HOPE FOR AN ALIENATED SOCIETY

Meredich J. Sprunger

Dur whole civilization is in a ferment and is groping toward a new
spiritual awakening. We are experiencing one of the great innovative
periods of history. Like the fourch century which witnessed the triumph
of Christianity and the seventeenth century which marks the dawn of modern
science, we are antering a new epoch of human exiscence.

It is generally recognized by cﬂntempurﬁF;:Einanphera thzt we have
comeg to the end of o philesophic ape. Rumerous obitwaries have been written
Fer the death of philesophy as well as the death of God. At Prnfcssiunal
méerings philosophers spond much time telling eacn other that nothing
signlficant is belng sald.. Mot having anvthing dynamie to present, they

spend wndleéss timeé telling what they are going to discuss and then bore their

colleapues with claboratt = B '

AT oneé Time phileosopheérs like Socrates and Giordano Bruno were put tao
daath because their ideas were so vital and disturkbing people were afraid
they would turn the world up sida down. Philosophers are again beginning
to sense that only when they abandon cheir citadel of epistemoloszical
cscapiso and vénture boldly into real life to face the new problems of living
and- the enlarged problems of cthe ulcimaces in hisman existence will chey
have sométhing to say. It i=s comforting to realize that, historically, the
Dwl of Minerva spreads its wings only with the falling of dusk. The
shadaws are pow deep and cthe time of awakening is at haod.

This awakening, howewver, will not advance from its dnitisl stirriop
and stretcning until mankind 1= stimulated and challenged by the perception
of ‘enharcced realities which once again have the potenzial of turning tha
world up side down., This is ecssentinlly the result of sn enlarged spiritual

awakendng , the burden: of the prophec, clhie ' mission of a relevaent religion.



The decade of the 1960%s has boen marked by revolutionary changes in
Teligicn. ilistorians of the future will probably mark this decade as the
beginning of a new spizitual eva, Perceptive minds have labeled our times
varlously as the post~Christian, pesc=Purltan, post-modern, and post-
industrial age. These expressions of profound dissatisfaction with
traditional modes of religicus exprassion are rooted in a world wide
cultural revelution which is forcinmg contemporary man to search for new
and more adequate spiritual foundations. :

The appearance of radical thaology marks the bankrupcy of a decadent
tnealogical-religious tradition. Theological empiricism completed ics
self-fulfilling prophesy. Social anthropolegy traced cultural and religious
forms to clological needs, social-cconomic problems, and historical events.
Modern textual eriticism applied the methods of archacology, anthropology,
anc historical analysis to the Bible. The social, economic, political, and
religlous biases of biblical material were demonstrated. Addicions,
delecions, and editing of biblical material became obvious, The process
of “demytholegizing" scripture culminated in the work of Rudolf Bultmannm.
Ine end result of decades of empirical study of the Bible is summarized in
the crypric statement: “Even though scripture may not be revelatory in
the sense¢ of God speaking in some miracuolows wiy and although the scriptures
are lacking in hiscorical validity - they, nonetheless, contain myths which
do speak some of the finest wisdom of man." Unchallengable authoritarian
revelacion was discredited. For the educated man biblieal authoritarianism
has become an untenadle position. The death of authoritariansiso and magie
in religion has left many with a spiritual vold or at best only a humaniscic

idealopy.




Paul Tillich carvied this negatien of face-value symbolism one step '
farther in asserting chat biblical and religious symbols are 1llusions
unléss we get to the philosophical-religicus meaning behind these symbols.
God, for instance, must be understocd not as an old man with a beard or
soma vague spiritual entity but as'the pround of being." While Tillieh ; l
vendered a significent service to the imtellectual community by infusing i
relevant meéaning into Chreadbare relipious symbols, theology was becoming
50 esoteriec many fundamentalists regarded Tillich as a disguised atheist.
Just @5 Bultmann and Tillich proncunced the death af litural; authoritarian
revelation, Dietrich Bonhoeffer declared che world has now "come of ape"
and acaounced the death of the church and Christianity as "separate" '
inscitucions of significanca,

There was only one more logicel step in this progression: the announcement
of the deach of God. Among comtemporary thecloglans, this was accomplished

first by Gabriel Vahanian, in 1961, with his book The Death of Gad: The

Culture of Our Post-Chriscian Era. The "death of God" thaclogians brought

some bosic spiritual insights inte sharp focus. We have come to che end

of 4 philoscphic-religious era. Radical theology has dared to make public
the realization that the primitive idea of God as "an old man with a beard.,"
the "deus ex machina is dead in our culture. They have reinforced the

elemental philosophic insight that the empirical method alone cannot find

sl

Ultizate Reality.
The rise of redical theology, ipso facto, demonstrates the old i

religious orthodoxies of Wescern civilization have Leen shorn of most of

their culteral relevance and power. There is a sense of frustration,

alienstion, and despalr along with, hera and there, a new humanistic

oplimism about relipgion. The challenge of the radical theolopians has
: L s



brought to light a greac spiritual humger in our seculay society. Young
people, although largely abandoning the church, are pre~cccupied with
moral-spiritual issues. As the spiritual vacuum in our speiety increaanii
forms of religious extremism and the cceult Eléiish among common people
similar te the extremism of the mystery religions in the Greek and BRoman -
world just before the advent of Christianity,

Prophetic attempts to recenstruct and revitalize Christianity ara

numercus and significant. Peter Berger's The Noise of Sclémn Assemblics (1961)

cnallenges morphological fundamentalism. John A. T. Robinson's

Homest o God (1963) and Harvey Cox's The Secular Cicy (1965} are stirring

popular attempts to retnink and vitalize religion. Recognizing the decadent
state ol the old religious dnstitutions and traditions, Martin Marty wrote

The Second Chance for American Protestants (15963) and E. E. Y. Hales

speaks of the drastic Roman Catholic theoleogical and institutional reformation

in Pope Join and His Revolution (19G66).

ln spite of these hereic attempts to bring spiritual relevance and
pewer to traditional religious institutions, there is a sense of furility
in cthe life of the chureh. There is a peneral recognition ameng thoughtful
pecple that the time-honored structures of Chriscianity are irrelevant to
the actual conditions and needs of the world. Youth has lost faith in cthe
old religious institutfons but search earnestly for spiritual reality.
The urge teward nihilism &5 powerful; and che tendency to irrational
thought and action or social isolationsim is very strong.

In this spiritual wasteland we are already witnessing an aceult

eéxplosion. As people cxperience alienation from themselves, their fellowman,
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and Reality they grasp for straws of hope. Oeccult book sales have doubled

in the last three years. Nearly seventy percent of our daily newspapers

carry coluzns om estrology, Over two willion ouija boards were sold last

year. There are 10,000 professional astrolopgers end 400 witeh covens
practicing in America. We have become a land in which palmiscs, phrenslogists,’
numerologists, tarot card readers, satanists, and alchemists exist in large
enough numbers to form associations and hold meetings. Gurus and mystiecs

sre fashicnable and experimentation with mind-altering hallucinogens has

become epidemic. :

The shadows of the downfall of Western civilization chreacen us.
Philosophers of history such as Arnold J. Toynbee and P. A. Serokin have
pointed cut that only a new spiritusl dynamism can redeem our crumbling
culture. Both historical analysis and prophetic insight suggest they are
Ccorrecl. Is there such a spiritual rejuvenation gestating in the womb of
history? A realistic prognosis of the spirditual econdition of ocur soclety
does give scme ground for hope. UWe have already observed the radical and
irreversabla constructive chanpe in American religdon during the 1960's.

In addicion te these prophetic voices, there are many cuustructiﬁe
movements at work. Informally we see activities such as "the underground

church"” and there azre varieus formal organizaticns like World Perspectives

whnich are making great contributions toward a transformation of values in
our society.

Inspite of these encouraging signs of hope, one must acknowledge their
limited potential at a time when earth-shaking measures are needed. Our
space age needs a spirdtual stimulus and cosmology commensurate with the

vast universe we are bheginning to explore. Where shall we look for chis
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kind of spirdcual miniscracion? Religious philescphers would tend to giva
a cynital answer to such a guestion. MNeverctheless, there is a spiritual
movement already started which T believe has the potential of shaping
human destiny. In advancing this prediction, I am aware of tha danger of
making premature judgmencs. At the inception of dynamic movements there

is, it scems, & very fine line becween the occult, the escteric, and chat

L

which later is recognized as a reality oriented-spiritusl bresk-through.
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I have been observing this movement for fifteen years and it seems to

s

have all of the qualities basic to a significant relipious renaissance.

Ite dyramic 18 rooted in a challenging book enticled The Urantia Book

publisied by the Urantia Foundation, 533 Diversey Parkway, Chicaga,

Illinods 60814, in 15935 and contains 2097 pages. Examining its contencs
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you discover it claims to be written by oumerous celestial beings as a

-Te

special revalation to man living on this world, Urantia. It asscreEs that

-

it contains the [irst major divine revelation since the coming of Christ

to our planac.

o mm— e —

This is certainly claim cnough to make anyome suspicious of its

S

contents. People who pose as the bearers of new revelation are guice |
common. Almost every generation produces a number of such individuzls

and movements. What is surprising about The Urantia Book is that it has :

almost notning in commen with these radical movements., It does not
advocate a new relipgion. Elements of fanaticism will £ind no support in

its teachings. The book contains nothing contrary to the highest insights
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or basic convicticns of the major zeligicons of the world., From ancient

-

Gnosticlsm to moderm Secularism, it cannot be accused of falling into any
of the traditional heresies of theistic faith. Yet its viewpoint is

froush, oxpansive, and profound,



Tha supexrdor quality of the philesophic-religicus insights of

The Urantia Book is ¢lear to anyone of discriminating mind who will read

it, It is a boox, however, that cannot be properly evaluated until cne
prasps ics comprehensive universe ngsmalﬂgy = its tota)l religlous pilecture.
Just as studemts of cthe life of Jesus recognize the superlative quality of
his character even though they raject his divinicy, so one is impressed with

the quality of the insights of The Urantia Book even though one may not

accept it as a new revelation.

At this time T believe the guestion of Tevelatory authenticity is a
sacondary consideration. Should this book continue o grow in influence
and become a shaping force in our religious world, it will take generations
of time for the church or society to make up its mind about its revelactory
status. Individuals, of course, will probably make up their minds much
gooner, The real gqueéstion which this stimulating book poses is: does it
have somecthing creabfive and construccive Co contribute to our modern
philosephic-religicus outleck distinctively suparior to the prophecic
voices which we have already consldered? After years of pondering this

! There is lictle question but

guestion, I must pive an unqualified L

Yes5.
that it can and will make & significant contribution to our religicus
thinking. If presents the finest world view of religion which I have ever
read, yet It 15 noc actually syncretistic. Ewvaluaced oo the basis of
spiricual insight, philosophic coherence, and ty-centeredness it is
far suparier to any boaok with which I am - acquainced.

We sheuld remind ourselves that every advance in knowledse is a

disturbing and painiul experience to man. This is true of both quanticacive
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knowlodose (science) and qualicative knowledge (religicm). The prophets

are stoned and the pioncers of science are ridieculed. Man's historic
resistance to truth is greatly aided by his teadency Co accept second-hand
sources of Information = wsuwally suthoritarianism anﬁ tradition. 1If you
are intercsted in progressive philosephical and religious thinking which

has the potentisl of melding world destiny, The Urantia Bopk 15 a first

hand source of infermation which you cannot afford o miss.

I would not urge anyone to accept The Urantia Book as "revelation"

but highly recemmend & critical reading of the book. Colleagues, including
around a2 dozen ministers whom I have enticed into reading chis huge volume,
have been profoundly improssed and enthusiastic about its content. For

cen years T have made periodic assignments in The Crantia Book in my

philogophy claszes. These students, engineering and science majors, many
of whom have fuadamentaliscic relipious backpgrounds sre quick to deteet
froaud and esoteric nonsense. Yet thase students generally are impressed

and many become =Zo Interasted they can hardly put che book down.

The Urentia Book has many superior qualitiea. First, it presents an

inclusive,; integrated, and mascerfuvl concept of BRaality. It bridges the
gap between a monistie and pluralistic concept of Reality without doing
violence to either. Mechacism and witalism sre integrated in such a way

g8 to briag unity rather than diversicy. The Urantian deity concept ranges
from the finesc thedsm (Universal Father) to an impersconal absolute

(Unqualified Absolure) which is so wall unified the concepts are not

L]

antagonisCi

. The devetees of Unitarianism, Trinitarianist, and Christology

111l fipd egch view eohanced and stioulated wich éach wiew included in the

b

gssenee of the motaphysical picture. The book plctures a gligantic,

7 1 1o 11 s 114mrs d
mirvelously orpanized astrenomical universe which includes millions of



inhabited planets in all scages of physical, mencal, and spiritual
evoluticn. It concains what is probably che most realistic and inclusive
materlal-mindal-spiritusl cosmology in the entire field of philoscphy and
religlon.

taa Uraniia Bagk, secondly, structures what appears to me 2= the most

reasoneble concepl of immortality ia the field of religion. Survival is
pictured as dependent only on the spiritual reality status of the individual
which in turn is the rasult of thae free choice metivation and decision aof

the individual toward truth, beauty, and poodness as he sincerely understands
these wvalues. HNevertheless, evil, sin, and judgment are seen as stern and
sober realities in the universe. The interrelationships of body, mind,

secul, and spiritual realicies are insightfully presented and mora
comprenensively treated than in any parallel description in the field

of religious psychology or theology. Growth toward perfection is seen as

tha :;5L fundamental motivation of human 1ife. This growth dis avelutionary,

culpinacing

¥

and virtually eternal.

Tne third basic reason for the superior gquality of The Urantia Book

is its dnsipgaciul understanding of planetary histoxy, dynamics, and destiny.
it recopnizes evolution as the key modus cperandi of our planet. It

ntegrates the mechanisms of the physical universe wich che intelligence

of “overcontrol." The book gives an excellent Summary of planetary hiscory,
civilization, and insticuticns of religion with admirable conaisenass and

insighc. There is a penetrating amalysis of religion, culcture, and the
Family which is of exceptionsl quality. Its basic philosophy of the wvarious

forms of encegy 18 that matter ds ultimately subject to mind and thit mind

is eventually controlled by sairic,



10.

Finally, a life of Jesus is presented which is unsurpassed im theistic
philosophical reasonableness, spiritual insight, and ;nrﬁnnality appeal.
The life of Jesus is basically ecceptable to all relipions as well as
Christianity, It emphasizes believing with Jesus rathey than a narvow,
dogmatic belief in Jesus. There £3 a sharp distinctien between the religion
of Jesus which i3 unifying as opposed o the religion about Jesus which is
divisive. This superb presentation of the life of Jesus will inspire almost
evervone reading 1t. The greatest challenge o man is seen as a wieell-
balanced efforc te achiewe better coomunication with the in&wulling
presence of God - fo attain Gnduﬁw

ihe kistory of philesophy and religion tells us that a book of this
gstature will almost certainly become controversial and be condemned by
fundamontslists and those who emphasize forms of relipious orthodoxy.

Nontheless, it is my guess that The Urantia Book will become a major

dafluence in shaping man's philosophiec-religious thinking in the years
Lo come.

Besearch concerning che origin of The Urancia Book iz an interesciag

6tory which is beyond the scope of this paper. Briefly, the "Urantia Papers"
were received by a group of people dn Chicage in 1934 and 1935, Permission
to publish the bock was given shortly before its publication in 1955.

To prepare for the publication of The Urantia Book the Urantia Foundation

was organized on January 11, 1950 by a Declarztion of Trust under the laws
of the State of Illinois. The Urantia Brotherhood.was organized on
January 2, 1955. The constitution of the Urantia Brotherhood desipnates
ic as a voluntery, locally autonomous, fraternal organization. Provision
is made for chartering local societies and fostering study groups. In

December of L9559 the Interaal Revenue Bureaw ruled chat the Urantia
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Foundation and the Urantia Brotherheood were exempt from paying income

taxes and that contributions made te these organizations are deductible
from the incone taxes of such donors. A French edition of The Urantia

Book was publighed in 1961.

It is interesting to note that there has been no attempt to advercise

or promote the sale of The Urantia Book or to escablish study groups other

than the spontaneous activity of interesced people. In spite of this low
key approach, over 20,000 books have been sold (at $20.00 pér voluma] and
numerous study groups have sprung up — usually without the knowledge of
the Urantiz Brotherhood.

After a somewhat Chorough study of The Urancia Book and tha Urantia

Brotherhood for more than a decade, my considered evaluation is that
among 211 of the hopeful sources of spiritual rejuvenation in our society

the stimulus of the message of The Urantis Book is the most likely to

succeed. It may turn out to boe the major means by which our alienated
socicty is reunited with its "ground of being" and at the same time enabled
to rvediscover the Universal Father.

We ara, I belleve, only in the initisl stages of one of the greatest
advances in social and religlous development our planet has ever experienced.
The process of change is now centered dn what Abraham Maslow called the
growing tip of humanity — che cne percent of the populacion who are the
innovaters and the pioneers. Thisz is where the action is = owr world iz
quivaring on the edge of one of its most amazing epochs of social readjustment,
weral quickening, and spiritual enlightenment. There is a great need for

our culture to be inspired by an enlightening and ennobling apiritual



vision whicn will energize the minds and hearts of men where fic will
incubate and spring forth in crestive activity which will enable us:

To builld more inclusive concepts of truth, beauty, and socdness which
bind together naturaliem and idealism, the lhwmanities and technology,
scicnce and relicion.

To develop & new concept of men enabling him to zpprecizte his
potentials and encouraging him to participate in his owa creative
evolution inspired by a vision of his great destciny.

To construct a mature view of the goals of social Eualugiﬂn ard
stimulate us to inftiate wise presrams of social engineecring.

To present sn enlarged concept of the gospel of lova and thereby teach
man the baseness of vioclence and war and imspire him to develop
perscnal, governmental, and universe potentials of love and
brotherhood.

To  envision a comprehensive plan of our planetary evoluticnary desciny
which in Curn will unify cultura, governments, and religion.

To enlarge and enhance man's concepticn and understanding of his
eternal destiny and thereby £111 his life with vital mesning

and dynagic purposc.



