalty.

But such arguments cannot be compelling; they are
circular, Their mstitutionalization in the law of the land
has led to chaos; their acceptance within family life is
disastrous to discipline; they certainly have no place in
a divine plan that is orderly and that genuinely includes
free will.

Maost startlingly, I think the Urantia revelation teaches
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that insanity can result from sin. The insanity plea won't
hold because, ves, you'd have to be a nut to be so bad,
but you can make yourself nutty by being bad. On page
754 we read about this process: “Sin is a purposeful
resistance to divine reality, a conscious choosing to op-
pose spiritual progress—while iniquity consists in an
open and persistent defiance of recognized reality and
signifies such a degree of personality disintegration as
1o border on cosmic insanity.” Soif someone is insane, it
may not mean he can't sin; it may just mean he has
sinned! Not that we should seek to judge which way
things lie; that’s for God. But we may not presume on
the insanity plea.

Another place to read about this process of making
yourself nutty by iniquily is in Scott Peck's interesting
little book, The People of the Lie. This is actually a
psychiatric description of the iniquitous personality. It's
quite fascinating to see a psychiatrist openly stating that
there is a personality disorder whose victims are in-
credibly dishonest, achually nauseating to be with, and
responsive only to raw power, a disorder udich canmot he
reduced fo any knmon category of sickness, for which he
knows no cure, and which he has never seen cured.

And if there can really be sin, there needs to be repen-
tance, surely. In my own thinking about this, I have
recently begun to make a distinction that has helped me
to clarify a confusion about repentance. Let me explain:

On page 1609 John the Baptist and Jesus are distin-

ruished in their gospel presentation in simple terms:
Fﬂhn taught his followers to repent and believe while
Jesus taught his to believe and rejoice. 5o thereisa tenden-
cy to think Jesus wasn't into ntance—it’s not really
part of ks gospel. Yot he did assert (*1736) that “if you
confess your sins they are forgiven” and this “if”" is con-
firmed at the end of the paper on sin (489, “Sin, Sacrifice,
and Atonement”) when it asserts that confession (leadi
to the sincere recognition of the natune of sin) is essentia
to religiows growth and spiritual propress.”

I'm inclined to resolve the apparent contradiction
between these two passages—one implying that repen-
tance is not a big issue and one calling it essential—by
making a distinction of my own between two kinds of
sins which | call “monkey sins” and sins of spiritual
rebellion, Actually, I'm not sure this is too different from
the distinction between evil and sin as given in the book,
but it helped me, anyway. so [ share it.

Monkey sins are things like vanity, aggression,
selfishness, territorialism—the stuff you see in the
jungle. They are “evil™ but not always sinful, and at the
level of evolutionary evil, they can be “outgrown” by
the simple increase in true spirituality. Once we have
committed ourselves to the kingdom, Jesus does not ask
for the kind of ongping “repentance” which is really a
perpetual guill rip—debilitating to the soul, and espe-
cially hurtful to souls who tend to be fearful and self-
rejecting, anyway. Monkey sins may become fully sinful
or become the foundation of deeper sins, but the fact
that we have a lot of evoluticnary growing to do is not
of itself sinful. The issue here is really growth maore than
repentance.
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Sins of spiritual rebellion are deeper. They include
pride (a spiritual expansion of vanity), anger (cherished
and self-rightecus aggressiveness), self-centeredness
{deeper and more of a barrler to worship than selfish-
ness), and lack of accountability (a step beyond ter-
ritorialism—a refusal to recognize the rightful claims of
relationships with others). These ane some of the sins of
the rebellion—and they carmmot be outgrown. They have to
be refecied. They have to be confessed in a way that
clarifies their intent and direction and spiritual mag-
nitude, and they have to be explicilly rejecied. They have
to be repented.

1 think that if we recopnize these two dimensions of sins,
we can soe why thereare passages in the Urantia revelation
which seem to imply that repentance is not an issue, only
growth; while there are other passages indicating that
repentance and confession are quite important,

What is sin, then?

I guess at this point we're about overdue to ask exact-
ly what sin is, Presumpton means disregarding the
possibility of sin or the likely consequences of sin, But
what i sin? The Urantia revelation is so cheerful and
friendly—it does not dwell much on this topic—but
neither is it silent.

We have a definition on page 984t “Sin smusf be
redefined as deliberate disloyalty to Defhi” We have already
congidered how there can be such disloyalty.

Then we have Jesus' teaching on page 1660, This
gives some very interesting insights:

About evil: “Evil is likewise the measure of the imper-
tectness of obedience to the Father's will.”

About sin: “Sin is the measure of unwillingness to be
divinely led and spiritually directed.” (This is what
Briege was talking about, isn't it? Sure, [ love God, but
am I going to let him run my life?)

About iniquity: “lni;[uity is the measure of the con-
tinued rejection of the Father’s loving plan....”

Jesus' words are wonderful because they are so
simple and yet they certainly put evil and sin into the
realm of attitudes we know we entertain.

I think we can recognize in Jesus’ teaching that while
the emphasis is different and more interior, the list of
possible sins inclisdes most of the old-fashioned lists
and more, not less. [8s not burdensome because it {sn't
spiritually trivial, and o we have the help of celestial
and even divine spirits in our efforts to overcome sin.
But the challenge is enormous, and the better we know
God, the more “little things" shift from the category of
tﬂvlalevuluunm?r evil to the category of “disloyalty to
Deity” and “unwillingness to be led.” Because, you see,
al first we live outside our Father’s will bocause we're
ignorant of him, but as we come to know him, the same
activities constitute a resistance to his will.

Confession and Consecraion—
Overcoming Presumption

S0, then, if refected survival and sin are realitics, we
know we shouldn't be presumprtuous, but how—in prac-
tical terms—can we overcome this lazy spiritual attitude?
I'see two major wiys to overcome presumption:
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"The first is confessional experiences. I'm sure many of
you have had the experience of coming into new
freedom in your relationship with God and others by
overeoming your denial of gullt—perhaps through an
encouraging personal relationship that opened your
heart, perhaps through a sacramental experience, per-
haps through a “fifth step” experience in a program
such as Alcoholics Anonymous.

Second, of course, the deeper overcoming of pre-
sumplion, the sweeping experience, is personal conse-
craticn. Consecration is the choice to be unqualifiedly
with God as an intimate companion. And that is the
choice Sister Briege made. Just a short time later, she

an giving retreats to—if you can imagine this for a
little Irish nun in her twenties—priests! And for twelve
or fifteen years now, she's traveled all over the world to
encourage faith in the presence of Jesus, not &0 much in
physical healing (though a lot of that happens) but in the
inner healing of becoming able to say “yes™ to God.
She‘s spoken to both government leaders and to the
desperately poor in many countries, as well as to priests
land even sometimes to ordinary people, so I heard her
myselff). She has such a beautiful word of encourage
ment. 5o God is just amazing—but we must be whole-
hearted to experience it.

And we all have these doors marked “private proper-
ty" in our relationship with the Lord. But we really can't,
vou know. We can't be telling him that there are certain
areas of our lives that we don't want to share with him.
The Urarttia Book says, in a section on “The Consecration
of Choice” (*1221): “The doing of the will of God is
nothing more or less than an exhibition of ereature will-
ingness to share the inner life with God."

50 we can't tell God we don’t want to talk to him
about our business practices or about our sex life or
abpul anything-at-all-before-pur-morning-coffee or
during our TM, or whatever. All times and all places and
all tapics must be consecrated to finding him and letting
him find us in love,

Before closing, I'd like to take just a few minutes to
share part of my own story and how [ learned about
confession.

You know, | grew up in the Catholic Church in a
family that was intellectually and spiritually quite
above the average. My father is a respected scientist, a
very deep and humble thinker, and my mother, now
thet she's raised the nine of us, is busy writing books
about the spirituality of our great American poet, Emily
Drickinson,

S0 when I was away from the Church, it was very
hard to feel myseli rejected by such good spiritual com-
pany, but the Urantia revelation seemed an impossible
barrier to Church membership. At last, 1 went to my
local bishop (in Sioux Falls) and [ told him my story. But

I didn't only tell him about The Urantia Bapk, because as
[ prepared to see him, [ understood through prayer that
I needed to open my heart to him on a different level, 1
needed to tell him things about my life that were painful
o bring up, sad things hidden deep in my heart. In
regponse he sent me, not ko a theologian, but to the
holiest priest in the diocese for some spiritual guidance,
What a wonderful gift! I can never stop being grateful,

[ remember one time as 1 was preparing to see this

En‘er.t, L 'was troubled by the memory of another priest 1

ad seen for direction years and years before. Then Jesus
told me to tell him about it, and [ was like Sister Briege,
you know, saying, “Ah, come on now, Jesus,* because I
didn’t think he'd have anything insightful to say and it
would just hurt too much. But the Lord told me I'd be
surprised what he'd say. Well, I couldn’t see how he'd
ever surprise me; I'm not so dumb.... So [ figured this
promise of a surprise response was just one of those
confusions between subconscious and superconscious,
butanyway [ wentahead with my story. And his answer
astonished me. It took me months to get to the bottom of
it. I'm not sure I'm there yet.....

But in the process, I learned a lot about both confes-
sion and consecration. We really have to be willing to be
led by God along very unexpected paths—that's con-
secration. And then, under his guidance, the expericnce
of confession, which is really just a special dimension of
sharing your inner life with others so you can better
share it with God, becomes life-renewing, a real gift of
refreshment, insight, and peace.

And, of course, it helps to stop the denial of sin.

In Closing:

Mow I've talked about presumption both from the
point of view of remembering that mercy is a great but
not an absolute relationship with God and from the
point of view that weneed to recognize and not deny the
realities of sin and iniquity. But the greatest thing is to
altogether avoid presuming on God’s mercy by seeking
a relationship with him that is based, not on shrewdness
or bargeining or gamesmanship, but on consecration.

20 I want to close by saying with Sister Briege, don't
have a place in your spiritual life marked:

Private Froperty,
Do Not Enter.

Because that's presumption, to think you can find
your wz]l{ into the kingdom l:':II'IF;].'UI.II' own. Share your
whole life with Jesus, with your Father, with our Mother
Spirit, and also share it with those you will be led to for
spiritual companionship. And just put up one sign over
every door in your house:

Consecrated.
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In Search of the Error So Great...
by Nancy Johnson

... Forms are valueless when lessons are learned.
Mo chick may be had without the shell, and no
shell is of any worth after the chick is hatched. But
somietime 50 preat that i ification
revelation would be fatal to t slowl
truths which are essential fo its experiential over-
throw....

(45 /554:6-555:1)

Ne doubt we have all paid attention service to this
provocative staternent by an archangel from Nebadon,
and surely this archangel intended to pique our
curiosity and stimulate us to examine our conceptual
environment—our belief system—to recognize an error
that's 50 out of sync with true reality that they couldn’t
tell us what it was. What truth could have had such a
traumatic impact on us at that time? Did they give us
any clues?

Consider for a moment the nature of the following
conceptual errors, presented in arbitrary order, which
the revelators of truth did not hesitate to correct:

® There is no hell. When we die we do not proceed
directly to the right hand of God where we will
somehow become magically perfect, even as he is
perfect. Rather do we proceed to the mansion
worlds whene we take up exactly where we left off
here and where we will encounter numerous other
creatures who may appear somewhat different
from ourselves and who were born on other
wiorlds.

* While Jesus, whose real name is Michael, is a
Creator Son of God, he is not the second person of
the Trinity. Nor did he come here to die for our sins
in arder to appease an offended God. God is not
like that,

® Jesus was not born of a virgin. He came into the

warld in the same manner as all children befone
and simce,

* While it contains the best collection of inspired
writings available on our world, the Bible is not
THE word of God, much less the fins] word of God.
It contains errors, parts of it are not inspired, and
some parts wene not wrilten by the authors to
whom they were ascribed. Revelation will con-
tinue throughout the ages.

* Adam and Eve were not the first human beings on
our world; they wem, in fact, transported here
nearly a million years after the first mortals
evolved in order to upstep the human race and
become its spiritual leaders. They would stll be
here except that they defaulled in their mission. Of
the battle that rages between the evolutionists and
creationists, it can simply be stated that both sides
are correck.

* It doesn’t matler, in the ceremony of baptism,
whether we sprinkle, pour or dunk. Its just a
ceremony insisted on by Jesus' followers; he only
required that we be bomn of the spirif. We do not
have to be baptized a Christian in order to be
saved. Whileit is true that no one goes to the father
except through Christ, that path may be en-
countered after we leave this world.

* Since Jesus' time the devil has had no power to
invade normal minds (we are responsible for our
own misbehavior); we do not reincarnate (we have
only one trial life in the flesh); astrology is a mass
of superstitious error which has no place in the
gospel of the kingdom; charms and relics are im-
potent to heal discase; magic and witcheraft are
superstitions of ignorant minds.

This list could be expanded considerably, but the
point to be made here is that the revelntors did not hesitate
to refute these cherished beliefs of ours—beliefs so strong
that wars have been proudly fought and lives willingly
sacrificed in a noble and courageous attempt to defend
theem,

The kind of error we're looking for couldn’t possibly
bie found in the reainr of religious dogma. Each school of
religious belief has its own dogma, while too many
mortals have no religions belief at all. The error must
have to do with a misperception that virtually everyone
shares—unquestionably an error set in motion at the
time of the Lucifer rebellion and the Calligastic betrayal
of our world—and one which hits us at the supposad core
of our very being. But what could it be? And if we're
oblivious to the error, how will we recognize the truth?
Surely they gave us some clues,

What was uppermost in the mindset of the world in
the mid ‘305 that prevented the revelators from cormect-
ing this great error in our belief system? Material sur-
vival? These people had just stepped out of the first
world war They were face to face with the setback of a
devastating depression and were on the brink of engag-
ing in another world war where attack seemed justified.
Science and technology were just beginning to blossom,
pﬁ}rchnlnﬁ' was regarded as a psendosclence, and few
people believed there might be life on other worlds,

Today’s problems are not any better or worse, but our
lifestyle is drastically different. Overall we're much bet-
ter educated and have more time to think and ponder
the solution of our problems from a higher perspective.
Has that mindset changed sufficiently in recent times to
allow correction of the error? These words from a Mel-
chizedek would lead us to believe that it is at least
possible when he said:

Because your world is generally ignorant of

origins, even of physical origing, it has appeared to
be wise from time to time to provide instruction in

17




SPECIAL CONFERENCE EDITION

cosmology. And always has this made trouble for
the future. The laws of revelation hamper us great-
ly by their proscription of the impartation of un-
carned or premature knowledge, Any cosmology
presented as a part of rovealed religion is destined
to be putgrown in a very shorl ime, Accordingly,
future students of such a revelation are tempted fo
discard any element of genuine religious truth it
miay contain because they discover errors on the
face of the associated cosmologies therein
presented. (*101,/1109:3)

Forty years later another revelaton appeared on the
SCOrM: i Course tn Miracles, The author presumably is
Christ himself {or possibly the Spirit of Truth speaking
for him). According to the author, our perception of
reality is totally off base. Our ego minds think the
material world is the real world and that our bodies
prove we're all separate beings, blinding us to our one-
ness. In this world of nonreality, our ego minds try to
reign supreme, even demanding that we see ourselves
as separate so we can exploit our spedialness and justify
attacking one another. The ego's only purpose is to
survive; it doesn’t even concern itself with right think-
ing. The purpose of the course is to teach us how to
forget everything we think we know and let the Holy
Spirit correct our perception for us, Itis time, he says, to
cortect the ancient misperception, heal the separation,
and begin living as God created us to live—as one.

The text was difficult to study—oftentimes frustrat-
ing in its repetiious hammering away ata single theme,
I was sometimes disturbed as it hit upon aras into
which [ had personally invested some reality, saying it
had no reality. Only toward the end did | begin to see the
point of it all, but perhaps that wouldn't have been
possible without reading the other parts first.

By the time | finished studying the text of A Courss in
Miracles, T could begin to understand the validity of its
claim that we have a split mind (material [ego]
mind /cosmic [spirit] mind), with the ego mind invest-
ing encrmous energy in self-defeating judgments about
ourselves and others that have absolutely no reality in
etemnity. The invitation was for all who would par-
ticipate as miracle workers to suspend all judgments
about anything we can perceive through our material
senses, holding ourselves and all others as blameless of
any wrongdoing, while the Holy Spirit lets us see who
we really are and heals the separation.

In all subsequent readings of The Uranlia Book I
noticed a remarkable number of statements which
would support the clalms in A Cowrse in Mincles, and [
began to wonder if these were clues—an atternpt on the
part of the revelators to condition us to recognize the
“great error” when the time was right.

An archangel of Nebadon revealed his technique of
conveying ideas by mplication, and I observed that this
technique was effectively used by many of the other
authors also. Referring to the Harmony Warkers, he said:

«.0f I had the least possible basis for compar-
ison, [ would attempt to portray this unique field

of spirit achievement, but 1 despair—there is no
hope of conveying to mortal minds this sphere of
celestial artistry. Meverthel vhich cannot
be described may still be implied: (*44,/507:2)

He then painted a word picture that each reader
might interpret according to his/her comprehension
capacity.

The revelators told us they were handicapped by the
necessity of describing spiritual realities in distorted
form so they might be at least partially comprehended
by the material intellect. The excerpis from The Urantis
Book wsed in this presentation pertain mostly to the
nature of material personality, material mind, and the
soul as they would be described from the Paradise view-
point and which are more in alignment with statements
made in A Course in Mimcles, (Underlinings are inserted
for emphasis.) Some of these statements from the book
are subtle and imbedded in heavy subject matter so they
may be easily overlooked by the material intellect but
are nevertheless registered on the brain; others are direct
and even blunt. All together they clearly imply that our
material existence is nothing more than a means to an
end. This may be what the archangel meant when he
said, “No chick may be had without the shell, and no
shell is of any worth after the chick is hatched.”

A Course in Minicies tells us o wake up from our
dream and remember who we are—that we're not who
we think we are. As far as they had permission o, I
believe the revelators of The Unntia Book tried to tell us
the same thing. In Paper 1a Divine Counselor says:

Human personality is the time-space image-
shadow cast by the divine Creator personality.
And no actuality can ever be adequately com-
prehended by an examination of its shadow.
Shadows should be interpreted in terms of the true
substance, (*1/29:7)

In Paper 5 he describes a little more:

Personality is potential in all creatures who pos-
sess @ mind endowment ranging from the mini-
mum of self-conscipusness to the maximum of
God-conscousness, But mind endowment alone is
not personality, neither is spirit nor physical ener-
gy. Personality is that quality and value in cosmic
reality which is exclusively bestowed by God the
Father upon these living systems of the associated
and co-ordinated energics of matter, mind, and
spirit. Meither is personality a progressive achieve-
ment. Personality may be material or spiritual, but
there either is personality or there is no per-
sonality. The other-than-personal never attains the
level of the personal except by the direct act of the
Paradise Father. (*3,/70:5)

S0 personality is bestowed by God the Father, and it
may be malerial or spiritual. The materdal self is en-
dowed with material personality which is temporarily
ours for use during this life in the flesh, for he poes on to
say:
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Capacity for divine personality is inherent in
the prepersonal Adjuster; capacity for hummw
sonality is potential in the cosmic-mind endow-
ment of the human being, But the experiential
personality of mortal man is not observable as an

achive and functional realite untl after the material
life vehicle of the mortal creature has been touched

by the liberating divinity of the Universal Father,
being thuslaunched upon the seas of experience as
a self-conscious and a (relatively) self-determina-
tive and self-creative personality. The material self
is truly and wunqualifiedly personal.

The material self has personality and identity,
temporal identity; the prepersonal spirit Adjuster
also has identity, eternal identity. This material
personality and this spirit prepersonality are
€a F&b]:;- of so uniting their creative attributes as to
bring into existence the surviving identitv of the
immprtal snul. {*5/71:1-2)

The time-space image-shadow called human person-
ality is made possible by the pattern arrangement of our
material forms, But it is not observable as an active and
functional reality until after the Thought Adjuster and
soul are present. Also, we are told many times that the
bestowal of personality is the exclusive domain of God
the Father, but does he delegate the bestowal of
“shadow™ personality to the Conjoint Actor? Consider
the implication of the following statement which ap-
pears without apparent explanation in Paper 112

While it would be presumptucus to attempt the
definition of personality, it may prove helpful to
recount some of the things which are known about
personality:

1. Persomality is that quality in reality which is
bestowed by the Universal Father himself or by
the Conjoint Actor, acting for the Father. (51127
1225:2-3)

Ordinarily we regard the Conjoint Actor as the be-
stower of mind. How does the Conjoint Actor act for the
Father in the bestowal of personality? We are told in Part
[{pg- 1404} that he reacts to both material and spiritual
redlities, and ministry to beings such as ourselves (who
represent @ union of both the material and spiritual

hases of creation) is his exclusive domain. Does he
stow material (temporal) personality on material
minded creatures? The material aspect of ereature mind
can only respond to the material g;lﬂ\-'i?' circuit, as ex-
plained by a Divine Counselor in Paper 9 (pe. 104:3), but
if we focus our attention on one short paragraph in
Paper 8, we will see that he had already called attention
to a primary flaw in our view of reality and suggested
how we might try to understand the nature and work of
the God of Action:

O =,

error of viewing matter as basic reality and mind
together with spirit, as posiulates rooted in matter
would better comprehend the Third Source and
Center if he were called the Infinite Reality, the

Universal Orpanizer, or the Personality Co-or-
dinator. (*&/92:5)

He describes “the erron” but is it the root of THE
error? Matter is not basic reality, and mind and spirit are
not rooted in matter. Perhaps we would do better to
think of them as ttmp:mﬁl:l'y Roused or encrcuited in
matter—a sort of complementary “shadow” com
by the Conjoint Actor in his role as Universal Organizer.
As Personality Co-ordinator, the Conjoint Actor awaits
the advance preparation of the Creator Son and Creative
Spirit who duplicale certain Havona palterns of per-
sonality and mind in their material coeation, (It's some-
what important to the entire discussion for you to be
aware that in the Foreword (*10) we are told; “Pattern is
pattern and remains pattern; only copies are multiplied”
. “In contrast to the aspect of the fotal, pattern discloses
the individial aspect of encrgy and of personality.”) We
are given some interesting information about the ad-
vance preparation of the Creator Son and Creative Spirit
in Papers 14 and 3.

A Creator Son uses the creatures of Havona as
ki tern possibilities for his own mor-
tal children and spint beings.... (*14,/162:3)

On the worlds of Havona the Spirit and the
Daughters of the Spirit find the mind patterns for
all their groups of spiritual and material intelligen-
ces.... (*14,/162:E)

-..Mind of the human order is a bestowal of the
Daughters of the Conjoint Actor, the Divine Mini-
sters of the evolving universes. (*3/45:7)

Havona is the home of the pattern nali
of every mortal tvpe and the home of all super-
human personalities of mortal association who are
not native to the creations of Hme. (*14,/162:12)

Mow we can take a fresh look at two statements in
Paper 112 which round out the picture of the material
5?-%(‘ for the enactment of the human part of the drama
unfolding in the seven superuniverses:

Human beings possess identity only in the
material sense. Such qualities of the self are ex-
pressed by the material mind as it functions in the
energy system of the intellect. When it is said that
man has identity, it is recognized that he is in
iwsﬂ:ssinn of a mind circuit which has been placed
n subordination to the acts and choosing of the
will of the human personality. But this is a materal
and purely temporary manifestation, just as the
human embryo is a transient parasitic stage of
human life. Human beings, from a cosmic
perspective, are born, live, and die in a relative
instant of time; they are not enduring, But mortal
personality, through its own choosing, possesses
the power of transferring its seat of identity from
the passing material-intellect system to the higher
moronta-soul system which, in association with
the Thought Adjuster, is created as a new vehicle
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for personality manifestation, (*112/1232:6-1233:1)

At death the functional identity associated with
the human [pefs::unaliry is disrupted through the
cessation of vital motion. Human personality,
while transcending its constituent parts, is de-
pendent on them for functional identity. The stop-
page of life destroys the physical brain patterns for
mind endowment, and the disruption of mind
terminates mortal consciousness, The conscipus-
ness of that creature cannot subsequently reapﬂear
until a cosmic situation has been arranged which
will permit the same human ]L:n_rauna.ht_r,- again to
function in relationship with living energy. (*112/
1234:4)

The bndg, then, is merely a termporary functional
vehicle with a unique neural pattern. Once activated
with the spark of life, it becomes a mechanism for the
functioning of the mind and persmmli?- circuils, The
morontia-soul system is also a vehicle for nality
manifestation, and we are supposed to transfer our seat
of identity to this soul. The soul is what is observable to
spirit beings as an active and functional reality. A
Mighty Messenger, a one-time mortal like ourselves,
macde this so clear when he said:

On a material world you think of a body as
having a spirit, but we regard the spirit as having
a body, The material eyes are truly the windows of
the spirit-born soul. The spirit is the architect, the
mind i3 the builder, the bady is the material build-
ing. (*42/48312-484:1)

But what is the soul? Do we really know? From the
material viewpoint, it's “something” we created in
partnership with the Thought Adjuster, The book tells
us this repeatedly. We were only about five years old at
the time and probably don’t remember too much about
it. Nevertheless, from the Paradise viewpoint there must
be something additional involved in the “birth” of the
soul. First a Mighty Messenger tells us, “The great
Supreme is the cosmic oversoul of the prand universe,
Iy hin the qualities and quantities of the cosmos do find

their deity reflection....” (*1285:5) A few pages later he
tells s this:

The act of the creature’s choosing to do the will
of the Creator is a cosmic value and has a universe
meaning which is immediately reacted 1o by some
unrevealed but ubiquitous force of co-ordination,
probably the functioning of the ever-enlarging ac-
tion of the Supreme Being.

The morontia soul of an evolving mortal is really
the son of the Adjuster action of the Universal
Father and the child of the cosmic reaction of the
supreme Being, the Universal Mother, The mother
influence dominates the human personalit
throughout the local universe :Hldﬁlﬂ of the
Browing soul.... (*117/1288:4-5)

Consider the implication of this remark—and add to
it the Divine Counselor’s words that we are not obsery-

able a3 an active and functional mal:':ly until after the
appearance of the Thought Adjuster and the soul, Could
it be that the soul is a fragment of the Supreme just as the
Adjuster is a fragment of the Father? I have to ask—be-
cause A Coyrse in Mirecles urges us to remember who we
are, saying we forgot, but not to fear, because the Holy
Spirit remembers for us until we awaken from our
dream.

Mighty Messengers must be granted more freedom
than others in the revelation of truth to mortals. Four
tmes other revelators use a familiar quote from Seri
ture with reference to the Universal Fa the one that
EE.}"E!

“In Him we live and move and have our being.”

(*2/35:5) (Seealso 1/ 206, 12/139:1, and 105/ 1155:4.)

There is no cause to question it, since we know the
Primal Father s the source of all that is. But the Mighty
Messenger uses the same quote in reference to the
Supremg, crealing a big shift in perception. He tells us:

The Supreme Being did not create man, but man
was literally created out of, his very life was
derived from, the potentality of the Supreme. Nor
does he evolve man; yet is the Supreme himself the
very essence of evolution. From the finite stand-
point, we actually live, move, and have our being

within the immancnce of the Supreme.
(17 1285:3)

Are we too focused on our individuality to fully wel-
come the role of the Supreme in the evolution of the
worlds of time and space? A Course in Miracles frequent-
ly makes reference to God's Son (capitalized) in a collec-
tive sense which clearly distinguishes it from *God’s
son” {not capitalized), which is the style used to refer to
individual mortals, Since it tells us we're all really one, a
Urantin Book student might easily infer that “God’s Son®”
(capitalized) probably refers to the evolving Supreme
Being.

E‘:-‘:IEA Course in Miracles tells us to “remember who we
are” and a Mighty Messenger tells us that we are the
children of the Supreme, A thorough study of The Uran-
tia Book alone provides sufficient ground for us o infer
that, collectively speaking, in reality we are the
Supreme—but not our bodies or our temporary iden-
lities, because we've already learned that these do not
survive mortal death. We have learned that the Father is
self-realizing in the worlds of time and space by sending
a fragment of himself to dwell within us after contact
has been made by the sixth and seventh adjutant mind
spirits, The soul repercussion of this act is a child of the
evolving Supreme in whom we actually live, move, and
have our being. And we are told about the overcontrol
of Supremacy.

Still quoting from a Mighty Messenger, the next two
references from the paper on “Energy—Mind and Mat-
ter” are thought provoking and have left many a reader
puzzled asto their possible meaning, These may or may
not have something to do with the overcontrol of the
Supreme, but they’re definitely clues of some sort:
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Mind is always creative. The mind endowment
of an individual animal, mortal, morontian, spirit
ascender, or finality attainer is alwayvs competent
to produce a suitable and serviceable body for the
living creature identity. But the presence
phenomenon of a personality or the pattern of an
identity, as such, is not a manifestation of energy.
either physical, mindal, or spiritual. The per-
sonality form is the patfern aspect of a living being;:
it connotes the arrengement of energles, and this,
plus life and motion, 15 the mechanism of creature
existence, (42 /453.9)

...AAnd from there on out through the realms of
time and space, wherever a divine spirit reality is
present, whenever a real spirit-mind is function-
ing, there elways tends to be produced a material
or physical counterpart of that spirit reality.

‘The spirit is the creative reality; the physical
counterpart is the time-space reflection of the
spirit reality, the physical repercussion of the crea-
tive action of spivit-mind. (*42 /484:2-3)

At least we have a little more information regarding
the source of the mechanism of creature existence. The
next three refercences explain the limitations of this
mechanism and something about the overcontrol of
Supremacy:

Mechanisms produced by higher minds func-
tion to liberate their creative sources but to some
depgroe unvaryingly limit the action of all subor-
dinate intelligences, To the creatures of the uni-
verses this limitation becomes apparent as the
mechanism of the universes, Man does not have
unfettered froe will; there are limits to his range of
choice, but within the radiua of this cholce his will
is relatively sovereign.

The life mechanism of the mortal personality,
the human body, is the product of supermortal
créative design; therefore it can never be perfectly
controlled by man himself. Cnly when ascending
man, in liaison with the fused Adjuster, self-creates
the mechanism for personality expression, will he
achieve perfected control thereof,

The grand universe is mechanism as well as
organism, mechanical and living—a living
mechanism activated by a Supreme Mind, co-or-
dinating with a Supreme Spirit, and finding ex-
pression on maximum levels of power and
personality unification as the Suprems Being, But
to deny the mechanism of the finite creation is to
deny fact and to disregard reality. (*118/1303:3-5)

.. 1he Pritmal Father i5 even now—as always—
self-realizing of an ever-expanding arena of time-
gpace, and of time-space-transcended, meanings,
an arena of changing relationships wherein ener-
gy-matter is being progressively subjected to the
overcontrol of living and divine spirit through the
experiential striving of living and personal mind.
(*42/480:4)

We do not find the overcontrol of Supremacy to
be wholly predictable. Furthermore, this unpre-
dictability appears to be characterized by a certain
developmental incompleteness, undoubtedly an
earmark of the incompleteness of the Supreme and
of the incompleteness of finite reaction to the
Paradise Trinity.

The mortal mind can immediately think of a
thousand and one tlainﬁs—mtumphin physical
events, appalling accidents, horrific disasters,
painful ilinesses, and world-wide scourges—and
ask whether such visitations are correlated in the
unknown maneuvering of this probable function-
ing of the Supreme Being. Frankly, we do not
know; we are not really sure. But we do observe
that, as time passes, all these difficult and more or
less mysterious situations always work out for the
welfare and progress of the universes, It may be
that the circumstances of existence and the inex-

licable vicissitudes of living are all interwoven
into a meaningful pattern of high value by the

function of L and the overcontool of the
Trinity, (*10/115:6-7}

Could it be that the Supreme is orchestrating this
growing sense of urgency among many readers that it is
time for us to begin manifesting the unifying nature of
Supremacy in our worldwide tellowship? But we can-
not effectively do this unless we manage to transfer our
seat of identity to the higher morontia-soul system, Our
material selves are not capable of discerning spiritual
reality, a3 pointed out in the next three references:

It is exceedingly difficult for the meagerly
gpiritualized, material mind of mortal man o ex-
perience marked consciousness of the spirit activ-
ities of such divine entities as the Maradise
Adjusters. As the soul of joint mind and Adjuster
creation becomes increasingly existent, there also
evolves a new phase of soul conscousness which
is capable of experiencing the presence, and of
pecopnizing the spirt leadings and other super-
material activities, of the Mystery Maonitors.
{*5/652)

Religious experience, being essentially
spiritual, can never be fully understood by the
material mind.. The difficulties and paradoxes of
religion are inherent in the fact that the realities of

R felLl

religion are ubterly beyond the mortal capacity for
intellectual comprehension. (%3 ,/60:2)

Knowledge is the sphere of the material or fact-
discerning mind. Truth is the domain of the
spiritually endowed Intellect that is conscious of
knowing God. Knowledge is demonstrable; truth
is experienced. Knowledge 15 a possession of the
mind; truth an experience of the soul, the progress-
ing self. Knowledge is a function of the non-
spiritual level; truth is a phase of the mind-spirit
level of the universes.... *130,/1435:3)
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As you may now understand, it never has been our
material selves who were comprehending the spiritual
truths associated with the factual informaton we've
been storing in our brains, but it was truly important to
get it recorded there. Only in recent times has science
discovered that every experience we have ever had,
along with any emotional response connected with the
experience, is indelibly recorded on the brain. This
would include all spintual experiences as well, even
though, as we just read, these are actually experiences of
the soul. These accumulated records are scanned and
the information used as a basis for making deeisions in
the present. The joy emotion associated with gradually
accumulated spiritual recordings becomes an increas-
ingly attractive choice stimulus to the material creature
who naturally seeks pleasure over pain. The indwellin
Adjuster can then help us remember the joy at each
moment of choice. The midwayers explained it this way:

The human mind does not create real values;
human experience does not vield universe insight.
Concerning insight, the recognition of moral
values and the discernment of spiritual meanings,
all that the human mind can do is to discover.

L L L L

Unkeas a divine lover lived in man, he could not
unselfishly and spiritually bove. Unless an ifterpre-
ter lived in the mind, man could not truly realize the
unity of the universe. Unless an evaluator dwelt with
man, he could not possibly a moral values
and recognize spiritual meanings..... (*196,/2094:16)

A Melchizedek solicits our cooperation with a practi-
cal logic our mortal minds can understand:

But mortal mind without immortal spirit cannot
survive. The mind of man is mortal; only the be-
stowed spint is immortal. Survival is dependent
on spiritualization by the ministry of the Ad-
juster—on the birth and evolution of the immortal
goul; at least, there must not have developed an
anlagonism towards the Adjuster’s mission of ef-
fecting the spiritual transformation of the material
mind. (*4%/565:2)

The choosing power of the material personality
should not be understated, but as we grow mone con-
sciously aware that it is actually our soul-selves, not our
material selves, who are capable of recognizing the lead-
ings of cur Thought Adjusters, it makes more sense to
consciously shift the focus of our identity to our soul-
selves. You might ask, “How can we do this?” The Limn-
tir Book tells us we can: A Courss in Minacles tells us how!
[t may be the only way we can mﬂﬁ demonstrale our
sincerity when we say: “It is my will that your will ba
done.” Without this focus, growth is likely to be spon-
tancous and wholly haphazard rather than controlled,
directed, and constructive. The Lirantia Book provides us
with the skeleton concept, which is basically this:

aucha spirit dominance of the material mind
is conditioned upon two experiences: This mind

must have evolved up through the ministry of the
seven adjutant mind-spirits, and the material (par-
sonal) self muat choosa to ate with the in-
dwelling Adjuster in creating and fu5tg;|u.g the
morontia self, the evolutionary and potentially im-
mortal goul. (*111/1216:4)

Having thus provided for the growth of the
immortal soul and having liberated man's inner
self from the fetters of absolute dependence on
antecedient causation, the Father stands aside., it
remains for man himself to will the creation or to
inhibit the creation of this surviving and eternal
self which is his for the choosing.... (*5/71:3)

--.By and with the consent of your will, the
Adjuster has the power to subject the creature
trends of the material mind to the transforming
actions of the motvations and purposes of the
emerging morontial soul. (*108/1191:6)

A Course in Mimcles picks up where The Urantia Book
left off.

We know our world is classed as semibarbaric on the
evolutionary scale. A Course in Miracles asks us to be
come instruments of e and tells us how to let the
Holy Spirit use our physical presence as a communica-
tion ool to tum all forms of fear into love, A Solitary
Messenger encouraged us to do this, too, when he said:

Since this inner life of man is truly creative, there
rests upon each person the responsibility of choos-
ing as to whether this creativity shall be spon-
taneous and wholly haphazard or controlled,
directed, and constructive. How can a creative im-
agination Fmduﬁ: waorthy children when the stz
whereon it functions is already preoccupicd

rejudice, hate, fears, resentments, revenge, and
igotries? (*111,/1220:9)

The first volume of A Course in Miracles, the Text, has
an unusual introduction which says, in part: “This 1= a
course in miracles. It is a required course. Only the time
you take it is voluntary. Free will does not mean that you
can establish the curriculum. It means only that you can
elect what you want to take at a given ime. The course
does not aim at teaching the meaning of love, for that is
beyond what can be taught. It does aim, however, at
removing the blocks to the awareness of love's presence,
which is your natural inheritance. ...”

It could rightly be called a course in how to respond
to the leadings of our Thought Adjusters who long to
bring about our spiritual transformation. As we learned
from The Lirenta Book earlier in this discussion, material
creatures tend toward the error of viewing matter as
basic reality and mind, together with spirit, as postu-
lates rooted in matter, Aslong as this fundamental error
in perception persists in pur minds we will not be able
to transcend our animal responze to the material grayity
crcuit. Anyattempt to live in unified Supremacy will be
doomed to failure, because that is a spirit-dominated
realm.

22




JOURNAL OF FIFTH EPOCHAL FELLOWSHIP

Jesus understood 200X years ago that it would not be
easy for believers lo suddenly transfer their seat of iden-
tity from the material self to the soul, Otherwise he
would not have said:

Forewarn all believers regarding the fringe of
conflict which must be traversed by all who pass
from the life as it is lived in the flesh to the higher
life a5 it is lived in the spirit, To those who live
quite wholly within either realm, there is little
conflict or confusion, but all are doomed to ex-
perience more or less uncertainty during the times
of transition between the two levels of living.
(*159/1766:3)

He's been a patient Master, but today he says we're
running out of time, 50 he sent us a course to tell us how
it can be done. To mainline Christianity “running out of
time™ suggests that the catastrophic events foretold in
the Seriptures are just around the corner. Students of The
Lirantin Book might infer that we're about to embark on
2 new Eﬁ;e—lhe first stage of light and life—and most of
us fondly wish to mﬂk:: a sipnificant contribution
toward that end. But we know there are conditions
which must first be met before this can happen, and one
of those conditions—the end of rebellion—requires our
direct participation, as we were told in Paper 35

In the event of rebellion on a system head-
quarters, a new sovereign is usually installed
within a mmamh‘vnhr short time, but not so on
the individ lanets. They are the component
units of the material creation, and creature free will
is a factor in the final adpidication of all such
problems. Successor Planetary Princes are desig-
nated for isolated worlds, planets whose princes of
authority may have gone astray, but they do not
assume active rulership of suc 1.1.'1:.|r!|:|5 unl:l! the
results of insurrection are partially overcome and
removed by the remedial measures adopted by the
Melchizedeks and other ministering person-
alities.... (*35/394:2)

A Course in Mimicles says it is ime to correct an ancient
misperception. It tells us what it is and teaches us how
to become the kind of miracle workers it will take to
correct it.

The Uranfia Book tells us our enduring reality is that
we are fragments of the Father and poasibly living cells
of the Supreme Eh: . True, we have a material form,
with a :matmal and a material personality, but
*Forms are valueless when lessons are learned. Mo chick
may be had without the shell, and no shell is of any
warth after the chick is hatched.” Once a certain phase
of soul consciousness—awareness of our true reality—is
reached, we no longer have to “live face to face with the
incessant clamoring of an inescapable self for recogni-
tion and honor.” (p. 51} We're able then to forsake the

solf-life and dymamically choose the divine life instead.

Perhaps we might infer that “forsake the self-life”
means we must deny the body its natural instincts, Mot
g0, Apparently the material ereation, including the body,
has always been quite perfect to fulfill the purpose for
which it was ercated. The misperception, we ane told, is
that the material or ego mind has been conditioned to
believe that it—and all other cpo minds—are separate
entities apart from God. Remember that Lucifer chal-
lenged the reality of God, saying it was just a hoax
designed o keep usinline and prevent us from enjo
the freedom we are entitled to. Then Caligastia &
with him, and in a very short time our world reverted to
primitive ways, Cooperation lost out to competition,
and today we're still caught up in tryving to control or
outdo one another, miserably precccupied by prejudice,
hate, fears, resentments, revenge, and bigotries, This is
the self-life we must forsake—the ego mind that thinks
it's separate, We cannot attack another without attack-
ing purselves, Bodies are material and nonspiritual—
only a means to an end—whereas frue relationships
acknowledge our spiritual oneness and are therefore
ends in themselves.

A Course in Miracles tells us that we can first let the
Holy Spirit teach us that we're the “chick,” not the
“ghell,” and from there we can use our shells as much
needed communication devices to help awaken all our
brothers from the illusion of separatencess kept alive by
an ancient misperception. For all who are willing to
participate in healing the separation, he promises the
sami thing a Melchizedek so poetically described in
Paper 101 on “The Real Nature of Religion™:

Mow, rather, are the sons of God enlisted
together in fighting the battle of reality’s tiumph
over the partial shadows of eadstence. At last all
creatures become conscious of the fact that God
and all the divine hosts of a well-nigh limitless
universe are on their side in the supernal struggle
to attain eternity of life and divinity of status. Such
faith-liberated sons have certainly enlisted in the
stmggles of time on the side of the supreme forces
and divine personalities of eternity; even the stars
in their murses are now doing battle for them; at
last they gaze upon the universe from within, from
God's wewpmm, and all is transformed from the
uncertainties of maberial isolation to the sureties of
eternal spiritual progression. Even time itself be-
comes but the shadow of eternity cast by FParadise
realities upon the moving panoply of space.

(%101 /111 7:8)

The ideas and conchusions ted n this work aro those of the
authar and not neceseanly those of URAMNTLIA Foundation, eopyright
awner of The Limrlds Book, all rpghibs meerved, o Foundabon far inmer
Peace, copyright owmner of A Course in Misacles, all fights meserved,
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The Art of Sharing

by Carol Hay

Today 1 want to talk to you about sharing your spiri-
tual life with others, When [ use the term “spiritual life,”
what [ am referring to is the inner relationship that you
have with God. In my personal experience, one of the
miain ways that God relates to me is through the love
that he gives me, S0 when [ share my spiritual life with
other people, I'm mainly passing the love that Cod gives
me along to other people. The Liranda Book tells us that
love iarqﬁ'm desire to do good to others, so spiritual
sharing is a very action-oriented, creative apprach to
life. that involves a desire to share the love that we
receive from Cod with others. And—If you're like me—
you've had some very wonderful experiences 5harin§
your spiritual life with other people and you've also ha
some really awiul experiences with it.

=0 we're going to falk about ways to share our spiri-
tual lives 5o that we consistently get the resulls that we
want when we share spiritually, so we can make a dif-
ference in the lives of those around us, and so0 we can
make a difference in the relationship that we have with
God as well, I'd like you to help me answoer three ques-
tions in regard to spiritual sharing. The first question 1s:
What is the purpose of sharing our spiritual life with
others? The next question is: When do we share it when
is it appropriate? And last What sart of skills do we need
to more effectively share our spiritual life with others?

Apain, the first question is: What is the purpose of
spiritual sharing? ['ve already quoted The Uranfia Bopk
which says that love is the desire to do good to others.
Love brings with itan inherent desire to share itself with
athers. And it's very interesting the way God has set this
up. Because you can't feel the love from God in its full
capacity until you start sharing it with other rﬁmﬁlﬂ and
it begins to flow through you, Only then, only through
sharing, can you really feel the full effect of God's love.
| want to quote another section from The Limntiz Bogk
that reads something like this: *All true love is from
God, and we receive the divine affection as we ourselves
bestow this love upon others. Love is d ic. It can
never be captured; it is alive, free, thrilling and always
moving. We can never take the love of the Father and
imprison it within our hearts. The Father's love can
become real ko mortal man or woman only by passing
through that person’s nality as they in turn bestow
thislove upon others. The great circuit of love is from the
Father, through sons daughters to brothers and
sisters, and henee to the Supreme.” We're going to talk a
little more about the Supreme in a minute. But right
now, let's talk about this circuit of love that comes from
the Father. It's a flow of love that is passing through us.
So, inherent in our relationship with the Father is the
need to share it with others.

Let me illustrate this point by comparing the way
God's love works to the way a light bulb works, There
are two tiny filaments of wire inside a light bulb, and

when you tum on the current to that light bulb, the
current passes from one piece of filament to the next
piece of filament by way of a connecting wire, and it
completes the circuit. Only when that electric current is
passed on to the next filament will the light bulb actually
work. IFonly one conductor of electricity were present,
the circuit would not be complete and the current would
have nowhere to go, and we'd all be in the dark, which
lam most of the time anyway. You see, if you don't share
your spiritual life, then that flow of love is interrupted
and the circuit {3 incomplete. Love wants to be shared,
and it has to 'I:w:ﬁahared in order to be fu}t in its most
complete sense, So the purpose of spiritual sharing is to
pas-.iplhn love we na:mﬂ from GudEEm 1o mhcra,“;ignd in
thal process wie feel his love in ils fullness,

Now let's go back to the Supreme. Just what is this
thing called the Supreme? why is it important to
you? When the book says the great cireuit of love is from
the Father, through us to others, and then to the
Supreme, what is it talking about? The Supreme is that
part of God which is growing right now in this universe
age. It is the part of God that 15 evolving in Hme and
space, a3 we are. When the flow of the Father's love
passes through us o our brothers and sisters, we are
contributing to the E:wlh of the Supreme. Because, in
a very basic sense, the experiences we have in this life
contribute to what the Supreme experiences. And when
you start making decisions knowing that they will affect
the growth of the Supreme, then you begin to develop
something that The Urentin Book calls universe citizen-
ship, which is the mark of a maturing human being. So
what is the purpose? Spiritual sharing allows the flow of
love from the Father to be passed along to others, which
13 what that love was meant to do, and it is the only way
that you can feel that love in its fullness.

The second question when looking at the tool of spiri-
tual sharing is: When do I use this tool? Some people
think that the answer to that question involves the times
when someone is standing on a soap box on a street
corner telling others ﬂbﬂul%l!.‘iuﬁ orinviting a friend to a
Urarifia Book study group or telling someone else about
all those bright lights that were floating around in your
head during meditation this moming. But when we
limit our experiences of spiritual sharing to these special
instances, we miss out on the point that every minute of
every day can be an opportunity to share our spiritual
lives with others, Spiritual sharing, is the act of sharing
God's love, and that means that sharing is considering
the other person, respecting their needs and responding
to them with the highest infentions that you're capable
of. You always have choices on how you are going to
respond to life. You will always have the oppartunity to
share your spiritual life with others.

Let’s make this concrete, Your child has just come
home from school. And she's forgotten her science
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homework and left it at school. Tt's not the first time that
this has happened. Now, at the parent-teacher confer-
ence a few weeks ago, her teacher told you that she's
having a lot of trouble with acience. So, here you are,
standing in the kitchen, it's the end of a long day and
you've got to respond to this. How do you res d? Do
you say, “You know, [ am so tired of this. You know that
you need to work on this subject more than anyone, 50
why don’t you pay more attention to what you're
doing? Let me tell you something, young lady, if you
don’t go back to school and get that homework, you are
grounded for the rest of the week. Now, I've had
encugh! I mean it

Or, the situation can be an opportunity to share God's
love with your child. And you can respond like this:
wyou know, when | was your age, [ was having the worst
fime with math. T can still remember how frustrating
that was, Listen, why don’t you go back and get that
homework and we'll work on it together until we get it
reht.” Sometimes, that's what spiritual sharing sounds
like, Very seldom do we have the opportunity to share
something profound or enlightening to a person. But
that doesn't stop us from giving God's love to people.
So, it's obvious, then, that the answer to when can you
share your spiritual life with others is: Always.

The third question that we need to ask of spiritual
charing is this: What skills do I need to share my spiri-
tual life with others? Very often, I find that people don’t
even consider this question. [am of the opinion that we
have a tendency to talk and think and talk and think but
spend very little time actually finding ways to put these
beautiful truths into our lives.

I think there's a good reason for this. It's human
nature to put off doing things that we don't know how
1o do. Let me give you an example. When [ moved to
Colorado, 1 soon discovered that my husband and my
two stepsons were crazy about downhill skiing. Every
Saturday morning during the winter season, at the crack
of dawn, they'd be up getting all of their gear together
for the two-hour drive in traffic up to the mountains so
they could frecze to death in a long lift line and then take
their lives in their hands as they maneuvered down the
hill. At least that's how 1 saw it. And no matter how
much they tried to convince me that it was fun, I just
couldn’t see it that way. Frankly, | was sure that I would
begin my descent and end up embedded in someone’s
car in the parking lot. But last year, John took me skiing
and stayed with me the whole time as we look it casy
down the beginners' slopes. And, you know, after
awhile I kind of got to like it. By the end of the sccond
day, I had a different idea about skiing. I actually had a
gond time. John broke his ankle, but [ had a good time.
And it just goes to show you that until you develop the
skills that it takes to do something well, you're not going
ta be too dﬂigl-ll-:: abnutapp!}rln%lhe activity in your life.

Everyone has to work on things in order to become
good at them. For example, do you think Nobel Prize
heart surgeon Michael Debakey was bom with heart
surgeon genes? Did he graduate from high school and
go straight to the operating room for his first surgery

without the benefit of med school? Of course not. Did
Itzhak Perlman take his first violin out of the case atage
five and play an incredible sonata without the benefit of
music lessons? Of course not.

You see, everything requires skill. If you want to be
really pood at something, you have to develop the skills
that it takes to do that something well. Even Jesus took
the time and spent the effort to acquire the skills that he
neaded to be effective in shaﬁnﬁﬁs epiritual life with
others, From The Lrantia Book, page 1424, we are fold:
*The Son of Man, during the time and through the
experiences of this tour of the Roman world, practically
completed his educational contact-training with the
diversified peoples of the world of his day and genera-
tion. By the time of his return to Nazareth, through the
medium of this travel-training he had justabout learned
hioywe man lived and wrought out his existence on Urandia.™

Then on page 1427 it says: “On this Mediterranean
tour Jesus spent about half of each day teaching Ganid
and acting as interpreter during Gonod's business con-
ferences and social contacts. The remainder of each day,
which was at his disposal, he devoted to making those
close personal contacts with his fellow men, those inti-
mate associations with the mortals of the realm, which
so characterized his activities during these years that
just preceded his public ministry.” He didn’t go shop-
ping. He didn't take tours of art museums, He got out
there and learned about people. Another quote from
page 1460 says: “He spent much time gaining an inti-
mate knowledge of all races and classes of men who
lived in this, the largest and most cosmopolitan city of
the world."

Even Jesus spent many years acquiring skills for shar-
ing his spiritual life. So let's identify those skills which
will be useful in sharing our spiritual lives with others.

When [ am working on improving my abﬂii{ {0 share
my spiritual life with others, I try to reme three
words. Listen, Love and Leap, These three words make
up the foundation of the sidlls that you can use in
spiritual sharing to make the experience a good one for
both you and the person with whom you're sharing,
and, of course, let’s not forget the Supreme. Let's talk
about these three “L's” now.

The first L is Lister.. Alot of people might be surprised
that listening is a skill, because all of us lsten; we're all
listening now. Most of us have two ears that work
reasonably well, but the reality is that few people listen
effectively. And being a good listener is necessary if you
want to share God's love, Because you have to find out
what people need before you can love them. You know
how Jesus always hit the nail on the head when he
shared God's love with people? That wasn't just his
divine nature coming through; he knew what people
needed because he paid attention to what they were
saying to him. On page 1874 in the book is the scction
entitled “As Jesus Passed By,” that says, among other
things, that Jesus was a charming listener.

I want to identify two skills that will help you be a
more effoctive listenen And the best technigue of listening
that T know of to help us become more effective listeners
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is a technique called “Active Listening.” The twao skills
fram this technique are feeding back and responding to
feelings and meanings rather than just the words.

However, | want to make a point here first. In the
book The 7 Habits of Highly Effective People by Stephen
Covey, there's a chapter called “First, Seek to Under-
stand.” In this chapter, Covey reviews techniques such
as active listening, and he brings an important con-
sideration to light. If you're not genuinely interested in
what someone has to say, forget it. All the techniques in
the warld won't help. As a matter of fact, © Cin
gense when you're not info i, and they'll resent your
manipulation. [ think it'sa good paint to remember.. .50
on with the techniques.

The first skill in Active Listening is something called
feeding back. What it means is that when a person says
something to you, you feed it back to them., Feed bark
the message that you think you are hearing from them.
This helps you find out if you're receiving the right
miessage and also lets them know that you're getting it.
For example, your friend says, “I'msou with Bob™
fou respond with, “You're fecling really angry.” Seems
pretty obvious, but this is what | usually do: My friend
says “I'm 5o upset with Bob!™ and I say, “You know, I'm
upset with Bob, too, He was supposed 1o be here at 7:30
last night to help me move this piano and he didn't even
show up until 9:00." Do you see how it helps to remem-
ber to feed back?

The second skill in Active Listening is: Cullivate an
inner response to feelings and meanings rather than
words. Respond o the feelings and meanings that the
person is communicating rather than just what they are
saying. For example, your friend says “T can't find a
job.” You can respond to the feelings that she's having
by saying, "That must really be frustrating.” If you
respond to the words only, you might say something
like, “Well, I'm sure that the unemployment office has a
list of jobs that might interest vou. Why don’t you go
down there and check it out? Do you see the difference?
ohe alrcady knows about the unemployment office.
Feed back the message and respond to feelings and
meanings rather than gﬂfewnrd .

The second Lin the three L's is Love. The attitude you
have when you approach spiritual sharing will either
make or break your experience. If you approach some-
one with a feeling of “this person could really use some
concepls from The Urantia Book,” then don't expect the
expenicnce to be a very good one. Your attitude should
really be one of receiving instead of giving, which is a
paradox, since you're the one who wants to share, but
you've got a lot of things to learn about someone before
you can appropriately share God's love with them. So
the first skill to cultivate in the context of love is to
receive the other person with openness, and with a great
sense: of respect for them. You will distance yourself
from other people when you start comparing Every-
thing about them lo the opinions that you have about
how you think it should be. There's a passage on page
138 in The Urantin Book where it says “The love of the
Father absolutely individualizes each personality as a

unique child of the Universal Father, a child without
duplicate in infinity, a8 will creature irreplaceable in afl
eternity.” Evervone of us is a completely different per-
s01. Is unfair to look at someone through a stereotype
that you've created [n your mind.

Cultivate an openness and a respect for other people
s0 that you can see who they truly are, That way your
spiritual sharing will be more appropriate when you
begin responding, Jesus was so good at this. His willing-
ness o see peaple for who they were and his respect for
those individuals madeit easier for him to really connect
with people on the level that they were on, and on the
subjects that they were interested in. Be open, and
respect others. ]1‘;]{":‘0-11 have trouble doing this, the best
way to cultivate that openness and respect is by becom-
ing more aware of your responses, so when you do
make judgments about people you can monitor yourself
and change that bad habit into a good one.

Skill number two in the context of love is this:
Develop your faith in people. And that means that you
need o believe in them for who they are, This is hard to
do. It means that you have to let go of prejudices and
fears about people. But faith is absolutely imperative.
Faith is also very powerful. Faith releases the potential
in other people. When someone else knows that you
have faith in them to be able to handle their difficulties,
solve their problems, attain their dreams, then you have
given that person a great gift. Faith breeds faith. There's
a quote in the Jesus papers on page 1875 that says,
“Great things happened not only because people had
faith in Jesus, but also because Jesus had so much faith
in them.”

I have a personal experience that I want to share with
you that illustrates just how moving faith can be for a
person. When 1 was in my early twenties, [ was married
to & man who had a very wonderful family. His mother
was spiritual sharing personified. This woman could
communicate a feeling of respect for others and faith in
who they were fo such an extent that people always
loved being around her. We all said that she could tame
a lion. Both my mother-in-law and my father-in-law
were staunch Christans and were very respected peo-
ple, and my mother-in-law was a hostess with the most-
est, Well, I was in town for a few days visiting my now
in-laws without my husband. My sister-in-law, who
lived in the same town, decided to take me to the beach
for the day. We had to be back a little early because my
mother-in-law had invited some friends over for dinner
to meet me. 50, my sister-in-law and I picked up some
sandwiches and a bottle of wine and headed down to
the beach for the day. We sat on the beach and ate our
sandwiches and drank our wine and walked on the
beach and drank our wine and talked and drank our
wine. [ think I should mention thatI come from a family
of beetotalers, and it took me a few years to figure put
how to drink aleohol in moderation. This was before I
had that figured out. I don't remember much of what
happened for the rest of the evening, but my sister-in-
law 1old me that | came into my mother- and father-in-
law’s house, stood in the living reom and sort of swayed

26




JOURMAL OF FIFTH EPOCHAL FELLOWSHIP

and grinned, and they had to carry me to my room, pull
my boots off and leave me Tying there in a most indeli-
CRle manngr.

I'woke up the next morning with a terrible hangover,
but nothing close to the horror that [ was feeling about
this tremendous faux pas | had just pulled in this nice
respectful family who had invited guests over to meet
me with the real china and the real silverware on the
table! [ wanted to die. I walked into the kitchen where
my very polite, well-bred mother-in-law was sitting at
the table doing her Bible study and stammered out
something like, “1 don't know what happened last
night, but...,” and my mother-indaw jumped in and
said, "Well, [ do! You just haven’t been eating enought™
And that was the end of the conversation. 1 was
doned from any wrong-doing because I just hadn't been
eating enough. Can tﬁu imagine what her spiritual
aharing did for me at that moment? She had faith in me.
She knew that] was young and stupid. She had a strong
enough sense of her own self to not be embarrassed by
what I did. She didn't care that I had come home drunk
and ruined her dinner party. All she cared about at that
moment was restoring my self-respect. Develop your
faith in people. It's a great gift to give someone.

The firat L was Listen. The second L was Love. And
the third L is Leap. Taking a leap of faith is very impor-
tant if you want to share your spiritual life with others,
Because one of the biggest barriers you will face is the
fear of rejection. A good example of this is demonstrated
by how people react when someone they know is gel-
ting a divorce or has a death in the family, Friends tend
to fade into the woodwork during those times. And
when you ask them why, they say things like, “Oh, [
really don’t know the situation. | don't want to say the
wrong thing and make matters worse,” or, “I don’t want
to appear nosy or meddlesome!” We are so afraid to let
go of the controls and enter a situation where we're not
surc what's going to happen. I'm not suggesting that by
taking a leap of faith we can expect God to start talking
inside of our heads, saying, “Okay, thisis what you need
to do...." Rather, taking a leap of faith means believing
that God is going to take care of our needs even if we do
end up with egg on our faces, 50 we can relax and let the
situation play itself out so we can delermine what sort
of sharing is appropriate.

I'was oncein a prayer group at my church, We'd mect

every Thursday morning, and there was a very elderly
lady who came every week, She came into the room ina
wheelchair and she then transferred to her walker
before finally getting into her chair, and it was a rather
precarious operation, But her mind was very keen, and
she had a wonderful wisdom that made her very inter-
esting (o listen to, But when the prayer group was over,
[ 'was afraid I'd be asked to help her get into her wheel-
chair and [ was afraid I'd mess things up, so | always
ended our conversation before it was time for her to go.
What I was really doing was saying, “T really like wﬁﬁt ;
you have to say, but I'm not comfortable with the fact
that you're an invalid.” One day, there was no one else
to hetllp, and I thought, “Cood grief, Carol, stop being so
afraid of being in an awkward situation and help her!”
So | did. And it was awkward, but it was a small ex-
ample of how my relationship with another human
being became whole because | stopped worrying about
my needs so 1 could move into an area that I was not
comifortable with. Take that leap of faith and trust God
to ke cane of your needs.

Develop your listening skills. Concentrate ona loving
attitude. And trust God to take care of you. It's a proce-
dure that can be applied to even the most ordinary
situation. And ordinary situations are what most of life
is made of. Because although I'd love to be Blinded on
the road to Damascus like Paul and have God say,
“Carol Hay, this is your life mission,” I don’t think its
going o happen. What God really wants from me is for
me ko take the love that he's offening in abundance, pass
it through my personality and express it to the universe
as only I can do. How we respond to life is our only real
gift to God.

I'd like to close with part of a poem by Michael Hanna
that describes just how important those everyday
responses to life really are:

For love is lavish when rendered in small ways
And each of us profits or suffers

In measure with all of us

And as the qualities of the part

20 the qualities of the whaole

Forever will these little opportunities to love
That daily drop inte our Ea:nds

Abundantly satisfy the question

“Lord, what will you have me do?”
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Individual Ministry: Community Service

by John Lange

Introduction

As devotees of the Uranta revelation we have chosen
to explone new spiritual realities. As we each pursue our
own spiritual growth through religious experience, The
Urantin Book on page 1095 lists habits to discipline this
process. The discipline I shall focus upon is “the recog-
nition of religious lving in others.” What is religious
living and how do we recognize it? On 66 we are
given a simple and inspiring answer: . it [religion] is a
living and dynamic experience of divinity attainment
predicated on humanity service,” Therefore the recogni-
tiom of religious living is an appreciation of this service
dynamic a3 mankfested in others.

Through service we gain status as universe citizens,
and this is emphasized in every section of The Uranta
Bgok. In our universe career we are told on page 316,
“Service...is the goal of Hme and the destiny of space.”
In the Thought )f.djus'ter papers at the bottom of page
1206 wee are instructed that we can consciously augment
Adjuster harmony by “loving God and desiring to be
like him™ and by "loving man and sincerely desiring to
serve him.”

In our instructon on human povernment we are
taught “Modern society is largely held together by the
industrial market. The gain motive is a mighty civilizer
when augmented by the desire 1o serve.” Likewise, ser-
vice and participation is the essence of the Supreme
adventure, In our introduction to the Supreme papers
we are told, “With God the Father, sonship is the great
relationship. With God the Supreme, achievement is the

prerequisite to status—one must do something as well
as be something.”

During his sojourn on Uranta, Jesus repeatedly en-
couraged his followers in the service of their planetary
brothers and sisters. In his teaching at Tyre he instructs
us, “Self-respect is always co-ordinate with the love and
service of one's fellows. It is not possible to respect
yourself more than you love your nelghbor; the one is
the measure of the capacity for the other” In his dis-
course on sonship and citizenship he states, “Sonship in
the kingdom, from the standpoint of advancing civiliza-
tion, should assist you in becoming ideal citizens of the
kingdoms of this world since brotherhood and service
are the comerstones of the gospel of the kingdom.”
Likewise on page 2017 we are told, “Jesus taught that
serpice {0 one’s fellows is the highest concept of the
brotherhood of spirit believers...The believer's chicf
concern should not be the selfish desire for personal
salvation but rather the unselfish urge to love and, there-
fore, serve one’s fellows even as Jesus loved and served
mortal men.” Thus he replaced this ego concern with a
higher transpersonal mission.

Throughout The Urenta Book religion is described as
this dual ex of loving God and serving man.
Vertically upward and inward through prayer and wor-
ship the ascending mortal finds the Father and com-
munes with the Adjuster. Horizontally the mortal is
broadened and expanded through service and experi-
ence to discover the Supreme. In combination the edifice
of a spiritual life is fashioned. (See Figure 1 belom.)

Loving God

Service

Religious Growth
e A R

Universal Father

Ascending Mortal

Supremacy

Serving Man

Yorship

Experience
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This discussion will focus on the service dimension
and will be divided into two parts. Part 1, entitled “In-
dividual Ministry,” will undertake six historical charac-
ter studies and examine their service to humanity as an
outgrowth of their religious lives. Part 11, entitled "Com-
munity Service,” will explore four communitics, two
historical and two contempaorary, whose common bond
has given them spiritual unity and enhanced their mis-
sion in the world. At the close, applications to our in-
dividual and collective spiritual lives will be considered.

PART I=INDIVIDUAL MINISTRY

Florence Nightingale

Florence Mightingale appeared on the scene in 1854
and created the profession of nursing as it is known
today. Prior to her efforts, care for the sick had been
performed by soldiers, nuns, Christian lay women, and
the latler-day “Sairy Gamps.” This ministry ranged
from enlightened care piven by some to the inability fo
provide basic needs by others. The common
denominator of the pre-Nightingale era was the absenee
of any formal preparation for nursing,

She was born May 12, 1820 in Florence, [taly, of well-
to-do English parents. This was an advantage in that she
received an excellent education and the proper social
connections. When only a voung girl of eleven she
received a vision, a “call from God to his service.” With
the eventual blessing from her family, and at a time
when few women worked outside the home, she set off
on her crusade. She is most well known for her efforts
and leadership during the Crimean War, Her nightly
rounds with the lantern are even celebrated in a poem
by Lengfellow, entitled “The Lady with the Lamp.”

ohe was a great sucoess in that, along with her vision-
ary zeal, she was also practical. She possessed powers of
organization, observation, and concentration and she
had a wide range of interests in philosophy, politics, and
religion—all of which she brought to bear in estab-
lishing the nursing Enﬂﬁtﬂnn. In this way, her service to
humnanity has touched nearly every life on the planet,

and she become one of the most celebrated wormen
of all tirme.

CGeorge Marshall

As a soldier, as a statesman, and as a human being,
Gen. George C. Marshall may be the greatest Amerdean
since Lincoln. His personal and professional integrity
during World War Il and his postwar accomplishments
towards peace and prosperity are models of service to
humanity of which we ane still reaping the benefit.

Bomn in Uniontown, Pennsylvania, December 31,
1880, he attended Virginia Milltary Insttute at the age of
16. As a young officer he began to cultivate his man
talents, the most important being that he was an excel-
lent judge of men. He was religious but in a private
sense. He regarded his abilities apart from the ego as
talents God had given him to manage. Those close to
him claim he never lied, tricked anyone, nor made a
promise he did not keep. He never wrote his memoirs,
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because an honest account of scandals involving his
associates would have caused too much pain. Honesty,
modesty, and virtue were the keys to success in a more
innocent age, but during his life it made the journey ten
times more difficult.

His preat service to humanity was the Marshall Plan.
In his commencement address to Harvard, June 3, 1947,
hi set down the conditions for the plan. [t wasin the best
tradition of his lifelong philosophy; in essence the mes-
sage was that God helps those who help themselves.
This fundamental trust in the re-emergence of industry
and freedom among these war-lorn peoples thro
responsible investment is the great success story of t

stwar era. As we witness the opening of Eastern

urope, this message of "swords into plowshares” has

again echoed in our time,

Eleanor Roosevelk

Eleanor Roosevelt was one of the outstanding women
of the twentieth century and has been considered vir-
tually an American saint. Her great service lay in her
pioneering efforts toward the social equality of all
humankind. She had amazing ability to walk with kings
and keep the common touch. Because of her life, many
others experienced a new sense of possibility.

She was born to an aristocratic Victorian family less
than twenty yeara after the Civil War ended. As a pain-
fully shy adolescent, she looked for meaning beyond the
life of leisure. Always a champion of her husband's
programs, it seems she came into most prominence after
his death. She is most noted for her appointment by
President Truman as a United Nations delegate. In this
capacity she chaired the commission on the Universal
Declaration of Human Rights, Her life is exemplified by
one of her quotes, *The thing which counts is the striv-
ing of the human soul to achieve spiritually the best that
it 15 capable of and to care unselfishly not only for
personal good, but for the pood of all those who toil with
them upon the earth.”

Anwar Sadat

At the time he was taken from us by an assassin's
bullet, Anwar Sadat was considered the worlds wisest
and most courageous leader. His great service to
humanity was his role in initiating the peace accords
between Egypt and Israel. The Camp David aceords
grew out of his desine for peace which was in tum a
reflection of his profound religious convictions.

He was born in 1918, a peasant brought up on the
banks of the River Nile. He enjoyed village life and it
was his first source of religious inspiration. He joined
the Royal Military Academy in 1938 and participated in
the strugzles to liberale Egypt.

Early in his carcer he was imprisoned and placed in
solitary confinement for a crime he did not commit. His
experience in “Cell 54" was a transforming event which
he termed "the liberation of self." In essence his heart
was emptied of anxiety and filled with love. He began
to look to the Creator as a friend and all other relation-
ships with mutual trust.
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Mother Teresa

In the current ebb tide of institutional Christendom,
the only Roman Catholic order growing is the Con-
gregation of the Missionaries of Charity, led by one of
the best known and loved figures in the church today,
Mother Teresa of Caleutta. Beyond the traditional vows
of poverty, chastity, and obedience, her followers take a
fourth vow—a promise to give “wholehearted free ser-
vice to the poorest of the poor to Christ in his distressing
disguise.”

Sﬁﬂhﬂugh India is her adopted country, she was born
inlo a peasant famdly in Albania in 1910, At age fifteen
she was inspired to work in India, and while teaching
there in 1946 she received a “call within a call.. .o leave
the convent and help the poor by living among them.”
Her following has now grown to a community of 700
sisters and 100 brothers in 50 houses around the world
but mostly in India.

All who have met her comment on the power of her
personal presence. When asked about government par-
ticipation in relieving the poor she responds, “What we
offer is something more, Christian lowve. Welfare is for a
purpose, whereas Christian love is for a person.” Her
great service to humanity is the outstretched hand of
Christian love beyond all castes, creads, poverty, and ill-
ness to the depths of human existence, For this extrava-
gance of human tenderness and the resulting froits of
the spirit, she was awarded the Nobel Peace Prize in 1579,

Martin Luther King, Jr.

Dr, Martin Luther King, Jr., was the principal leader
in the Civil Rights Movement from its inception. His
accomplishments have changed the manner in which
we view our mulltiracial society. His nonviolent
methods which emanated from his religious conviction
have served asa model in the struggle for other human
rights. His courage has been an inspiration of Black
people worldwide. At the beginning of his erusade dis-
crimination was a way of life, and today these barriera
by and large no longer exist. His great service to
humanity was the extension of spiritual equality
beyond the race barrier, For his tireless efforts he was
awarded the Nobel Peace Prize in 1964,

Summary—Fart I

Through these brief character studies one can pleture
the steady expanding of human consdousness in the
endeavors of science, phﬂﬂmqh}; and religion. In the
science of human endeavor, Florence Nightingale and
George Marshall gave an enlarged meaning to the con-
cept of ﬂnlesslunaj service. As statespersons-philos-
ophers Anwar Sadat and Eleanor Roosevelt promoted
peace and participation on a global basis. Through their
religious convictions Mother Teresa and Martin Luther
King, Jr, gave us a larger view of the human family,
erasing the barriers of race and station.

These great lives serve as patterns to inspire us, but leg
us not forget that each life 1s valuable, Every mortal is
unique and forms a thread adding beauty to the fabric
of human destiny.

PART II—COMMUNITY SERVICE

Jesus always encouraged us to pursue our htght-r
duty of “obtaining increased yield of the fruits of the
spirit as they are manifested in the service of man and
the worship of God.” With his disciples this mission on
earth was accomplished through the vehicle of com-
munity life. Four communities will be studied with a
similar pattern of spiritual unity.

Early Christian Communities

Will Durant said the Roman Eagle made s&alﬁl&tﬁdﬂw
way for Christ, and many think Christanity filled a
spiritually impoverished empine, On the other hand,
history is nearly silent regarding the spiritual fragrance
and its persuasive power in these early Christian com-
munities. People from every station and all walks of life
were fully accepled into the community, as they an-
nounced the spiritual equality of mankind, Women for
the first ime were given nsibilities in the community.
They were orderly, industrious, and financed other im-
poverished communitics. They upheld a strict moral code
for the time, ate many common meals together, and above
all they loved and cared for each other.

Little is written about these communities prior to
Constantine. John Bennett offers the most fascinating
account, and according to him they existed in the Jewish
commiunities of the Diaspora—in Egypt, Syria, and Asia
Minor, The inspiration and ethic of Christ offered ho
and happiness and was the common bond which held
them together. Their spiritual power amse not from
thedr individual strength but by their love and sacrifice
for one another; not by their civility but by their service
to one another; not by their tolerance but by thelr whole-
hearted acceptance of one another, They were governed
not by rules but by a new atlitude and pattern of living.

Their great strength arose from living by the tenets of
the Sermon on the Mount, These principles of living
gave these communities an inner life not subject to dis-
ruptive forces. Against all odds they won the day, and
by A.D. 300 a network of spiritual communities served
as a foundation to disseminate the message of Michael
to Urantia. At the end of this era Tertullium, one of the
Fathers of the Latin Church, stated “We are only of
yesterday, but already we fill the world.*

Alcoholics Anonymous

Bill W, the cofounder of AA, for years struggled with
alecholism unsuccessfully. He regained his sanity only
when he accepted his condition and “turned it over” to
a higher power. And he found he could only maintain
his sobriety by helping other aleoholics. In association
with D, Bob, AA was founded, has since ad inter-
nationally, and has transformed millions of lives,

A s a true community of kindred souls with a secular
religious teaching at its core. Success occurs because it calls
on two of the greatest reservoirs of power known to man—
religion and assoclation with one's fellows. Members are
average citizens from all parts of the world and represent
many of ils occupations. ng members there is a com-
mon fellowship. Troe community results from having
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shared a common peril, and this serves as the cement
which binds them together. Service is seen as a pathway
to health and sobriety. Therapy is based on the kinship
of common suffering. For members life takes on new
meaning; to watch people recover, to see them help
others, t watch loneliness vanish, and to see a fellow-
ship grow up about you.

The nature of God is not so important as one's
relationship to him. Like rays of color in the spectrum of
li]:g.lhtr there are a multitude of paths in finding a relation-

ip to the Creator, For most this evolves unconsciously
over a period of time. In summary, through “the pro-
gram” the aleoholic “overcomes his excessive con-
centration upon himself. Learning to depend upon a
higher power and absorb himself in his work with other
alcohplics, he remains sober day by day. The days add
up to weeks, the weeks into months and years.”

The Holocaust

The images of genocide from the Nazi concentration
camps are well known to us. In spite of these adverse
circumstances, communal efforts toward survival and
spiritual growth are noteworthy. In his book, Man's

carch for Meaning, Victor Frank] portrayed how a group
of men with nothing left could find bliss. A man, it was
discovered, could get used to anything, and these lives
of endurance and sacrifice cngendered a redefinition of
the human character. Soon after admission to the -I;'EITI;':P,
the situation scparated the “saints from the swine';
those with an inner spiritual life survived and those
spirttually impoverished were destroyed.

The concentration camp experience enhanced group
wisdom. Everything not connected with the immediate
task of keeping oneself and one's closest friends alive
lost its value. Many helped train each other to have a
semse of humor as one of the soul’s weapons in the act of
self-preservation. Living with the certainty of suffering
and possibility of death every minute, life took on new
meaning, These men experienced a fundamental change
in their attitude toward life: “Tt did not matter what we
expected from life, but rather what life expected from
us." They learned their sacrifices, suffering, and dying
had meaning, and if they survived with their bones
intact, this experience would be an asset in the fubure,

The Castro

"The AIDS epidemic in the San Francisco Castro district
took on many characteristios of the Holocaust. The Castro
wasadirect descendant of the Haight Ashbury districtand
gAYy settlers began arriving around 1972, San Francisoo
being a (olerant dity, the Chstro beeame a fiocus of Gay
Liberation, With liberation self-restraint gave way to self-
expression and the AIDS epidemic hit near the end of 1981,
A devastating loss of young productive lives ensued.

The response of this community o the immense chal-
lenges of this epidemic is truly remarkable. The inclu-
sive and fully integrated programs of health care and
social services will serve as a model to other commu-
nities. The Shanti Project, the San Francisco AIDS Foun-
dation, and Hospice provide housing, counseling, help

 —

with medical bills, and home care for AIDS patients.
Through education community consciousness has been
raised lo encourage safe sex practices and prevent trans-
mission. The churches have opened up to the com-
munity and the AIDS Interfaith Network was formed.
New and original expressions of religious faith have
arisen to embrace life as precious even with the spectro
of death ever present.

This struggle encouraged a new community attitude
of growth, a new 1ntlm::3;. a new maturity, and a sense
of interdependence, Today political enthusiasm has
given way to personal relations—friendships. Circles of
friends function as families and true commumily is con-
tinuing to grow from this foundation of mutual trust.

Summary—Fart IT

These four commuinities were chosen because of their
unique formation under adverse and challenging cir-
cumstances, Through religious living each developed a
E:Ittﬂﬂ‘l of spiritual unity through service to the |

nefit of humankind. These patterns are pure in the
sense that they have paid their social and political
%mrtt}r debt to project over time to serve a future age.

he spiritual community offers an enlarged and
transcendent pattern beyvond individual religious
growth, (See Figure 2 belou)
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What can we learn from this study as we struggle
toward spiritual community in the Urantia Movement?
Are we ready to make the sacrifice necessary and sur-
render to the larger spiritual pattern? It is inferesting
that events on the world stage should coincide with the
metamarphosis in the Urantia Movement. In a recently
publicized article entitled *“The End of History?™ the
author claimed history has reached an end point with
the success of democratic society: The goals of past human
adventurism are now provided for by the obal economy.
Society will soon be reduced to the mle of perpetual
caretaking, An ardent critic observed little consideration
had been given to the higher needs of society now
crying for expression, namely the longing for
spirituality and community. It seems a spiritual awaken-
ing has called upon nations to discard the shackles of
repression and for us to evolve a larger sense of spiritual
community. Through strugple and conflict we are being
prepared to stand at the vanguard and offer this revela-
tion of truth to a world made ready for its reception.
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Walking with Children Walking with God

by Sara L. Blackstock

As director of a school-age day care center for the last
four years, | have been blessed with a human laboratory.
I work with about 180 children in grades kindergarten
through fifth grade. One of the great joys of this job is the
intense and real relationship which the staff and I have
with the children. We live with almost 100 children
daily. It is very close to a family feeling in many ways,
and it is definitely a community.

Even though | am an accredited California teacher
with about 25 years of teaching experience behind me, it
was not until working here that I really to ex-
perience the joys of working with children. [ have come
to explain the difference, to myself anyvway, like this: as
a teacher I had to impose a system on the children which
had been orchestrated by a removed bureaucratic
hierarchy. “Educating children,” in such a context, al-
most seems to mean taking them out of their real life,
relative frameworks and putting information into them.,

Inday care, we can live with the children ina way that
i3 relevant to them. We can look to the children and say:
“What do you want to do? We will help you do it We
can couch reading, writing, and arithmetic within the
realms of carpentry, sewing, block building, puppetry,
drama, animals, and games. We have the privilege of the
freedom of working with children in a more natural
setting, natural to their own developmental patterns.
Another great advantage is that six grade levels live
together, learning from and nurturing each other, along
with the inevitable fights and conflicts. The first grader
watches the fifth grader play Risk and then begins to
model, pretending at first, playing Risk. The house area
15 a potent realm: the fifth graders just finish pretending
to be on a date in a restaurant. They leave and within
two minules we observe the same scene, only with
seconed graders. This process is constant. We can ask a
fourth-grade child to clean and bandage a minor scrape
for a kinderngartner and the nurse- or doctor-to-be types
just leap at this opportunity for “real life practice.” All of
this means that I have the privilege of observing
children develop not only intellectually, but socially,
emoticnally, psychologically and spiritually.

Throughout this talk I will be sharing examples of
spiritual qualities and spiritual living as they have been

leaned from not only the above laboratory but also
rom the rich family experiences which parents have
shared with me over the ﬁ;ars concerning their
children's development and their family environments
and experiments.
LAt 3

Dick Van Dyke wrote a book in 1970 called Faith, Hope
and Hilarity, the Child's Ey.c View of Religion. 1t's a delight-
ful compilation of children’s questions, thoughts, feal-
ings and personal elzéperimccs. with and about God. He
shares his 14-year-old daughter's statement shortly after
they had moved to the desert in Arizona away from the

maddening crowds. She said: “When | go walking in the
desert, | realize I don't have to go making up words...l
don't have to talk to pray...there's fust an awareness of
the Presence. I acknowledge the Spirit of God right
where I am. That's praying, I know I've established a
communication between myself and my Maker without
having to @alk.”

Often, even with minimal guldance from the adult
world, children seem to know about God, sense his
presence and feel his love for them. 1 have found
children, especially between the ages of 5 and 12 to be
keenly responsive to concepts and talk about God; life
and death; truth, beauty, and goodness; love; helping
others; and suffering,

David Heller, a leading authority on children's spir-
itual development, discusses the emotional and spiri-
tual prowth of children as it relates to their perceptions
of God. In his book, Talking fo Your Child about Ged, he
examines the crucial years between 4 and 12, when
children form their most basie ideas about God and
religion.

In this book he shares some of the real life letlers
which children have written to God:

Liz Marie, age 7, writes, “Dear Lady God, | love
you. And | want to thank you for making the color
pink. Pink iz a beautiful creation. I think in heaven
you must have made everything pink. Pink
cushions, pink houses, even pink clouds, 1 just
hope the boys don't feel too out of place. That
waould be too bad. I love you lots.”

Tamara, age 12, writes: “It's all woven together.
Al of our lives. And God is at the center™

And Walt, 10, writes: “Dear God, I love you
more than anybody else that I do not know.”

[ have a picture of Mother Teresa on my office wall
and there's nothing especially appealing about it to
E..nung children—she looks old, wrinkled, and solemn.

'hen they ask who that sad-looking person is, I leap at
the opportunity to tell them that she is one of the world’s
Ermhﬂt spiritual leaders, Then they always ask, “What

oes she do?” As tell them how she cares for some of
the world's poorest people, picking up dving people off
the street to help them die with peace and a sense of
being loved, I can almost feel the Thought Adjuster
shining through with this inspiration of greatness,

One mother wrote about her child’s first exprossed
ability to comprehend the invisible nature of God, Her
son’s teacher had read The Very Hungry Caterpiller (a
story about the metamorphosis of caterpillar to butter-
fly}. The teacher had the children dramatize the event by
crawling one-by-one into an enormous butcher paper
cocoon and then emerge as butterflies. This five year old
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emerped with these words: “Very truthful idea—God
can disappear.”

In order o recognize spiritual living and acknow-
ledge spiritual qualities in children, we have to first look
at ourselves. Where are we in our spiritual and personal
development? How does our level of development af-
fect the lives of our children?

1 will share with you some of my understandings of
how we can work with the spiritual gifts—the adjutant
apirits, the Thought Adjuster, the Spirit of Truth—to
make the sodl for our children’s spiritual development
morne fertile. Finally, I would like to encourage all of us
to examinge what it means for us to be experiencing the
comnbined privileges and dutics of being students of the
fifth epochal revelation and being “in partnership with
God, raising his sons and daughters.” What are our
responsibilities, our hopes and wisions for their lives?
What can we do to provide the foundaton for the skills
they will need to carry the torches of truth, beauty,
goodness and love so that their families, fiends and
society will better see the paths about which our Master
came to fell us?

Seeing Through Children's Eyes

A feeling t of & year old told his verbal, well
educated, intellectualized father who was trying to ex-
plain the Trinity of God being three persons in one, that,
“There really was only one God because God fills every

lace and there's no room for another one. If you were a

id like me, dad, you would nat have to use all of those
words “cause you would feel it The father swallowed
his humble pie and realized that his intellectualizations
had interfered with his son's simple desire to feel the
presence of God with his father, who needs to get in
touch with hiz own child inside himself to be able to see
where his 6-year-old boy is really at. We must look at
children through the eyes of the child in curselves.

When I'was working with a group of 2 to & year olds,
we almost became fire worshipers because a single
candle in a thank you God ceremony had such an effect
in its ability to set the mood for feeling the presence of
God. Woe be to the one who blew it out before the
proper timel

Jesua said many times that we must become as little
children to enter the kingdom:

+++[TIhe kingdom of heaven can best be realized
by acquiring the spiritual atbtude of a sincere
child. It is not the mental immaturity of the child
that [ commend to you bul rather the spiritual
strplicity of such an easy-believing and fully-trust-
ing litthe one. [tis not so important that you should
know about the fact of God as that you should
mcreasingly grow in the ability to feel the presence of
God, (*1733)

O page 1661 he gives us some specific qualities of
children to emulate (or allow to develop in ourselvesk:
“To come as a little child, to receive the bestowal of
sonship as a gift; to submit to the doing of the Father's
will without questioning and in the full confidence and

genuine trustfulness of the Father’s wisdom; to come
into the kingdom free from prejudice and preconcep-
tion; to beopen-minded and teachable like an unspoiled
child.”

It is the “atttude of mind” and the “response of
spirit” of the child which allows mortal man to enter the
kingdom of heaven. We can easily observe this attitude
of mind and response of spirit in children:

A seven-year-old girl who is moving out of early
childhood into the next stage of youth had been expe-
ricncing a lot of temper tantrums and emotional ups and
downs, After quite a few months of parental involve-
ment in helping her to adjust to her world and control
herself, she Ena]]y announced to her family one night at
dinner that she had figured out what to do about mean-
ness— “Just fll myself up with love so full it just
squeezes the meanness right out.”

A five year old had been learning sign language and
one day she announced to her mother she had made up
a sign for God. She put both her hands on her heart and
then moved them from her heart out to the world, offer-
ing her love,

We can intellectually see that these are desirable char-
acteristics Lo have, but how does one get them? How do
weas adults become as little children so that we may see
our children through the of the child of God inside
of each of us? On page 1 , Jesus responds to Thomas's
concern about how children are easily deceived: “When
[ asked you to become as little children as the Epﬁn:e of
entering the kingdom, I referred not to ease of decep-
tion, mere willingness to believe, nor to quickness to
trust pleasing strangers. What [ did desire that you
should gather from the illustration was the child-father
relationship, You are the child, and it is your Father's
kingdom you seek to enter.” It is our relationship with
our Father that will allow us not only to enter and grow
in his kingdom, but will allow us to see the spiritual
gualities in our children. .. [Tlhe divine will is ob-
served to shine brighter and brighter in the spiritualiz-
ing acts of those ereatures of time who have begun to
taste the divine delights of experiencing the relationship
of the personality of man with the personality of the
Universal Father.” (*138) As we develop our relation-
ship with God, our light will shine brighter and clearly
light the path for our children who are attracted to
spiritual light like fireflies to light bulbs, One mother
said it very succinctly: “Parents are limited in seeing
spiritual living in their own children by their own de-
gree of spiritual advancement. A child is likely to mirror
the spirit values of their ts and, depending upon
their temperament, would exhibit those values with that
frame of reference.”

Finding the Hidden Treasures

Aman and woman had lived in their well established
home for 40 years when she became ill with a slowly
debilitating and terminal illness. For 40 years she had
planted flowers, weeded, pruned, fertilized, and
watered, but during the last year of her illness, the
#lyear-0ld man became so inundated with the tasks of
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getting through each day that caring for this paradisia-
cal garden became bottom priority and it becarme over-
win with weeds. As the wife was dying, she and her
usband talked about selling the house. They both
decided that after she passed on and the house was put
up for sale, her husband would try to sell to a family
who would discover and appreciate the hidden beauties
of the years of gardening work. So they decided not to
fix up the garden. When the wife died, the huskand put
the house up for sale, but retained control over who
would buy it. The house was in a desirable area and
many people looked at it, but when they saw the over-
grown weeds, they thought it was so ugly and would
take so much landscaping work that they did not even
go close to the hidden garden, but looked at the un-
kempt yard from a distance. One couple wanted to put
in & large swimming pool where the hidden garden now
was, After about 20 couples, there came a middie-a
couple with two teenage children, one of whom was a
scrawny 13 year old with a bad case of acne, who had an
understanding of oubward ugliness and hidden beauty.
As his parents were talking about the house with the old
man, he walked around in the huge yard filled with
weeds, looking for something unknown, and he saw a
little purple flower strugpling to grow above the weeds.
As he parted the weeds he discovered many little mini-
ature irises lr:.-'inE_LlEn get sunshine. As he looked further
and deeper into the garden he saw many beginnings of
plants he reco for his father had taught him
about the beauties of nature. The family was joyful at
finding what was to them a hidden treasure and they
couldn't wait to begin weeding and watering. They
bought the house with the tearful blessing of the joyful
old man who saw the vision of the beauty of his wife's
garden spring forth in his mind and he felt impatient to
tell her of their good fortune in finding a famdly who saw
the potential in the hidden garden.

What are we looking for? It is easy to see the lovely
litle well-tended blossoms—the child who sits in a
quiet magical mesmerized state before a flickering
candle singing “Jesus Loves Me” and thanking God for
mommy and daddy; and we fall in love with the lovely
little sweetpeas who bring mommy breakfast in bed. But
how do we feal about the fifth grader who cannot bring
mommy breakfast in bed—he just has to rush out to the
park because about 10 friends are waiting for him to

lay baseball because he is the only one who really

ows the rules and how to play fair. What spiritual

quality is hidden? What spiritual qualities are usually
ignored by the spiritual adults?

Most children at some stage or ather exhibit any come
bination of the more obvious spidtual qualities—being
kind, patient, appreciative of beauty, desirous of relicving
suffering, joyous, sincere, trusting, and so forth. However,
it is my experience, both personal and from observing
others, that there is a tendency Lo negate the less obyvious
qualitics and the ones which are more difficult to direet
—love of adventure, competitive spirit, leadership,
desire to show and teach others, perseverance and a
sense of humor. These traits sometimes seem o be more

—

obvious and/or stronger in male children, especially
after the arrival of the Thought Adjuster.

There is a fifth-grade boy at the center who often
seems to be on the receiving end of adult negativism. He
has a large, strong body and is an obvious extrovert. You
cannot keep him at the back of the line on a hike, and this
has alienated him from teachers who desire to control
sucha child. Everything he thinks seems to immediatel
exit from his mouth in loud, aggressive statements, I-é
can'l his mouth shut, because he is full of superes-
tions and is a real problem solver, 5o he is Immediately
involved in anything of any intensity that happens.
Some would call him a smart mouth and an instigator. 1
call him The Viking, and to me he is an obvious leader.
When I have a problem that a child can help with, The
Viking is the first one [ will call to help me. He will be
out front in the battles of life saying, “Follow me,” if the
adult world doesn't destroy his self-esteem for being
himself, Granted, he does need to learn self-control and
discrimination and temperance,

Remember the quote on page 15%: “Love of adven-
ture, curiosity, and dread of monotony—these traits in-
herent in evolving human nature—were not put there
just o aggravate and annoy you during your short
sojourn on earth, but rather (o suggest to you that death
is only the beginning of an endless career of adventure,
an everlasting life of anticipation, an eternal voyape of
discovery...Not until you traverse the last of the
Havyona circuits and visit the last of the Havona worlds,
will the tonie of adventure and the stimulus of curiosity
disappear from your career.”

We can do better with this innale sense of adventure
than give our children TV and Nintendo, We have be-
come 50 paranoid as a society and lazy or exhausted as
parents that we are denying our children the experience
of calculated risks and reasonable adventures. It is ve
safe, we think, fior them to watch violence on TV or to sit
for hours playing Nintendo, safer than sharing in some
other forms of entertainment or cutlets for that desire
for adventure, Kids have told me that they love Ninten-
do because of the challenge—once you conguer one
level, there immediately is another one and by the time
you've conguered the whole game, the company has
produced another game with hundreds of levels to con-
quer. A litte of this goes a long way, but it is surprising
how many children have made this their substitute for
adventure because their parents are not into camping,
hiking, beaches, skiing, rock hunting, cave exploring,
etc. [t doesn't even have to be the parents that do these
things, but it might have to be the parents who help
arrange for the child to.

Our Supreme Responsibility as Parents

I don't think that recognizing spiritual living in chil-
dren is a passive activity. When walking with children
walking with God, we have to be aware of the path we
are traversing 50 as not to lead them where they will
stumble, for as Jesus emphatically sald: “But whosoever
causes one of these little ones to stumble, it would be
better for himif a millsione were hanged about his neck

34




JOURNAL OF FIFTH EPOCHAL FELLOWSHIP

and he were cast into the sea.” (*1761) Now, obviously,
because we are not the perfect parents, friends or teach-
ers, we do cause our children to stumble, but Jesus is
talking about stumbling in a very profound way, a spir-
tual way, a damaging way. Adults should feel a sense of
responsibilily when they are in the presence of children,
for they should know that the child is unconsciously
modeling, but with parenting the responsibility is quite
encompassing. On page 941 the Chief of Seraphim sta-
tioned on Urantia tells us that . -.[E]r:inging.i child into
the world.. .entails the supreme responsibility of human
existence.” This supreme responsibility begins even
before conception, as the parents are thinking about
when to begin a family; and relationship begins at birth,
even before birth, Relationship is the fertile soil from
which grows the religious and spiritual development of
our children. If we are firmly rooted in our relationship
to our Father, our children will be able to send deep
roots of their own being into that soll and then can be
observed what is talked about on page 1013: “Religious
manings progress in self-consciousness when the child
transfers his ideas of omnipotence from his parents to
God. And the entire religious experience of such a child
is largely dependent on whether fear or love has dom-
inated the parent-child relationship.”

Springing forth from our relationship to God will
come the framework of lovalties around which our chil-
dren may build their lives: “Children are permanently
impressed only by the lovalties of their adult associates:
precept of even example is not lastingly influential.
Loyal persons are growing persons, and growth is an
impressive and inspiring reality. Live loyally today—
grow—and tomorrow will attend to itself. The quickest
way for a tadpole to become a frog is to live loyally each
moment as a tadpole.” (*1084)

And on page 2088, five of these sacred human Toval-
ties are clearly presented: personal honor, family love,
religious obligation, social duty, and economic necessity,
These are cach worthy of intense study and personal
family interpretations. The authors of this revelation do
not freely use the term “sacred.” And these five sacred
human loyalties are not learned by our conscious teach-
ing; of them to our children. They are absorbed into the
deep part of their being as they watch us live our every-
day lives. And if you think they are not aware of what
we do and how we do it most of the time, spend a day
consciously watching them walch you—stop talking at
them and watch yourself as they watch you. Children
an® capable of the most minute observations. At the
daycare center we spend a great deal of time in conflict
resolution and as we guide them to talk to each other
about problems and feelings and what began the nega-
Hve feelings, we will get down o a tone of voice or a
moverent, a look, which was interpreted by one party
as negating the validity of the other.

Lo

Our relationship to God and our loyalties are the
external atructure we provide for our children's
development psychologically and apiritually. The
universe provides the great gifts—the adjutant spirits

{intuition, understanding, spontancous association of
ideas, courage, knowledge, counsel, herd instinct and
social development), the Thought Adjusters and the
angels—as the spiritual internal structure.

Adjutant Influence

The adjutants begin to functon with the acquisition
of the potential of the ability to learn from experience,
", [Alnd they function from the lowliest minds of prim-
itive and invisible existences up to the highest types in
the evolutionary scale of human beings, are the
source and pattern for the otherwise more or less mys-
terious behavior and incompletely understood quick
reactions of mind to the material environment.” (*739)

Do we heat how important is learning from expe-
ricnce? There is a rather complex quote on page 1123
talking about the fact of experience: “What is human
experience? Itis simply any interplay between an active
and guestioning self and any other active and external
reality. The mass of experience is determined by depth
of concept plus totality of recognition of the reality of the
external, The moton of experience equals the force of
expectant imagination plus the keenness of the sensory
discovery of the external qualities of contacted reality:
The fact of experience is found in self-consciousness
plus other-existences—other-thingness, other-minded-
ness, and other-apiritness.” This is another one of those
quotes that parents and teachers could chew on for quite
a while and it could really help us to determine what
kind of experiences we 5hnuldq1c-]]:r aur children have.
Nintendo and automated robotic toys may not fit these
descriptions very well. Notice the key words: active,
depth, reality, imagination, sensory discovery. Do you
know any parents who with a minimum of whining will
buy their toddler a Donald Duck doll that quacks but
will not let them play with the flour and the pots and
pans?

“It is civilization's protection of the child from
the natural consequences of foolish conduct that
contributes so much 1o modern insubordination.
417

Do we see the connections between the beginnings of
the workings of the adjutants and allowing our children
to experience the natural consequences of their foolish
behavior?

MNow we are assuming common sense here—but the
child who has never felt a hot stove or been allowed to
get close enough to fire to feel its intense heat are the
ones that are most likely to get burned. Children are
little sensors. 1 have stood by a year-old child at the
fireplace and watched, ready to grab hand away, as the
child very carefully and slowly put the hand closer and
closer to the fire until it began to get uncomiortable. 1
have also watched the parents of a young child with
greal panie grab a child away from the fire before it
could feel any heat and tell the child with great emotion
that the child could burn up if it got too close. We have
a pool at our home which causes me great anxiety when
we have our many little friends visit, but I am training
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myself to be a little more watchiul and less reactive as
they begin to experience a big body of water from the
side,

Here is another example. We have a rat cult at our
center—the children love to hold them and they make
great pets. However, as with everything there are risks.
The children are allowed to take them outside and et
them run on an area called rat hill. They were plainly
warned of the dangers of stepping on a rat if they did
not watch where they and the rat were in relation to one
another., Yes, it did happen once—a child stepped on a
rat and a group of 15 children walked into the center
carrying the rat, crying. The rat had not quite died, but
lay in pained breathing while we all watched the life ebb
away and cried together. Daily as the children take the
rats out to rat hill, that story is told over and over. That
one incident has done more for children being careful
than any words that could be used. We let the children
hold the baby rats when they are young and pink saying
that if they were dropped they would die. And, yes, one
was dropped and did die right before a whole drcle of
us. But do these experiences mean that we don't allow
thee children to take the rats outside or to hold baby rats?
Why do we have the rats, anyway? Not for the intrinsic
vialue of rats, for sure!

All parents should do an intense, in-depth study of
the adjutants and come to understandings as to how
they can provide experiential lessons in their home en-
vironments so that the adjutants can do their job. 1
believe that this is especially true of education—instead
of accepting the “artificdal and superficial education”
which accurs in many of our nation’s public schools. It
does appear that the more weallow our children to learn
from experience and provide the arenas for decisions,
decisions, and more decislons, the more effective can be
the work of the adjutant circuits.

Thought Adjuster Influence

o [AlL. nonself desires do actually have their
origin in the leadings of the indwelling Thought Ad-
juster, and this Adjuster is a fragment of God. The im-
pulse of the spirit Monitor is realized in human
consciousness as the urge to be altruistic, fellow-crea-
ture minded.” {(*1132) Once again, it is the basic respon-
sibility of parents to think aboul this and explore what it
means [or them in their particular home environment.
What I see prevalent to a dangerous degree today—and
there are a number of social researchers also concerned
aboul this phenomenon—is the influence of TV adver-
tising on both children and parents. It could make some
kind of valuable impact on the child if instead of buying
the child 10 Minja Turtles to tell the child that 3 is enough
ard “Let's send the money thal we would spend on the
other 7 10 a homeless shelter.”

I teach 3rd, 4th, and 5th at the center in our
summer school. I thought it didn't go very well this
summer; they seemed somewhat bored, although they
were tremendously cooperative. So we had an evalua-
tion session and | asked them what they would like to
do next summer to make it more valuable for them.
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When pul to a vole, among many suggestions for
having fun and entertaining themselves, about 85% of
them voted that they wanted to go out into the com-
mumity and help other people in some way or another.
W will try to find a way to do this next summer.

In the Sermon on the Mount on page 1575 as explana-
tion to the fourth supreme reaction of fatherly love,
“Happy are they who are persecuted for righteousness’
sake, for thelrs is the kingdom of heaven,” they also
mention that ®..[Elvery child should early learn to
sacrifice.”

In an old book which was used as a textbook at
Berkeley High School in the 1930's, Piloking Modern
Youth, D, William 5. Sadler wrote about the value of
“thwarting.” On page 127 of this book it says: “The
non-thwarting idea 15 ﬁJ!'IdETI'IE.'J'Iiﬂﬂ{ wrong, The mo-
ment a child steps out into the workaday waorld, it is
certain to ke thwarted: this is the common ot of man.
‘The ability to redirect impulses, to modify emotions, to
curb appetites and control longings is absolutely essen-
tial to personality development and social progress.
Society demands graceful submission to thwarting on
the part of every individual. Thwarting, then, is natural
and inevitable. It is a part of human evolution. We can-
not always have our way.,.Disappointment is una-
voidable. During very early nursery days, the child
should be introduced to the idea that it cannot always
have its way. It should clearly be trained in the art of
becoming more or less disappointment proof. By this
means many of the sericus personality breakdowns of
later adolescence can be prevented.” Providing neat
things, fun and entertainment for children are some of
the more enjovable parts of being a parent, If other
activities are in balance for the child, then it is doubtful
that any one activity will hurt. But it does seem that it is
rather imbalanced today. I have asked many teenagers
what their favorite activity is—Nintendo and shopping,
I have asked them what their parents like to do on the
weekends—TV and shopping.

S0000000,

What else can they be doing? Listen to what 15 year
olds do on that other continent we are told about:
“Children remain legally Su]:;jr}l:t toy their parents until
they are fifteen when the first initiation into civie
responsibility is held. Thereafter, every five years for
five successive periods similar public exercises ane held
for such age groups at which thelr obligations to parents
are leasened, while their new civic and social respon-
sibilitics to the state are assumed.” (*811) Suffrage is
eonferred at 20—look how well prepared they are while
our 20 year olds almost lay down their lives to see Led
Zeppelinor Madonna, One thing is for sure—the time to
begin to think about these things is not when our kids
are 13 or 14,

Although children can be very, very selfish and egois-
tie, all of us see many examples of the beautiful caring
and giving that most children are involved with all the
time. How many of you have stacks (or would have if
you had saved them all) of all of the drawings and sweet
sayIngEs you have been given?
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Anpel Influence

Jesus told his apostles on page 1761: “...[Flar their
angels do always behold the faces of the heavenly
hosts.”

In times of crisis many of us have experienced being
upheld by the angels in our experiences of intense grief
and shock. Going through this with children can be
mightily inspiring—watching them be held by the an-
gels and allowing themselves to be carried in the arms
ofloved ones, even when they have experienced the loss
of a loved one.

[ will share with you the most profound experience of
my life with children and loss and being upheld by the
angels, About one and a half years ago my sister com-
mitted suicide. Her two children, aged 10and 12 came
home from school and found her dead in her bedroom;
although she had put up a chair in front of the door and
they muldl1’tﬂg1et in, they could see her feet and part of
her lying on the floor. When they found they couldn't
et to her, they called their father who works about one
and a half hours away, and when they couldn't get him,
they went out into the backyard to wait for him, When I
asked them what they did out there, they said they cried.
They said the hardest part (not including what they had
gone throupgh) was telling their father when he walked
through the door. Do you think that the angels were
holding these two children as they cried and waited?

My husband and 1 picked them up that night and
brought them back to our home, The children and [ were
in one car and my husband and their father in the other,
It was an exceptionally beautiful night...springtime, full
maoon, As we drove through the hills we all commented
on the beauty of the hills silhovetted by the full moon
and shared with each other about the beautiful night in
the midst of great sorrow. How amazing that these
children were able to see the beauty of that night! W
were very apen to the process of being ministered to by
the angels,

The 12-year-old girl asked me to type a Jetter to her
mother the day after her mother had died. At this point
of perhaps the greatest grief that could be experienced
by a child, she had the presence of mind to want to
communicate her last thoughts to her mother. She read
this at her mother’s open caskel and then placed the
letter in her mother's folded hands:

“Dear Mommy, We are sorry you are not with
us. We may not know why this has happened but
you probably know yourself for many reasons, We
will always remember the good and happy times
we spent with you, In our hearts those moments
will never perish. We hope that you are at rest and
peace without any worrdes or problems. God is
with you and you are with God.”

Stages of Moral and Spiritual Development

“llesus] taught morality, not from the nature of man,
but from the relation of man to God.” (*1585) Morality is
completely tied up with relationship. Remember what
the chicf of seraphim tells us on page 942: “Family life is

the progenitor of true morality, the ancestor of the con-
sciousness of loyalty to duty. The enforced associations
of family life stabilize personality and stimulate its
growth through the compulsion of neceasitous adjust-
ment 10 other and diverse personalities. But even more,
a true family—a good family—reveals to the parental
procreators the attitude of the Creator to his children,
while at the same time such true parents portray to their
children the first of a long series of ascending dis-
closures of the love of the Paradise parent of all universe
children.”

It is within the family that the child first learns of
his/ her value, first to the parents, then to self, then to the
world. Before children can give to others, they first have
to have a self from which to give. “But before a child has
developed sufficiently to acquire moral c-apa:r:il:r:r'_and
therefore to be able to choose altruistic service, he has
already developed a strong and well-unified egpistic
nature... Very early in life, the normal child begins to
learn that it is ‘maone blessed to give than to recefve.”
{*1131)

Children learn how to treat others by modeling the
way the pen}:;]c they love and respect treat each other
and others. If a child has a problem with bad lan
or puthng others down, we ask the child if s/he has
been put down at home, Most often they say they do
hear bad language in the home and that they are put
down in the home, either by parents or older siblings.

On page 1585 Jesus says, . .. [TThe morality of any act
is determined by the individual’s motive.” If a child’s
motive is throughout life to get something that it didn't
get in the early years, it is very difficult for that child to
truly think of others; to live the golden rule as restated
by Jesus which is to do to others as you think Jesus
would do to you.

The children whose basic needs have not been ful-
filled are very needy and at all junctures, their own
needs take precedence over the needs of others. This can
be less as we work to uplift their basic self-esteem.
We can almost tell within a couple of days if a new child
comes from a home whose parents understand and
employ excellent child development principles in their
rearing. The children are very sensitive to the needs of
others, are usually good listeners, really hear what's
being said, and respond appropriately.

What is the conncetion between moral development
and spiritual development? “When mind chooses a
right moral judgment by an act of the free will, such a
decision constitutes a religious experience.” (*1121)

Innate Moral Nature—"The psychology of a child is
naturally positive, not negative. S0 many mortals are
negative because they were so trained....In the absence
of wrong teaching, the mind of the normal child moves
positively, in the emergence of religious consciousness,
toward moral righteousness and social ministry, rather
than negatively, away from sin and guilt.” (*1131)

“The Adjusters cannot invade the mortal mind until
it has been duly prepared by the indwelling ministry of
the adjutant mind-spirits and encircuited in the Haly
Spirit. And it requires the ec-ordinate function of ail
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seven adjutants to thus qualify the human mind for the
reception of an Adjuster. Creature mind must exhibit the
worship outreach and indicate wisdom function by ex-
hibiting the ability to choose between the emerging
values of good and evil—moral cholee” (*1187)

It seema that there are always some children who give
into the temptation to steal. When [ first began workd
with children, [ was disgusted with this, but have since
found it not that unusual. It can happen in the best of
homes and can be a tremendous opportunity for the
child to be called to make a decision about this problem.
Some children get very good at denial and would con-
vince the best adult judge of his,/her innocence. After
warking with children, an adult develops almost a sixth
sense about the child. It is very important o be cormect
about the judgment; it is very important for the child to
be caught and experience consequences, There ame a
number of good books out on how to handle this issue.
[use “catching” a child as an opportunity to very direct-
ly talk to them about this being an opportunity for
making a decision to become strong. We talk about how
stealing makes one feel weak inside, and every child 1
have talked to about this knows exacthy the feeling 1 am
describing. Every child wanis to be strong; to have
power; to have control over themselves for as [ask them:
“If you do not control yourself, who will?,” they of
course will answer in some fashion or another, “Some-
one glse.” Children like to think they have some degres
of control over their own lives and what they do. This is
a W.?l appealing argument for them. [ will then have the
child, if they are able, to wrile an agreement with me
aboult their decision they must make. They can have
several days to think about it, but these decisions can
happen on the spot.

“Timne is essential to all bypes of human adjustment—
physical, social or economic, Cnly moral and spiritual
adjustments can be made on the spur of the moment and
even these requine the passing of time for the full out-
working of their material and social repercussions.” (*911)

Many of the children when they enter daycare at five
or 50, probably do not have their Thought Adjusters.
There seems to be a lack of self<consciousness and some
of them have not progressed from stage zero of moral
reasoning which is: “Whatever | want is what's fair.” In
raising good children, Dr. Thomas Lickona outlines the
stages of moral development as first shown in three
decades of research by Harvard Undversity psychologist
Lawrence Kohlberg who is a widely recognized leading
figure in the EH—&LDI:? of moral development. 1t is
important to understand the process of moral reasoning
from inside a child’s mind, This helps us to appreciate
the different stages children go through rather than ex-
pecting impossible things of them and belitfling them
for not being able to meet your expectations. For in-
stance, it is good for fathers to have high standards and
challenge their children’s growth, but research shows
that unfortunately, because of this lack of knowledge,
father's expectations are generally two years ahead of
what the child is really capable of, causing problems all
around. Stage 1 is: You should do what you are told;

—

stage 2 is: What's in it for me?; stage 3 is: What wrill
people think of me7; stage 4 is: What if everybody did
it?; and stage 5 is: Respect the rights of every persomn.

“Man’s choosing between good and evil is in-
fluenced, not only by the keenness of his moral nature,
but also by such in};ur_'nniﬁ as ignorance, immaturity,
and delusion. A sense of proportion is also concerned in
the exercise of virtue because evil may be perpetrated
when the lesser is chosen in the place of the greater asa
result of distortion or deception, The art of relative es-
imation or comparative measurement enters into the
practice of the virtues of the moral realm.” (*193)

What is the connection between moral development
and slpirima]jl}r? “Every time man makes a reflective
mora chuim,heimmegi’aleiy experiences a new divine
invasion of his soul. Moral choosing constitutes religion

as the motive of inner response to outer conditions.”
(*2095)

External Environment

We have been looking mone at the psychological and
spiritual climate of the internal development of the
child. What kind of exlernal environment is conducive to
the development of the child’s personal relationship to
God; to the working of the adjutant spirits, the angels
and the Thought Adjuster; to moral development and
personal spiritual experience?

In his book Talking to Children about God, David Heller
talks about the importance of planning a "5.]:|-j]-jl_1|.a].al]15
enlightened home,” for of course this is where it
begins as we shoot them from our arrows. This is as
varied as personal home environments. Heller says, “In
your home, religion is the spiritual atmosphere that you
create through your everyday parenting. You may at-
tend formal religious services every weck, but your
spiritual life is experienced each and every moment.”
(pg. 11}

Great Value of Beauty

“It was also al Jericho, in connection with the discus-
sion of the carly religious training of children in habits
of divine waorship, that Jesus impressed upon his
apostles the great value of beauty as an influence lead-
ing to the urge to worship, especially with children. The
Master by precept and example taught the value of
worshiping the Creator in the midst of the natural sur-
moundings of creation.. . When it is not possible to wor-
ship God in the lbernacles of nature, men should do
their best to provide houses of beauty, sanctuarics of
a ing simplicity and artistic embellishment, so that
the highest of human emotions may be amoused in
association with the intellectual approach to spiritual
communion with God. Truth, beauty, and holiness are
powerful and effective aids to true worship. But spirit
communion is not promoted by mere massive omeate-
ness and overmuch embellishment with man's
elaborate and ostentations art, Beauty is most religious
whenitis most simple and naturelike, How unfortunate
that little children should have their first introduction to
concepts of public worship in eold and barren rooms so
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devold of the beauty appeal and so empty of all sugpes-
tion of good cheer and inspiring holiness! The child
shpuld be introduced to worship in nature’s outdoors
and later accompany his parents to public houses of
religious assembly which are at least as materially at-
tractive and artistically beautiful as the home in which
he is daily domiciled.” (*1840)

It would appear that we are given some direct in-
atruction here as to the best ways for children to be
introduced to worship—in nature’s outdoors. So,
parents, don't feel guilty about taking that Sunday walk
with your children and having a family worship time.

Itis our privilege and duty to work with the subtle yet
real and powerful spiritual influences as we both
progress in our own relationship with God and our
growth toward the Supreme, and provide the environ-
ment and guidance for children to experience a growing
relationship to their spiritual Father. Many parents who
are spiritually committed are discovering arenas for
working with children in many phases of our lives.

Ome mother conducted a study, using her daughter®s
preschool as her research arena, to find out about the
relationship of fathers with their children based on their
involvemnent with them since birth. She has extended
this study to many other preschools and the study has

of course shown that the more involvement fathers have
with thelr children since birth, the closer is their relation-
ship at the preschool age, Another sideline that has
tumed out to be very satisfying are the numerous
profound and spiritual discussions she has enjoyed with
fathers regarding the results of the study:

I would imagine that the hope of all of us is that our
children know God as their Father. Many of us would
find great joy if they would discover the fifth epochal
revelation in a personal way and would embrace and
E:ft':d;ﬂh: in it on a personal level so as to make their

ife richer, spiritually, philosophically, ps}rchn]:agtcnll}r
and socially; and some of us would extend our drearns
even a little further out for our children—that some of
them might become the mighty leaders that page 2082
talks abouk: “Religion does need new leaders, spiritual
men and women who will dare to depend solely on
Jesus and his incomparable teachings...[Tlhese new
teachers of Jesus” religion. .. will be exclusively devoted
to the spiritual regeneration of men. And then will these
spirit-born souls quickly supply the leadership and in-
spiration requisite for the social, moral, economic and
political reorganization of the world.”

And as we all know, the social, moral, economic and
political reorganization of the world begins at home.
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True Worship: A Commentary on Paper 5, Section 3
by Jeffrey Wattles

Let us listen again to the Divine Counselor of Uversa,
whose account of “True Worship” may be found in The
LIrankia ook in section 3 of Paper 5, “Cod’s Relation to
the Individual.” Chur commentary cannot properly be a
manologue, but I have not marked, in the En“rmcnt text,
the pauses for discugsion that punctuated it. This discus-
sion follows one on the prayer process (Paper 91 #9, p.
1002} and anticipates one on service. The commen
here is a step toward holographic study—finding the
whaole of the book in the part.

Worship is both simple and complex. The simplicity
of worship is reflected in the fun of the word for worship
among the Chuicates Indians of Mexico; it means,
etymologically, “to wag one's tail before God.” One of
the wisest teachings [ ever heard on worship was Vern
Grimsley's remark, “The secret of worship is to do it
Omne great message of The Urantia Book is that WE CAN
warship. We are in the Father’s personality circuit. Cur
rminds enjoy the adHuMnt mind-spirit of worship. W are
built to worship. However complex or mysterious wor-
ship may seem when discussed, and however elusive it
may beat times in gur practice, we can and do worship
the Universal Father. The section on True Worship ar-
ticulates the concept of wonship, When we read this
highly articulated account, we may be led to remark,
“Easier said than done.” But if we keep in tune with the
worship experience itself, then we may say, “Easier
done than said.” Let us take a moment to do just that
before proceeding,....

This commentary emphasizes one basic tmism: wor-
ship is worship of God. In the language of contem-
porary phenomenology {the philosophical discipline
devoted to describing experience), worship is an inten-
tional act {where *intentional” does not dennte a
deliberate act of will, but an act of consciousness which
is directed toward an “object” of some sort; directed
beyond itself). Worship is directed to God. Worship isa
relating to God. The practical import of recognizing the
basic [-Thou character of worship is this: this directed-
ness toward God keeps us from a certain kind of mys-
ticism, and we will pay repeated attention here to the
difference between worship and mysticism. (1 use the
term “mysticism® here in ils pejorative sense, recopniz-
ing that a qualified approval of mysticism is offered in
Paper 91, section 7, p. 1000f.) Hear from page 1001:

When prayer becomes overmuch apsthetic,
when it consists almost exclusively in beautiful
and blissful contemplation of paradisiacal
divinity, it loses much of its socializing influence
and tends toward mysticism and the isolation of
ita devotees.

Chur worship may become reoriented to bliss; then we
begin to aim for subjective feelings, We can become

maore interested in worship than in God. Spiritual bliss
is a delightful wave that arises SFDﬂtﬂnEﬁuﬁl}q it is not
the: goal or essence or criterion of true worship, at least
at this point in our universe career, Faper 27, #7 (p. 303),
describes the Conductors of Worship on Paradise and

affers a definition:

Worship is the conscious and joyous act of
recopnizing the truth and fact of the intimale and
personal relationships of the Creators with their
ereatunes, The quality of worship is determined by
the depth of creature perception; and as the
knowledpe of the infinite character of the Gods
progresses, the act of worship I.'n.'.-cnnmﬁincrmsinﬁ-
ly all-encompassing until it eventually attains the
glory of the highest experiential delight and the
most exquisite pleasure known to created beings.

Even in this characterization, the joy of worship
romiaing a function of the relatedness of the worshipers
to God. It is not simply self-contained joy (whatever that
might mean), but rejoicing in the character of the Gods.
Worship, moreover, is implicitly soctal, implicitly group
worship, whether or not the worshiper happens to be
alone. Une worships our Father, not just my Father, The
sense of the social horizon also preserves worship from
mysticism. The contrast between worship and mys-
ticism will become more subtle as we go on to consider
the role of mindal and spiritual factors in worship. For
now, the main point can be restated by drawing on p.
196: “We worship God, first, because he is, next because
he is in us, and last, because we are in him.” In each of
these phases—even in the most interior phase of wor-
ship and in the wondrous feeling of being in God—wor-
ship is directed o God. Jesus sald, “My yoke is light”; 1
take it that the light yoke of spiritual experience is to
sustain altention on God, rather than melaxing info a
self-centered space.

In Maper 143 #7, “Teachings About Prayer and Wor-
ship” we read: “Worship is effortless attention, true and
ideal soul rest, a form of restful spiritual exertion.”
(*1616) The difference between worship and narcissism,
then, is subtle but not difficult; it is a matter of attention
to God. The point is not that we need anxiously to hold
on to duality lest we slip into bliss. Again, simply, wor-
ship is worship of God. Worship is relational.

Worship is for its own sake; prayer embodies a
self- or creature-interest element; that is the great
difference between worship and praver. There is
absolutely no self-request or other element of per-
sonal interest in true worship; we simply worship
God for what we comprehend him to be. Worship
asks nothing and expects nothing for the wor-
shiper, We do not worship the Father because of
anything we may derive from such vencration....
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50 we don't enter into worship in order to go load up
on a sublime good time, This point, which seems to me
to be present as an advanced teaching in the traditions
of Judaism, Christianity, and Islam, is a familiar basic
teaching in much of Hinduism and Buddhism, which
are often rigorously clear about keeping worshlp pure
from creature concerns. Writing in the Hindu tradition,
O.B.L. Kapoor describes bhakti {worship). He says that
yogi (the path of self-mastery) and jnana (the path of
philosophic ingight) and karman (the path of service-ac-
tion) are “useful as aids to Bhakti in as much as they are
free from all desires for worldly enjoyment. But since
they aim at MukH or a certain blissful state of self, th
are not wholly...selfless in their approach.” (The
Philasophy and Religion of Sri Caitanya, p. 180)

Why are we taught that prayer is the ideal prelude to
worship? The authors of the Urantia Papers validate
human need and encourage the expression of ap-
propriate human desire. The creature is encouraged to
express these needs iné:lm}rer io the Creator, Indeed, we
do in fact walk around most of the time with needs in
our hearts, consciously or unconsciously. If we were to
try to go directly into worship without prayerfully
processing these burdens of the heart, we might deceive
ourselves—we might become the prey of old business,
the return of the repressed, intruding upon our worship.
Can the human mind-self transcend creature concerns
without divine assistance? Perhaps that is our ultimate
prayer: "God, help me (us} now to transcend the
standpoint of request.” In any case, no matter what our
creature concern is, in prayer we not only present the
needs of self and others that we are concerned about, but
we also begin to sense the divine response to those
needs. Sensing that response, we are lifted by gratitude
inlo worship. | think that's how it goes and how it is
supposed (o work.

“We 5in1ply worship God for what we comprehend
him to be.” Again, the emphasis is on God. In
phenomenological terms, worship is a “founded” act,
an act that is based on another act. For example, I may
value a political proposal beciuse [ believe (and here
comes the founding proposition) it will solve a par-
ticular important problem. Our worship of God also, in
a way, follows the human path from fact o meaning to
value. We might say, 1 worship God because God is so
" Usually we don't spell this out to ourselves,
but some :cmceglinn of God underlies our worship.
{Recall that the Supreme represents the maximum of
truth, beauty, and goodness that we can comprehend,
and thus itis particularly in the realm of personality and
love that we have access to a supersupreme relation-
ship.) Our comprehension of God, if translated into
words, might be put in terms of a noun, a noun phrase,
an adjective, an adverb, a verb, a preposition, a depend-
ent clause—Ilet prammatical imagination ren free—or
even a complete sentence!

We “render such devotion and engage in such wor-
ship a¢a natural and spontaneous reaction to the
nition of the Father's matchless personality and because

of his lovable nature and adorable attributes.” Note that
the sequence of matchless personality, lovable nature,
and adorable attributes exactly follows the first three
papers in Part [ of the book. In other words, the more we
realize of God, through our study and otherwise, the
maore we will comprehend God and the more likely that
our worship is to be spontaneous. If worship is not
spontaneous, then it is, perkaps, something we do be-
canse we feel we should, or because we arein a group
where it is the expected thing, or because we know it's
supposed to be a sublime thing—in other words, basi-
cally to satisfy our own sense of duty, expectation, or
desire—i.e., something which has still to be transformed
if it is to reach the level of true worship. Now we are told
that on the fifth mansion world, worship is becoming
ntanecus (*537.5), Nevertheless we have a tremen-
ous clue to facilitate spontanedty in warship in the line
on p. 67; “Sponer or later, God is destined to be com-
prehended as the reality of values, the substance of
meanings, and the life of truth.” This idea encourages us
to discern God in every realm of daily life—and the
mare we do 5o, the more we will be inspired by what we
discern, inspired to spontaneous worship. Such connee-
tion between the God we worship and the reality, sub-
stance, and life of what we experience daily, helps (o
explain why we are often encouraged to engage in fniel-
ligent worship.

When you deal with the practical affairs of your
daily life, zuu are in the hands of the spirit per-
sonalities having origin in the Third Source and
Center; you are co-operating with the agencies of
the Conjoint Actor. And so it is: You worship God;
pray to, and commune with, the Son; and work out
the details of your earthly sojourn in connection
with the intelligences of the Infinite Spirit operat-
ing on your world and throughout vour universe.

Just as the rules for prevailing petitions (p. 1002)
embed teaching on mt{“ in a general theory of action,
we must observe that this section on worship is placed
in the context of an entire philosophy of living in the
germ. Now we see that trinitarian remarks have practi-
cal significance for daily life.

Sincere worship connotes the mobilization of
the total powers of the personality under the
daminance of the evolving soul and subject to the
divine directionization of the assodated Thought
Adjuster.

What are these powers? Recall the line from p. 1400:
“Jesus possessed the ability effectively to mobilize all his
powers of mind, soul, and body on the task immediately
at hand.” The protagonist in this poem from medieval
France, “Le Jongleur de Notre Dame” is not a juggler,
but the tumbler of Our Lady:

MNow above the altar was caryed the statue of
Madame 5t. Mary, and this minstrel did come
before this image right humble./ Sweet Lady, said
he, scorn not the thing 1 know, for with the help of
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God [will essay to serve you in good faith, even as
I may. T cannot read your hours nor chant your
praise, but at the least I can set before you whatart
L have./ Then commenced this minstrel his merry
play, leaping low and small, tall and high, over
and under. Then he knelt upon his knees before the
statue, and meekly bowed his head./ Most gra-
clous Queen, said he, of your pity and charity
scomn mot this my service./ Again he leaped and
played, and for holiday and festival, made the
somersault of Metz. Afterwards he did the Spanish
vault, springing and bounding, then the vaults
they love in Brittany, and all of these feats he did
as best as he was able, Then he walked on his two
hands, with his feet in the air, and his head near the
ground./ Thus long did this minstrel leap and
play, till at last, nigh fainting with weariness, he
could stand no longer on his feet, but fell to his
knees./ Lady, said he, | worship you with heart,
with body, feet and hands, for this [ can neither
add to nor take away. Now I am your minstrel, /
Then he smote upon his breast, he sighed and
wept, since he knew no better prayer than tears,
nor no better worship than his art...."

The worship experience consists in the sublime
atternpt of the betrothed Adjuster to communicate
to the divine Father the inexpressible longings and
the unutterable aspirations of the human soul....
("66}

What can those longings and aspirations be? Are they
nok requests of a higher order? First of all, a longing is
not a request, and an ﬂsﬁmlinn is mot a request. If
longings and aspirations look forward 1o fulfillment,
they do not express themselves in order to gain fulfill-
ment. The purpose of soul expression is not to gain, but
simply to &};Emss. Second, the longings and aspirations
are unutterable, Think of some very sublime verbalized
request, e, the close of the believer's prayer: “and
miake us increasingly perfect like yourself.” Now surely
the soul aspires to divine perfection, but the word sym-
bols of the human intellect are mere shells; words do not
manage bo cxpress the soul's longings and aspirations.
You remember Lao Tzu's opening line, “The Tao that
can be named is not the real Tao™? Well, the longings and
aspirations that can be put into words are not the soul’s
longings and aspirations.

“The mortal mind consents to worship.”

This means, first of all, that the mind does not conduct
waorship. Sometimes we try to prime the pump by praise
of God. Or in group prayer, sociosugpestion may be
used, We remind ourselves of who we comprehend God
to be, This is sublime thinking. It is not worship; but it
miy stimulate that conception which will serve as the
trampeline for worship, for superthinking (*1616).
Reading may also be used to prime the pump. Nothing
wrang with priming the pump, but the liquid concepts
with which we prime are not yvet the water of life.

The divine spirit, we recall, aids us in “ceasing to
resist.” What the mind does in worship is somewhat like
ceasing to resist. The mind, then, is attentive, alert, but
less active: “effortless attention” (*1616).

A metaphor from the older tradition of Roman
Catholic architecture and liturgy may be helpful. In
some churches in Spain one can still see the beautifully
wrought ironwork gates that separated the altar where
the priest performed the Mass, The people looked upon
mysteries they did not understand. In worship, the in-
dwelling spirit is like a priest operating behind the gates
of consciousness. The mind is more like a sympathetic
onlooker at an invisible spectacle whenein are transpiring
marvelous and subtle transactions. Only occasionally does
thee mind stir in some recognition of meaning or value.

Why does the mind need to consent? Because wor-
ship i not just a matter of registering some insight. The
mind can get the intellectual point and efficiently move
onto the next concern rather than waiting for something
maore profound to transpire, The quick mind likes to
move on to the next idea immediately after the first has
registered; the immature mind neglects rpening intui-
tion into insight. In worship, however, the entire per-
sonality is submitting to the consciousness of contact
with God. Worship therefore has a different rhythm,

The point, however, is not merely to slow the mind
down, but for the mind to assent to an activity which is
not primarily its own, Contrast the poetic, arlistic, and
musical mysticism which is common today. “The char-
acleristics of the mystical state are diffusion of con-
scicusness with vivid islands of focal attenton
operating on a comparatively passive intellect.” (*1099)
To “consent to worship” seems comparatively passive,
but the intellect is not the central receiver of the worship
experience; the consenting mind is upstaged by the
more engaged soul and Thought Adjuster and the per-
sonality as a whaole. Nor is consclousness diffuse in
waorship, but as we have said, attentive, alert, “effortless
attention.” Nor is God percelved or imaged and there-
fore cannot function as a vivid island of focal attention.

Shall we risk over-teaching and foolish teaching to
speak to the question which is sometimes raised: What
about distracting thoughts in worship? We must step
carcfully in response. Our “technological” society is
steeped in the quest for quick and easy masxdms that the
mind can easily understand and which can be easily
practiced “in the comfort of your own home.” Our
desire to control nature, carried to extremes, has yielded
a now obvious harvest of pollution. And our desire to
control the spiritual life is no more beautiful, We are
awash with techniques, methods, handy advice,
guidelines, and suggestions. It is all too easy to produce
facile and excessivel sreciﬁr.- instructions. There are
vanous techniques of seli-reminding, such as the saying
of a spiritual word; but it must be remembered that
worship itself is self-forgetting. There is no infallible
technique for the human mind to use which puarantees
is enfry into worship. To use any method of seli-
reminding is to retum to the prayer process, a relurn to
a mountain range, one of whose peaks is to “surrender
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every wish of mind and every craving of soul to the
transforming embrace of divine growth.” (*1002) The
openness that is called for here is comparable to that of
worship. The intellect that wants to be not merely ship
bul captain and pilot, too, cannot pray, much less con-
senk to worship, But there is hope. [ was praying the
other day and I asked God to make me increasingly
perfect like himself. And the “response” formed: 1
AM (Smile)

Lt us expand the notion of technique: science (the
careful determination and correlation of fact),
philosophy (the pursuit of meaning until the very end),
and art {the flayored expression of self and spirit) are
technigues. Let us consider the coordination of psyehol-
ogy, philosophy, and religion, as a method for finding
one’s way back to wnrsgp through an environment of
thoughts, Thoughts need not be regarded as distrac-
tions, as though were somehow to be found only in
a different direction from the world.

Again: "5o0ner or later, God is destined to be com-
prehended as the reality of values, the substance of
meanings, and the life of truth.” One can explone the
value latent in one's thought-complex...and then go on
to ask what (who) is the reality of this value, And thus
one comes once again before the God one had begun to
worship, One can explore the meanings of one's thought
complex...and then go on to inguire after the substance
of those meanings. This path also leads to the presence
of God. “Thinking surrenders to wisdom, and wisdom
is lost in enlightened and reflective worship.” (*1224),
And such movement into and “obut from® God-con-
sciousness is the life of truth.

The opening of Psalm 92 illustrales a movermnent from
thinking and prayer (“sublime thinking") back to wor-
ship. We hear the psalmist turning from the third person
discourse of thinking about God to the second n
discourse addressing God directly: *Tt is a good thing to
give thanks to Yahweh, to sing praises to your name, O
Most High." Prayer and worship have a characteristic
second-person or [-Thou focus—or else a sense of the
presence of Ged so genuine as to make anonymous
thinking, as though one were alone, absolete,

When is it worth responding by probing the thought
that arises in worship for its value and meaning and
truth, and when is it better to abandon the thought?
doubt it would be wise to constract a eriterion. The main
thing is that the mind aims to be a good mother for the
soul—to cooperate with the Thought Adjuster, the
father of the soul.

The soul “craves and initiates worship,” The craving
for worship is one of those unutterable longings we
were just discussing. The soul initates worship...in
response to the values it feels. The soul feels values, The
more we live from the level of soul consciousness, the
more our daily life will conduce to worship. You can
walk down the strest, perceptually alive to the buszing,
blooming scene about you, with its bodies and bouti-
gucs. Or you can walk through the same scene attentive
to the qualities of soul that are suggested in the persons

—— _—_—_—_—_
— —— e ——

and the evident culture. One of the reasons that prayer
is the recommended preparation for worship is that the
prayer process facilitates the revelation of values. When
we "surrender every wish of mind and every craving of
soul to the transforming embrace of divine growth”
(*1002), we permit new values to dawn. The rejoicing
over these freshly revealed values occasions the spon-
taneity of the soul’s initiation of worship. For someone
living in continuous communion with God, the recourse
3] F]_:Efzr would not be a necessary preliminary to wor-
ship; the supreme truth, beauty, and goodness glimpsed
in s0 many phenomena of daily life would themselves
be abundant sfﬂnghmrds to worship. I remember
Carolyn Kendall mentioning once having asked various

ple what inspired them most o worship. Some sald
ﬁjng pul in matune; some said this or that, She said
seeing other people, being with people, especially
prompts her to worship.

“The divine Adjuster presence conducts such wor-
ship in behalf of the mortal mind and the evolving
immortal soul.” The only point T want o make about
this is that there is at this point no human conductor of
worship. Human conductors of worship may prepare
this phase, but when we open our most profound recep-
tivity, when we surrender to the Adjuster puidance,
when we consent to this unutterable transaction, we
should not, I suggest, be filled at that time by the socio-
suggestions of some preacher, organist, book, or medita-
tion puide. Such other experiences may be beneficial;
they may be worshipful, but they are not worship.

What is the difference between a worshipful expe-
rience and worship? Worship is an experience of God;
an experience of every other reality can be worshipful.
Gandhi was asked how long he took for his morning
devotions: "Long encugh to last all day.” Qur lives are
to be “inwardly illuminated by worship and outwardly
devoted fo...service....” (*1175) To be illuminated by
worship means that the awareness/motvation/
response/ joy of supreme value is never lost; at least it is
in the margin of consclousness. The experiences of striv-
ing for value arc upheld by the more basic experience of
celebrating value.

How can we distinguish mysticism from this phase of
worship in which, once initiated by the soul, there is a
shift into overdrive, into the duration conducted by the
Thought Adjuster? The mind is ordented to God, bul not
as an island of focal attention ﬂ?emting on the sensory
or quasi-sensory level of mind. If the mind gets engaged
in trying to delect the faint stirrings of the supercon-
scious, then it is possible to get lost in faint stirrings and
to lose the fundamental intention of worship—the act of
the entire personality, to which we now tum.

The final level in our exposition is the level of per-
sonality. We read, “True worship, in the last analysis,
becomes an experience realized on four cosmic levels:
the intellectual, the momntial, the spiritual, and the
personal—the consciousness of mind, soul, and spirit,
and their unification in personality”
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The body is not included in this enumeration of the
levels of the realization of worship mentioned at the
close of pur section on True Worship, This means not
that the body must be still or Euatu:all}r neutral in wor-
ship, but merely that the body itself is not a level on
which worship is realized. The import of the author's
omission of the body here, [ propose, is that movement
and rest, gesture and posture, our kinesthetic and per-
ceptual sensations—these are dimensions of experience
that register in the mind; and it iz as part of the mind’s
experience that they belong to worship. The center of
gravity of the worship experience, however, is not in
bodily perceplions or movement.

The mention of personality is important because, as
each of us can say, | am not just a loose association of
mind plus soul plus Thought Adjuster. Even the values
of supremacy felt by the soul are not identical with the
persenality of God intended in worship. [ am more than
even my soul. L am me, I am a person, On page 67 we
read:

The Greek religion had a watchword “Know
yourself*; the Hebrews centered their teaching on
“KEnow your God"; the Christians preach a gospel
aimed at a “knowledge of the Lord Jesus Christ™:
Jesus proclaimed the good news of “knowing
God, and yourself as a son of God.” These differ-
ing concepts of the purpose of religion determine
the individual’s attitude in varous life situations
and foreshadow the depth of worship. ...

In other words, [ am part of this worship circuit. [ am
ot just an emply openness toward God, Nor in action
am | a mere channel. Indeed, one of the essentials of the
family of God is to have “faith in the supreme human
desire to do the will of God—to be like God.” (*1586)

[ have two fooinotes in closing. One of the “presup-
positions”—I cannot find the right concept—of sincere
worship 13 that we are partly saving, as it were, to God:
“I want to become more like you.” If this is sincers, we
cannct hold any ambition higher. A couple of quotes
will amplify this theme. “Proper conduct s essential to
progress by way of knowledge, through philosophy, to
the spiritual heights of spontaneous worship.” (*301) It
is the divine mercy that we are accepted into the
kingdom simply as children of faith, Nonetheless we are
called {0 perfection. The mreaning of that invitation is the
long universe ascent (*22), But there is one value of
perfection that can be realized in a preliminary way
("2%0) right now. When, after the Ordination Sérmon,
lesus emphasized, “Be you perfect,” he insisted that
being righteous, by faith, must doirg righteous-
ness in daily life. (*1584) I take it that being righteous by
faith is the way in which we can, in this life, satisfy the
Master's call to be perfect. Being righteous by faith does
not guarantee that any given decsion will be right, but
it does guarantee that we will be teachable. And being
righteous is God's gift, not a self-conscious attitude of
religio-moral superiority. The Adjuster has been
referred to as “the betrothed Adjuster” (*66); this might
supggest that the account of worship given here is more
meaningful for one who has made the supreme decision
for the will of God.

And, finally, a look ahead. “Worship is intended to
anticipate the better life ahead and then to reflect these
new spiritual significances back onto the life which now
15." (*1616) Worship is a foretaste of eternity, in which we
as a perfected brotherhood will voyage in the never-en-
ding discovery of the infinity of the Universal Father.
(*1174)

44




JOURNAL OF FIFTH EPOCHAL FELLOWSHIT

Spiritual Sharing—A Pathway to God

by Melissa Wells

I'm Melizsa Wells, and I'm from Tampa, Florida,
where T work as a journalist. [ am raising a 12-year-old
son named Grayson and my 10-year-old daughter,
Rebecca, who just might be lucky enough to make it to
ape cloven.

Besides being a long-time student of The Uranta Book,
I'have spent the past couple of years working the twelve
steps from Alcoholics Anonymous.

At the time that | was offered the opportunity to
speak at this meeting on the subject of the recognition of
religious living in o , 1 had just recently committed
to attending 90 meetings at AA in %) days. Obviously, 1
wish to share with you the fact that I am an aleoholic. 1
do this without reservation, because it is only since
realizing the sten nature of this discase and seeking
help from my Higher Power in overcoming it that T have
come 1o find a real measure of lasting peace within
myself and harmony with my fellows.

The significance of attending 90 consecutive days of
AA meetings is in the fact that it has given me the rich
experience of sharing with others how God has
provided spiritual solutions to life-threatening material
difficulties. This has been an astounding quarter-year of
my life, [ have grown tremendously as a result of this
spiritual experience. An increasing awareness of God at
work in my own life has come during this investizgation
of the AA way of life.

[ am not here to sell AA; but T have elected 1o talk
about a technique faithfully applied by winners in AA
that is quite relevant to our lopic—spiritual sharing as a
pathway to God, The purpose of an AA meeting is for
recovering individuals to share their experience,
strength, and hope for the benefit of those stll suffering
from the ravages of alcoholism and addiction.

Sharing in an AA meeting is something akin to be-
coming an oracle for those who have learned how to
humble the ego and let their Higher Power speak
through them. At each meeting, we read from the Big
Book of Alcoholics Anonymous: “Remember that we
deal with alcohol—cunning, baffling, powerfull With-
out help it is too much for us. But there is One who has
all power—that One is God. May vou find Him now!
Half measures availed us nothing. We stood at the tum-
ing point. We asked His protection and care with com-
plete abandon,”

And from the Big Book of Urantia, Jesus sald: “Salva-
tion is not for those who are unwilling to pay the price
of wholehearted dedication to doing my Father's will
«.every one who sincerely desires to find eternal life
entrance into the kingdom of God shall certainly find
such everlasting salvation... And they who shall thus
take the kingdom in spiritual power and by the persist-
ent assaults of ]MHP faith...fo all who are honest of
heart and sincere in faith, it remains eternally true: Be-
hald, [ stand at the doors of men's hearts and knock, and

if any man will open to me, [ will come in and sup with
him and will feed him with the bread of life: we shall be
one m spirit and purpose, and so shall we ever be
brethren’...." (*1829:1-4)

Many times have I goneinto a meeting feeling at odds
with myself and the world, and by the end of it, | walked
away with joy and serenity. All Thad to do was go to the
meeting, lsten, and partake of the bread of life that awaits
anyone who is honest, open, and willing to change.

If [ really want to feel good and if I have pertinent
expericnce on the topic presented at the meeting, T will
share my own strength and hope. For in the act of
sharing the small F'Enu of truth that God has given me,
I discover deeper lovels of happiness, joy, and freedom
from my addictions or the desire to medicate against
pressing material difficulties.

It is 20 simple. [t i5 so simple. [ believe that in the
midst of these believers is a power greater than themsel-
ves, the Spirit of Truth ministering healing to our very
real and commaon afflictions—a spiritual bath thaps.
We experience the benefit of friendly fellowship with
our human brothers and sisters, and a spittual com-
munion with our Higher Power who Lr.sfuading us to
health and happiness.

Each day in AAis a day of gratitude to God, who gives
us the miracle of not picking up a drink—and a whole
lot more. Each day through applying the spiritual prin-
ciples of the twelve steps—which is a simple program
based on the need for a moral inventory, confession of
personal defects, restitution to those harmed, helpful-
ness to others, and the necessity of belief in and depend-
ence upon God—we live life a little better and enjoy it a
lot more. And we leamn that Cod does for us in the main-
stream of life that which we cannot do for ourselves.

I have had the pleasure of meeting individuals who
have worked the AA way of life and have transformed
mnte loving, happy, productive members of society. One
such acquaintance, Bill W.—not the original Bill W, who
founded AA, but “my” Bill W, as I like to call him—
from whom [ have learned very much about life and
God and sobriety, was at one time so sick in his disease
that he was incarcerated for armed robbery. Today,
people sitat the edges of thelr chairs to listen to this man
share his experience, strength, and hope. And in every
sharing, he unfailingly says that we never, ever have to
have another bad day, and that prayer puides us to
everything we need in life. He exhorts us to each day ask
God to help us to fear less and love more. And he speaks
with an infectious tone of real serenity and lasting hap-
piness. This former con artist is now a charming spiritu-
alist—and he is giving his message of comfort at every
opportunity to individuals hungry for the good news
that God"s will for us is to be happy, joyous, and free,

Somehow hearing Bill W. speak these words of li%‘]}
made them real in my own experience, for shortly a
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[ listened to him and desired to apply these truths o mﬁ
life, the opportunity came for me to choose Cod's wi
along those lines. | had a clear-cut choice: 1 could react
to a situation over which I had no control with my
customary anger, resentment, and jealousy, or I could
turn it all over to God and choose to be happy with my
life just the way it is. I asked God for help in this
moment—and my mind started recalling all the good
things for which I have gratitude, As my feelings of
self-pity and self-doubt turned into feelings of gratitude,
a decp change occurred within me. [ was genuinely
happy. Only seconds before | had been completely
miserable, but miraculously [ became happy. Nothing in
my external world had changed, but everything inside
of me changed.

Since that time, I have an eption as to whether or not
[ am happy. Many, many opportunities arise for me to
become restless, irritable, discontented, but my choice
for today and each day is to be happy. And the good
news is that it is God”s will for me, and so each day as |
choose happiness, 1 choose God's will. It is so simple; it
ia s0 simple.

Before [ ventured into the meeting rooms of AA, |
presumed that God's will for me was something along
the lines that if I wanted some person, place, or thing in
miy life, then automatically it was not God's will for me.
For those who understand transactional analysis—with
terms such as child, adult, and critical parent repre-
senting aspects of the human tem t—I had rele-
gated to God the role of critical parent in my life, Now
mind you, this was quite unconscious until [ heard Bill
W. enthusiastically say at a meeting that God's will is for
us to be happy, joyous, and free. He convinced me by the
consistent peace and joy which he carries, I learned from
him the power of the spoken word, for now that I have
Acce happiness as my choice for living life, I see the
messape laden in the gospel which Jesus gave his fol-
lowers. It's written in the text of The Urantiz Book to such
an extent that I'm amazed at how blind I was before this
experience. But it's true—I did not allow myself to see
the joy of Jesus’ life until I chose joy for myself, I was
rooted in his sorrow, but now that is a thing of the past,

How could I miss these words from The Uranlia %ﬂﬂk
all these years: “You shall not portray your leacher asa
man of sorrows. Future generations shall know also the
radiance of our joy, the busyance of our good will, and
the inspiration of uurguud{lumm: We proclaim a mes-
sape of good news which is infectious in its transform-
ing power. Our religion is throbbing with new life and
new meanings. Those who accept this teaching are filled
with joy and in their hearis are constrained to rejoice
evermore. [ncreasing happiness is always the experi-
ence of all who are certain about God.” (*1766)

And even this happiness is a gift from God—he
helped me make the choice by directing me to the tght
place to hear a winner talk about happiness and free-
dom, and then helped me to actually apply it to my own
way of living when the moment of truth came,

I have heard it said many times at a meeting that
pgratitude makes possible God's grace in our lives. And

I have heard the most delicate spiritual statements—
tender feelings of love and praise for Cod—spoken by
men and women from all walks of life, Most blzarre are
the tender sharings of bikers and rednecks. Yes, even
Bubba is taking hold of God in his life. One friend looks
as though he would as soon punch you as talk to you—
and I'm certain he did plenty of that before joining the
AA way of life. His story includes the time he drove his
car through a bar because of an unpaid bill. And then
there was the time he rammed the bow of a Coast Guard
cutter, refusing to follow their orders to dock his boat
since he was drunk. And today, well into his recovery, he
talks about God filling the empty hole in his heart that
he used to try to fill with alcohol.

My favarite alcoholic from AdA is Al, some kind of an
alcoholic, as he always says. He reminds me of Dudley
Muoore's beloved character, Arthur. Of course, one must
imagine Arthur in recovery to accurately visualize Al
Along with a slight phyaical resemblance, Al has an
uncanny sense of humor, just like Arthur, Every time Al
shares, he has us rolling on the floor with laughter, Al
has taught me the healing nature of hilarity, By laughing
at our selves in our disease, we are all the more able to
enjoy the fruits of the spiritual life. And weare reminded
of the Eleventh Commandment: “Thou shalt not take
thyself too seriously.”

Une of Al's more thought-provoking comments is
how thoroughly he has turned his problems over to
God. Al says he doesn’t have any problems, that today
he gave God quite a few, but they are no longer his own.
Ang what's more important, Al is letting God, the ex-
pert, solve these problems,

This goes against our human nature, But if we trust
God with absolute abandon, then we enable God to
work for us. The way Al puts it is: [1's just like the story
of Chicken Little, who tried to keep the sky from falling,
Today, it's not my sky, If it's God's will for the sky to fall,
let the mother fall. And if that sounds far fetched, let me
present it in the context of teachings from The Unendia Boaok.

“Jesus portrayed the profound surety of the God-
knowing martal when he said: To a God-knowing ki
dom believer, what does it matter if all things earthly
crash?* Temporal securities are vulnerable, but spiritual
surelies are impregnable. When the flood tides of
human adversity, selfishness, eruelty, hate, malice, and
jealousy beat about the martal soul, vou may rest in the
assurance that there is one inner bastion, the citadel of
the spirit, which is absolutely unassailable; at least this
15 true of every human being who has dedicated the
keeping of his soul to the indwelling spirit of the eternal
God ... Such spirit-born individuals are so remotivated
in life that they can calmly stand by while their fondest
ambilions perish and their keenest hopes crash; they
positively know that such catastrophes are but the
redirecting cataclysms which wreck one's temporal
creations preliminary to the rearing of the more noble
and enduring realities of a new and more sublime level
of universe altainment.” (*1096:4-5)

That may sound like a far cry from “letting the mother
fall,” but the spirit in which they are spoken is the same.,
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It is God's reality, and ours to accept, adjust to, and
enjoy. And the individuals | meet who are adept at that
adveniure in living are the spiritual heroes of my gener-
ation. The winners of AA have learned how to dao this,
and quietly, in those smoke-filled meeting rooms, they
share their lessons with others.

Another delightful sort of spiritual sharing is the in-
timacy shared by two individuals. While 1 have been
fortunate o have brief exchanges of spiritual sharing, I
must admit that my disease of aleoholism has ham
me in the area of personal relationships, What I'm say-
ing hereis that I'm not much of an expert on this topic—
unless you want me o talk about what WOT to do. 5o, 1
find it helpful to go to the fount of wisdom available to
us in The Urantla Book. And I love to contemplate the
beautiful cutlook found in the philosophy of Rodan of
Alexandria.

Fodan's lessons on spiritual friendships—which are
worth any sacrifice requisite for their possession, in his
opinion—include the notable statements: “Many noble
human impulses die because there is no one to hear their
expression. Truly, it is not good for man to be alone
-..Fear, envy, and conceit can be prevented only by inti-
mate contact with other minds...Friendship enhances
the joys and glorifies the triumphs of life. Loving and
intimate human associations tend to rob suffering of its
sorrow and hardship of much of its bitterness. The
presence of a friend enhances all beauty and exalts every
gondness.” (*1775-6)

Eodan poes on to speak of how we can "enrich the
soul by pooling our respective spiritual possessions
...the mind of one augments its spiritual values by gain-
img, much of the insight of the other”

It is a joy to discover another individual who has
insight and wisdom to share, who is gifted at bringing
the truth tolight, and who does so with humor and good
will. I have been fortunate to discover such a person in
my own community. We have a fricndship that brings to
life these potent concepts delivered by Rodan of
Alexandria. We both know that we want the best good
for each other and that God brought us together.

The intimate, spiritual sharing discovered in the
devotion of genuine friendship is the most exhilarating
and comforting of human experiences. Parenting—
another sort of spiritual sharing—ranks right up there,
oo, Both types of relationship evoke the best and the
woTst :}ualil:lw_:. of my character: As such, they mirror the
parts of myself that are closest to God and the parts that
will be shed as 1 %‘r‘ﬂw into a mature person. With such
intimacy, my total being is involved. In most social situ-
ations, | can skirt uncomifortable arcas becavse [ know
that shortly the social situation will change, Mot so with
the spiritual friend relationship and the parent-child
relationship. The commitment in these relations is life-
long, and the » the bad, and the ugly—or the shar-
ing of the ebbing and flowing of personality strengths
and weaknesses—are innate in our creative living.

It's challenging; it's an adventure. And I wouldn't
miss this rich experience for anything. [ agree with
Rodan; it is worth any sacrifice requisite for its posses-
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sion. But in order to maintain my emolional sobriety in
such intimacy with another person, T need the founda-
tion of another special relationship.

And this brings me fo the next aspect of spiritual
sharing I'd like to discuss.

In order to give the best of myself to the group or to
another person, [ need a daily time of closeness—a spiri-
tual sharing—with God. Prayer and meditation are the
avenues of communion that ereate the perception of a
connection with my Higher Power. By dedicating a por-
tion of my day to God, every other portion of the day is
filled with an assurance that all is well—regardless of
whether I think things are good or bad for that day.
What I think or feel continually fluctuates, but deep
within I know that all things work for the best for those
wha love God, and, accordingly, my first priority is to
love God, The rest will take care of itself—remember, let
po and let God.

In my AA program | have been taught to begin each
day on my knees in prayer to ask God to show me the
cormect thought or action if [ am confused or agitated
throughout the day. And then at the end of the day Lam
instructed to hit my knees again and thank God for all
the good that came during this day. Gratitude makes
possible God's grace. His grace has always been there;
our gratitude opens our awaneness to his {aunt}r.

One of my favorite prayers is that of St. Francis of Assis,
The Twelve Steps and Twelve Traditions book from AA
uses this prayer as an aid to help alcoholics leam how to
pray and meditate. I'd like to share this with you:

“We will want the good that is in us all, even in the
worst of us, to flower and grow. Most certainly we shall
need bracing air and an abundance of food. But first of
all we shall want sunlight; nothing much can grow in
the dark. Meditation is our step out into the sun. How,
then, shall we meditate?

“Well, we might start like this. First let’s look at a
really good prayer. Its author was a man who for several
hundred years now has been rated as a saint. We won't
be biased or scared off by that fact, because although he
was not an alcoholic, he did, like us, go through the
emotional wringer. And as he came out the other side of
that Eainml experience, this prayer was his expression
of what he could then see, feel, and wish to become:

“Lord, make me an instrument of Your peaoce;
where there is hatred, let me sow love; where there

is injury, pardon; whene there is discord, union;

whero there is doubt, faith; where there is despair,

hope; where there is darkness, light; and w

there is sadnpss, joy

“'0 Divine Master, grant that [ may not so
much seek to be consoled as to console, to be
understood as to understand, to be loved as to
love; for it is in giving that we receive, it is in
pardoning that we are pardoned, and itis in dying
that we are bom (o eternal life, Amen.’

“It will help if we can drop all resistance to what our
fricnd says. For in meditation, debate has no place. We
rest quietly with the thoughts of someone who knows,
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50 that we may experience and leamn.

“Let us become willing to partake and be
strenthencd and lifted up by the sheer spiritual power,
beauty, and love of which these magnificent words are
the carrier.”

And as we learn how to pray and meditate, as we give
our human conscipuaness (o God and accept his pres-
et within ourselves, we become more than we are,
“When man gives God all that he has, God makes that
man more than he i5,” says The Urantin Book. My per-
sonal experience is confirming this. And [ see it at work
in the lives of others,

Finally, I wish to speak of one of my very favorite
persons and his approach o spiritual sharing that I've
discovered in my study of The Lirantiz Book,

*lesus spread good cheer everywhere he went.
He was full of grace and truth...Jesus could help
men 50 much because he loved them so sincerely:
He truly loved each man, each woman, and each
child. He could be such a trie fricnd because of his
remarkable maight—he knew so fully what wasin
the heart and in the mind of man. He was an
interested and keen observer. He was an expert in

the comprehension of human need, clever in
detecting human longings.

“Jesus was never in a hurry. He had time to
comifort his fellow men ‘as he passed by’ And he
always made his friends feel at ease. He was a
charming listener. He nover engaged in the med-
dlesome probing of the souls of his associates. As
he comforted hungry minds and ministered to
thirsty souls, the recipients of his mercy did not so
much feel that they were confessing fo him as that
they were conferring with him. They had un-
bounded confidence in him because they saw he
had 5o nmich faith in them,

“He dispensed health and scattered happiness
naturally and gracefully as he journeyed through
life. It was literally true, he went about doing
pood.’ And it behoowves the Master's followers in
all ages to learn to minister as ‘they pass by'—to do
unzalfish good as they po about their daily duties,”
(*1874-5)

When it comes to spiritual sharing, remember: It's so

simple; just let go and et God.
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Fellowship with God, Now & Forever

by Gard Jameson & Florence Jameson, M.D.

In felling his followers the essence of his message to
the planet, Jesus stated that the cardinal features of the
gospel were:

1. The pre-eminence of the individual.

2 ‘The will as the determining factor in man’s ex-
perience,

3. Spiritual fellowship with Cod the Father.

4, The supreme mﬁsﬁml—iuns of the loving service of
AT

3. The transcendency of the spiritual over the mate-
rial in human personality.

The midwayer author goes on o say that “this world
has never seriously or sincerely or honestly tried out
these dynamic ideas and divine ideals. ... (¥1863) Whiy
not? Wiy do we resist fellowship with God? To a group
of Greek believers in Jerusalem, Jesus said, “My Father
sent me to the world to reveal his loving-kindness to the
children of men, but those to whom I first came have
refused to receive me.. .Thave told them of sonship with
joy, liberty, and life more abundant in the spirit...the
leaders of my people deliberately blinded their eyes that
they see not, and hardened their hearts... All these years
nave [ sought to heal them of their unbelief that they
might be recipients of the Father's eternal salvation.
(*1902)

Jesus sought then and seeks now to heal our unbelief,
He brings an amazing demonstration of divine love to
the planet. And, for the most part, his revelation is
rejected and resisted or superficially accepted. Omnce
again bwo thousand years later an updated revelation is
given ko us, My question to each of yvou and fo myself is,
are we superficial recipients of this revelation? If we are
eamnest in our receipt of this revelation, 1o what degree?
We are told that “the call to the adventure of building a
new and transformed human society by means of the
spiritual rebirth of Jesus’ brotherhood of the kingdom
should thrill all who belleve in him as men have not
been stirred since the days when they walked about on
earth as his companionsin the flesh.” (*2084)

Jesus” parable of the sower is an objective observation
of the human condition and its diversity, There are those
on the planet who have hardened their hearts by either
pride or fear, those who are superficial in their interest
in the affairs of the kingdom, and those who in some
degree exhibit real interest in a spiritual renaissance for
this planet, Quoting the Prophet Jeremiah, Jesus told his
followers that “the human heart is deceitful above all
things...How easy for you to become salf-deceived. ...
{*16(19) Spiritual arroganee and pride follow closely on
the heals of any epochal revelation. Consider the num-
erous examples in the first four epochal revelations,
Such arrogance and pride disable all our attempts at
genuine relationship, real fellowship with God and our
brothers and sisters,

Jesusis the ultimate psychotherapist. He not only sees
and describes the painful state of human nature. He
provides us with a simple prescription which is
designed to handle virtually all of our neurotic condi-
tons, our dysfunctional relationships and behavior, His
message reveals that each of us has given, through
the unique gift of personality, a "will” which is the
determining factor in each of our journeys toward fel-
lowship with God. The question that faces each of us is
whether we will stand up, recognize the ways in which
we have been deceiving ourselves and others, using our
“will” to enter into fellowship with God and our
brothers and sisters, or we will allow that “will” to lie
dormant and neuroses to build, overwhelming us and
all of our relationships.

Jesus calls us to use our personal, individual “will” to
overcome our superficiality. If the thought that you
might be superficial bothers you, that is good, Because
if it bothers you, like it bothers me, then we bath might
be induced to exerclse our “wills,” n:-cn-ﬁuz B OUr OWn
self-deceil, adjust our attitudes and “enable” our “spiri-
tual nature to begin™ pur “deliverance from the evils of
inaction by the power-presence of living faith.” (*1438,
“The Young Man Who Was Afraid”) Once you acknow-
ledge your own lethargy and superficial nature some
real healing can begin to take place. If you do not ac-
knowledge any lethargy or superficiality, and self-deceit
within vour soul, then either your heart has been hard-
ened by fear or pride, or you're extremely cose to

fusion.

some Thoughts on Worship

“Worship is a personal communion with that which
i3 divinely real, with that which is the very source of
reality.” (*2005)

Waorship is our personal response to the Infinite Per-
sonality, It is our loving act of real appreciation for
existence, for the opportunity of serving our Universal
Father, the very source of that love which we share in
our worshi rrience, [kisa nal communication
of love, s-igrupr L:Tg-rn;:e:r adnmﬁuﬁﬁ::thn Eternal Creator.
Worship is indeed the most profound respanse that we
morials are capable of to the Reality of our love
experience.

Worship is an eve ent opportunity for the one
who loves God. You “should rejoice in the recognition of
the ever-present possibility of immediate communion
with the bestowal spirit of the Father so intimately asso-
ciated with your inner soul and your spiritualizing self.”
(*63)

Once we begin to fathom the nature of the personal

COMmUTHON ible with the Father, we recopnize the
importance of maintaining our communion. We are iold
that “the enlightened worlds all ize and worship

the Universal Father.” (*21) Worship becomes then the
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center of our religious experience, the very source of our
inspiration o be of service in the Father’s kingdom.

“Woarship is the highest privilege and the first duty of
all created intelligences.” (*303) Worship is a privilege
because it signifies the sublime and wonderful nature of
our intimate relationship with the very source of reality,
Worship is a duty because it is the basis of our relation-
ship with the source of all reality, the Universal Father.
Without worship, we lack that personal basis for know-
ing our true identity and elernal desting fo become
perfect even as our Father,

Worship i3 the greatest pleasure in all of existence.
Worship 15 the most enjoyable experience experience-
able! Worship takes us immediately, even now, into the
presence of the Universal Father, the Source of Truth,
Beauty and Goodness, Love Personified, and transforms
our souls by its loving touch. Worship is our bridge to
the Peradise Isle; it is the one experience which will
ensure safe fpu*u.s.s-agu from our isolated planet on the
backroads of infinity to the Home of Qur Creator, Cur
Capd, Chur Father,

Worship is transformative, “the act of a part identify-
ing itself with the Whole; the finite striking step with
eternity.” (*1616) “Worship, taught Jesus, makes one
increasingly like the being who is worshiped. Worship
15 & transformative experience whereby the finite gradu-
ally approaches and ultimately altains the presence of
the Infinite” (*1641)

It i5 said of Jesus that “the secret of his unparalleled
religious life was this consciousness of the presence of
God; and he attained it by intelligent prayer and sincere
waorship—unbroken communion with God.” (*2089)
The secret of our religious lives will be our own sense of
inner communion which we establish by our personal
attention to prayer and sincere worship. Without this
relationship to God, our lives would be very superficial
indeed.

Worship is not a complicated technique. The groatest
difficulty with worship is the commitment to want to
know the Universal Father on an intimate basis. The
degree of commitment ensures the success of the per-
sonal contact.

The excperience of worship can arise in many, many
ways. The following is only one suggested approach
that rl:mirﬂbu of assistance to yow

1. Take a couple of minutes to quiet yourself down,
follow your breathing for a moment or two, allowing
yourself to be centered. “Commune with your own
heart upon your bed, and be stll.” (Psalm 4)

2. Move in faith into the center of your being, the
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dwelling place of God. To move in faith to your center,
you may use a centering “worship word,” such as
“Father,” a single, simple word that expresses your
faith-intent, begin to let your “worship word" repeat
itself within your soul. T will praise Thee, O Lord, with
my whaole heart.” {Psalm 8)

3. Whenever Erou find in the course of your worship
that you are pulled away from the cenler of your soul by
some distraction, gently return to the Presence by the
use of your “worship word.” All sorts of thoughis may
attempt to dominate your attention. Do not allow any of
these thoughts to captivate your attention. “My eyes are
ever toward the Lord for He will release my feet from
the net.” (Psalm 25)

4, You may wish to move from worship to prayer, or
from worship to worshipful problem solving, If this is
your intention, then move gently into your prayer or wor-
shipful problem solving, necognizing that prayer and wor-
shipful problem solving are not real worship. In worship,
our intention i3 the act of loving GM:&E with no
element of self-interest, Let your neal ip be pure.

With respect to our approach to fellowship, Jesus’
measage is plain and simple: worship and service, ser-
vice and worship. These two elements of approach
bring each of us into fellowship with God directly. But,
they need to go hand in hand. The revelators make it
clear that we seriously neglect our worshipful approach
to God. Do you make worship a part of your daily
routine? If not, then your approach is off. [ cannot un-
derscore too much the importance of daily worship in
vour spiritual journey. I understand that our time con-
straints make it difficult to fit in; when this is the case,
have we not clearly misaligned our prioritics ina serious
manner? Should not there always be ime for a personal
rendezvous with God the Father, Michael of Mebadon
and the Creative Mother Spirit, and attending puardian
an%cls on a daily basis?

f we do not make time for worship are we not like
Martha in the kitchen “cumberned by many trivial cares®;
the rich young man, Matadormus, enslaved by his “love
of himself and his riches”; the young man who needed
to rehurn home to comfort his family, trapped by excuse
after excuse? Thera are no excuses with The Linantis Book;
it's all thore for us to see and be motivated by, We know
with absolule certainty that the Father of all ereation
desires a relationship with each of us. The question o
eech of us—to you—is: Do yvou truly, in your heart of
hearts, want fellowship with the Universal Father?

“Behold, I stand at the door and knock.”
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Sharing One’s Spiritual Life with One’s Fellows

by Satu Sihvo

The Summing Up

The pospel of the kingdom is founded on the personal
religious experience of the Jesus of Galilea. It was not the
only way he shanad his spiritual life. He showed forth
the fruits of the spirit wherever he passed by. The secrel
of his unbroken communion with our Father was prayer
and waorship,

In other words Jesus was open inwards and outwards
at the same time. His life is a unique and inspiring
example of strong inner life with couragecus outer life
manilestations. [sn't that THE way we are called to go?

We need transforming inner life but we also need
stﬁvlng,mnsciﬂuskpermnﬂl efforts to have it adjusted to
the cosmic eo-work in the middle of our everyday ac-
tivities, Different small groups offer interesting possibil-
ities for this. Groups can be well used for learning and
spreading loving attitudes.

One example is the group started in Finland in
August, 1989, The guidelines and principles come from
the Center for Attitudinal Healing, Tiburon, CA. They
are modified by the teachings of The Unntia Book and
they are now carried out within a Lutheran parish, The
group has weekly mectings.

Thi “Evergreens” are used to find a useful, spiritual
point of view to face the problems of life,

The aim of the group is to encourage and support
each of us

* totake care of one's personal relationship with God
linteraction with the Father) and

* to take a positive attitude toward oneself and
others {coincident interaction with other people).

Evergreens

1. The most essential thing in us is love. Love is eternal,
2. Love is present,

3. Prayer and worship give room for love,

4, Love transforms.

5. Giving and receiving are the same.

6. Health is inner peace—healing is letting go of fear.
+. We can aim at inner peace in all drcumstances.

8. W can look for light rather than faults.

9. We can focus on the whole of life rather than the
fragmenis.

10, We can learn to love opurselves and others by
torgiving rather than judging.

11. We can perceive others extending love and/or
asking for support.

12. We are students and teachers to cach other.

Guidelines

The following is a modification from the guidelines of
the Center for Attitudinal Healing;:

1. We want to learn positive being and interaction.

2. Cur purpose is to work on ourselves, support each
other and practice nonjudgmental listening and sharing
of our own experiences,

3. We understand that each person’s learning process
Is important, not our judgment of it. Being accepted as
weare makes it easier to accept others rather than judge
them.

4. When we risk and expose our own emotional state,
our experience gives a chance for finding unity.

5. We respect each other as unique persons and recop-
nize that each knows himself/herself better than
anyone clse. If we listen to the volee within, we will find
our best answer.

6. We are here to support each other’s inner guidance
and assist one another to focus on what is meaningful to
each of us rather than to confront or preach.

7. We prefer sharing what works for us rather than
giving advice. We let other people find their own
ANSWETS,

8. The roles of student and teacher are interchange-
able and fluctuate regardless of age or experience,

9. All information shared in group is confidential.

1{). We agree to keep in mind that we always have a
possibility bo aim at peace rather than conflict, support
love rather than fear.

L

“The idealization and atlempted service of
truth, beauty, and goodness is not a substitute for
genuine religious experience—spiritual reality.”
(*2095)
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Returning to Family-Council Practices

by Bob Slagle, Fh.D.

*...[TIhe family is the mastor civilizer.” (*913:2)

It was a joy to have about seventy people attend our
workshop on Family Meetings. A fair number of parents
represented families which had attempted family meet-
ings in years past but had faltered for one reason or
another, temporarily given them up, then retumned to
family-council practices with subsequent success. To me
this is often the story of family meeting experiments and
one strong reason for m{ claim that family meetings are
never a failure, although some families may give them
up for a shorter or longer duration. From my experience
as a family counselor, even holding just one family
mieeting is worthwhile and much better than having
none at all.

But what do [ mean by a “Family Meeting”? Simply
petting topether to gripe at one another or have Dad or
Mom lay down the law like the TV, Cosbys or Simpsons
do is not likely a family meeting in the best sense of the
name. Family meetings are appointed gatherings of all
Farnily mem who live under one roof in order 1o
miake decisions by family consensus. Historically, con-
sensus in a town meeting hall meant that everyone gave
a unified voice vote of “yea” or “nay” and no wrilten
vote or record was counted. In family meetings, consen-
sus means that every n, child or adult, has equal
VELD power OVer any gion and that for a decision to
count everyone must give their voluntary, uncoerced
and informed consent to that decision. Mot necessarily
an casy process, but amazingly powerful.

There seem to be three essentials to family meetings:
consensual agreements, commitment by all parties to
abide by those ments, and keepinga written record
of all such family decisions in a family meeting note-
book. These essentials have been discovered through
trial and error by many families from all parts of the
world who have experimented with alternatives, such
as majority rule, Father knows best, Mother knows best,
children know best, ssiveness, and numerous tac-
tics of avoidance and default of family responsibilities.

Beyond these three essential ingredients families
have and should have great latitude in holding family
meetings in many different styles, each uniquely suited
to the specialness of any given family, Beyond the three
essentals—consensus, commitment, and notebook—
maost of what | have to say consists of suggestions for
practical success that I have acquired through working
with families as clients over the past twenty years.

The timing, style, traditions, and content of your
farnily meeting is your family’s prerogative and should
not be dictated by an outsider {in my opinion). For
example, many families like and feel comfortable using
the family meeting as the vehicle for awarding money
lallowance) for home chores and family-related work.
Other families are repelled by the idea of having money

or pay as a part of mutual family responsibilities based
on love and caring, Some families accept corporeal
punishment as an appropriate part of family meeting
decisions, Other families hold this to be abuse and use
other types of consequences.

The key commitment on the part of parents in hold-
ing family meetings is o foster a shift in soversignty
from parental sovereignty to family sovereignty, and to
do this in a wise and developmentally approprigte man-
ner. In other words, parents gradually give over their
exclusive prerogative to “rule” their children by arbi-
trary authority to “rule” by the family asa whole. In this
process children develop communication skills, teame-
work, personal esteem, the ability 1o compromdse, self-
confidence, and the true exercise of will (volition).
Meanwhile, parents gain a sense of relief from the bur-
dens of arbitrary parenting, freedom to love their chil-
dren more and reprimand them less, And the family
gains a sense of wdentity, unity, mutual respect, and
harmony.

I noice from the life of Jesus that he went far to avoid
exercising arbitrary authority. He eamed his sover-
eignty—every bit of it. I cannot help but wonder if
families also are not intended to run on the same prin-
ciples. As [ recall, justice is always a group function. On
page 1146:1 of The Lirnte Book, a Melchizedek says,
“The Master, when on earth, admonished his followers
that justice is never a personal act; it is always a group
function. Meither do the Gods, as ns, administer
justice, But they perform this very function as a collec-
tive whole, as the Paradise Trinity.” Does it not follow
that true justice for a child must likewise be a group
decision and not the personal act of a parent?

[ find a strong mandate in The Urankia Baok (o encour-
age families of readers and nonreaders alike to institute
the type of family meetings that Jesus held with his
brothers and sisters here on earth two thousand yearsagp.

O page 941:7 the Chicf of Seraphim of our planet
states in the section on marriage and family life:
“Human society would be greatly improved if the eivi-
lized races would more generally return to the family-
council practices of the Andites.” Who among us
wouldn't like to see society “greatly improved™? Thi
staternent is made all the more profound when we real-
ize that the Andiles were themselves superhuman,
being the progeny of the Adamites and the Nodites.
(*B71:8, 892:6) T also cannot help but notice that the
author of this statement is among the highest of the
angels, a Primary supernaphim from Paradise. (*414:5)
And this Primary Supernaphim further qualifies the
nature of these family-council practices by saying,
“They did not maintain the patriarchal or autocratic
form of family government. They were very brotherly
and associative, freely and frankly discussing every pro-
posal and regulation of a family nature,”
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[ would venture to say that woven throughout The
LImnfta Book are hundreds of clues, hints, and clearly
explicit statements to support the idea that family meet-
ings and a shift from parental sovereignty to family
sovercignty affords the highest bype of family living and
family loving possible.

The tremendous importance of family relations is
underscored many tirmes in The Lirantiz Book (eg., 931:1,
842:2), I am particularly impressed with Jesus’ tilk with
John Mark that Wednesday the lad spent alone with
God in the hills of Judea. Jesus makes it clear to me that
our early family life affects us greatly, not merely in this
life and on the mansion worlds, but forever. “A human
being’s entire afterlife is enormously influenced by what
happens during the first few years of existence.”
(*1922:4) The importance of family life to our world is
emphasized in comments made by the midwayers at the
end of this section: "It is our sincere belief that the gospel
of Jesus' teaching, founded as it is on the father-child
relationship, can handly enjoy a world-wide acceptance
until such a time as the home life of the modern civilized

ples embraces mone of love and more of wisdom,”
*1922:5) Personally, I am convinced that family meet-
ings provide a sure way to augment both love and
wisdom in the home.

The authors of The Lirantin Book refer to Jesus” type of
family-council practices by several lerms; on page
148945 they use the phrase “family meeting,” which |
use, In the section entitled “The Mineteenth Year,” I find
the most explicit directions regarding the essentials of
family meetings. Herein [ find that Jesus invariably used
the positive method of exhortation, that he refrained
from emphasizing evil by forbidding it, that family
meeting and prayer time went together, that Jesus used
wise discipline egrly in his siblings’ training, that he
never arbitrarily disciplined his brothers or sisters, and
that a watchword of their family was “faimess.” (*1401)
It seems likely that many decsions relating to family
miatters wiere made by consensus, and that even punish-
ment was agreed upon by all and awaited the voluntary
agreement of even the offending person before being
imposed. The story rding little Jude is most poig-
nant in this regard: three oceasions when it was
deemed wise to punish Jude for self-confessed and
deliberage violations of the family rules of conduct, his
punishment was fixed by the unanimous decree of the
older children and was assented to by Jude himself
belore it was inflicted.” (*1401:4)

I note a parallel between the consensual nature of
lesus’ family meetings and the technique of adjudica-
tion on the highest superuniverse levels. When a crea-

L

ture has made a final and a complete choice of unreality
regarding his universe destiny, the Universal Censor
does not jssue the extinetion broadcast until there 1s
consensus among all three of the Anclents of Days. In
fact, annihilation must ally await the approval of
the sinner himself. (*217.7, 6155, 611#5) This form of
consensual justice is all the more impressive ko me when
we congider that the Ancients of Days are the most
powerful, perfect, divine, and mighty rulers in the time-
space creations, (*21(k1) Universal Censors impress me,
too. On page 2184 a Divine Counselor reveals that
“...when a [Universal] Censor has spoken, no one else
may speak, for the Censor has depicted the true and
unmistakable total of all that has gone before, When he
speaks, there is no appeal.” Yet, despite all this power
and perfection of judgment, our heavenly Father asks
that no action be taken until the sinner himeelf approves
of the justness of the verdict. What noble evidence that
justice is always a group functon! [ can even envision
Trinity actions as commensurate with family meeting
agreements, Indeed a mighty admonition rests over-
head if we as human parents seek to rule our children by
personal authority in place of family soversignty.

+ Another :'nm'E,EinEF;:lamllﬂ to I.hi mnmn;ﬁuaf family
meelng process is manifested by Michael and his con-
sort, the universe Mother Spirit, in the kind of consensus
they reach with each other in ruling a vast universe.
“...Both the Son and the Spirit function together, and in
no creative act does the one do aught without the coun-
sel and approval of the other” (*369:3) As you may
recall, at the jubilee of jubilees the Divine Spint pledges
to Michael fidelity and obedience, and he, in turn, ac-
knowledges eternal dependence on her and equality
with her as co-ruler of their domains. “ And this becomes
the transcendent pattern for the family orpanization and
government of even the lowly creatures of the worlds of
space. This is, in deed and in truth, the high ideal of the
family...." (*369:1)

So it appears that from the lowest to the highest, from
Urantia to Salvington and on to Uversa, the family meet-
ing idea is the fabric of universe povernance and justice.
Mo wonder we are encouraged to return to the family-
coundl practices of the Andites. In my book, A Family
Meeting Hundbook: Achieving Family Hermony Heppily, |
altempt to integrate the highest concepts from The Linen-
fia Book, as they are found in many present day secular
sources, with practical experiences in family living, I
beseoch parents to unburden themselves of the heavi-
ness of personal authority and release themselves into
the joy and light of consensual fami.l.E meetings—rfamily
sovereignty—the Jesusonian approach to family harmony.
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Tadpoles, Butterflies and Lightosity

by Chuck Burton

Back in March, I watched a made-for-TV version of
The Fhandom of the Opera broadcast on NBC. Not having
seen the Broadway renditon—but planning to—I was
curious about the story-line, 1 had seen clips of the old
Lon Chaney horror flick and was expecting the usual
run-of-the-mill, fright-night special. What I experienced
was very different and, as a matter of fact, most inspira-
tional. Inslead of an evil monster who delighted in cruel
and unusual murders, the Phantom turned out to be
quite the opposite. Sure, there were some murders—an
opera custodian and few pursning policemen, and there
was the incident when the chandelier crashed on the
audience,

But, all in all, the Phantom possessed many noble
human qualities. In fact, the Phantom was not inherent-
ly evil or even immoral, Due to a birth defect which
deformed his face, he finds the world to be very crucl
and intolerant—thus he wears a mask and hides from
the world by living beneath the opera house. It is only
after he hears the angelic voice of Christing that he
decides to risk his cover and attempts to win her love.
The Phantom gives her voice lessons and rescues her
from an angry audience and eventually allows her to
unmask him. The sight of his face causes her o faint and
this erushes the poor Phantom, MNevertheless, the Phan-
tom, at the close of the story actually triumphs, as it is
Christine who realizes that it is her misconceptions
about the nature of trie beauty, her intolerance of a
sipnificant divergence from the norm, which is at the
root of the problem. She and the Phantom sing a moving
duet to the delight of the audience before the police
eventually comer the Phantom and he is shot by a mer-
ciful father.

Hope none of you were wailing to see it the second
time around!

Shortly after I saw this movie, 1 came across this
quotation on page 597 of The Lirantic Book:

“Only ethical consciousness can unmask the immor-
ality of human intolerance and the sinfulness of fratr-
cidal strife. Only a moral congcienee can condemn the
evils of national envy and racial jealousy, Only moral
beings will ever seck for that spiritual insight which is
essential to living the golden rule.”

I don’t want to dwell on a discussion of either ethical
or moral consciousness, but [ do want to focus on the
subjects of human intolerance and spiritual insight,
because I feel that they relate to the subject of this
afternoon’s segment, “Sharing One’s Spiritual Life with
One's Fellows.”

When [ first volunteered for this presentation, I said
to miyself, “Sure, I know something about the spiritual
life.” In my mind the spiritual life consists of one's
sovereipn relationship with the fragment of God within.
One's outer life or his relationship with others is a direct
reflection of this inner life. The more one loves God the

Father, the more spiritual fruit will that person bear,
although the outward expression will be as varied as the
configuration of snowflakes. It gets scary on the man-
gion worlds, as the moronta form will actually be visible
and will reveal the inner self for all to see—sort of likea
spiritual nudist colony—no masks allowed.

“Sharing One's Spiritual Life with One's Fellows”
...After a month of mulling this subject over, [ realized
that I would hardly be able to pass myself off asany type
of an expert on the subject. T got scared. So [ went to a
study group consisting of a number of long-timo readers
of The Lrantin Book for help. I sort of wanted to get them
to unmask and I stated that I felt that the esence of the
teachings dealt with this subject. Casting aside the lofty
philosophy, cosmology and theology contained within
2K pages, the rubber truly meets the road in our inter-
acHons with others—or so | stated. [ asked each member
present to explain briefly how they attempted to share
their spiritual life. | thought you might find some of the
responses interesting,

e study group member stated that sharing one's
spirituality “required a new way of living and a brand
new change in perspective.” This response conjured up
in my mind Jesus® injunction that those who are (o enter
the kingdom must first be rebormn of the spirit.

Another person emphasized the value of listening in
order to detect the needs of the person before her: This
made me think of the quote, “To those Jesus taught the
most, he said the least.”

Athird member stated that he took on service projects
such as library placement of Urantla Baoks and visiting
those who were ill or in hospitals. My first thought was
that Jesus’ whole bestowal mission was a sort of service
project, as much of his time was spent ministering to the
sick and the downtrodden.

Still another reader discussed the importance of all
interpersonal relationships. Having first approached
the teachings froma more or less intellectual standpoint
and later having pursued organizational e ence in
the former URANTIA Brotherhood, she felt that just
getting to know and trying to understand one's fellows
was paramount. | couldn’ help thinking that indesd it
is our relationships which are our only true ends—
everything else is scaffolding,

A fifth reader explained quite simply that he con-
centrated on just trying to be a good friend to those who
would accept his friendship. This made me recall how
cach apostle considered the Master to be his best friend.

Finally, the last person said that he simply tried to
always be happy and thankful for the gift of life and the
assurance of sonship.

In all these accounts, it was my perception that not
one person would have claimed that they had achieved
any special expertise in this area of sharing one's
spirituality.
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[ think they all would acknowledge some sort of
tadpole station and admit that it required persistence to
be successful, Interestingly enouph, not one person at-
templed o equate sharing The Urantin Book with sharing
one's spirituality. Non less, it 8 feom The Urantiz
Boak, the most anthoritative guide that [ have ever
known, that [ derive my concept of spirituality, Further-
more, it is its teachings which help to provide me with a
philosophical framework to interpret experience.

Now, if you will allow me—and T guess if you don't
walk out, you're allowing me—I would like to tell you
about three people that I have known.

Al Ceicel is an easygping bricklayer with not more
than a high school education—sort of an average Joe {or
anaverage Al in this case). I've known Al for about four
years, He attends an Evangelical Free Church. He's a
caring husband and an involved father. 1 met him
through a YMCA program called “Indian Princesses,”
which is a program for fathers and daughters. He and |
revived a tribe that was on the brink of extinction. As
chief, Al was like a big kid. He liked wearing Indian
clothes; he attended long house meelings, representing
our tribe, where he planned and coordinated events—
camp-outs, roller-skating parties, sock-hops and pet
shows—for a nation of 14 tribes cansisting of over 200
dads and daughters, He likes to make Indian gear and
spends a lot of his free time making head-dresses for
nation officers and mendellas, or leather insigndas, for each
of the other tribes. This YMCA program was betler be-
cause of him, yet Al never sought any personal recogni-
tion. He made his contribution quietly without fanfare,

As got to know Al better, T found that he had other
outlets for social service. He did volunteer work for the
Iwanas, the name of his church’s youth assaciation. One
Saturday he applied his bricklaying skills to construct-
ing an elevated brick retaining wall for a flower bed,
which anchored an announcement marquee, In addi-
Hon, Al assisis the local grade school in a Market-Day
Program and delivers food to those parents who or-
dered it. Al finds time to do this while running a grow-
ing buginess that employs over cne hundred workers.
Also, he has a retarded son who requines a regular dos-
age of ritalin to curb hyperactivity. Never complains
--guite a guy, Al Ceicel!

During my senior year in college, [ was accepted for
an overseas seminar at the University of Copenhagen.
Instead of dormitories, American students were placed
with Danish families, and that is where 1 met Sigrid
Hansen—my “Danish mother.” My roommate and [
were told immediately upon arrival that we were to call
her “Mor® and her husband “Far*—Danish for Mother
and Father. The second day in Denmark was my birth-
day, and Mor threw a special party for me by inviting
her children and a few of the neighbors.

While in Denmark for four months, we literally be-
came part of the Hansen's family. She cooked breakfasts
in the moming, packed sack lunches and served dinner
in the evenings. We sald prayers at dinner and had
mormicnts of silence. Every evening at 8:00, each member
of the tamily stopped whatever they were deing and,

according to Danish custom, sat down Lo a

for tea and a pastry. Unlike American families, this was
a special time set aside for all of us to share our day—
laugh, exchange ideas, get help in navigating Copen-
hagen, or hear about the history and culture of
Denmark. Most of our conversations were with Mor,
who spoke French and German, as well as English. Far,
Ludwig Hansen, spoke no English (although he knoew
Germian). We smiled a lot and T spoke on occasion with
him in broken German,

In the spring we fook a family vacation for a weekend
at a place called MonsKlint, kind of a White Cliffs of
Denmark, It wasn't long before Gerry, my roommate,
and I discovered that we were Mor's seventeenth and
eighteenth American sons. She was a woman of about
sixty and had been doing this sort of thing for eight
years. The last time [ heard from her was about seven
years ago when she was on numbers forty-one and
forty-two. She was truly an amazing person, and she
enriched my overseas expericnce immeasurably.

Cne other thing worthy of note: Our rooms were ina
finished attic—complete with kitchenette and bath-
room. It was about a week before we left Denmark that
we learned over tea that when the Nazis occupied Den-
mark, Sigrid and Ludwig and their three children lived
up there for over three years. The occupying Nagi of-
ficers lived in the house proper. One of the most joyous
days of their lives was when the Allied troops liberated
Denmark. Maybe her interest in American students ini-
tially was motivated by a desire to repay the US. for this
eftort., but I'm only speculating,

[ want to relate one more experience | had d my
college years. [ had the good fortune to work as a deck-
hand on a brigantine in the Caribbean. Does anyone
know what a brigantine is? Well, it's like an ald pirate
ship—square sails on the front mast and a gaif rig on the
aftermast. It's about 120 feet long, carries about 185 pas-
sengers, has 12 different sails and a jillion ropes. During
the four-plus months [ was on the ship, we sailed and
matored from the Virgin Islands to Trinidad, went into
dry dock for the worst month of the hurricane season,
and spent the last three months island-hopping up the
Lesser Antilles. This story is about the man who owned
and ran the ship, Captain Arthur Kimberly.

The Captain was about 50-plus, short, creweut,
weighed about 130 pounds with an average build and
was strong as an ox for his size. He had an archaic
Maslers of the Seas degree (nobody gets these any more)
from some nautical school in Mystic, Connecticut. If
there ever was a guy in the world who knew everythi
there was to know about sailing, it was he, He knew
about the harbors in the Gallapagos and the sunken
reefs in Tahiti and how to navigate Cape Horn; he knew
the names of all the woodhulled ships still in existence;
he knew about the wrecks of the Spanish galleys and
exploits of Drake, Hawkins and other sea dogs. It
seemed he had read every novel ever written about the
sea from Treasure Island to Wolf Larson. He was highly
defensive of Captain Bly and scorned Mr, Christian for
his treacherous actions. He enjoyed his rum in the eve-
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ning, and he enjoyed telling off-color stories to the crow.
But most of all, he loved the sea, which had been his life
since dropping out of high school, and he loved hisship.
He had been married on it, and he sailed around the
world Bwice on it in the ten years or so that he had
owned it, The Brigantine Romance was his child; he had
nik other.

As for his erew, he seemed to hold the attbude that it
was their pood fortune to be even allowed (o set foot on
it. We were paid $3.00 plus room and board per day. We
wiorked from 6:00 a.m. sometimes until 8:00 or 900 p.m,
We night-sailed and we had to come to at 2:00 a_m. to
take our turn at the wheel. You had to call each rope and
each part of the ship by its proper and correct name or
get chewed cut. You couldn't call the foes] of the shi
the “"bedroom” or the bulwark the “wall,” and all hell
would break loose if you called the head the
“Bathroom.” There were different knots for different
situations, and I:I;,ru:rl.: had to learn them all. Sometimes the
Captain would climb up the cighty-foot mast to check
the royal or top square sail. If he ever found a granny,
you'd be on KI' for a week.

After the first month, just like a kid at camp, [ counted
the days until [ got off the ship. I worked hard and did
as [ was told (with a few exceptions), but I longed for a
McDonald's and couldn’t wait to drive a land ship,
which didn't require the effort or the maintenance of this
remnant of 1830,

Buk, you know, when I did E.L;t aff that ship, I know
that [ had had an experience that few have had. I had
seen a part of the world and a way of life which were
unique. When [ got off that ship, | was stronger physi-
cally than I had ever been.

One mone thing about Ca;:atain Kimberly...well, the
Captain had one bad eye. He didn’t wear a patch or
anything, but wherever he looked, the pupil and the iris
sort of just pointed down and in. [ had heard from his
wife that he lost it about ten years earlier, when a taut
rope snapped because the crew member tied a granny
instead of a clove hitch, You know, Captain had his own
ships for some 25 years and he had never had a major
accident at sea, I don't know where he is now, but [ do
know that if he had been at the helm of the Exxon
Valdez, there would have been no oil spill. Arthur Kim-
berly wasn't what one would call a warm, gentle person,
yet he possessed a unique passion for life and a quest for
perfection in his arena and he actively sought to share
those traits, as well as his knowledge of the sea, with all
who stepped aboard.

I share my personal experiences of these people with
you because the experience of knowing them enriched
my life. All three are of ordinary intelligence with varied
levels of education and religious background, yet all, 1
feel, are in their own way spiritual. None of them knows
a darned thing about meflectivity, fusion, Orvonton or
the absonite level of reality. None of them in their wild-
est dreams (or nightmares) would ever imagine or ex-
pectl would praise their contributions to my life. Yet, in
their own way, each has glven me a gift which was both
inspirational and experientially priceless.

In no way am I rying lo denigrate readers of The
Urarifia Boak. | could just as casily recall episodes about
how my association with a nu.rnger of Urantia Book stu-
dents has added to my personal growth and enhanced
miy life. What [ am attempting to illustrate is that the
Spirit of God is active in all of us and is able to find
8x lom in a multitude of ways.

ke Urantia Book on page 2059 lists eleven ways to
pauge spirituality—"By their fruits shall you know them.”
I have known many other people who, in my opinion,
were way ahead of me, yet they would either take no
interest in or have any use for The Urantia Book or would
wholeheartedly reject it. What is the difference? What
does this say? ‘To me it underscones what has often been
said: The Urantia Book is a means, a tool, a puide to an
end, and not an end in itself; that differences among
religionists 1a rgc[ﬁlihﬂn from differences in theology
and philosophy, The intellectual realm, the domain of
the mind, is quite different from that of the spirit.

There once was a charismatic, ecumenical teacher
shortly after the turn of the century, who had an interest
in science—specifically the speed of electricity. So he
asked twenty-five of his students, representing most of
the religions of the world, to line up on a damp cellar
floor and join hands. He then proceeded to wire the first
and turn the switch releasing the current. There were
three lessons which could be drawn from the experi-
ment: (1} the teacher obviously was either very per-
suasive or very powerful; (2) electricity did indeed
travel quickly; and (3) the unity exhibited by the diver-
sity of those religionists at that particular moment in
time has never before or since been seen on this planet,

One thing The Urartia Book does as a tool is to expand
the concepls about the nature of God the Father and the
functioning of Deity. Said Jesus at Jotapata, “Worship
makes one increasingly like the being who is wor-
shiped,” (*1641) Thus the better one's understanding
and knowledge about the Creator, the First Source and
Center, the Heavenly Father, the better will one be able
tr discern his will and become more God-like and hence
more spiritual, C.5. Lewis has a story about this which I
will share in my closing.

And where better than an epochal revelation pre-
sented in this century does one find a more unified,
comprehensive or a more authoritative presentation
about the nature of God? If we indeed believe this, that
we possess the highest truth about Deity, how ame we to
avoid the chosen people syndrome its acoompany-
ing inkolerance and arrogance? Have you ever observed
a child after he gets his hands on a flashlight for the first
time? [ think that his first act, and this is universal, is to
point the flashlight directly into your eyes so that you
become temporarily blinded by the light,

The history books are filled with examples of reli-
gious groups who felt that they alone knew the truth. Of
course, The Linantia Book authors speak frequently about
the chosen people attitude of the Jewish people at the
time of Jesus. The story about the Good Samaritan
focused on this attitude as did the armogant Hebrew
belief ina special Messiah who would oust the Romans
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tor them. Later in history we get to the revolt apainst the
Roman Catholic Chur:?, known a5 the Reformation. It
wis the belief of such reformers as Martin Luther that
the individual could read the Scriptures to discover truth
—not be dependent upon an ecclesiastical hierarchy
who believed themselves to be the special ambassadors
of God and who alone could interpret and determine
truth. The Inquisition epitomizes the intolerance of this era.

The Puritans of Massachusetts Bay are a strange
phenomenon. Because their desire to cleanse the
Anglican Church of ils vestipes of Roman Catholiciam
apparently failed, manly left for the New World. And
low and behold, before long, in their attempt to establish
a Zion in the wilderness, as God's chosen people, they
instead established a theocracy. Froe thinkers like Roger
Williams, Anne Hutchinson and Thomas Hooker fled or
were expelled, and they initiated their own ways of
waorshiping. Instead of unifying religionists, the strict
interpretation of truth and rigid social requirements
backfired on their leaders. The witch-hunts of Salem
marked the apex of intolerance and the beginning of the
end of Turitan control.

The Mormaons of the mid-nineteenth century are one
last illustration. These people believed that they were
the special recipients of divine truth, The Bock of Mormon.
Their speeial book was taken from gold tablets dis-
covered by Joseph Smith in 1830, and thousands of
converts soon after joined this new faith, However, each
time they tried to establish their own “ideal society,”
they were persecuted and driven off. In Kirkland, Ohio:
in Independence, Missouri; in Navoo, llinods. It wasn't
just the practice of polygamy but rather their exclusivity
and chosen-people attitude that brought on conflict and
forced most to migrate westward to Utah.

Jesus spoke to MNathaniel (*1768) regarding the
authority of the Scriptures, and the proclaimed author-
ity of religious leaders to interpret them. “Mathaniel,
never forget, the Father does not limit the revelation of
truth to any one generation or to any one people. Many
earnest seekers after the truth have been, and will con-
tinue to be, confused and disheartenced by these doc-
trines of the perfection of the Scriptures.

*The authority of truth is the very spirit that indwells
its living manifestations, and not the dead words of the
less illuminated and supposedly inspired men of
another gencration. And even if these holy men of old
lived inspired and spirit-filled lives, that does not mean
that their werds were similarly spiritually inspired,
Today we make no record of the teachings of this Eﬂ-ird
of the kingdom lest, when I have gone, you speedily
become divided up into sundry groups of trath con-
tenders as a result of the diversity of your interpretation
of my teachings. For this generation it is best that we Jire
these truths while we shun the making of records.

“Mark you well my words, Nathaniel, nothing which
human nature has touched can be regarded as infallible,
Through the mind of man divine truth may indeed
shine forth, but always of relative purity and partial
divinity. The creature may crave infallibility, but only
the Creators possess it

“But the greatest ertor of the teaching about the Scrip-
tures is the doctrine of their being sealed books of
miystery and wisdom which only the wise minds of the
nation dare o interpret. The revelations of divine truth
are not sealed except by human ignorance, bgotry, and
narrow-minded intolerance.”

1 believe that often ignorance is a cause of intolerance.
Sometimes the desire for power is the culprit. But why
do intelligent, unselfish and sincere people desirous for
the groatest become intolerant? [ beliove that this
often stemns from elevating one truth to an absolute—or
to a level higher than it mernts, I believe that in the
human desire to simplify life, o make sense out of it,
man tends o embrace easy and simple formulas for
living, “Actions speak louder than words™ was and still
i3 one of my formulas 1 use o determine if someone is
being sincere and genuine, But this adage was taught to
me before I was ten. Sometimes words and actions are
one and the same. Obviously, the tool is simplistic and
has its limitations.

If you take any virtue to its extreme, it coases to be a
virtue. For example, one can over-love somecne to the

int of smothering them. One can be overly sincers and

ence actless, One can be too meek and thus become a
weakling, Being overly courageous can result in foolhar-
diness. In fact, if you take any fruit of the spirit to its
extreme it becomes overly ripe or rotten fruit.

In the writing of “The Acme of Religious Living,”
every virtue, fruit exhibited by the Master is qual-
iﬁ:? or tﬂmpe:g:{:.’ “cnthusiastic, not fanatical”; “emo-
tionally active, not flights"; “imaginative but practical”;
“frank, bul unerringly fair"; “courageous, not reckless™
“prudent, not cowardly”; “sympathetic, not sentimen-
tal"; “unique, not eccentrie”; “pious, not sanctmoni-
ous”; “cheerful, not blindly optimistic”; “generous, not
wasteful”; “candid, but kind *

When I was a kid, I was constantly being told that I
didn’t know when fo quit. Whether it was asking for
something or teasing or just trying to get my way. You
know, I still don't kmow when to quit—either when
speaking before a group or determining the limits of
virtues—and [ don't think any of us really knows, | puess
this is where the Adjuster comes in to assist each of us to
become more balanced, more unified and more sym-
metrical, sort of like a butterfly.

But when I'm not quite sure what's coming from
within, I believe the best refuge is to fall back on simple
sincerity. Sincerity, more sincerity and more sincerity are
indead “the keys to the kingdom.” It doesn't always
work and often failure may result, but if one sincerely
attempls lo learn from his mistakes, he will grow and
the quality of his decisions will improve and he will
better align his will to that of the Father's.

There is an old Chinese tale about the woman whaose
un}:]‘,' son died. In her grief, she went to the holy man and
said, "What prayers, what magical incantations do you
have to bring my son back to life? Instead of sending
heraway or reasoning with her, he said to her, “Fetch me
a mustard seed from a home that has never known
sorrow, We will use it to drive the sorrow out of your
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life.” The woman set off at once to sincerely search for
that magical mustard seed, She came first to a splendid
mansion, knocked at the door, and said, “T am looking
for a home that has never known sorrow. Is this such a
place? It is very important to me.” They told her,
“You've certainly come (o the wrong place,” and began
to describe all the tragle things that had recently befallen
them. The woman said to herself, “Who is better able to
help these poor unfortunate people than I, who have
had misfortune of my own?" She stayed to comfort
them, then went on in her search for a home that had
never known sorrow. But wherever she turned, in
hovels and palaces, she found one tale after another of
sadness and misfortune. Ullimately, she became so in-
volved in ministering to other people’s grief that she
forgot about her quest for the magieal mustard seed,
never realizing that it had in fact driven the sorrow out
of her life.

I found it interesting to recently read Winston
Churchill’s physician biographer, Lord Moran, and
what he wrote about why a proud nation followed this
man through the long crisis of World War I1.

“He was not, | think, a sage, e does not seem to have
been a soldier of genius. He was not, perhaps, a born
administrator. What is the ultimate secret of Winston
Churchill's maslery over men?...Sincerity is the one
quality [ would have chosen as most typical of him. He
wias indeed the most truthful of politicians.”

At Ramah, Jesus spoke to an old Greek philosopher
{*1641); “For more than an hour Jesus taught this Greek
the saving truths of the gospel of the kingdom. The old
philosopher was susceptible to the Master's mode of

approach, and being sincerely honest of heart, he quick-
ly believed this gospel of salvation.”

Jesus response to the apostles after this teaching epi-
sode was:

“My children, marvel not that [ was tolerant of the
Greek's philosophy. True and genuine inward certainty
does not in the least fear outward analysis, nor does
tristh resent honest criticlsm. You should never forget
that intolerance is the mask covering up the entertain-
ment of secret doubls as to the trueness of one's belicf.
No man is at any time disturbed by his nelghbor's
attitude when he has perfect confidence in the truth of
that which he wholeheartedly believes. Courage is the
confidence of thoroughgoing honesty about those
things which one professes to believe, Sincere men are
um.%raid of the critical examination of their true convic-
tion and noble ideals.”

I'would like to close with one last tale borrowed from
5. Lewis, author and theologian. And you probabl

essed it...it's about masks and becoming spiritual.
ﬁm once was & man with few friends who, at a certain
stage in his life, took a long hard look in the mirror and
realized he was quite ugly. He made a conscious deci-
sion to wear a mask that made him look much nicer than
he really was. He had to wear this mask for years and
when he finally took it off, his face had almost magically
transformed itself to fit the mask to a tee. He had become
truly beautiful. What had begun as a disguise had be-
come a reality: C.5. Lewis utilizes this story to embellish
a concept which he terms “dressing up as Christ” in
order to join him as a son of God. To me, this tale is fust
about achieving lightosity.
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