








Chapter Two 

The Open Door 

The winter of 1804-j seemed endless to the Delawares scat- 
tered along the headwaters of the White River in eastern 
Indiana. In addition to the usual icy nights and dreary, over- 
cast days, another of the white man's nameless diseases had 
ravaged through their midst in February and March, taking 
the lives of the old and weak and debilitating even the 
strongest of warriors. Camped near the Delawares, a small 
village of Shawnees had shared in their fate, also grving up 
lives to the coughing sickness. By early April the illness, 
probably influenza, had run its course and although nights 
remained cold, the afternoon sunshine hmted that spring 
was imminent. In the Shawnee village a heavyset man of 
thirty years sat cross-legged before the hearth in his wig- 
wam, a blanket wrapped around his shoulders against the 
chill of the approaching evening. During the recent epi- 
demic he had treated his ailing kinsmen, but with little 
success. Pondering the causes of his failure, he knew that 
other Shawnees considered him a ne'er-do-well, a man who 
flagrantly violated sacred tribal laws. Because of his boast- 
ing they had nicknamed him Lalawethika, "the Rattle," or 
"Noisemaker," a name he did not relish. As he reflected on 
h s  sins, the Shawnee reached into the fire and withdrew a 
brand, intending to light the tobacco in the long-stemmed 
pipe in h s  lap. But as he raised the pipe to h s  lips, Lala- 
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wethika gasped, dropped the blazing twig, and toppled over 
on his side. Believing her husband to be seriously ill, his 
wife fled from the lodge to summm help from their neigh- 
bors. Lalawethka lay sprawled by the fire, as still as death.' 

At first the neighboring Shawnees were skeptical that Lal- 
awethka was seriously ill.  most knew him as a notorious 
alcoholic and assumed that Lalawethika had fallen into a 
drunken stupor, a condition not uncommon for the man. 
Many of the tribesmen had known Lalawethika all their 
lives. Although they were disgusted by hls degeneracy, they 
knew he came from good stock. He had been born in  early 
1775, a triplet with two brothers, at Old Piqua, a Shawnee 
village on the Mad River in western Ohio. His father was 
Puckeshinwa, a leading war chef' of the Kispokotha division 
of the tribe; his mother, Methoataske ("Turtle Laying Its 
Eggs"), was a woman of Creek descent. One of the triplets 
had died w i h n  his first year, but there were several older 
children in the Shawnee family, for Methoataske had given 
birth to at least three daughters and three other sons in 
addition to Lalawethka and Kumskaukau, the other surviv- 

Lalawethika's childhood had not been easy. In October 
1773, several months before Lalawethika was born, h s  fa- 
ther, Puckeshnwa, had fallen at the Battle of Point Pleas- 
ant. Depressed over her husband's death and frightened by 
the American Revolution, Methoataske abandoned her 
Shawnee offspring and either returned to the Creeks or ac- 
companied most of the Kis~okothas west when they left 
Ohio in 1779. Regardless of her motivation, Methoataske's 
desertion of her family must have been traumatic for the 
two remaining triplets. Also affected was Tecumseh, a brother 
seven years older than Lalawethika and Kumskaukam3 

Other Shawnees attempted to take the vanished parents' 
place. Black Fish, the leading war chief in the raids against 
Kentucky, took an interest in the boys, wh ie  Tecumpease, 
Lalawethlka's oldest sister, a woman already married, took 
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the young Shawnees into her wigwam. But Tecumpease and his adolescence, Lalawethika acquired a taste for the w h t e  
her husband, Wasabogoa justand Firm"), favored Tecumseh , man's firewater, a habit that both increased h s  bragging and 
over either of the younger brothers and although the Shaw- decreased his popularity among t h e  Shawnees_He remained 
nee woman spent hours with Tecumseh, she generally ~ g -  on good terms with Tecumseh, but ~h iks ikahould  not as- 
nored the young Lalawethika. Of course Lalawethika and sociate with him. In late 1787, when Chlksika organized a 
Kumskaukau, who soon fades into obscurity, received ade- war party of younger warriors to strike at whte  settlements 
quate food and shelter, but Lalawethika never developed a in Tennessee, Lalawethika was not invited to ioin. Although 
close relationship with his sister such as existed between Tecumseh accompanied his elder brotl~cr into the South and 
Tecumseh and Tecumpease.' was present in 1788 when Chiksika was lulled in an assault 

Lalawethika also must have been envious of the aifection on a frontier outpost, Lalawethika remained in Ohio. There 
shown to Tecumseh by Chiksika, the boys' eldest brother, is no evidence to suggest that he was deeply gneved at Chlk- 
who already had achieved some distinction as a warrior. sika's passing." 
About fifteen years older than Lalawethika, Chiksika had Lalawethlka did not participate in either of the Indian 
been present at Point Pleasant when his father was killed. victories over General Harmar or Governor St. Clair, but h e  
Vowing revenge on the Long h v e s ,  the young Shawnee did make a minor contribution to the tribes' opposition to 
warrior took an active part in Black Fish's raids into Ken- "Mad Anthony" Wayne. In August 1794, the nineteen-year- 
tucky, and after the revolution he remained one of the most . old Shawnee formed part of the Indan army opposing Wayne's 
militant anti-American members of the tribe. Like Tecum- legions at the Battle of Fallen Timbers. His performance in 
pease, Chksika also expressed a particular affinity with Te- the encounter remains unknown, but he accompanied two 
cumseh and seemingly ignored the younger brothers. He older brothers, Tecumseh and Sauwauseekau, into the en- 
took special pains to see that Tecumseh was properly trained ,;~ gagement, where the Shawnees were in the t h c k  of the 
in the slulls of hunting and warfare, and often allowed Te- fighting. Sauwauseekau was lulled and Tecumseh led a small 
cumseh to accompany hlm on hunting trips or small war party of warriors that covered the Indan retreat down the 
parties. But Lalawethka was too young for such excursions . . Maumee toward Fort Miamis. Although Tecumseh refused 
and was forced to remain at home, brooding over being left to participate in the subsequent Treaty of Greenville, Lal- 
behind. What little training as a warrior he received evi- awethka probably was in attendance. The treaty was nego- 
dently was acquired from mimicking other small boys in tiated amid presents of trade goods and free-flowing whis- 
hls village. There is no evidence to suggest he ever pos- . . 

key, attractions holding a powerful enticement for the 
sessed enough skill as a hunter to provide for either himself impressionable young Shawnee.' 
or his family5 Following the Treaty of Greenville, Lalawethika joined a 

And so Lalawethika passed his childhood amid much un- small band of Shawnees, led by Tecumseh, residing on Deer 
certainty. Either abandoned or ignored by parent figures, he Creek, a tributary of the Mad River in west-central Ohio. In 
overcompensated for h s  insecurity through boastful ha- the spring of 1796 the Shawnees moved to the Great Miami, 
rangues on his own importance. To add to his woes, while where they raised and harvested a crop of corn, but in the 
playing with a bow and iron-tipped arrows, he suffered an fall they abandoned their summer camp and established a 
accident and lost the sight of his right eye. Moreover, during new village on the headwaters of the Whitewater, in eastern 



Indiana. Lalawethika and his kinsmen remained on the 
Whtewater through 1797, but in the following year they 
moved westward to the White River, near the site of modem 
Anderson. The new White River village was located in a 
fertile region where game was more abundant, and the 
Shawnees remained in the area for several years.R 

The decade following the Treaty of Greenville was not a 
happy time for the maturing Lalawethika. No longer a child, 
he now was forced to leave his sister's family and make his 
way in the world. During this period he took a wde and 
sired several children, but his growing family demanded 
support, and Lalawethika was ill equipped to provide for 
them. He made a desultory attempt at hunting, but the deer 
herds were diminishing and he often returned to h s  lodge 
empty-handed. Drowning his sense of failure, Lalawethika 
turned more and more to the whiskey keg, a response that 
only angered his wife and did little to resolve his problems. 
Finally, after settling on the White River, Lalawethika be- 
came acquainted with Penagashea ("Changing Feathers"), 
an old Shawnee hghly respected as a prophet and mehcine 
man. At first Penagashea disliked the alcoholic young brag- 
gart, but eventually the two men became fnends, and al- 
though Lalawethlka had not experienced a vision, the aging 
Shawnee evidently shared some of his knowledge of medi- 
cine with him. But in 1804 Penagashea died, and when Lala- 
wethika attempted to take his place and cure the Shawnees, 
the aspiring new medicine man met with little success. In 
early 1805 the w h t e  man's illness again spread through the 
Shawnee village. Some who received Lalaweduka's herbs and 
incantations recovered, but many did not. Meanwhile, many 
tribesmen questioned if a man who so often had broken the 
sacred Shawnee laws could ever wear the mantle of healer 
or p r ~ p h e t . ~  

When Lalawethlka's wife and neighbors rushed back into 
the lodge they found the Shawnee still prostrate before the 

3 3  The Open Door 

1 fire. Although his wife spoke to him, he did not answer. 
I 
I Other tribesmen rolled the Shawnee over onto his back, but 

his eyes remained closed and he did not seem to be breath- 
ing, Believing the man to be dead, neighbors led his grieving 
wife from the wigwam and made plans to  wash the body in 
preparation for the two-day period before burial. But before 
the funeral arrangements were completed, the assembled 
Indians gasped in amazement as the supposedly dead Lala- 
wethika first stirred, then awakened. Although dazed, he 
obviously was very much alive.'O 

Slowly regaining his senses, Lalawethika told a strange 
tale of death, heaven, and resurrection. The Shawnee claimed 
that the Master of Life had sent two handsome young men 
to carry his soul into the spirit world, where he had been 
shown both the past and the future. Although the Master of 
Life did not allow Lalawethlka to enter heaven, he was per- 
mitted to gaze on a paradse, which he described as "a rich, 
fertile country, abounding in game, fish, pleasant hunting 
grounds and fine corn fields," a realm where the spirits of 
virtuous Shawnees could flourish, "pursuing the same course 
of life which characterized them here. They [could] plant, 
. . . hunt, (or] play at their usual games and in all things 
[could remain] unchanged." But not all Shawnee spirits pro- 
ceeded directly to heaven. The souls of sinful tribesmen also 
followed the road toward paradise, but after glimpsing the 
promised land they were forced to turn away and enter a 
large lodge where an enormous fire burned continually. Here 
the sinners were subjected to fiery torture in accordance 
with their wickedness. The most evil were reduced to ashes. 
Unrepentant drunkards were forced to swallow molten lead 
until flames shot from their mouths and nostrils. Lesser 
offenders had their limbs burned, but all evildoers were 
compelled to repeat their suffering until they had atoned 
fully for their sins. Finally, they would be permitted to  enter 
heaven, but could never share in all the pleasures enjoyed 
by more virtuous tribesmen." 
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As he finished his story, Lalawethika began to weep and 
tremble. Overcome by emotion, he vowed to renounce his 
evil ways and never again to drink the white man's whiskey. 
A changed man, he no longer Nas the trunken braggart 
known as L~lawethika. Henceforward he would be called 
Tenskwatawa, "the Open Door," a name symbolizing his 
new role as a holy man destined to lead his people down the 
narrow road toward paradise. Some of his audience re- 
mained skeptical, but many others were convinced of h s  
sincerity and readily subscribed to the new prophet's doc- 
t r i n e ~ . ' ~  

In the following months Tenskwatawa experienced addi- 
tional visions and enlarged on his doctrine of Indian deliv- 
erance. Other Shawnees, demoralized by the changes swirl- 
ing around them, flocked to the new messiah, seeking 
stability in a world full of chaos. Since Shawnee social and 
political systems could not cope with the onrushing fron- 
tier, they grasped at the hope that the Master of Life had 
provided Tenskwatawa with a new faith to revitalize his 
chosen people. During the summer of 1805 Moravian mis- 
sionaries in eastern Indiana reported that their congrega- 
tions were shrinking in the face of a renewed "heathenism" 
spreadmg through the nearby Indians. Meanwhile, the 

. i . . 
Prophet and his followers left the White River to establish 
a new vilIage near Greenville, in western Ohio.13 

In late November 1805, the new Shawnee holy man met 
with delegations of Shawnees, Ottawas, Wyandots, and Sen- 

, . ecas at Wapakoneta, on the Auglaize River, where he ex- . ' 
pounded on his religion at some length. Since his initial ::'. . 7. 

vision in April, several similar experiences had provided T ,  

.?>A 

Tenskwatawa with additional insights, which he incorpo- a. yeE.. 
rated into a well-defined pattern of religious and social doc- 
trines. Much of the Prophet's dogma attacked the decline of 
trahtional moral values among the Shawnees and neighbor- 
ing mbes. Declaring he "was particularly appointed to that 
office by the Great Spirit," Tenskwatawa asserted that his : 

, 

I1sole object was to recla~m the Indians from bad habits and 
to cause them to live in peace with all mankind." First and 
foremost, he denounced the consumption of alcohol, Ad- 
mitting that he once had been a drunkard, Tenskwatawa 
asserted that he now was cured and would never again par- 
take of the white man's firewater. He warned the tribesmen 
that frontier whiskey "was poison and accursed," and de- 
scribed in vivid detail the special tortures awaiting the souls 
of unrepentant alcoholics. Moved by the Shawnee's exhor- 
tations, many of the audence were greatly alarmed and vowed 
to follow the Prophet's example.14 

Tenskwatawa also condemned the violence that recently 
had so permeated tribal society. He instructed his listeners 
to always treat tribal elders with respect and to provide for 
kinsmen who were injured, diseased, or incapable of caring 
for themselves. He admonished his followers to refrain from 
intertribal violence, u r p g  warriors to treat each other as 
brothers, stop their quarreling, and never pilfer the belong- 
ings of fellow tribesmen. They must remain truthful and 
not strike their wives or chldren. Only if a married woman 
behaved so badly that she brought disrespect to her husband 
could the man "punish her with a rod," but afterward "both 
husband and wife was to look each other in the face and 
laugh and to bear no ill will to each other for what had 
passed." Concerned about sexual promiscuity, the Prophet 
warned Shawnee women to remain faithful to their hus- 
bands and decreed that warriors were not "to be running 
after women; if a man was single let him take a wife." He 
also advised against polygamous marriages, stating that in 
the future warriors were only to have one wife. Those Shaw- 
nees currently married to more than one woman "might 
keep them," but they should realize that such a union h s -  
pleased the Master of Life.15 

In contrast, Tenskwatawa assured hls followers that the 
Master of Life favored the performance of certain rituals and 
ceremonies. He Informed them that they should extinguish 
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the fires in their lodges and light new ones, the new flames were forbidden, the Shawnees were encouraged to return to 
to be kindled in the traditional manner, without using the many other practices followed by their fathers. Tenskwa- 
white man's flint and steel: "The h e  must never go out. . . . taws urged them to renounce their desire to accumulate 
Summer and winter, day and night, in the storm or when it property and to return to the ccmmunal life of the past. 
is calm, you must remember that the life in your body, and Those who accumulated "wealth and ornaments" would 
the fire in your lodge are the same and of the same date. If llcrumble into dust," but tribesmen who shared with their 
you suffer your fire to be extinguished, at that moment your brothers, "when they die[d] lwere] happy; and, when they 
life will be at its end." The Prophet also denounced many oi arnvejd] in the land of the dead, [would] find their wigwam 
the traditional tribal dances as corrupt, but suggested new furnished with everything they had on earth."I8 
ones that would both please the Master of Llfe and bring joy The Shawnees and other Indians also were admonished to 
to the dancers. Moreover, Tenskwatawa instructed his lis- return to the food, implements, and dress of their ancestors. 
teners that they should pray to the Master of Life both Although white men kept such domestic animals as cattle, 
morning and evening, asking that the earth be fruitful, the sheep, or hogs, such meat was unclean and not to be con- 
streams abound in fish, and the forests be h l l  of game. To surned by Indians. Even dogs were suspect, for he advised 
assist his followers with their prayers, he provided them his followers that they were evil creatures and should be 
with prayer sticks inscribed with certain symbols that destroyed. In contrast, the Master of Life had given the 
epitomized the new faith. If the Indians were faithful, then tribesmen "the Deer, the Bear, and all wild animals, and the 
the Master of Life would smile upon them and they would Fish that swim in the river." These species would provide 
p r~spe r . ;~  meat for Shawnee cooking pots. Neither were the Indians 

Especially suspect were traditional shamans and their "on any account, to eat Bread. It is the food of the Whites." 
"juggieries." Those medicine men who might oppose Ten- Instead, the tribesmen were to cultivate corn, beans, and 
skwatawa's new doctrines were described as misguided fools other crops raised by their fathers, and to gather maple sugar, 
or false prophets, men who would never know happiness. whch  was a special food, favored by both the Master of Life 
To Cestroy any vestige of the ~ o r m p t  old ways, the Prophet and Tenskwatawa.19 

. ordered his followers to throw away their medicine bundles. -...~- In a similar manner, the Prophet instructed his followers 
Although these parcels contained items traditionally sacred to relinquish the w h t e  man's technology. Although guns 
to individual Shawnees, Tenskwatawa declared that this might be used for self-defense, warriors were to hunt with 
medicine "which had been good in its time, had lost its bows and arrows. Stone or wood implements should replace 
efficacy; that it had become vitiated through age." Those metal ones and the tribesmen were to discard all items of 
who abandoned their bundles wouid eventually "find [their] Lurupean or Ame~ican cloti~ing. "You must nor dress like 
children or . . . friends that have long been dead restored to the White Man or wear hats like them. . . . And when the 

weather is not severe, you must go naked Excepting the 
Although the Prophet's new creed attacked some facets of Breach cloth, and when you are clothed, it must be in skins 

traditional Shawnee culture, it attempted to revitalize oth- or leather of your own Dressing." Moreover, the warriors 
ers. Indeed, much of Tenskwatawa's preachng was nativis- were ordered to shave their heads, leaving only the scalp 
tic in both tone and content. If shamans and medcine bundles lock worn in the pawz0 



While praising the culture of his forefathers, Tenskwa- 
tawa warned against any close association with the Ameri- 
cans. He informed the assembled Indians that although the 
British, French, and Spanish had been made by the Master 
of Life and should be considered friends, the Americans had 
been created by "another spirit who made and governed the 
whites and over whom or whose subjects he Ithe Master of 
Life] had no control." Indeed, the Master oi Life assured Ten- 
skwatawa, "The Americans I did not make. They are not 
my children, but the children of the Evil Spirit."?' 

The Prophet assured his followers that the Master of Life 
had revealed the true character of the Americans to him in 
a vision. According to Tenskwatawa, in the vision the Long 
Knives had taken the form of a great ugly crab that had 
crawled from the sea, its claws full of mud and seaweed. 
Meanwhle, the Master of Life had spoken, saying, "Behold 
this crab. It comes from Boston and brings with it part of 
the land in that vicinity If you Indians will do everything 
whlch I have told you, I will overturn the land, so that all the 
white people will be covered and you alone shall inhabit the 
land." Continuing the association of the Americans with 
the sea, the home of the Great Serpent, Tenskwatawa claimed 
that the Master of Life also had infonned h m :  "They [the 
Americans] grew from the scum of the great Water when it 
was troubled by the Evil Spirit. And the froth was driven 
into the Woods by a strong east wind. They are numerous, 
but I hate them. They are unjust. They have taken away 
your lands, whlch were not made for them." Only if the 
Indians rejected the influence of the Americans would order 
ever be returned to the Shawnee world.?2 -- 

The Indians were instructed to have as little contact with 
the Long Knives as possible. When meeting an American in 
the forest, a Shawnee might greet him from a distance, but 
on no occasion was he to touch him or shake hands. Neither 
were the tribesmen to sell any of their provisions to the 
settlers, for such foods as corn and maple sugar were the 
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special gifts of the Master of Life and not to be wasted upon 
the Americans. Only if the Long Knives were starving could 
small portions of such foodstuffs be supplied to them, and 
then the rations must be gven, never sold. Tenskwatawa 
also admonished his disciples to cut their ties with white 
traders. Although the tribesmen were heavily indebted to 
frontier merchants, the Prophet ordered them to pay "no 
more than half their Credits, because [the Americans] have 
cheated you. You must pay them in Skins, Gums, Canoes, 
etc., but not in meat, corn, or sugar." Moreover, the Shaw- 
nee expressly forbid Indian women to have any sexual con- 
tacts with American men, stating: "All Indian women who 
were living with White Men was to be brought home to 
their friends and relatives, and their children to be left with 
their Fathers, so that the Nations might become genuine 
Indian."u 

If the Americans were "the children of the Evil Spirit," 
Indian witches still remained the most active agents of that 
spirit on earth, and Tenskwatawa, like other Shawnees, was 
concerned about their role m tribal society. For the Prophet, 
politics and religon were merged. The sacred Shawnee laws, 
the formula for order within the tribe, were the gift of the 
Master of Life. Therefore, order in tribal society reflected 
the will of the Master of Life, and the Prophet felt obligated 
to restore and protect such stability. In contrast, Tenskwa- 
tawa believed that the Evil Spirit sought to spread disorder 
among the Indians, using witches as the primary instigators 
of such chaos. Since he believed that the Master of Life had 
chosen him to lead his kinsmen back to righteousness, the 
Prophet warned that those who opposed hlm also opposed 
the Master of Life and would be suspected of witchcraft. 
Unless they repented, they should be destroyed.I4 

Anxious to spread h s  doctrines beyond his immediate 
audience, Tenskwatawa made provisions to carry the new 
faith to distant tribes. No longer should warriors raid enemy 
villages, but all Indians should live in peace. Messengers 



would then be sent to the different nations, enlisting con- 
verts and sending them to Ohio. Those unable to journey to 
the Prophet's village would be taught the new religion in 
their homeland and, after performing certain sacred rituals, 
would be allowed to join in the Prophet's cause. 

The rituals probably reflect the Shawnee's contact with 
Roman Catholicism. The new converts were asked to first 
coniess all their sins and then to solemnize their regenera- 
tion by "shaking hands with the Prophet," a ceremony out- 
wardly similar to saying the rosary. After the confession the 
neophytes were brought into a lodge where the Prophet's 
messengers had assembled certain hoiy items, including an 
effigy of the Prophet under a blanket. Extending from the 
blanket were several strings of beans. An eyewitness to the 
ceremony among the Chippewas described it: 

After a long harangue, in which the prominent features of the new 
revelation were stated and urged upon the attention of all, the four 
stnngs of beans, which we were told were made of the flesh itself 
of the prophet, were carried, with much soiemnity, to each man in 
the lodge, and he was expected to take hold of each string a t  the 
top, and draw them gently through his hand. This was called shak- 
ing hands wlth the prophet, and was considered as solemnly engag- 
ing to obey his injunctions, and accept his mission as from the 
Supreme. 
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who had assembled at Wapakoneta rode back to their homes. 
Although some were skeptical of the new Prophet's sincer- 
it): many saw in him a religious deliverance from the prob- 
lems that beset them. Had the hoiy man not risen from the 
dead? Had he not spoken with the great powers of the uni- 
verse! Did he not promlse to cure the sick and bring back 
the departed! Would he not restore the game to thc forests? 
Perhaps even the hated Long Knives would be dnven into 
the eastern sea. Inspired with the zeal of new converts, the 
returning warriors spread the word of the remarkable new 
religion to their neighbors. Among the Delawares, Moravian 
missionaries labored mightily to limit growth of this new 
"heathenism," but most of their efforts were in vain. Dis- 
couraged, one of the Moravians recorded that the new faith 
was being received "with great favor" among the tribes of 
Ohio and Indiana.26 

ever to discuss the sacred rituals with whites. Moreover, 

isters in their community. These emissaries would spread .'- 
the new faith among other bands of their tribe. Finally the 
Prophet warned that all the tribesmen should follow his :' 

directives closely. "Those villages which do not listen to 
this talk and send me two deputies, will be cut off from the 
face of the Earth."" 

In mid-December Tenskwatawa and h s  Shawnee follow- 
ers returned to Greenville. Meanwhile, many of the Indians 

i 




